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This volume presents, for the first time in English language, 
the translation, based on devotion to our Lord Shri Krishna 
(bhakti), bringing out, from the original Sanskrit text, the 
"bhavartha" (meaning of the innerspirit and underlying loving 
sentiments, with which, this treatise has been written), of the 
monumental commentary, Sri Subodhini, on the Malta Bhagavata 
Purana, by Mahaprabhu Sri Vallabhacharya (c 1479 - c 1531) 

t 

Shri Vallabhacharya's Sri Subodhini is available only for the 
1st, 2nd, 3rd; 10th and for 4 chapters and 2 verses of chapter 
5 of 11th canto. Sri Subodhini is considered, as the most detailed 
commentary, among all the available commentaries of Sri 
Bhagavatam. 

In this volume, 7 chapters of canto III, (Chapters 20 to 26) 
are dealt, with the original verse of Sri Bhagavatam, it's english 
meaning, the text of Sri Subodhini in Sanskrit and it's english 
meaning. Wherever necessary, the Commentaries / Explanations 
given by Shri Gosainji (Shri Vittalnatha), Shri Vallabhji, Shri 
Laloo Bhatji and Shri Purushotamji, have also have been added. 

The 7 Chapters, respectively, deal with (1) Description of 
the many types of "Creation", done by Lord Brahma (2) The 
penance of sage Kardma and the "Boon" confeerred by our Lord 
(3) The return of king Manu, to his capital, after offering his 
daughter Devahootiin marriage to sage Kardama (4) The conju¬ 
gal happiness of sage Kardama and Devahooti (5) The "Incarna¬ 
tion" of Lord Kapiladeva and the return of sage Kardama to the 
forest (6) The yoga of "Bhakthi" (Devotion to our Lord) as enun¬ 
ciated by our Lord Kapiladeva to mother Devahooti and (7) The 
instructions, on the principles of "Saankhya Sastra," by Lord 
Kapiladeva" 
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Born in a village, founded by Adi Shankracharya, as the 
son of very devout parents, the late T.K. Viswanatha Iyer and 
Ranganayaki Ammal, Ramanan was initiated into the study 
of the Vedas, the Upanishads, Puranas, the Gita, Sanskrit 
treatises and the Sacred Chantings from the age of 5. 

His initiation into the path of Bhakti was blessed by his 
Acharya and Guru, Shri Ubhaya Vedanta Srirangam Sampath 
Kumara Swami, who attained Sri Vaikuntam recently, at the age 
of 80. He was a symbol of our Lord's Love and compassion. He 
was honoured and loved by everyone, as a noble Saint of Shri 
Ramanuja Sampradaya. 

Ramanan says "if ever there is a faint and feeble 
remembrance of our Lord, in my mind, it is entirely due to 
the Grace of my Guru and his prayers to our Lord Shri 
Laxmi Narayana". 

Arising out of a chance meeting with one of the greatest 
saints of our times, Shri Shyam Manohar Goswamijee, a 
direct descendant of Shri Mahaprabhu Vallabhacharya, 
becoming the recipient of His love, Grace and Compassion, 
Ramanan was inspired to attempt writing this translation into 
English of the monumental commentary of Shri Subodhini, 
by Mahaprabhu Shri Vallabhacharya, which in the words of 
Srimad Andavan of Srirangam, a noble and most loving Saint 
of the Ramanuja Sampradaya "cannot be fuily and truly 
translated, into any other language, as Shri Vallabhacharya 
had the highest love for Lord Krishna". 

Hence, at best, this translation, in the words of Ramanan 
"is a humble attempt to becoming deserving to get the Grace 
of our Lord Shri Krishna, through the Blessings and Grace 
of my Gurudeva Shri Ubhaya Vedanta Srirangam Sampath 
Kumara Swamin, Shri Shyam Manohar Goswamijee, Srimad 
Andavan of Srirangam and all Devotees and Bhaktas of our 
Lord" 
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To 

Our Beloved BhagawSn 

SHRI GOPIJANAMANOHARA SHRI GOVARDHANAGIRINATHA 

Beloved of the GOpis 
of 
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"Our Lord Can Be Attained Only Through Bhakti 
(Devotion). The Gopis of Vraja Bear Testimony To This" 


(Sri Maha Bhagavatam) 
( 2 - 18 ) 
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FFJd TFRF Fd 3U<U<J|tF aft zt. 

Wi ft, 3!dtF F ^Fd FftaiF, 3#T^ yl't'WJI W Fft ■pj^pifft 
d'FFdl ^ FFTZ RFFT %\ FF ?d*£ FIFIjdK ^ FftdFF 3T*fl FTt 
Tjdft FT - 5 ^ TJTFF fftTFFFFFT ^'jfd *jt ^ - ZTRP 3n»OTf • 
F>F ftft FH dftF ft ■Hcjd dpi FTT •HFull I 

FFTF^J ^ W ft Ft aiUlMI^ TFFFTF ^ FT«T cf l MMWKN 
Fit Ffa^dl Fd FFM aftftdiZdlF ftgM<f¥IF> Ft ^mldVlfd ft ft 
“ ^mi^vl^iirM'jUd'dHdl” ?#Fi 3nft fTOFWIW ft fdtelFT 
FFnpjft fftz Rffi mi 3M ^Mi'ildftygNi^iRufl ^m ^ i, 
FFTF^Ft fgdlFIcFd aftfadddHIF FtJFFd ft Wtt Fit; ZTdft FF 

yRye 13FI aftfftgd-HF f^iftf Fd^rftt ftt FFjft snI ftftsrt 

ft fdTFt «#t, ^ ftFFd: 3iftt FHKId Fit FFHFtedft TRmq' 
TJTfad tl rt.ld ft aftFm*ft gRT F'M^fidl FT dreKiry* ! 
Ft F£dl'*l ft TIHI^FRFf^Hrftufi Ft fdteft Fdt tl 

ftt fa^THd Ft. aft Ftf^cfjft FFTTR FifFc«Jc5 ftfftFdFTft d*TT 
F^fFR fRhN TRFr^FRTFlft dFI FTF?JFTFi aft -jRl$Ml4<*>l 
fftf fRtttf argrjftFi Rieii^ f> ff ft FRd fti 

FF TJgtftFddld FRFgrfFFi ftl^FRFTI 7mPpRRFFRRft 
fftwftd 3T5FIFt aft ftt. WR ^ FR|d 3TRcdFTFPJFTC Fit TT^ 
Fft^RFF ^F ft FFR TfTFft cFTrft tl 

FRRft FF afrfWFfrFFRHT ft sftdFtd fg^-F^T 3^MH Fd 
3ffftdftgd FRft Fd FRJd d<°Hl 3fFd 3FFFft FF*1 FFt Midi I 
fFTRfFFRT. 
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Blessings From Parama Poojya 
Shri Goswami Shyam Manoharji Maharaj 


-SRI HARI — 

The sacred Shree Maha Bhagavata Purana , is 
considered as the most revered "King" among the holy 
scriptures, unanimously accepted and respected, by the 

followers of Shri Shankara, Shri Ramanuja, Shri Madhwa, 

* 

Shri Nimbarka and our Shri Mahaprabhu Vallabhacharya, 
as being helpful, for the meditation and contemplation of 
the Upanishadic Truth of the Supreme Para Brahman and 
also for the hearing, chanting, singing and remembering 
the sacred Divine Truth and Principle of our Lord and His 
Divine Leelas, as explained in the Puranas. 

The Supreme Para Brahman, explained in the 
Upanishads. regarded as the creator, sustainer, destroyer 
(withdrawer) and also as the giver of liberation, is 
described in the Maha Bhagavata Purana, as the Supreme 
Lord and Shree Bhagavan, who enacts, His Divine Leelas 
of creation of the Primordial elements and it's subsequent 
forms (in endless permutation and combination) in this 
universe, and also provides for the various functions such 
as the continuity of existence, it's nourishment, fulfill ^ 
of desires and wants/requirements, changing of aeon, 
times, enacting His Divine Leelas constituting the Divine 
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stories about these Leelas, blessing the devotee with pure 
and total devotion (NIRODHA) and finally causing the 
"liberation" (MOKSHA) of His devotees. In other words, 
the Supreme Para Brahman described in the Upanishads, 
is the same Lord or Bhagavan Shri Purushottama, as 
explained in this Maha Bhagavata Purana. 

Our Shri Mahaprabhu Vallabhacharya has revered 
and accepted this Maha Bhagavata Purana, as the ultimate 
proof and evidence, which coujd remove all the doubts, 
that may arise, while one is engaged, in the interpretation 
of the Vedas, the Smritis and the Brahmasutras. Our 
Mahaprabhuji has also desired, that the interpretation of 
the true inner-meaning of the Vedas should be done as per 
the directions and exposition given by our Lord Shri 
Krishna, in the Bhagavad Gita, which in turn, should be 
interpreted as per the inner meaning of the Brahmasutras. 
Shri Mahaprabhu then specified, that the Brahmasutras 
should be interpreted as per the directions and teachings 
contained in this Maha Bhagavata Purana. 

With another view in his mind, our Shri Mahaprabhu 
had Written the commentary on the Brahmasutras and the 
Sutras of Jaimini, as propounding the true meaning of the 
Vedas. Unfortunately only a very small part of these 
treatises are available now. In the same way, he had also 
written the commentary on Shri Bhagavatam, which 
determines the true meaning of Shri Bhagavad Gita and, 
once again, only few parts of this is available now, in the 
form of "Bhagavatartha Nibhandha" and "Sri Subodhini". 

The essence of the teachings contained in this Maha 
HliAgavnia Purana, in each of it's cantos, divisions and 
chapters, has been explained, by our Shri Mahaprabhu, as 
a treatise expounding a sastra or philosophical system, in 
his monumental woik "Bhagavatartha Nibhandha" 
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Our Shri Mahaprabhu has described the meanings of 
the syllables, words and sentences of Shri Maha Bhagavata 
Purana, in a summarized way, in his "SUKSHMA TEEKA" 
(subtle commentary). This is also available only in parts. 
He had desired to undertake this type of a very detailed 
and comprehensive interpretation of Shri Maha Bhagavata 
Purana. But, he could do such a detailed interpretation, in 
his Sri Subodhini, only for the I s ', 2' K| , 3 rd , 10"' Cantos 
and very few chapters of the ll ,h Canto, of Shri Maha 
Bhagavata Purana. 

In this proposed English translation of Shri Subodhini 
our dear Shri T. Ramanan, has, with considerable sustained 
efforts, brought out the "Bhava" of devotion (Bhakti) to 
mu Lord Shri Krishna (as being the main purport of this 
treatise), based on an inspired, devoted and a most 
desirable oneness, of his love and devotion to our Lord 
Shri Krishna. On hearing several parts of this devotion- 
based translation, I have experienced wholesome pleasant 
astonishment and Bliss —indeed, 1 should say, that I am 
unable to control this urge in me, to speak about this joy, 
based on the experience, which I have passed through. 

From the time of our Shri Mahaprabhu itself, our 
Shri Vallabha system has had very deep and cordial 
relations with the system enunciated by Shri Ramanuja. 
I he proof and evidence for this can be seen, even during 
the life-time of our Shri Mahaprabhu. Our Shri Mahaprabhu 
had written, in his own handwriting, the verse 
' NYASADESESHU DHARMATYAJANAVACHANATO” 
which, is part of the "NYASA V1MSATI" of Shri 
Venkatanatha Vedanta Desika. On this, a commentary 
based on the "Pustimarga" system, was written by Shri 
Vittalnatha, the second son of our Shri Mahaprabhu. This 
commentary facilitated in the strengthening of the 
Pustimarga. 
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Shri Vittalnatha had also written the entire treatise 
"Satadushani" treatise, in his own handwriting, which is 
now available in the library of the chief seat (Peetam) of 
our Sampradaya (system). 

Subsequently, the commentary on the Bhagavad Gita, 
written by Shri Vallabhji, known as "Tatwadeepika", is 
also considered, in several parts, to have been written, 
following the reasoning and thoughts of the system of Shri 
Ramanuja. 

My respected father, Goswami Shree Dixitji Maharaj, 
regarded, as his own teachers (Vidhyaguru), the three 
savants of the Shri Ramanuja system of his time viz. 
Kapithalam Desikacharya, Yadugiri Yatiraja Shri 
Sampathkumaracharya and Navalpakkam Shri 
Nrisimhacharya. 

This longstanding and hoary good relations between 
these two Vaishnava systems, has now brought before us, 
in the form of a veritable Milestone, this translation in 
English by Shri T. Ramanan, an ardent devotee of the Shri 
Ramanuja system. 

This writing of mine is not enough or adequate to 
convey my blessings and best wishes for his loving and 
sustained efforts, which, I consider, as both Divine and 
sweet in character, done with a spirit and Bhava of Bhakti 
to our Lord Shri Krishna. 

What more can I say?.;. 

GOSWAMI SHYAM MANOHAR. 


Dec 5, 2002. 
MUMBAI, 








Sri 
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Sri mat he Srinivasa Mahadcsikaya Namaha 
Srimaihe Nigamaniha Mahadcsikaya Namaha 
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Sri Ranganatha Dtvyainani Padukabyam Namaha 
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Nnmalhr Vedantha Ramartuja Mahadesikaya Namaha 
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ll II (Srimukham - Blessings) 


Divine Ix j elas of Radha Ramana as graced by Krishna 
Vallahha beautifully portrayed by Ramana in a different 
language 

A 

Shri Krishna Vallabhacharya has given us a Rasa (Relish) 
based commentary, which is very sweet and nectarian, on Sri 
Bhagavatam, which is a a mirror showing the leela vibhuti of 
Sri Bhagavan. The translation is done in the same way and 
spirit by Sri Ramanan, with devotion based learning. It's 
simple style will hold the attention of the pious and devout 
reader's hearts. The fruit of his work will lead to the grace 
of our Bhagavan along with bliss and delight to the readers - 
with this blessing I am ending with Sri Narayana Smriti. 

Narayana Narayana Narayana 


With blessings and best Wishes 
Sri Ranga Ramanuja Yati 
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Blessings From Shri Ubhaya Vedanta 
Srirangam Shri SampathKumara Swami 

1 am delighted by such a clear lucid translation into 
English of Shri Subhodini, the ultimate nectarine 
commentary on the important Skandas of Srimad 
Bhagawatham, by my blessed friend Sri Ramanan. 

None could unravel the mystery of the Lord. But His 
Avatara, Srimad Bhagawatham is permanently available for 
us. It's inner meanings and purposes, who could reveal 
except the great Sri Vallabhacharya, the epitome of Bhakti, 
Supreme Gnana and Sublime humility. 

He alone could make Him wait where He called on 
him to ascent to the Eternally Blissful Goloka, until he 
finished the Vyakyana of the Skandhas chosen by him. 

This Amirtha of Shri Subhodini must be made available 
to all. Hence this laudable attempt to translate it in a style 
comparable to crystally spotless flow of Ganga. 

I pray to Him to bless Sri Ramanan'with peace, 
health, prosperity and longevity. 



Preface 

-SRI HARI- 

Saprema Dandavat Pranams To All 

But for the unique shower of grace of our Lord Shri 
Krishna, arising out of just one darshan of Goswamy 
Shyam Manohar Maharaj, thus proving the Bhagavata 
dictum 44 ST 1 ! "TripT ‘^^5" - (Blessings showered due to the 
Darsan of Mahatmas even, though, the contact is only for 
a second), this utterly feeble attempt to write a free 
flowing, Bhakti-based, translation of our Shri Mahaprabhu 
Vallabhacharya's monumental commentary on Shri Maha 
Bhagvata Purana "Shri Subodhini" would not have taken 
place at all. This inspiration to attempt to take up this 
work is due to the unique and most loving compassion of 
our Lord Shri Krishna, Shri Goswamy Shyam Manoharji 
and my Gurudeva Ubhaya Vedanta Shri Sampathkumara 
Swami, who instructed me to do this as a sacred duty. 

I am fully aware of the countless defects I have, and 
1 am not in any way fit or capable of doing full justice to 
this most Holy inspired work of our Shri Mahaprabhuji. 
But, the Grace and love of Goswamy Shri Shyam Manoharji 
and my Gurudeva has enabled me to get courage to 
attempt to undertake this task. Personally, our Lord has 
filled me with Bliss and Joy, through this and I pray and 
wish that the Divine Leelas of our Lord, as explained by 



(xxviii) 


our Shri Mahaprabhuji, will confer Joy and Bliss for 
everyone. 

Goswamy Shri Shyam Manoharji gave a lot of his 
very valuable time and told me to continue to do this work 
"leaving everything to Thakur" (our Lord Shri Krishna). 
My own gracious Gurudeva Shri Sampathkumara Swami 
blessed this work after going through some parts of the 
same. 

Notwithstanding the several defects in this translation 
(in understanding, explaining, interpreting etc.), Shri Shyam 
Manohar Goswamiji has been very kind and gracious to 
bless this work, from time to time, and also bless with his 
loving Aaseervad! I am eternally indebted to this great 
Mahatma, symbolising our Lord's love for all of us! 

My Gurudeva, a great Mahatma and a Mahabhaktha, 
always showed limitless love and Blessings. It is due to 
his Grace, that, the remembrance of our Lord, is there in 
me. Always peaceful and smiling, he gives Peace and Joy 
to everyone, who comes into contact with him. He 
symbolises our Lord's love for His creation. Silently he 
contributes to the welfare of deserving persons and 
infuses in them, Bhakti to our Lord. 

Blessings were secured from Parampujya Shri Morari 
Bapu and our beloved Shri Andavan of Periashramam, 
Srirangam. Shri Andavan Swami told me, that Shri 
Vallabhacharya's Sri Subodhini cannot be translated, 
properly and fully, by anyone, as our Mahaprabhuji had 
the highest Devotion and Bhakti to our Lord and unless 
one has such a deep and abiding Bhakti, the attempt to 
translate, will ever remain incomplete.! 

The entire work was patiently, quickly and with great 
and quiet Bhakti typed in the computer, by Shri Jamnu 
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Ghanshamdas Hundalani and oilier devotees of Hundalani 
family. This labour of their love for our Lord Shri Krishna 
is immeasurable and no words of gratitude will be enough 
- except that we will all pray for the welfare of this 
devoted family and love for our Lord Shri Krishna. 

I owe a deep debt of gratitude to Sri Subodhini 
Prakashan Mandal (Jodhpur). My translation is, to a very 
large extent, based on this book and 1 am, indeed, very 
grateful for this Mandal. 

Our gratitude is due to Shri Gopaldasji, whose 
knowledge of the Sampradaya literature is so very vast and 
erudite, for his patient correction of the Sanskrit proofs 
and advice/help, given from time to time. 

Special thanks are due to Shri Nareshji and Shri 
Sunllji, of Indian Books Centre and Sri Satguru Publications 
for their love and devotion. Grateful' thanks are due for 
those artists, whose works of art, as photos, have been 
included in this volume. 

Finally, my humble prayers to all, to forgive the 
endless shortcomings/errors in this work, which are entirely 
mine. The Maha Bhagavata Purana is intended to be 

enjoyed by “TfTT^T: . Let us all pray to our 

Lord Shri Krishna, to bless us with "Rasa" and "Bhava". 
so that, we can all together, enjoy our Lord's Compassion. 
Bliss and Grace. 

Saprema Dandavat Pranams to all. 


T.Ramanan. 

Mumbai, 

07 - 12 - 2002 . 




A Brief Sketch On The Life Of 
Mahaprabhu Shri Vallabhacharya 


(T. Ramanan) 

Shri Mahaprabhu Vallabhacharya is revered as an 
incarnation of the Divine Power manifested as "spiritual 
Guru" or Acharya or Jagatguru (teacher of the world). It 
is revered that Shri Vallabhacharya was the incarnation of 
the principle of "Agni" or Fire, representing the "face" 
(Mukham) of Lord Shri Krishna. Hence, Shri 
Vallabhacharya's writings are considered as those of our 
Lord Shri Krishna only. 

% 

Shri Mahaprabhu Vallabhacharya founded a system of 
"seva" or worship of our Lord Shri Krishna, which can be 
performed and practiced by everyone, in this modern life, 
at their homes, while leading an ordinary life, discharging 
one’s duties, after consecrating and dedicating (samarpan) 
everyone and everything to our Lord Shri Krishna. This 
system, called as the path of Grace of PUSHT1, depends 
entirely on the Grace of our Lord Shri Krishna, showered 
on an aspiring devotee, who does "seva" or service of our 
Lord Shri Krishna, regarding our Lord as the Supreme 
Purushottama, with a spirit of complete consecration , 
dedication and devotion. The Lord, in turn, guides this 
devotee to attain "Pure and Total Devotion" in Him 
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(NIRODHA) which makes ihe devotee (BHAKTA) forget 
this entire universe, and makes his mind fully attached to 
the Lord. The Lord also gets the same "NIRODHA" to 
His devotee and this "meeting and mingling" of the two 
loves (PREMA) is considered as the "acme and apogee" 
of the Highest Bliss, which an embodied soul can ever 
hope to attain, during his life, This NIRODHA, completes 
the cycle — i.e. the separation of the Jiva or the soul, 
caused by Jiva's own desires and will, from the Lord, is 
ended by this final meeting and mingling with our Lord 
by having only one desire — viz. for our Lord! This 
"separation" was caused by the desire for the world; now 
"union" is restored through the love and desire for our 
Lord. Thus, in all these, our Lord's "Grace” plays a most 
dominant role, in reclaiming the Bhakta, back to Himself. 

As regards this "world of materialism", Shri 
Vallabhacharya is very clear. He says that "everything we, 
see is part and parcel of the Divine Lord but the Jivas 
"attachment" to them is caused by illusion. Hence, nothing 
of this world is illusory - but our attachment to them is 
illusory. Once this curtain of illusion (Maya) is removed 
from our "outlook”, then, reality per se, (as it is) viz. our 
Lord Shri Krishna, having become everything, is revealed 
to us as "sarvatmabhava" (seeing everything as "Atma" or 
the Divine). 

By establishing the preponderance of our Lord's 
"Grace” (PUSHTI), as the basis of an entire philosophical 
system, Shri Vallabhacharya has manifested His originality 
and His emphasis on surrendering to Lord Shri Krishna, 
for attaining one’s spiritual goal is considered as unique 
and path breaking. The glory and greatness of Sri Maha 
Bhagavata Purana was also re-established by Shri 
Vallabhacharya through His monumental commentary on 
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•his Holy Purana titled "SRI SUBODHINI”, and the 
spiritual treatise "TATWARTHA DEEPA NIBANDHA". 

Shri Mahaprabhuji lived on this earth, for about 53 
years between 1479 and 1532 A.D. He was born in a 
Telugu Brahmin family (Andhra Pradesh), belonging to 
.lie Bharadwaja Gotram, and followed the Taitariya branch 
of Yajur-Veda. The family performed religious ceremonies, 
as their main vocation. It is said that, one of his ancestors, 
who was so devoted to the Lord, was given a premonition 
that, the Lord Himself will take birth in his family. 

The names of the parents of our Shri Mahaprabhuji 
were Laxmanabhatta and lllamagaru. It is said that once 
they had come to Prayag, on a pilgrimage and then went 
to Benares. Laxmanabhatta, was a deeply spiritual devotee 
and he stayed in Benares, due to it’s sacredness and also 
being a seat of learning. 

As there was threat of a Muslim attack, several 
families, left Benares, including Laxmanabhatta, who 
proceeded towards South India. Dn the way, in 1479 AD, 
lllamagaru gave birth to our Shri Mahaprabhu 
Vallabhacharya on Thursday, the eleventh day of the dark 
half of the month of Vaishakhi in the samvat year 1535. 
The baby appeared to be dead at birth, in the champa 
forest. The baby was left, wrapped in a piece of cloth, in 
a hole of the trunk of a tree. Then, they all left this forest, 
fearing for their lives. 

Shri Vallabhacharya's mother always had an inkling, 
at this testing time, that the child was still alive. Hence, 
both the mother and the father got a dream in which our 
Lord had appeared to them and told them to go back to 
the same place and reclaim the child! They came there 
and saw to their utter surprise, that the child was 
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surrounded, on all the sides, by a Fire, as though, to 
afford protection to this Divine child! The fire was not 
hurting the child at all! They went back, with the child 
and after staying there in the town called "Choda" for 
some time, came to Benares. 

Shri Vallabhacharya was a "supernatural" boy. He 
preferred to spend time with books, rather than with the 
toys. He, being the fourth child in the family, was looked 
after with great care. Two more children were born to his 
parents later. 

The "sacred thread" (Upanayana) ceremony was 
performed, when Shri Vallabhacharya was eight years’ 
old. He now learnt all the scriptures, in Sanskrit, with a 
view to continue his vocation as a priest. During this time 
of study, Shri Vallabhacharya, attained remarkable 
proficiency in all the six systems of Hindu philosophy, the 
Vedas, Puranas, the Gita and other sacred texts. 

When Shri Vallabhacharya attained his 11 ,h year, his 
father passed away (1490 AD) leaving the family in dire 
distress. This event put an end to Shri Vallabhacharya's 
quest for further studies at Benares. 

The family came back to their ancestral home in 
Andhra and settled there. Shri Vallabhacharya then set out 
on his pilgrimage, throughout the country from here, for 
nearly 20 years, in the course of which He toured India, 
nearly 3 times. 

After completing his pilgrimage Shri Vallabhacharya 
came back to South India, as it was free of Muslim 
violence. During his long years of pilgrimage, Shri 
Vallabhacharya is said to have visited Gaya, Chitrakuta, 
Champaranya, Mount Amarakantaka, Siddhipada (where a 
great devotee of Madhawacharya viz. Sarveshwara became 
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our Mahaprabhuji's disciple), Vridhinagar (Wardha) —in 
this place he got his first disciple Damodardas. Damodardas 
was the first person, to whom the "Brahmasambhandham" 
was given by our Shri Vallabhacharya. 

From Wardha, Shri Vallabhacharya visited his uncle at 
Agrahara. Then they visited Vyankatesha. 

It is also said that Shri Madhavendra Yati, a great 
saint had blessed our Mahaprabhuji and he had also 
established the temple of Shri Govardhan Nathjee at 
Brindavanam. This same saint gave 'sanyas' to our 
Mahaprabhuji later. 

Shri Mahaprabhuji started on his pilgrimage with 
three or four companions. During this period they passed 
through Pampa-sarovara, where the forest-devotee Sabari, 
is said to have fed Lord Sri Rama, already tasted fruits! 
Then they all went to Mount Rishyamukha, Kumarpada, 
Shri Shaila, Tirupati and others. 

Shri Vallabhacharya met many great saints and scholars 
during his pilgrimage. He then proceeded to Kanchipuram, 
Kumbakonam,. Mannargudi, Srirangam,' Madurai, 
Rameshwaram and other places. 

On his return journey from the South, Shri 
Vallabhacharya visited Sri Vaikuntakshetra, Alwal, Totadri, 
Trivandrum, Janardana kshetra, Kaudinyashraman, Niladri, 
Malayadri (all in Malabar). 

I 

Shri Vallabhacharya visited Melkottai (near Mysore), 
Subramanya, Udupi, Gokarna, Chandragiri and after 
visiting few more places, Shri Vallabhacharya came back 
to Vijayanagaram. His mother and brothers were there. 

During this pilgrimage, Shri Vallabhacharya held 
discussions with scholars of Vaishnavite, (Madhwa - 
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Ramanuja), followers of Shankaracharya and others. In all 
these discussions, people were astonished at this young 
person's knowledge and wisdom and our Mahaprabhuji 
always, parted as good friends, after detailed discussions. 
There was never hatred or antipathy generated after a 
dialogue, although serious difference in the approaches 
and tenets of one's system, were seen clearly. 

After this trip, Shri Vallabhacharya went to Kolhapur, 
Pandharpur, Nasik (Panchavati), Triambakeswara and after 
visiting several places, came to Mathura. From here he 
went to Gujarat. Later he visited Kurukshetra and Haridwar. 
The next stops were Rishikesh, Vyasaganga, Rudra Prayag, 
Gupta Kashi, Vyasashrama, Ayodhya, PraySga, Kashi and 
Gangasagar. Then all of them came back to Agrahara, 
where his mother was staying. 

After staying with his mother for 10 months, Shri 
Vallabhacharya went further south and set out to go to the 
north. At Pandharpur he got a divine experience, which 
changed his life. Shri Vallabhacharya received a command 
from Lord Vithala at Pandharpur to enter into the life of 
a Grihasta or married life. Lord Vithala promised him 
that, he would take birth, in his family, as his son. 

From Pandharpur, he went to Gujarat and came back 
to Vraja. He went to Badrinath now. He is said to have 
met sage Vyasa at this time. Vyasa also asked him to 
marry and lay the foundation of a new system. He came 
back to Benares and here a Brahmin called Devadatta 
offered his daughter in marriage. Then he visited Jagannath 
Puri and came back to Benares. He now got married and 
stayed in Benares. 
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SHRI MAHAPRABHUJI’S DIVINE MISSION 

Shri Vallabhacharya was chosen by our Lord Krishna 
Himself, as per his own words in his book "SIDDHANTA 
RAH ASYA” (the secret doctrine), to give initiation to the 
devotee into the path of Grace or Pushti. Our Mahaprabhuji 
was inspired to call this initiation as 
"BRAHMASAMBANDHA" (communion with our Lord 
— through the Grace of the Acharya). 

The voice of our Lord was heard by our Mahaprabhuji 
at midnight, at Gokulam. This voice was audible to 
everyone and Shri Vallabhacharya, asked his disciple 
Damodardas, whether he too had heard anything in the 
night. To this, Damodardas did say that he had heard a 
voice with words but could not understand it's purport. 
Shri Vallabhacharya initiated Damodardas right away. The 
Holy Manthram (chants) given to him was denoted the 
most significant part of his teaching viz full surrender to 
Our Lord Krishna. This "surrender" to our Lord Krishna 
became Mahaprabhuji’s guiding principle, in all things as 
Shri Krishna is considered to be the "POORNA 
PURUSHOTTAMA" (The Supreme Lord). . 

This path of Grace or "Pushti" enunciated by Shri 
Mahaprabhuji on the specific command of our Lord 
Krishna emphasized on (1) Simplicity and humility of 
heart and (2) Child-like faith and trust. (3) Our Lord's 
power of redemption of the 5 types of sins which a soul 
carries or does during it's sojourn in various bodies. (4) 
Doing "seva" or "service" (worship) to our Lord Shri 
Krishna, without any "motive” or "desire"—except the 
desire to please our Lord and to love Him, above 
everything else. 

In this path the seva or service to the Lord done in 
the above spirit, is itself the "goal" or "phalam"-as one 
can attain this stage and status of doing 'seva' to our Lord 
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only when the Lord has already blessed the devote, with 
His Grace or Pushti. The "Pushti Pushti Bhakti" (devotion 
due to the Grace of our Lord) is considered as the highest 
goal. Thus pure and total devotion to our Lord (NIRODHA) 
becomes the only goal and nothing less or else is desired 
for, by any devotee in this path of Pushti or Grace. 

The manifestation of Shri Govardhanathjee (Shri Nathji) 
in Vraja is another important event in our Mahaprabhuji's 
life. This "Swaroopa" (manifestion of our Lord Himself) 
of Shri Nathji was worshipped by Madhavendra Swami of 
the Madhwa cult. But this "Swaroopa" preferred to eat, 
only the food cooked by our Shri Mahaprabhuji. After 
hearing our Lord's voice once again, our Shri 
Mahaprabhuji came back to our Lord and offered Him his 
most loving 'seva' or worship. He built a small temple on 
the Govardhana mountain. Shri Nathji asked a rich 
merchant, by name Purnamall, to build big temple for him 
and this was built in 20 years. Our Mahaprabhuji himself, 
installed this Holy "Swaroopa" of our Lord in this temple. 
Shri Krishnadas was made the steward of this temple and 
Shri Kundhandas was appointed to compose and sing 
appropriate songs for our Lord’s worship and adoration 
(KEERTANA). 

After completing the above important task, our 
Mahaprabhuji undertook his third pilgrimage. From Benaras 
he came to Vraja and then went to Jagannatha Puri and 
Pandarpur. He then went to Gujarat, from there to Ujjain, 
and Lahore in Punjab. Afterwards in the Himalayas, he 
visited both Kedarnath and Badrinath. He had the Darsan 
of Shri Vyasji. It is said that, Shri Vyasji solved our 
Mahaprabhuji's doubts regarding some verses of Shri 
Bhagavata Purana. After returning back to Vraja, Shri 
Vallabhacharya came to Adel via Agra and Kannauj. Shri 
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Mahaprabhuji decided to make Adel, his headquarters, 
from now onwards as this place had all the three kinds of 
Tulasi plants, held dear by our Lord Krishna. 

Wherever our Shri Mahaprabhuji went, he preached 
the path of Bhakti or devotion to Lord Shri Krishna, 
which treated the Brahmins and the lowest alike, in the 
eyes of our Lord. This particular teaching was emphasised 
at Sidhapur. 

Shri Vallabhacharya spoke to the Jains at Patan about 
his belief in kindness and compassion to animals, as he 
believed all creatures (and the entire creation) as being 
parts of our Lord only; but he emphasized that this 
compassion should be complementary to the paramount 
duty of devotion to our Lord. 

Our Shri Mahaprabhuji treated both the "Nagar" 
Brahmins and others, on an equal footing, as regards 
initiating them together in Brahmasambandha. He taught 
tUem the necessity for humility and equality among the 
believers of this path of Grace. 

Shri. Mahaprabhuji’s love and compassion for a poor 
woman devotee at Kheralu is worth mentioning. During 
this event, he told the poor woman, who was interested to 
find the truth, that it was not necessary for everyone to 
renounce this world. It was necessary, but, to love our 
Lord with all of one’s heart and soul. The Lord desired 
our love only and this could be given to Him, while living 
in this world and discharging one’s duties. He also told 
her that the path of Bhakti was easier for women to follow, 
than for men. Our Shri Mahaprabhuji gave her a small 
"Swaroopa" of our Lord for her seva. There is a "Baithak" 
at her house, in honour of our Mahaprabhuj’s visit and 
loving compassion. 
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Shri Vallabhacharya then visited almost all places in 
Gujarat including Dwaraka and made many disciples. He 
then went to Sind also which was, then, full of Muslims, 
ft was due to our Shri Mahaprabhuji, that many people of 
Sind became vegetarians and practiced our Sanatana 
Dharma. 

Shri Vallabhacharya, after these long pilgrimages and 
travel, came to settle down at Benaras. The pundits of 
Benaras could not digest the popularity of our Shri 
Mahaprabhuji, this led to a public discussion between the 
learned pundits and Shri Mahaprabhuji which lasted for 
twentyseven days, resulting into a glorious victory for 
Shri Mahaprabhuji. 

But the opposition to his teaching continued resulting 
into public criticism, through pamphlets etc. and our Shri 
Mahaprabhuji, in defense of his teachings, stuck on the 
gates of the Kasi Vishwanatha temple, his defense, which 
was torn by his opponents. But our Mahaprabhuji's 
success and glory only grew by leaps and bounds. One 
person even fasted before the Kasi Vishwanatha temple, 
praying to Lord Siva, to declare, that our Acharya, was 
wrong. But Lord Siva gave a verdict in favour of our 
Acharya. 

As the atmosphere in. Benaras was found to be not 
congenial for his, peaceful life of preaching the path of 
Grace and Bhagavata Dharma, our Mahaprabhuji left 
Benaras and came to live at Adel, and till his end, he 
lived here — for at least 20 years. From here, he went on 
his preaching tours and visits to several places especially 
to Vraja. At other times, he passed his time, in writing his 
great books and in teaching his disciples. His fame had 
spread far and wide and countless people were made by 
him as his disciples. 
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Although there is no connected version of the activities 
of our Shri Mahaprabhuji during these 20 years, the book 
on the "Stories of Eightyfour Vaishnavas" — which was 
written two generations after our Shri Mahaprabhuji, 
throws considerable light on the ideals of Bhakti and 
conduct, realized by many men and women, after following 
the teachings of our Shri Mahaprabhuji. 

At Adel, some disciples lived with him almost 
permanently. Our Acharya made everyone of them, to earn 
their own livelihood, through their own efforts. Shri 
Vallabhacharya believed, that the "souls" are selected by 
our Lord Shri Krishna, to do seva to Him. The followers 
need to follow strictly, the ideals and standards set for 
them, in the teachings. 

So many types of people came to him for initiation 

* 

and spiritual comfort. One of the notable one was Suradas; 
the great poet. Kumbhandas and Paramanandadas were 
also poets. These four helped in creating hymns of praise 
and glory to our Lord's Divine Leelas and in these 
"keertans", the most beautiful expression of sentiments is 
seen as regards their love for our Lord, His Daya and His 
Divine Leelas. 

Shri Vallabhacharya expounded the Bhagavata Purana 
through daily reading and exposition. Our Shri Acharyaji 
never accepted any money or materials for this holy 
discourse and he forbade his devotees also to do likewise. 
The story of Padmanabhadas is very touching and 
exemplifies this truth. 

The teachings as contained in Sri Bhagavatam formed 
the basis of our Shri Mahaprabhuji's system of the path of 
Grace. Our Shri Mahaprabhuji considered Shri Bhagavatam, 
as the best and the most profound words of our Lord, "as 
it, not only contained the essence of the Vedas, the 
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Upanishads, the Gita and the Brahma Sutras, but even 
fulfilled them". 

It is said that Shri Chaitanya Mahaprabhu heard the 
exposition of this Bhagavata Purana from our Shri 
Mahaprabhuji, through his commentary called "Shri 
Subodhinijee". This commentary of Shri Mahaprabhuji 
was dictated to Shri Madhava Bhatta, who was one of the 
close disciples of our Shri Mahaprabhuji. 

Shri Vallabhacharya never emphasized on working of 
miracles, although he did exhibit some miracles. His 
teachings emphasized the fact, that the greatest miracle 
which we witness, everyday, is the Divine Leela of our 
Lord, in this vast creation. The Divine Leelas of our Lord 
Shri Krishna in Vraja and other places are the greatest of 
all miracles. 

Bhakti to our Lord and trust and faith in His love and 
Grace are considered as most important, in this path of 
Grace and all other things are treated only as secondary. 

Shri Vallabhacharya symbolized great many Divine, 
virtues in his character and conduct. His strength and 
determination can be gauged by his going on foot, several 
times, throughout Bharat! His. intellectual powers are 
exemplified by the great many works, he wrote. He had the 
complete mastery of all major Hindu treatises of religion 
and philosophy. 

Shri Vallabhacharya's holy life was an expression of 
Bhakti or love to our Lord Shri Krishna. This love for our 
Lord, was based on ethics and sincere spirituality; "It 

meant both loving our Lord Shri Krishna, with all 
one's heart and soul and doing His will in all things!'. 
He followed the ideal householder's life till almost his 
end. 
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"Shri Vallabhacharya had found in Bhakti or Pushti, 
as he called it, an element of transcendental value; 
something that transvalued all values and transmuted the 
entire world and made it an integral part of Divine life. 
Shri Vallabhacharya's character, thus, presents, a remarkable 
combination of the elements of human life, physical, 
intellectual, emotional, ethical and spiritual, fused together 
on a very high plane, into a harmonious whole." 

All his writings are "ego-free" as he is very objective 
and never "allows his emotions or imagination to come 
between himself and the truth that he sees, and the 
message that he has to deliver". 

His life was beautiful and he emphasized on the 
highly aesthetic nature of seva or worship to our Lord — 
that our Lord should be loved and served, with the best 
one can afford from one's earnings and through ones own 
body (TANU-VITHAJA). 

His relationships with people exemplifies his disarming 
nature of love, kindness and humility and an utter lack of 
"ego" or "pride". He was sweet and never used strong 
language. He never was bitter in his dealings. He had 
great faith in his teachings and the truth of his teachings, 
he knew, will meet with ultimate acceptance. 

His "humility" is considered as his crowning virtue. 
Although he was a great "Teacher" no one felt his 
dominating role. He became humble before our Lord and 
man. He never thought that he was as "Teacher" — in 
fact, he never completed his commentary on Brahma 
Sutras. His sole aim was to initiate as many people as 
possible into loving and doing seva for our Lord, and to 
finish his monumental commentary on Shri Bhagavata 
Purana viz. Shri Subodhiniji. Even this he could not 
complete. He thus did not care for any fame or name. 
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"His humility comes out at it's heart in his confession 
in one of the last things that he wrote viz. that he failed 
to obey our Lord’s command, which came twice to him, 
to leave the world". 

The most remarkable feature of Shri Vallabhacharya's 
life was his desire to be like an ideal "Gopi". "He aims 
at beings, besides, only one of the many Gopis, without 
thinking of having any special privileges for himself". 

His glorification of the Gopis and of women is devoid 
of any eroticism. To him, the reward for true devotion 
of the devotee to the Lord, is the perfect union of the 
soul with our Lord, which is realized only, when one 
is altogether free from any earthly and gross elements, 
and when, besides, our Lord Himself calls the devotee 
of His own accord, to realize and have fellowship with 
Him, in that manner. 

Shri Vallabhacharya was gentle, patient and full of 
forbearance and forgiving nature. He was of a pure 
character, free from grossness and coarseness of any type. 
He dreaded publicity of any kind and that is why, he 
refused to institutionalize his new teaching. He left it to 
be more practiced, then to be propagated. 

His faith and love for our Lord was very deep. His 
whole life was lived with the sole purpose for pleasing 
our Lord, with His devotion. Our Lord was Shri 
Purushottama, the supreme person, who is ever willing to 
respond in person or through His will to the love and seva 
of a true Bhakta. 

Our Shri Mahaprabhuji lived in a simple way, in 
village type cottages. There was no thought of comfort or 
opulence. His dress was also simple. He wore only two 
pieces of cloth. He never wore any shoes. "His simplicity 
grew from within like a beautiful flower, he being altogether 
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unconscious of the fact, that there was any special merit 
in it". 

He was middle-sized, healthy and slightly dark in 
appearance. A painted picture of His Divine Form is still 
available for us. 

Shri Vallabhacharya had great many disciples and 
sakhas or friends, like the blind poet Suradus, the Bruhmin 
Paramanandadasa, Kumbhandasa and Krishnadasa. All 
these four were great in their own way — but all of them 
devoted themselves to the spread of the teachings of our 
Shri Mahaprabhuji. They worked with our Mahaprabhuji, 
all his life for the fruition of our Acharya's aims and 
ideals. 

Shri Vallabhacharya and Shri Chaitanya Mahaprabhu 
were contemporaries and were great friends. Once Shri 
Chaitanya Mahaprabhu told about the words of our Shri 
Mahaprabhuji thus, "the meaning of what Shri Vallabha 
said can be known only by those who feel and pangs 
of separation from our Lord".The relationship of love, 
respect and regards between these two "great Mahabakhtas" 
can be gauged from the following incident. ' 

"Once, Shri Chaitanya came to Adel to visit our 
Acharya. Our Acharya asked his wife to give the visitor 
some food. She replied that all the consecrated food, 
offered to the Lord, has been used up and added, that no 
holy food would be available, until the next offering to the 
Lord was made. 

At this, our Acharya fed Shri Chaitanya from the food 
which was prepared for the next offering. As this was an 
unusual action on his part, one of his disciples asked him 
why this was done? — whereupon our Acharya told him, 
that Shri Krishna Himself resided in the heart of Sri 
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Chaitanya and that because of it, food given to him, was 
an offering made to our Lord". 

Shri Mahaprabhuji wrote several treatises such as his 
monumental commentary on Sri Bhagwatam, the 
commentary for Brahma-sutras (both unfinished) and the 
16 holy works. Another important treatise was "Tattwartha 
Dipa Nibandha", an essay on the light of spiritual truth 
and wisdom. He also wrote another book called "Sukshma 
Tika" for Shri Bhagavatam. He has also written 
Patravalambana, Shruti-Glta and others. Legends apart, 
our Mahaprabhuji worte around 30 treatises, both big and 
small. In his works, there is a direct thought process, 
devoid of embellishments and rhetoric. All his works are 
in Sanskrit. 

We had already hinted at the call of our Lord for Shri 
Mahaprabhuji's return to our Lord's Divine abode from 
this earthly life. The first call from our Lord, came to 
him, when he was in Gangasagar. The second call cfime 
to him' at Vraja. He had not finished his commentary on 
Sri Bhagavata Purana at that time. The third call came at 
Adel only, and at this time, he immediately told his mother 
and wife that his time for departing from this world, has 
come. He decided to renounce this world. He dissuaded 
his disciples from renouncing this world, especially 
Damodardas who was his life-long companion. 

Shri Mahaprabhuji, then wrote his last preaching viz 
Siksha Sloka 

Shri Vallabhacharya was ordained as a Sannyasi by 
Madhavendra Puri and was given the name of 
"Purnananda". Shri Vallabhacharya lived in his own house, 
for one week and left his house, permanently. He came 
and lived on one of the banks of the Ganga river for one 






(xlvii) 


week, before going to Benaras. He took 18 days to reach 
Benaras. He saw all his disciples on the way. At the 
Hanuman Ghat, at Benaras, he lived for another 7 days, 
on the banks of the Ganga river, preparing himself to enter 
into the waters, for the .purpose of giving up his body. 

His sons Goplnatha and Vithalnatha, together with a 
number of disciples came and requested him, to tell them 
as to what they should do, in his absence. In reply to. this, 
our Shri Mahaprabhuji, who had taken the vow of silence, 
when he took Sannyasa, wrote three and half couplets, on 
a stone lying nearby. 

He wrote, "If you become divorced from our Lord 
in any way, your body, mind and all things pertaining 
to yourself that belong to Time (Kala) will devour you, 
this is my belief. 

Our Lord who is Shri Krishna, is not of this 
world, nor does He have respect for anything pertaining 
to this world. Therefore we must love Shri Krishna 
alone. Our Lord is all-in-all here and in the other 
world. Hence, Shri Krishna, the Lord of the Gopis, is 
alone worthy of our service, with all our body and 
mind, soul and spirit. He alone will give you everything, 
useful in this world and in the next." 

Our Shri Mahaprabhuji then entered into the waters of 
the Ganga river and disappeared from this world, forever. 
It is said that a light flame rose from this river and was 
seen by the people, who had assembled there. This flame 
ascended to heaven and was seen last entering the 
firmament. This event took place on the third day of the 
bright half of the month of Ashada in the Samvat year 
1587 (1532 AD). 
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The above quoted last message of our Shri 
Mahaprabhuji is his will and testimony and inspires 
everyone to keep their faith and trust in our Lord Shri 
Krishna, as pure as possible. He made no other provision 
for his two sons who were just 17 and 15 years of age, 
respectively at that time. He told them only one thing, "to 
have absolute faith in our Lord alone". "It is doubtful 
if he made any special arrangements for his family or for 
the conduct of his Sampradaya before taking his Sannyasa. 
This shows his extraordinary faith in our Lord Shri 
Krishna, which alone, he left, as his sole heritage to all 
his children, whether by blood or spirit". 


N.B. The Author is deeply indebted to Shri Goswami Shri 
Shyam Manoharji maharaj for his valuable and loving advice for this 
short article. Gratitude is due to the late Bhai Manilal C. Parek; 
whose biography on "Shri Vallabhacharya" (1943-1969 editions) has 
been extensively consulted for this write-up. 
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|| ?n^,uj||i| HIT: II 
II TO II 

II sft‘3iiT^i4TM<uichH(rl^Ml'm:ll 

aft 'MHIcId - ddl^fcb^f - fft^U|wfdcHU|i{| 

SRI BHAGAVATAM - CANTO III, 
CHAPTER 20 

'Mhdr^dBjffcJ, BlM)«s(ld') fd ' fr ' Pnd .t? )l 

fTft XTT: 11^ II 

KAARIKA 1 Meaning: “Through the previous 19 
chapters, the creation of the Universe, made by our Lord 
(for the sake of “others") has been explained. Now, 
through 14 chapters, the creation made for “the sake of 
our Lord" (Bhagawadartha) is being described.”(ie for 
“Himself’). 

[NOTES BY “PRAKASH”: In this “Kaarika”, it is 
said, that “creation” is of 2 kinds, (1) for the sake 
of others, (2) for the sake of our Lord. In the first 19 
chapters, the “creation" done for other's sake, has 
been described. Now, through the following 14 chapters 
(20 ,h to 33 rd chapters).], the “creation" done for our Lord 
Himself, is being described. 

UUIdt|U|^TT%H TFrf: ^ Pd^Pudh l 

Mui^tiui^rT^r^r fgftrat cnr4?r 3 ^:irii 


























12698 


SRI SUBODHINI 


KAARIKA 2 Meaning: “The first “creation" is 
explained, as having been caused. through the 
“divisions" (disturbances) in the “qualities", which are 
spoken, as of two types.” 

<T«IT II 

KAARIKA 3 Meaning: “Due to the absence 
of the “celestial" attitude, the remaining “two types” 
are spoken i.e. through this chapter, the “physical” type 
of creation is spoken. Through 4 chapters the “other" 
(that “creation” which is done for our Lord Sri 
Hari) is spoken.” (All this, will be explained clearly later). 

TJUTT: Mp«iHMiTu<4lP m:I ll'll 

irtwrr: frfw rrsm 

rTrjf$T£J rT^TT^ SPTTrfl 

KAARIKAS 4, 5 and 5 Vz Meaning: “The birth 
and origination of “Jnana" (knowledge), which is 
required for the manifestation of our Lord Sri Hari, as 
also the origin of the great elements, (Mahaa Bhoota), 
the qualities of senses (Tanmaatra), senses and intellect, 
which will be useful for the above “Jnana”, are also 
spoken. The qualities, which will be useful for this path 
of “Pushti" (grace) are also described, as explained by 
our Lord Sri Hari. They are of 3 types each (4 Vz). 

“Through 4 chapters each, and 1 chapter, respec¬ 
tively the factors of celestial, mental and physical natures 
are told (5 l /z).” 
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3TT*A|lfrHet>: <*>loi l|c( Hl^lr«4eh't«l rTSJTI 
r^sfH P£dlilc£||\9|| 

KAARIKA 6 and 7 Meaning: “Through 4 chapters 
(i.e. celestial) the subjects of Bhakthi, Saankhya, Aatma 
(the “Vijnana” thereof) and Yoga are explained. In the 
same way, in the “mental” chapters (mental = 
“Adhyaatmik”) the subjects of Time (Kaala), and the glory 
of “action" (Karanam) are dealt with. The entire Universe 
is under the control of these factors. Hence, the Universe 

is seen, as ‘different*. 

tTtF in? 

3Trft TjfrF: feraTiN fgfa0tcrf>fll4ll 

KAARIKA 8 Meaning: “For the sake of our Lord 
Sri Hari only all these “great elements” become useful! 

Those who are “liberated” (Muktha), are of two types 
and in the first instance, the “liberation” of the “lady” 
(mother Devahooti) is also spoken.” 

sbmP^i 

TTff T cf ^r^rfll^ll 

KAARIKA 9 Meaning: “In those chapters (8 in 
number), the human goals of Dharma etc. have been 
explained, as of two types. If these were not originated, 
during the “creation” itself, then, their “ways and 
means” (of attaining them) also will not be known.” 

4|l^V|! ^J|c|44|iT ^TM%Rprf%rPrTrrT:I 
t^PcfyiPdft T^ Ph^U 44) 7^T:ll^oll 

KAARIKA 10 Meanning: “In this path of our Lord, 
the “Jeeva’s” way of thinking, on the human goals of 
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“Dharma” etc. is explained clearly, in the 21 s ' chapter, step 
by step.” 

VJIctRsejPddl 7* ^ M^fdyifdPi^ 

3t-<4cHcJ chined ‘^rcfH'kUiM dfafdl:ll^ II 

KAARIKA 11 Meaning: “The “human goals” like 
“Dharma” etc. as contemplated by our Lord, however, 
are described, only from the 25 ,h chapter. All others, are 
caused by the factor of “time" (Kaala), (which are 4 in 
number) and these are also described.” (i.e. explained in 
4 chapters). 

■filfoSTT 3Tfa 'RTsSt ^gTTfTSITSfcrtT: I 

RjffeKJIUH rj TTf^: W rTOTII^II 

KAARIKA 12 Meaning: “ In the last. 33 ^ chapter, 
“liberation” has been described as the most ‘important’ 

goal! In this particular chapter (20 ,h ), the importance 
of “Dharma Artha and Kaama” has been specified. 
But, it is also told, that “liberation" is the most important 

result for all these three too.” 

TThf Pm in cl:I 

dfg^Tfocrinszrra Tm Tsmii^n 

KAARIKA 13 Meaning: “Due to this reason, the 
“creation” (for the sake of our Lord) has been told in 
14 chapters. Among these, the “6 type; of creations are 
not clearly explained. Th e creation, being done for the 
sake of our Lord Sri Hari, has always remained “united" 

with our Lord Sri Hari only." 

rrsnfxr Vllteti)ctlS5r dT+oitfqrd f^TSJ^T:I 
3TfmfcT'd dwiiiM 
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KAARIKAS 14 and 15 Meaning: “After under¬ 
standing this type of “creation”, question has been asked 
on the multiple manifestations of this creation! Even 
then, on this matter, only the basis of the scriptures 
should be told. Hence, the “explanation" is given in 
another way.” 

^ ¥fKTT 

fwffarantj cT«tT tr^ii^ii 

TTcjT-T TJ^fTTwft % ^4^:1 


KAARIKAS 16 and 16 V4 Meaning: “Sage Sounaka, 
who is a noble sage (greater by birth) asks two questions 
regarding ‘nature’ (Prakruti). Through the first question, 
he had asked for explanation, on the endless mani¬ 
festations of creation. In the same way,, through 5 verses, 
questions were asked on the nature of a true devotee 
.(Bhaktha) of our Lord! This is due to the nature of 
“authority" of Sri Soota, being “different”.” 


PcKint c^Pti 

TJcT TT^ rTrft cffET '^llttfrctra <£NU|qn^|| 


cT5T ?TRT>7T*f: faTPf 

KAARIKAS 17 and 17 Vi Meaning: “ We do not 
see, that either King Parikshit or Sri Sukadeva had 
taken “rest” from recanting the “Leelas” of our Lord! 

Hence, Sri Soota is seen telling these “Leelas” only 
with the “same” meaning and purport. Hence, there is 
nothing blemishful! 


Sage Sounaka and others had listened, that this 
“creation” was done, in an extraordinary way with 

supernatural qualities! Now, the multiple manifestations 
(progress) of “creation” and it's nature, are being asked 
for, as per the following verse. 
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yflHcfc -jcrra'i 

■qff ■gfcTWr^^FT #rH WN^c|| -q^;| 
chi^^fdw^^rafui mJil'micKMianii^ii^ n 

VERSE 1 Meaning: “Sage Sounaka asked, “Oh 
Sri Soota! On attaining the place of this mother earth, 
what did the glorious Swaayambhoo Manu do, to 
create the “ways” for the origination of the coming 
generations?”( ie, in which “way”, the progress of 
“creation” took place?). 

: TT^f uidkSlPdfdl % W^l 

PtfORIStfcR d4Uld ^fcl d 71 ^IrbrcH 

TIHI^dPd Rdftct ^fdl fts>RT yfd^l; cTT 

dklHlPH-^d qfdMPd, %7=7 d-^d^odlcfl cRSpddl^dPd 71 
cTFlfWR f^«TcT:l qPdMI W7T: 7R <*7rcftPd $Pdq!Hlc)fR:l 
Hid)fold c^IT crd^faPd RTRT«f THTT TRlWf; 
t 7JcTp! ^7?IR7S!R 7TPI ^dMlHdhdl *t 4:I 
fct|i|C^Pdq<^| M^Rfd %l4qd^rdlcf R5R«lTcFRFf I IP ^ 
&k£d4c| cfRFf, TR: 7Rk‘ Rl RTI7RR7T2I ^nWTcP^ct 

RTOT: 7*J:, cRT dhd^PpR d TdlP^Pd fa¥TW"d: - cfc | R Pd kS < 
^mufHdl 3TcH^dTHi tr): Ttdil^IKdldld'il^Tf HIH.11? 11 

■q^' TRWdfcBd: TJgT, 7<7[4SRT f^7 'krF RTc^T, 

cR'JRBR c^RT d^oqpqrdfq^r^J'l ^ 7 t 4«TT ‘HPdRdV-ls? 
WW M4:- 

SRI SUBODHINI: “It is necessary to ask, in 
continuation of the previous context/situation only viz. 
the killing of demon Hiranyaaksha by our Lord Sri 
Aadi Varaaha. But, the important factor of our Lord's 
“Leela” was, that our Lord had brought back, after 

saving her, mother earth for the sake of Manu only. 
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Hence, the question now asked pertains to Manu only. 
Mother earth was established by our Lord in the 
“best way” possible (Pratishta) — as being the residing 
place for all the “Jeevas”. This earth is the basis 
for the “bodies” to be created and hence, our Lord 
secured mother earth for the sake of Manu. Manu 
began to reside on this earth, as his residence. 
Only a person, who has a fixed place to stay, can 
undertake to do further actions. Hence, a question 
pertaining to Manu was asked. 

“Oh, son of Sri Soota!” — this addressal is' made 
specially to say, that Sri Suka has not told this. Hence, 
“you only have to explain this to us”. — especially when, 
this is your “traditional duty” (Dharma) to tell us, about 
this! 

As “creation” will get progressed through Manu, his 
name has been given as “Swaayambhuva”. By giving this 
“name”, it is made clear, that Manu will progress 

“Dharma”, and will not do anything against “Dharma”. 

Lord Brahma had provided only two “doors - ” (ways) for 

the purpose of creation viz, the mind and body! Hence, 
this specific question was asked, “Which are the specific 
doors, which Manu created, for the furtherance of 
creation?” 

In this way, the “task” of the noble and virtuous 
Manu was asked. Knowing Sri Vidurji, as a great 
devotee. Sage Maitreya decided, that he should answer 
Sri Vidurji, those questions, which have been asked 
for. — as he had realized, that Sri Vidurji would have 
asked only appropriate questions. Hence, through the 
following three verses, the “proof”, about the greatness 
of Sri Vidurji is spoken. 
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$TtTT Tr^TWraTT: "<^0J|f^cblPdcb: 

WT^TO^Ti%frTIRII 


VERSE 2 Meaning: “ Sri Vidurji had the highest 
control over his senses! He belonged to our Lord, at all 

times! He was an “exclusive" good friend of our Lord 

Sri Krishna. Due to this, he had given up his own 

brother, along with his sons, as they had offended our 

Lord Sri Krishna!” 

8 TtTT sffrTI 

rTT^I TJc'T Pl^Ulrl I 
{ilMMlrlchHlg % |^ | 


KAARIKA 1 Meaning: “Sri Vidurji is a great 
“Bhaktha" of our Lord! This is being explained with 
enough “reasoning"! (proof and evidence). Whatever 
questions are asked for by him will be always, the “highest 
and best", (UTKRUSHTA) and they are always based on 
sound reasoning and thinking.” 


^f?T ^ *T^T*fTWf *rafeTI V|IM<4dc^ 

(T^-^tTT jfrTI SfdT SlftWUlsIdebdl, <N^4| 

■gfferfeR Trf?T TO d'^d^MR^H.-'TcnT rRTOT: TTSFTR: 

TTf^STT fwm.\ f^T fWTfsftr TOTT fcI<4)H ^TT T T T^frTI 
■feRT: TTBtf^TpiT: T^TOTnffarTT.I 3UllMdchmi4d 

3Tfb TOiqi dgl l ^^lfj, 4>dPrlri l 

q^lP’fqsyctrTlMdrfiyHNd r£ rFfl’ STtTT <T«1T TOtfd cPPT 
WHIMddcdHJ ^W^TI3fq 

ffrfl b=FRt %cl 0,chlPdd):l f4lpKchl4UR$MI* TTSTR%sfTT ^rTT 
I Rt: TT^SIT ilH<dld T^T: I T 

WHHISd'^ T*: \ f^, ^ WI W; 3T^15fq <mifdd 
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q TRTtf?Tl UWPUhiS'fa 3T3 

f*Tcf£TO q^f%i '%J|^U|li)chMlMHIH.’ ^ cT?^: 

^MO^NRriJlAH Wtfipw? sjcHF? ^bfcHlftufed 
r , -lThdirHrM«l:l ^TRjcI: ^rsrf SPbbFTfa b q^fa, b^rfb 
^ J N<^ < t>dMI>J^oircK'l^K'Mcll^l TFNMHMnI 

^TIRII 

Ttcf fll'-mPdch' qm^Tc^RM cT«b?cf 

SRI SUBODHINI: In the first instance, the “belong¬ 
ing to our Lord” virtue of Sri Vidurji is being described. 
That devotee is considered, as the ‘ highest and being 

truly belonging” to our Lord, who practices the vow of 

“Asidhara”! Our Lord had given instructions to King 
Yudhishtira on this “vow", during the context of the 
“Raajasooya" sacrifice. Our Lord .had explained this 
“vow” by telling, that when a male (person) is very healthy 
and young, and also is made to live among very “lusty” 
ladies and even then, when this person does not get 
the feeling of even a little trace of “lust" in his own 
mind! Here, it is said that these ladies' are young, 
beautiful and have never experienced any sexual bliss at 
all — nay these ladies are legally and morally one's own 
only! Even, after all these, if a person does not touch 
these “women", with his mind even, then this sort of 
observance of “continence" (Brahmacharyam) is hailed as 
“Asidhaara vow”. Here, Sri Vidurji is hailed as ‘Kshatha” 
— to reemphasize, that he truly belonged to our Lord. 

having conquered all his “senses". He was the best 

friend of our Lord Sri Krishna - as he would suffe r 

sorrow and pain for himself, so that he can do 

beneficial acts and give comfort to his friend! 

Even if our Lord's “tasks” (His desire) goes against 
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one’s own convictions or ideals, a devotee is supposed 

to be steadfast in fulfilling our Lord’s “desires” only i.e. 

do only those actions, which are beneficial to our Lord! 

A true devotee of our Lord Sri Hari, will, at all times, 

without being told, do only those actions, which will 

please our Lord. Moreover, there will not be a trace 

of selfishness in his efforts, as everything will be done 

for pleasing our Lord Sri Hari only. This devotee is 

considered as a ‘Maha Bhaagavata’ (great “Bhaktha”). 

A “good friend” is one, whose heart is pure, and 
who does everything to please our Lord Sri Hari only! 
He will not have any other blemish in him, arising out 
of bad association. Here, it is specifically told, that 
King Dhritaraashtra was his elder brother (like his own 
father). But on seeing them acting against our Lord Sri 
Krishna, Sri Vidurji renounced all of them too! — along 
with his sons! Usually, the sons of one’s own brother 
are considered as one’s own sons only! Even then, they 
were totally given up. 

Really speaking. King Dhritaraashtra and his sons 
were not the “enemies” of our Lord (or offenders), but 
they had become the “enemies” of the Paandavaas, who 
were accepted by our Lord, as “His own”. In this way, 
they became the enemies of our Lord. (ITI). 

After explaining the ‘belonging to our Lord’ virtue 
of Sri Vidurji, along with it’s “proof”, through the 
following verse, it is told that, it is indeed appropriate 
that this had happened. 

fSRT: cpuf 717^^^4^:11311 
VERSE 3 Meaning: “Sri Vidurji had got originated 



























Chapter 20 


12707 


through Sri Dwarpayaana Vyaasji! Due to this, he had 
equal and same glory like that of Sri Veda Vyaasjij 
In every respect, he had taken total refuge in our Lord 

Sri Krishna. He was also a servant of our Lord's 
devotees!” 

'H'lcK^I TTcf 'HddlPd 

3TW:, 3RTO R Rcffo, 
1 'M<ddlcdsl:l WTSWRTtfa RTcf! HP^cdHI ?TF|YT 

R=t-cll4Hl^ W R%rcf cf«fa f^l <Jr04l5^ 

^JNeWOJ|ir<chHI H3¥I«LI 

W W=Rf, RR^cCTWf, ^51)1^; cRt 

^W-rT^I ^frTI ‘qplS'^RR^:, 3# 

cTFT cRlR-dPHPd I rTcffS^W^-^clIrilHr f3RT: 

'^^oilW'RillSf^ohlfirclltfR 7T^RT55fs5RTc^l TMcRRT^l 
tf^^MKdlPh'+^'+.l'rHlilKldl cbl44>dl^ WFd^SSSRlcftfo R«1TI 
«FW cRff RTRf^hwi ^RhHOl 
f«ra5TfWff=T^Tt»lfe^blHI^—rf^fTfSFiWI'i'glrl ffrTI RWWf 

RrhH^d: ^RJRH:I Ref ^4yd,|fu| 7TP7 ‘HONdod' ^frqjl^ll 

Ref ^ cR2? ysHWldHrcWltf- 

SRI SUBODHINI: Only a “part” (Amsa) of our 
Lord becomes a “great Bhaktha”. Sri Vidurji was a great 

‘Bhaktha’, being a “part” of Our Lord. To explain this, 
it is said, that Sri Vidurji had the same glory and 
greatness of his father Sri Veda Vyaasji (Mahitwam). 
Both of them celebrated continuously “festivals”, in the 

form of constant remembrance of our Lord! Both Sri 
Vidurji and Sri Veda Vyaasji, had, the same “Jnana”, 
remembrance of our Lord, and the various activities 
connected with the virtues and tasks connected with our 
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Lord (Bhagawad Dharma). This was due to the fact, that 
Sri Vidurji had got originated from Sri Veda Vyaasji. 
He was considered as Sri Veda Vyaasji's most loving 
and intimate son! In fact, it is said, that Sri Vidurji was 
considered of “higher” status! THIS WAS DUE TO THE 
FACT, THAT SRI VIDURJI HAD TOTALLY SURREN¬ 
DERED TO OUR LORD, SRI KRISHNA, REGARD¬ 
ING OUR LORD AS THE “AATMA” OF EVERY¬ 
ONE! (SARVAATMA BHAAVAM). This was not done 
by Sri Veda Vyaasji. Our Shri Mahaprabhu explains here 
the nature of “Sarvaatma Bhaava” as follows. An ideal 
devotee will depend on our Lord only for the following 
“Goals” 

(1) To attain “worldly” goals and ends. (Yehika). 

(2) To attain the “benefits" of the other world 
(Paraloka). “goals”. 

(3) To attain “bodily” benefits (Daihik). 

(4) To attain “Spiritual” benefits (Aatmeeya). 

A DEVOTEE SHOULD RESORT TO OUR 
LORD ONLY I E. TO TAKE REFUGE IN HIM ONLY, 
TOTALLY BECOMING DEPENDENT ON OUR 
LORD ONLY! This is “Sarvaatma Bhaavam” . 

To enable us to understand the Lord's nature of 
being “all forms” (Sarva Roopatwam), our Lord’s name 
of "KRISHNA" has been specifically used here — 
especially when Sri Vidurji was interested only in 

the path of pure Bhakthi to our Lord Sri Krishna! Hence, 
he is entitled more (i.e. has more authority) than a 
Bhaktha, with the predominant quality of “Jnana” also 
in him! 


Moreover, Sri Vidurji did service and worship of the 
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true devotees of our Lord also. In this way, he 

“belonged” to our Lord, in every way! 

After praising the “Bhakthi” of Sri Vidurji (and as 
a “Bhaktha”), the “best” nature of his “questions” 
is being explained, through the following verse. 

wra rl 37TTN d-r4 fad ^11*11 

VERSE 4 Meaning: “Due to pilgrimage of holy 
centers, undertaken by Sri Vidurji, he had “crossed 
over” his quality of “Rajas”. Thus, even from the very 
beginning, his inner mind had become purified. What did 
Sri Vidurji, of such glory and greatness, ask Sage 
Maitreya, who was residing in Kusaavartha, after going 
over to him?” 

sfajsflfSFTi’ : fa>q-d^ TfaPTR 

!7PdHKrq^ l i? - i^dP4fH I 77 % faW: 7JcT:l T^7W»7R^S7%5% 
JjuMVNcf, =t>idc(5fii5i; yi^d 

dcfll^ gfare- faddlTdfaTfa^fd I ?7: TPm %Rr7:, 7%ppT7%cTI 
■^T WcT:, 77 ^3% I RRT P-Kl^dcdl^ ^ 7P7:I cRT% 

WT fzm ?TcdT, 777771f 77% ^Hdj^P<cd[? - d M J'PK} 

chyi l^ ^frTI h^ l gKTdH I -d'pK^lPd^M : crfWf 37l47>fp7fdl 

cRlfS drdfcKl -qstf d % cTT^t cn^ft5^TdJ^%l 

3%fl%r% TJS 77 -dHldlfd TTr^rrmf^l^l IX11 

f% yVHHId 37T%f%r5rTTH,, <7T? cT«TT 77% 

7Tt*NtS 7% ref 8717771%!%^ till d T-MlRrMiVT^l Pd^-TH 

■qriclc^^^fiTrW- 

SRI SUBODHINI: The name “Maitreya” indicates, 
that the sage was the son of MITRA! Hence, he will reply 
only, on being asked. He will never get angry or upset. 
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But, will it be that Sri Vidurji, though being a very great 
devotee of our Lord, may be tempted to ask questions, 
which are worldly and “natural”?, due to the influence 
of his qualities or through the force of “time” (Kaala)? 
On this, a definite reply is given, removing this “doubt”! 
It is said, that Sri Vidurji had become now “sinless”, 

due to his long years of pilgrimages, and his mind had 

become fully purified. He has become bereft of the 

quality of “Rajas”. Hence, he will never ask any other 

questions except those connected with our Lord . When 
the quality of ‘Rajas’ itself has been got rid of, then 
how can the quality of ‘Tamas’, remain? When Sri Vidurji 
is like this, how will he undertake, such an arduous 
journey, with great difficulty, just to ask “worldly” 
questions/ information, from the holy company of Sage 
Maitreya? That is why, it is said here, that the place 
of “Kusaavartha” is situated inside the “Gangaadwara”. 
There, Sage Maitreya was seated. Hence, Sri Vidurji will 
not ask the sage, who was the ‘best’ among the knowers 
of the principles of our Lord, anything else, especially, 
when Sri Vidurji was also a “pure Bhaktha”. Sage 
Maitreya is hailed here, as the ‘best’ among the knowers 

of the divine principles, as he had the supernatural and 

secret knowledge, with him. 

Is it, that the question only should be told? Or 
the answers also? Or both? Will it be, that a dialogue 
may not lead to attachment to the “Leelas" of our Lord? 
Removing this doubt, it is said, that this dialogue took 

place, only for the sake of recanting the “Leelas” of 

our Lord — as per the following verse . 

rRTt: TTcJ^rTt: TJrT! V^tTT ^FTc^T: ^2TT:I 
3TTtfr ?TT^T IIMI 
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VERSE 5 Meaning: “ Oh Sri Sootji! When Sage 
Maitreya and Sri Vidurji had their dialogue, then, o nly 

the pure “Leelas” of our Lord Hari were told and heard. 

These Leelas are as pure and sacred like the Ganges 

water, which has taken refuge in the holy feet of our 

Lord and which redeems all the sins of everyone. Like 

the pure and holy Ganges water, the Leelas of our Lord 

Sri Hari were recanted i.e. the flow of the “Leelas” 

took place”! 

^2IT: y^rTT: Tdd ‘dcrRdl TJdfd TRtdd 

^PdRfdl d«fT dftFTT ^ 3 TFFIT:, 

Sfdl SRdlrd' TW^fd-3tlTtt 'nT^T ^%fdl 

37FT: T^^TT^cT TJcf t^TT:, tt^T^TT:; TITyi^ld^l ^cd4:l 

atytdiRfd mnhiRi^i:, 3rw<PwRfefn ^tti RFfcn 

d*TI c(-,4Pd, 3#T TjfdT TlfadT ff?TI d*TT?4 dddfcd 

MKI^ISnJT ^fdl -=KU| 1*^119PJT dddLimil 

del: fadd 3dd- 

SRI SUBODHINI: During the dialogue between 
Sage Maitreya and Sri Vidurji, the Leelas of our Lord 
Sri Hari were told and recanted. “Oh Soota!” — this 
addressal indicates, that Sri Soota had the knowledge 
about these “Leelas” of our Lord Sri Hari, as his main 
“occupation” was to render our Lord’s stories and Leelas 
only. When great warriors “battle”, then there is the flow 
of dirt and blood . But here, the flow of our Lord’s 
“Leelas” was taking place, clean and pure! How pure 

was it? Giving an example, it is said, that water, by 

it’s very nature, is pure. But among all “waters”, the 

Ganges water is the ‘best’ — as she is of the divine 

form of our Lord Himself! She is capable of redeeming 
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the sins of everyone. She is able to mitigate the effects 

of all offences. The Ganges water is by itself very pure 
and dirt free. It makes all others also pure and holy. 
She has purified even those, who have been burnt with 
the curse of Brahmins. In this way, both our Lord's 
“Leelas" and the Ganges water are same and one. How? 
Because both of them have taken refuge in the lotus 
feet of our Lord. 

What is the effect of this? - as per the following 
verse. 

cTT ^T: cFTTfa ^ % ehM^HebiJui: I 

VERSE 6 Meaning: “Oh Sri Soota! Let there be 
auspicious welfare to you! Please tell us our Lord Sri 
Hari's Leelas and stories, which deserve to be sung, and 

which pertain to our Lord, whose Leelas are generous 
and enchanting! Is there any devotee, (Rasika) who will 

be ever fully satisfied, while drinking the blissful nectar 

of our Lord Sri Hari's Leelas? (the answer is “never”).” 

sffrjsfrfMf : rTT R: ^rf^frTI TJjlc^T rT 

^fcTI 3 tret ^JT:I 

rTJITffuT WR: 

3twt«t! wtT«ff 3rwii%fi 
chiri«!4Mild I •qTRTpsfarg TTctf^ '^dlPdl 
MNmNpc|-clKoi|rd<ehu|c| 'dd'hd^lg'J^KlPu'l; cTWRf ^TcpTRTpTI 
TTf^T 7T1T:, TW ‘qr^Sp^fcWl ^cffaTl ^Nd-ki 
ch^ui|p^oMrbH4c|, T3ET5T: ch«THT 

■^WSIFTI W5SHi|d1qqq ^dl<4d, ^ ^q?II 

^MH'ch" <h*T ^IcT? W: ^T, "% 'PTSTTT, 

WRTS LjcHld i dWld-lIddldl 77 % ^:Wrlf 
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^55?RM , dF!Tcf, Tn^cft ^FT:, ^ ^iPlfcll chldlR<rMI 

srm PHCddA^HH^PH^stf fft: TR^T:I 1^, 
^ I d^ l ^ ll R^, dld-41 Wf»q T^FnS^fFT ^T, PhWFFIl 
cbldfHH^I ^Tl ^ScTW^W^dHJ f^, TFTFT 

fcMrcMd^sn^, '^Tdlf^, tUHflAIK^ 3Ff 

■CF%T5fq; 3tWJ||£ll Pu«^c» ^7«T <ju^ r dj«} : ||s i || 

■H J id1dl 3r«FRT ^Np^' ^TFT: MW* 

SRI SUBODHINI: As Sri Soota is rendering these 
“Leelas”, it may be said, that he should be given 
something in return! For this, the sages bless him by 
telling, “let there be auspicious welfare for you"! - as 
Brahmins always give blessings! The “Leelas" of our 
Lord are told here, as generous and compassionate. Our 

Lord’s “Leelas" have two predominant natures. (1) He, 

who sings His glory with a desire in mind, is blessed 

by our Lord, with the benefits and results asked for. Our 

Lord does not pause to think, whether this devotee with 

a “desire", is a fit recipient or not. He gives generously 

all ihe results and benefits. That is why, our Lord is hailed 

here, as generous and deserves to be praised at all times! 

(2) The devotee, who sings the glory of our Lord, 
without any desire in his mind, has to continue to sing 

the glory of our Lord, everyday. This is what is 

prescribed in the scriptures. Our Lord will give Himself 

up for such a selfless devotee, who loves our Lord, above 

everything else. 

Every object has some “bliss" in it, and it, gets 
manifested only to those, who are aware of this. Our 
Lord’s actions and Leelas are all manifested and known 

(i.e. the entire creation is His' only), but a devotee, 

who is aware of this “bliss", (Rasagna) is required to 
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know and imbibe this bliss of our Lord. 

The “Leelas” of our Lord originates “taste” for them. 
(This has been explained in the Sri Subodhini 
commentary - Canto II - chapter 3 - 12' h verse.)- like 
specific medicines, increase the ‘hunger' of the persons, 
and this hunger is satisfied, through consumption of food. 
If the ‘food’ itself causes ‘hunger’, then how can it 
be satisfied? Our Lord’s remembrance, redeems and 
removes our sorrows, no sooner our Lord is remembered. 

We all experience sorrow, as the bliss of our “Aatma”, 

has got “disappeared”! This “disappearance” of the bliss 

of “Aatma”, is made by the natural objects/pleasures,, 

which are relentless. The factor of “time” (Kaala) etc. 

also has the capacity to make the bliss of “Aatma” 

disappear (i.e. lose the knowledge about the “Aatma”). 

Hence, with a view to remove sorrow and pain, 

which visit us, on a daily basis, a devotee should 

remember our Lord, every day. Through the remembrance 

of our Lord’s “Leelas” and “singing” thereof, the 

sorrows, pains and fears get mitigated. The fear of death 

is present in everyone. To redeem death, we need to 

imbibe the “nectar”. If this “nectar” is not imbibed, 

on a daily basis, the factor of “time” or the objects/ 

pleasures themselves will make the mind get attached to 

themselves. In view of the blemish of this attachment, 

the intellect will misguide the person, and make him 

remain satisfied only with worldly objects and pleasures. 

But the drinking of the nectar of our Lord's bliss, 

through the remembrance and singing of the “Leelas”, will 

make the devotee always blissful. The factor of ‘time’ 

and the allurement of sense objects and pleasures will 

not be able to control this person. This devotee will 
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also never feel satisfied, through this nectar of our Lord's 

bliss - as he will ask for more and more of this bliss 

— as this bliss is ever new and unending! 

From here, the “Leela of creation” of our Lord 
is being described. With a view to make us know this. 
Shri Veda Vyaasji himself, speaks the following verse. 

TJcfiJlIsraT: W: I 

£^dlfaId 11^911 

VERSE 7 Meaning: “When the sages residing in 
Naimishaaranya asked Sri Ugrasrava in this way, then, Sri 
Ugrasrava (the Soota), who had consecrated his entire 
“Aainta" in our Lord, told the sages, “please listen”!” 

ffrTI Td : cFtffcfcdfo I 

•mifcl Ww+i u \ l«f^l Oh^ t l u l'WI5^T TdSraT ffo 
TP^TTI fF ^TTc^T 3T ^ T ^14 RhR= twicftfo I 

dfHNMdlS'^R %TTY: fcsRT dOJIdl 'Hd-dlfdl 

iTTcdfd •dMPf qftcfiO WT'^FtTT^f TtcSc? 

■i|rr^rqc)l5fdcf ^R, dl^l^d^d YY; 3tdfdldldJI6 —8Jildl(Mfd I 
cT^Trof ?TCT —^JAIdlfMld I 

^ f^TcT ^f?f cTRI fd^dlcM ^JcFfS^-H^fd 

jirdoii'Y 1 |vs|1 

3PH 

SRI SUBODHINI: Sri Soota’s “fame” was “tough 
and strong” i.e. this strength was there, so that, the fame 
of those, who are the enemies of our Lord, could be 
easily destroyed! That is why, Sri Soota's name has been 
given as “Ugrasravasoota”! He was the son of Sage 
Romaharshana and due to this holy lineage, the sages 
realized, that Ugrasravaa will be able to fulfill their inner 
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desire to listen to the nectarian “Leelas” of our Lord! 
They were all staying in the holy Naimishaaranya region. 
Our Sri Mahaprabhuji says here, that those, who 

reside in the “Vaishnava holy pilgrim” centers become 
“Vaishnavaas” of a higher category, than the status of 

the place itself! It is said here, that Sri Soota had 

ended all divisions of body, mind, intellect etc., both 

inside and outside of him, by consecrating his entire 

“Aatama" to our Lord Sri Hari. Due to this, his only 
duty and task was to recant the nectarian “Leelas” of 

our Lord Sri Hari — as he was a great “Bhaktha” of 
our Lord Sri Hari . He now, told the sages, “Please 
listen". He was aware, that he was the “speaker”, and 
the sages will be the ‘hearers’. 

Sri Sukadeva did not give any ‘rest’ for listening 
to the “Leelas" of our Lord. Hence, the question/ answer 
session of Sri Sukadeva is not specifically referred to here. 
But, we have to understand that (from verse no.9) the 

words of Sri Sukadeva only were told by Sri Vidurji. 

Sri Soota is now speaking, about the question asked 
by Sri Vidurji. 

w ■Horrori 

Cs 

^{dshUdHl: TcTtTRTOT J|)b«sHU|’ TTTTTTcTTrTI 

cTtcTT *TRTT:ll<ill 

VERSE 8 Meaning: “Sri Soota said, “ Sri Vidurji 
became very blissful, after listening to the Leela of our 

Lord Sri Hari, who took the Mayik form of His 

manifestation, as Sri Aadi Varaaha and saved mother 

earth, from the Rasaatala region, like He would play a 

same! Due to the wicked attitude and insult to our Lord 

_ 

Sri Hari, our Lord had also destroyed the demon 

Z— 
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I liranyaaksha. On listening to this nectarian Leela of our 
Lord, Sri Vidurji told Sage Maitreya, thus.” 

b^ySHH<=l LlVlMdl 

*pi WUHlijfd WH, mRc|4hH<4II 

^PTTRT, TTWlfa ^T; 3TrT WH 

^frarrsru'l-kiw ^It^r-^ 4o j 1 rn m q, 

Rpffw^i "5‘rpf spn twf:i srjctKsfq ■qwfi 
Ml?1^4ilNHI^4ldIdlcclHI^ WT-chi HI fold I eftcTTI 

■‘TWfm 77 TTcf dldlr4niTh:l fa^TwrfoTTFt <J ?T^TT, 

•I ^Tlcf; ffT^TTSL^ffe' ^j|5fW FTTcfl T^cf 77^ eftrR 
h'tfcTrTt F^KchedHI MfHrHcdRlHHHT^HJ ^TITrT ’gfrT ^F?f 
WW<NHHI«f^ll^ll 

SRI SUBODHINI: On being asked by Sri Vidurji 
only, the “Leela” of our Lord destroying the demon 
I liranyaaksha has been explained. OUR LORD, WITH 
A VIEW TO REMOVE THE SORROW OF EACH 
AND EVERY “CREATED BEING”, HAD MANI¬ 
FESTED, AS SRI AADI VARAAHA! He had taken this 
“form”, through His own “Mayik” powers. He had no 
difficulty in changing Himself into this “form”! All this 
was done by our Lord, to show to this world, His 

“omnipotent" divine nature! 

Through this “Maayik” Sri Aadi Varaaha “body”, 
our Lord enacted two “Leelas”. (1) The saving of mother 
earth, which he liked to do. (2) The slaying of demon 
Hiranyaaksha, which was done by Him, to avert future 
dangers and problems to the entire Universe. 

On listening to these two main “Leelas” of our Lord, 
Sri Vidurji became very happy and blissful! As this was 
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our Lord Sri Hari’s “Leela”, everyone got great bliss 
and “taste” to listen to more and more of our Lord Sri 
Hari's “Leelas”! The word “Muni" (sage) has been used 
to indicate, that these sages had the full knowledge about 
the events in the future! The word ‘Bhaarata’ has been 
used to indicate, that Sri Vidurji also did not get any 
other type of “relish” (Rasam) — except the “bliss” 

(Aananda) of our Lord, in this context. 

[ NOTES FROM “PRAKASH”: Our Lord enacts His 
“Leelas”, always as “actions” (Karma). Hence, the saving 

of mother earth is only a “Leela” . As regards the 

demon Hiranyaaksha and his killing, we have to 

understand, that this demon always belonged to our Lord 

only — as he was used by our Lord, as an instrument 
for His “play”! Our Lord had desired to enact His Leela 
of “fighting” (Yudharoopa Leela) and had given to 

Hiranyaaksha, a body of the demon, and made him to 
challenge our Lord. Hence, everything, which our Lord 

does is only a “Leela” (play)/ 

f^r 

PcfiMR^T if UcjgjoilTb'MHffarfl \%\\ 

if y-fMicj'Mi fsrgT TTTRj xr^: i 

% if 3TT^TT^§r^XTT^r^l 1^ o 11 

TTfgrfNTT: ^rT ^7^1 

Tfcf TR || 

VERSES 9, 10 and 11 Meaning: “Sri Vidurji began 
to say, “Oh Brahman! You are fully aware of all the 
‘hidden’ (secret) subjects too! Hence, please tell me. as 
to what Lord Brahma, who is the father of all the 
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“Prajaapatis” did, with a view to augment and progress 
the “creation”, after originating the “Prajaapatis”, such 
as Sage Mareechi and others.” 

“In what way and manner, the noble Brahmins, 
such as Sage Mareechi and the great Swaayambhoo 
Manu, obeyed the orders of Lord Brahma, and increased 
the number of created beings?” 

“Did they create all the beings, in this Universe, 
by getting related to their wives, or did they do this, 
independently by themselves? or did they further the 
progress of creation, by all of them coming together, in 
unison?” 

8f|fHlIspft : U^luRldfdRidl TRRT, TO % 

TjfS $d=IHc|; 3Td: ^ ebRwicfifal 

WT: 3PR:I '^TtFT 7JEJ1 

?% HJJ^Kdjsfq :I 

cPTTSfq TOW dTTcTR ftf^dl'MI ffrfl TlfedRlT: 

TT^Flf:, rT«TT 77% TJT^TcT'Mxt)jH-lPd:I ifWiHcT«TT 77% 

3Tr%'*T^7rq1%:l 7%<TT Pnfddl:, cT«7T 77% W7'rTd%%%f7% I ^7% 

^ P+ifa'd, <5%^, y^mPd'w ^ g 

ydl T 7pc1 T 7%:l 77%F7 ydi^cjcycHHHccllTl HPMlPtTO %4%:l 
y^NPdqP^5q%t<%n c%TO 7^T^Rl TRT 3P7^7%1 

~v\\; dc^^'l ^ cfo* 3P5n 'MPd^-dlfd 3^177% y^Ndldd 
■Jjgd , %T5^T^:l 4_c| y moi] i ^ w-l 3 c^rffqi ^jpflrfrT ^Tiafcfl 
ft 5% T^lfilchir^Hl^l ^^'J|Wdl5^dlP^+ch^l5TRT?TiTTf- 

3toy T +,m4Rt%Pd| 3TOTxtr f% <+K'W7 W, 777*7 TOf 
3c9PdydijycbR:l =F«7 d7*Kd TIHHlPd, *f7«7 yPdi)l'd1r4d^l^d 
'dHlPdl 7HdVll5% ^nTTOlcJTWMd cT^ftrm^l %c%7 
TTTpcZJT^T ^frTI hPMk-M: Wd-dl: 7p£T:, TTJFg 77'*7%:l % 7% 

Tpi PHdlPddl:! %2T%7 sf^T 371^11^^ WTTf cFST^mI 
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^iftdcj-d ^4:1 f*R? qicRlH, ^ 3 

igcm^Hl^d TOf 'R^fcTI TOT ff?T c[^ fil^l:, ^T 
^cld-d tfo W=f:l f^PHPd Tf^TWl ^il4^ fcl^HHcdKdVd 
^fa:, TO: 7TpR*T ?fd TO:I T^frT Ttf^g, M WTTOfWL 
9*rg?e ^ ^7«HT4H,l 3RT: fFd'ddxrMd^, TOrF%T5p^oq^ cfa 
y^RU| ^dd-d ^fd ITOLII'Ul^o ||^ || 

enj Tn^roff TjfeJTJcntfTT ^dd^lrdldl 

SRI SUBODHINI: Sri Vidurji had understood, that 
the entire creation was done only by our Lord Brahma, 
who is a great devotee of our Lord Sri Narayana. He 
thought, that Lord Brahma will undertake to further the 

cause of Bhakthi to our Lord, through further creations . 

Hence, this is the first question, pertaining to Lord 
Brahma's “tasks". He asks now, as to how did Lord 
Brahma, begin to go about his task? In fact. Lord 
Brahma had created Sages Mareechi and others only 
for the sake of our Lord Sri Hari. Hence, Sri Vidurji 
was eager to know, as to how Sage Mareechi and others 
created further “Bhakthaas" of our Lord? This is the 
second question. In this question also, there are 3 
divisions as per the following differences! 

(1) Sadwiteeyaha: The creation of “natural" devo¬ 
tees, done with the help of “women".(ie wives) 

(2) Swatanthraaha: The creation from “oneself" (alone) 
of the “Jnani Bhakthaas”. 

(3) Samhataha Militaaha: All of them joined to¬ 
gether, and originated the great and noble “Bhakthaas" 
of our Lord Sri Hari. 

If Lord Brahma was to desist from further creation, 
after the initial creation of the “Prajaapatis”, then he would 
be called only, as the father of Prajaapatis, and not as 
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a “Prajaapati” himself! Creation always “flows" like a 
flowing river, and Mareechi and others also were not 
able to do anything further. If these Prajaapatis were not 
created, then, there will not be any “protector" for the 
created beings, and there will be chaos and disorder. That 
is why, Lord Brahma created the "protectors of the 
created Beings’" (Prajaapatis), in the first instance. From 
these only, further creation will take place. In fact, they 
did the same task, as begun by Lord Brahma earlier. 

The addressal of “Oh Brahman!", indicates, that Sage 
Maitreya had full knowledge about this subject of 
creation. The word “Maya” indicates that Sri Vidurji also 
knew, that he was “deserving" to hear about this. 

Lord Brahma had the knowledge to do the tasks, in 
a supernatural way. That is why. Lord Brahma has 
been referred to here, as having become that “cause” 
for both origination and dissolution of the Universe 
(Kaarnaroopa Brahma) i.e. in what way, the origination 
takes place and how this entire Universe is also 
withdrawn! All this is known only to Lord Brahma 
(Brahman) AS EVERYTHING IS CAUSED BY THE 
“UNSEEN" ONLY! Hence, this statement. 

The second question is asked now. Did Mareechi 
and others create on their own? Did Manu create the 
“beings” through his wife? — as they had to follow the 
"orders" of Lord Brahma, to further the course of 
creation! In what way, did they do this task? Did all 
of them create together or they formed smaller groups of 
3 or 4 persons and created the beings? The word 
“Yidam” (this) is used to denote the vast creation of 
several types of beings, which were seen! How did all 
these get originated? The word “Sma” (yes, indeed) 





12722 


SRI SUBODHINI 


indicates, that this Universe is not a “Maya” (illusory) 

at all, as it can be seen “really”! Neither, it has 

been made through “delusion" (Bhrama). In other words, 

this Universe has been made, in a most perfect way. How 

was this total manifestation created? This is the real 
question. 

With a view to explain the divisions in creation, 
through the following 6 verses, the ordinary (common) 
creation, which takes the same form, at all times, which 
is based on the “quality” (Guna) of our Lord, is being 
described. 

: f|cbl4Uu^' ttsN ^ti 
HITIAJUM -CRT ^ sTpT TTT shHIdll^ II 

KAARIKA 1 Meaning: (l)“The great principle, 
(2)the ego as also (3)the “Brahmaandam”, along with all 
the connected tasks, (4) Sri Narayana, (5) the lotus flower 
and (6) Lord Brahma — these 6 have been told here, 
step by step.” 

yTeh'dl: 7TOT TJcFRTT 7T I 

Wt ^hcl^d: IRII 

fTTjtrT: VU^H TjfaT; ^TsfcJ-d^IrMHl ( ? ) I 

KAARIKAS 2 and 2 Vi Meaning: “ All these have 
been originated by our Lord as the Primordial Prakruti 

(nature) — Nature being the cause for the entire creation 
— In other words, all these 6 were created by our Lord 
as the “cause and way of creation". He also made “11 
differences”, being the cause for the respective creations. 
9 of these are with “qualities" (Saguna). Our Lord 
originated the “Purusha” (as our Lord is present even 

before this creation of “Purusha” and others). Our Lord 

continues to be “Nirguna”, (without qualities) even when 
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the “qualities" were created! From the “Brahman of the 
sound" (Sabda Brahman), the sages got originated. If 
we count, from the factors of Primordial ignorance 
(Avidhya), up to the origination of the sages, then 
this “creation” is considered as “many and big"! 
Then, how can we say, that the difference (Vaikruta) 
are only 11 in number? This doubt is cleared by telling, 
that these are caused by the 11 “qualities" only. Out 
of these 11, 9 are with “qualities" (Saguna). Manu is 
considered as “Nirguna" (beyond the qualities). 

TpEr #rfTT iljlIrilHl WU ion 

KAARIKA 3 Meaning: “In this way, these “17” 
factors/qualities (11+6 above) have been regarded as the 
“Aatma" of “Yagna” (sacrifices).” 

^ HfTf 11*11 

WTcTf TTFcT: 

% 

KAARIKAS 4 and 4 Vi Meaning: “The celestial 
deities became satisfied with this “Leela” of creation. 
Hence, this “creation" was done for their sake only. Not 
otherwise. This is what is explained.” 

“In the Vedas also, whatever is explained, upto now, 
has been called as ’creation”. In this way, in both the ways, 
this creation is considered as the “best". 

In the first instance, the creation of “Mahat” is 
being described (Mahat= great principle). 

■qirc ‘HcTTEri 


^(cldcHfui lAuiurifoSui ^Tl 
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VERSE 12 Meaning: “Sage Maitreya said, “Our 
Lord's desire and will can never be understood or 

gauged through logic and thinking! Our Lord is the 

“Purusha", who controls the course of “Prakruti" (nature)! 

Through this “Purusha", created by our Lord, the factor 

of “time - ’ was born. Through “time”, the three 

“qualities'' of our Lord got “declined” (i.e. affected) and 

from these three declined “Gunaas" of our Lord, the 

origination of “Mahat" took place.” 

'TORfl cTTO $ T^qfiT^fB?q?RT 

‘TrticBiqqd ’ ffd RT ^ 
WTI ^ P-H^d pT^q'-TI | J|IHdT , 4:l tjfr^ TJtnflSStfT ^T, RT 
TF5TFT:I ^PdPqq: '<4>1<TR1JHB:I ■ychKlPdPHdHN^I'd 4W<Wldl<P-i)5fq 
chlrdlP<'R^T:l T3^MitJ|uHpM ^TRT: STI'T! TO, d-WI^Idd: 

'Rd ■q^rfd ^ TdTT^rTOT:l UUNqiPdPd 

SRI SUBODHINI: This “Mahat" (great principle) 
has not got originated, due to the “disturbance" caused 
in the three “Gunaas" (qualities of Satwa etc.), but 
it has been created from the disturbance, caused to 
our Lord's (Brahman) “qualities" only. The three qualities 
of “Brahman" are, (1) “Daiva" (divine), (2) Para (i.e. the 

beyond) and (3) Kaala (time). Due to the decline and 
disturbance in these three qualities, the factor of “Mahat" 
was manifested . The word “Daiva" (divine) indicates the 
desire and will of our Lord for the creation of this 

Universe . His divine nature is such, that no one can 
understand it fully, nor even estimate it (Durvitakyam). 
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This desire and will of our Lord are said in the Vedas. 

“He had a desire or He desired”. This “Paramaatma” 

expressed a “desire”, which is beyond the ken of logic 

and reasoning! The word “Paraha” denotes to the 
Imperishable Brahman (Akshara) or to the “Primordial 
Purusha”, who is “Rajasik” in nature. But, this is 
considered as a “quality” (Guna) of our Lord Himself! 
The factor of “time” (Kaala) is treated here, as “Tamasik”, 
and this is also treated as a “Guna” (quality) of our 
Lord. The purport of all this, is that the factors of our 
Lord's will and desire, Param (Imperishable Brahman 

Purusha) and “time”, are told to be the “qualities" 

(Gunaas) of Brahman. In other words, we should not 

regard these three qualities, as having been caused by 

“Prakruti” or nature, (i.e. Satwa, Rajas and Tamas). The 

syllable “Cha” (and) is used to indicate the factors of 
“action and nature” (Karma and Swabhaava) which are 
only different facets of the factor of “time”, and they 
become, the “cause” for creation. 

This “Mahat” principle got originated from our Lord 
Sri Purushothama, whose three qualities, as referred to 
above, got “disturbances and decline!” Hence, these 
factors of (1) Daiva, (2) Para and (3) Kaala are of the 

form of our Lord only (Bhagawadroopam). That is why, 
the “Mahat” is not called as a “principle” (Tatwam) 
— as it has got originated from the three “Gunaas” 
of Sat, Chit and Aananda or from it’s “parts”. 

[ NOTES: In the Vedas, it is said that, “let ‘me’ 
become the ‘many’. Let me get originated. ” — These have 
been told, in a common ordinary way. Now the entire 
creation of high, low, the many kinds etc. have not been 
described in detail. Here, it is specifically told, that 
our Lord only manifested Himself as this Universe. Our 
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Lord has become the “actual" cause and due to this, 

the word “principle” (Tatwam) has not been used here 

to describe our Lord. Our Lord’s three attributes of “Sat, 

Chit and Aananda" are not “qualities" (Gunaas) which 

grow and decline, due to circumstances. These three 

attributes of our Lord are eternal in nature.] 

Through the next verse, the origination of “ego" 
(Ahamkaar) from “Mahat” is explained. 

TiUcT: TTCTsf H^JVI:II^II 

VERSE 13 Meaning: “Inspired, through the will 
and desire of our Lord, (Daiva) the “Mahat" with it’s 

predominant quality of “Rajas", originated “ego" 

(Ahamkaar). This “ego" though, consisting of the three 

qualities, originated the elements of space (Akaasa) etc. 

with 5 divisions each." 

^TTcT:l 77 fsrfwsfq T^in^cT T^l cHTTfo Wlf^T 
yR'+irMI^ —I 77 ^TTcT bcf ftfasrisfq tr^T: 

77^7:1 7777 ^dlf<WlH71:l 77 37|ebmKlPH ’pRf W, 

WfTII liqfHP^qiPuPM; ^HP<i)lpJ| ( TlFTT^tfd, ^FiRftPH 

W; cTprrcfg; wu, 

3T^:‘q77 1 ^7Tr^277 ^11 TTcf : 11^ ^ 11 

SR1 SUBODHINI: Though this “Mahat" is origi¬ 
nated from the three “qualities" (Daiva, Para and Kaala), 
for the sake of originating “ego", it became necessary 
to adopt the quality of “Rajas”, through which only, it 
got originated, from the above “qualities"! In this way, 
there is difference between the creation explained, in 
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the first instance, and the “present” one. This difference, 
in this creation, is the inspiring factor of our Lord’s 
will and desire. On the origination of this “ego”, which 
was of three kinds (qualities), the origination of space 
(Aakaasa) and other elements took place, with their 
respective 5 divisions each. Among these, the “elements” 
are considered as “Tamasik”. This “ego”, now, originated 
the 5 elements of space etc., the 5 qualities of elements 
(Maathra), 5 senses of knowledge, 5 senses of action, 
the vital air, (Praana) and it’s divisions (10 in number, like 
Naga etc.). It also originated their respective celestial 
deities (Devata), it’s “quarters” (Dishaa), the 5 “fires”, 
mind, and the presiding deities of the inner mind viz. 
the moon, Rudra, Brahma and Chaitya. In this way, the 
“ego” consisting of 3 qualities, manifested everything, 
through 5 numbers of each factor. 

Through the following verse, it is said, that the 

entire Universe got created, through the above divisions 

of Mahat and ego. 

rTTft ^c&chVI: 'fclgqflwsrffa 
fibril 

VERSE 14 Meaning: “By remaining “separate and 
divided” from each other, they were not able to create 

this vast Universe! — as each of them, when they were 

separate, lacked power and strength. But, due to the will 

and desire of our Lord, all of them got joined and mixed 

with each other, and created a golden egg — which is 

this Universe, called as “Brahmaandam”!” 

8fl f£Rt : rTTft ^frTI 

*r<4>ui^ciK4n5u)4U' =FFtf*i stafacpreiwr 

SRTtFT:, 3RT: WFT 
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aratwft ^THT^sfq 

TTf?l 78M!^:, 11^11 

7T? yfdRl dKN'Jll ^TTcT P?- 

SRI SUBODHINI: They were, individually, power¬ 
less! (‘neuter’ gender is used to describe this). The 
syllable “Cha” (and) indicates, that their individual 
presiding celestial deities were also powerless, to create the 
“disturbance" necessary, for the creation of this vast 
Universe. The Universe consists of all the elements. 
Hence, through the will and desire of our Lord, they 

came together, (got united) and created a brilliant golden 

“egg" (Anda). They created this Universe with a form, 
which is indestructible and firm, not suceptable to become 
big or small! 

“ Our Lord Sri Narayana entered into this" — as per 

the following verse. 

THTT ^ (TTjnf ) 

VERSE 15 Meaning: “This universal egg, without 
consciousness, was seen lying in the waters of dissolution 

for 1000 full years! Later, our Lord Sri Narayana entered 

into this — i.e. He resided in it, having made, it His 

“home”!" 

: TT ffrTI atRyflPdd ?frT MddKd} I ^ 
TTJSfTRfaTH, ‘3TT TTcf dld^ldj 7T 'QofTS^: 

'=bHd=hmic4<*l WcT:, 4cfrfcl d>UllcHdVl ^Tm:l Tf 

3-HU^cfTlVI Ic^mi TT ff WM ffcT ^T3^T?<T3T , 

31cTt Puiwch #jrrf I cTcft 3T^ 

3rMriH^U4, 3tctlrM)rf cfTO rf ctTI 
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TJct HKN'J|cc(<$3^n cTFTTcf 

SRI SUBODHINI: In the waters of dissolution, this 
universal egg remained — like an egg from which birds 
get originated! (Andakosa) This was made for the sake 
of our Lord only. Hence, no one could enter into this 
“egg”. This “egg” remained, in this water, for the period 
of 1000 years, without any “consciousness”. Afterwards, 
our Lord entered into this “egg", and began to “reside" 

in it. What was the purpose for this “entry"? We should 
never ask such questions, as the one, who had entered 
into this “egg" was our Lord Himself (Ishwara). He is 
a I ways free and is free to do anything, in anyway and at 

a nytime!! 

In this way. after telling about our Lord Sri Narayana s 
entry, it is now said, that a lotus flower emerged from 
the navel of our Lord — as per the following verse. 

VERSE 16 Meaning: “ From H i s “navel", a lotus 
flower got originated, which was more brilliant than a 

thousand “suns"! and which was the residing place of 
all the “Jeevas"! On this lotus flower, our Lord Sri 

Narayana, took the form of Lord Brahma, and manifested 

there!” 

SfrqsTtfMt : 7TFT HWftfrTI 911 d H <J cf TTFt 

fa +.w<*> 

R d'W ^'iry'^lVI'-t'/r’-tH, fav-tj ^44faHI 

MR WT, vTrf: *ncf:ll^ll 

W RchlVIld cTSTNTWF- 
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SRI SUBODHINI: Like an ordinary (earthly) lotus 
flower, the rays of the sun were required to open this 
lotus flower. For this sake, it is said here, that this lotus 
flower itself was brilliant like 1000 suns or more! The 
purport of telling this is, that this lotus flower never 
required the brilliance of an outside “sun" (as it was 
brilliant by itself)! This lotus flower, not only gave “light 
and brilliance" to the entire Universe, but it became the 
“basis" (Aadhaar) of the Universe too! That is why, it is 
stated, that all the “Jeevas" had th eir residing place on 

t his lotus flower. This lotus flower is also the “originator" 
of all the “Jeevas” also. Our Lord, now, manifested 
H imself, as Lord Brahma, and sat on this lotus flower. 

The way. this creation was made possible, through 
Lord Brahma, and this is being told, in the following verse. 

Trhjfatil ^thcrtt -?*: tth uRdHryiin 

VERSE17 Meaning: “ When our Lord Sri Narayana, 
who was “sleeping" in these waters of dissolution, entered 

into Lord Brahma, then Lord Brahma, began to create 

the new Universe, from his seat, as per the arrangements 

made in the creation done, during the earlier aeon 

(Kalpa)." 

?ilrWlIT rT : TOSHfctUd ff?TI H'lcHI 7TF 3prf^: 

^7 Mct|InIchI^-1 J -tlH1 rl —'CT: TTrT ^frTI TlRndHdlSyTPTt 
tjttRI H|{|i|U| ^rqs4;| cTeT : foR-' dldRrl I 

cTOFHT f^RTTI 

d-d-PH: 7ji^cT?TT 73% cfTT fWR ^cRTCTfSIT3SF-TTWTH W^fdl 
'iTTT M'-IMd TOR <T«TT R, T^TI Ret' 
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WT TTFRff TjfeW-wSfrT 

^i4«+.OJid<^i4^i- 

SRI SUBODHINI: After the entry of our Lord Sri 
Narayana, into Lord Brahma, the latter began to create 
this new Universe, based on the last creation (in the 
previous aeon)! It was our Lord, who was residing in 
water, who had entered into Lord Brahma. In other 
words, the arrangements for the new Universe was done, 
as per the previous Universe — same castes, divisions, 
places, qualities etc.! What is the difference, between the 
previous and present creation? On this, it is said, that 

in this particular creation, our Lord “remained" by 

Himself i.e. being present ! The form of the new Universe 
was like the old one only. In this way, 6 types of 
basic creations (Moolasrishti) have been described. 

Explaining the “task’' of creation, the “Tamasik” 
creation is being described in the following 3 verses, in 
which the (1) task (Kaaryam), (2) Karanam (the act of 
doing) and (3) “Kaaryabheda" (the difference in this 
action) are all shown. 

TTTTsf Wild:I 

rllfiUrW'SJcflfaw rf*TT TTT^T '^IdM: 11^ II 

VERSE 18 Meaning: “In the beginning our Lord 
created, from His own shadow, the 5-part “Primordial 

ignorance" (Avidhya), with t he names of Taamisra, 
A ndhataamisra. Tania. Moha and Mahaatama." 

Before this, from the “Tamas”, which was in our 
Lord, the 5 types of “Tamasik” actions were originated. 

Sfl^dlfSRT : m TlsqFf 7<4W( faWHcFPRT cTPTO wf^4 
14 q 1- ^ | q 411 i Pd il I fq pH I 
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3T? WWfaSJWI: WIT Wl dlPH-NH; 'dWTI WWFl^-il 
•qiq dcq dcTfStZTFH WTH, cTcTTSfq ^dlRq 

JHchHM^Hd • fd'chdlRRrdl PcR^t dd'dddd)- 
^r<dHlr-HHldMdll dctisfq %TF^RT ^ddcRdNRWrdl^y ?fdl 
3Tf7cT TTcJ r^T 37tT:l 3TU?T ffrTI 3HpJMd FSFtfd cT^Td, SFW 
T y WpH^-il3ftPTI ^Rr^llUH 

3TT7TTT dFTrTOT ‘fJ^TT DITtcI child (d'^d:I 

TTTCnff cT? ^ UP7T cfPimfa FfT: W{ 11^ II 

ddVtflill % chiumpcl^jf TSrfcT ^TTS^TdTI 

KAARIKAS 1 and 1 Vi Meaning: “The Aatma”, 
the body and the “shadow” - all these have got 
originated, through the division in the qualities of “Satwa” 
and others. Among these, the “shadow” is in reality, 
"Tamasik”! Even then, our Lord Sri Hari resided there. 
Due to this reason, the “shadow" was able to originate 
the “Primordial ignorance" (Avidhya)! Otherwise, it would 
not be possible to originate this. 

tidHJI: WPui, (dfvi^dlRII 

W'jurfil^difnuPMfd ucJychH-Hii 

C\ 

3T^r«m WMNsdldl M^IMl^LhHI *TdT ll^ll 

KAARIKAS 2 and 3 Meaning: “This “ignorance" 
has 5 divisions or parts. This is considered as “best" 
even from the beginning. It created Andhatamisra at first, 
which is different, and it gives the results of “Mahamoha”.” 

SRI SUBODHINI: The first part of these 5 divisions 
of “Primordial ignorance" (Avidhya) is “Taamisra". The 
desire for greater and many pleasures makes the “Jeeva" 

turn it's face from our Lord. In this way, this “desire" 

acts as an “obstruction" to the “Jeeva", from attaining our 
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Lord. Sheer ignorance is of lesser “obstruction” than 

endless desire and seeking of pleasures. Infatuation to 
one's sons is also of lesser intensity in obstructing us from 
attaining our Lord. But this sort of infatuation can 
originate “detachment" (Vairaagyam) and hence, it is better 

than being “ignorant" (Ajnana). Lesser of all evils is the 
bodily ego. But when the body is used to serve our 

Lord, then it becomes “best” and useful . 

[ NOTES BY “PRAKASH”: All these parts of “ig¬ 
norance" are said to be “obstructions", which take away 
the “Jeeva" from our Lord. Even then, if they get related 
to our Lord, they become useful . Like the stopping, 
by our Lord, the sacrifice intended for India, and the 
bringing of the Paarijaata flower from the heaven- through 
which, Indra got anger and was upset. This anger, of the 
nature of ignorance created for the enjoyment of pleasures 
(Taamisra) is an “obstruction" for attaining Bhakthi to our 
Lord. Even then, this “anger'’ of Indra became useful 
for our Lord’s Leela of lifting the Govardhana mountain. 

In this way, this ignorance and anger of Indra became a 

% 

blessing from our Lord! 

In the same way, is the “Andhataamisra”, which 
is of the form of desire for pleasures. The desires of 
Babhroo and Ugrasena became useful for our Lord’s 
“Leelas”, though, through the words of Sage Naarada, 
ii was clear, that both of these would not be able to 
secure the kingdom, through their own strength. But 
through our Lord’s will and desire, as it became useful 
for the enactment of our Lord’s “Leelas”, theie desire 
were fulfilled! 

In the same way, the factor of “Tama" in “ignorance" 
caused the “forgetting" in mother Devaki — but this 
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became useful, for the enactment of our Lord’s “Leelas”, 
out of His grace (Pushtileela).] 

WJ\ THTT WI *Icrf?T erf Tjfrf *TFT- 

It is said, through the following verse, that the form 
through which, this “shadow" got originated was also 
given up! 

TLSfild HiH<4Hj 

^h^STranlTr Trfrf ^<^^<£< 41411^11 

VERSE 19 Meaning: “Lord Brahma did not like his 
body made up of the quality of “Tamas”. Hence, He 
renounced this body. At this time, both the Yakshaas and 
the Raakshasaas, adopted this very strong body, as their 
own, and began to experience, both hunger and thirst." 

$fltWlr&PTf : rctft^Pdl 'd^-HWIHfled 
FT ^4inHird cTPTT cT^fh H ^TcT^PfI 

T? 3TPTT f^TcTFIT WtfijTsrf vifq^dlfd cTT 

<T3 rMfP'oH'fl 33?P5RTT eTFRI WTSrffa 

TTT TT^qfwifTdl ^TT ^TcTTI cWFfFdW: 

4 -, 1 4 m ^ <4 Hcg 41 Pm Pd 1 TTcq^rfH wsrffa, 

Jl'JIdldl 3WCIT, ^dlrbiqi: WfcffaT TTjdlfrf ^dT:, 
3Td: Wraf TT^fTrSdCd I 3^ aNIfrl:I 3RT pet ^d>RU|*p 
erf ^PJfrllUII 

cRPTI: MW! WSTOT SJrJZ 3|ldr4l£- 

SRI SUBODHINI: The “Tamasik” nature of the 
body can be realized through it’s actions. In reality, 
this “body" was, indeed, useful in the creation, and Lord 
Brahma should have treated this body, with grateful 
"thanks and honor”! But he did not do this either. The 
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reason for this was, that this body was full of “Tamas ”, 

and with this “body”. Lord Brahma would turn away 

his face from our Lord. Hence, he gave up this body 
— as this body had no brilliance, and it was filled up 
with “darkness”, in the form of “ignorance” (Ajnana). 

When this body was given up by Lord Brahma, 
the same body was adopted by the Yakshaas and 
Raakshasaas, and it became the celestial deity of the 
“night”. This body became the cause for both hunger 
and thirst. These Yakshaas and Raakshasaas were 
originated, even in the earlier “aeon”, (Kalpa) as these 
have been counted among the 8 “celestial" kinds 
originated earlier. Alternately, these were the celestial 
deities of the 5 kinds of “ignorance” (Avidhya). They 
adopted for themselves, the “body", which was the 
“cause”, for their origination. 

Just by touching that “form” (which was given up by 
Lord Brahma), the Yakshaas and the Raakshasaas got 
hunger and thirst — as per the following verse. 

■RT ^rf5^TT:IRo|| 

VERSE 20 Meaning: “These Yakshaas and 
Raakshasaas were affected by hunger and thirst. They ran 
towards Lord Brahma, with a view to eat him up! They 
began to say, “Let us eat him up. Do not save or protect 
him” (i.e. do not leave him!).” 

Um-A f^RTRfq ^^TSPPFffefl ^ fwMdlfafd d.lHlRd^'4 fx$TcTt, 
WTl 3ft\ 

3n3Fi i ■'jcf srfoi Ttfdrfr^t 

1 jFrTT fr&fr dPdkl'Mcfl 3ft Tenfold I 
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TT^T W RT Jm\ ^Fff cfT ^^Tlf^f^lkfq, 

trar^f ^IT T3RT, R'^kP-I'^ dlfd I 3^ c^T|:- ^Sgfqfd l 

wirof *rf$j:, wirpf *r$PTT«f:i ^ ^«r 

fW<A=l«^RriIR!l^ll55?-^TjdRdl 'rfrTI ^ T ftfe?T: PbfsKHHlfd 

qrrfw^lRoll 

rRT: P^ldfa^l^-lillHIf?- 

SRI SUBODHINI: In the previous “aeon", these 
two factors of hunger and thirst were absent. These two 
categories of persons viz. Yakshaas and Raakshasaas were 
only there, and they were putting up with hunger and 
thirst like the trees tolerate heat and cold etc. Now that 
they experienced severe hunger and thirst, as they could 
not see any “food ", which can be eaten, they ran towards 
Lord Brahma, with a view to eat him up! They were 
stronger than Lord Brahma (now called in “male” 
gender). Some began to say, “do not protect this Lord 
Brahma! You may quench your hunger and thirst, even 
through your power of Maya or ignorance. But do not 
spare or leave Lord Brahma! — as he may create 
problems and difficulties later!” Hence, they said “eat 
him up”! The word “Yaksha” has been used to mean 
“food”. Lord Brahma was their father. How could they 
speak like this to Lord Brahma? On this, it is said, that 
they were affected through severe hunger and thirst! 
Usually, such persons do not accept or honor either 
Dharma or Adharma! (i.e. they do not know). 

Afterwards, whatever happened is being told, through 
the following verse. 

nfcM-i) ITT "RT ^rrSTTT TBTrTI 
TT^rTgTffrr ttt si^roiwi 
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VERSE 21 Meaning: “Lord Brahma, who was now 
afraid, told them, “You are my own children. You should 
not eat me up! You are supposed to protect and save 
me!" Among these, those who had told, “eat him up", 
came to be regarded as “Yakshaas". Those, who had told, 
“do not save or protect him”, became the “Raakshasaas”!” 

Sfajcftfspft : T^THltfrn <c|ce|MW 'ffl, dlHRIcRKRIc^ 
RTO cT«TT Wfl ^T«n ^IldPRPd dl?KI<MU|l«? TOR 

(W ■R'RcTR: cb'lHM ^idpRPd 3TOJ«TT 71 R 

RTO3:I W trf RTgTO T^rlcMI^I RT RT RT fRTRJ 

TORI ddNHPd‘RI?-31Ft ^ ^TT^WlPdl 3TRT ^cRTO^I R ^\: 
facR RSTRfRT, RRt ■R TO, ^RR*f:l TJ RSTTORi 

P'+iRRHIRj cTRT55R-^q R WSjffa R^SRI ‘"RT TgTrfR 

zrarscru’ ^f?r torrir; w^rffe, str r r ^ tot r^ri 

TOtfrT RlPdTOHHJ TT^Sfq RR TOTRTRR, RR 
TJcf RTSpRRT W Rcjf*T: TOR^WWtRTIR* II 

RlPxdchT 'gfeRT^- 

SRI SUBODHINI: Lord Brahma was a celestial 
deity. But now, due to the origination of “Tamasik" 
persons, he got “fear" — although all this had happened 
due to the will and desire of our Lord only! Hence, 
with a view to avoid and avert their onslaught. Lord 
Brahma had given up his earlier body, without the consent 
of our Lord. Due to this, our Lord had got upset! In this 
way, Lord Brahma thought within himself! Lord Brahma 
told them now, “do not eat me up! You should protect 
me instead! You are my own children, and a father is 
never eaten up by his children! Instead he is protected 
only! It is surprising, that you are all my children only, 
and yet, you are running towards me, to eat me up! You 
are all telling me, that I should not be protected! Those 
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SRI SUBODHIN1 


persons, who had told ‘"let us eat him up” will become 
Yakshaas and those, who had told “do not protect him” 
will become Raakshasaas. From these only, such “persons” 
were created. The word “Prajaa” denotes “Jaati” (caste). 
“You are all my subjects or created beings only”. In this 
way, through 4 verses, the first creation has been 
described. 

Through the following verse, the “Satwiki” creation 
is being described. 

Retell: 'SWTT 7JT ^ 

VERSE 22 Meaning: “Later Lord Brahma, using 
his Satwik brilliance, became self-illuminated, and created 
important and prominent celestial deities. Lord Brahma, 
gave a “brilliant” form also, and these “celestials” adopted, 
this' brilliant” form- in the form of “days” (Dinaroopam)” 

^TJT^rfSRt : ^CRTT ffrTI W W W c[T Vf:, 

cT«n 37ci -rii 'vwn 

w: yqtsid'l elou^i ^ujtsiddi 

shUf^, 4MIF4I cTT TJcf y^tslcl 3WW 

sbUPdl ^ cfT: TJgT ^WT'qT^sfq 

ctti erf ^t:, ^ wc^ns^^i:, 

3TgTfT^: ^dd-d:, (Jfjldd'd 3 T$Vm! 3Tpf^[ftfd 

7T def IR^II 

T^RTI TjfeBT?- 

SRI SUBODHINI: Like the”light” of the lamp, 
precious gem or the Sun, Lord Brahma was seen as 
“Brilliant"! From this “Brilliance”, Lord Brahma created 
the “celestials". The celestial deities such as “sun” and 
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otheres, have the quality of “playing” before their “wor¬ 
shipping devotees”! Though “blemish-free”. Lord Brahma 
gave up his “body” also. This “body” was adopted by 
the celestials as of the form of a “day”, as this body was 
“female” in nature! 

Through the next verse, the creation done, through 
the quality of “Rajas” is being described. Afterwards, Lord 
Brahma, from his waist, originated the demons, who were 
intensely attached to desires and sexual pleasures. These 
demons, due to their deep attachment to lust and desire, 
came “running” towards Lord Brahma, seeking sexual 
gratification.” 

7T T?7T II 

4 

sfajsrtfsnft : ^f?ri Tjcf dd<£ldN?IWdc^fci FFtfd, 

^fcTI 

vdUdd FTfesiFTTgT; dljd^dl^l; 

dr=b<dd>IHIdJ ^Whiled#! 

■gt§si:i ^sfq wlfo % 3rgti : , 

F«TT FTg: TTfl cT®TT fTJR^FSfq; HlrJMdill cT«TT 

«Jidel-d:l cTt^lrn, rddd>Kldi FRRT: IR3II 

cTcT: 1% ^n?TRRT 3W- 

SRI SUBODHINI: In the first instance, (ie the 
previous creation) the way the creation was done. Lord 
Brahma now, with the same attitude, began to do his 
creation. At this time, he decided to create the “demons”. 
With the attitude of being a “celestial”, he created from 
his waist (the secret place) the demons — as lust and 
desire are related to this part of one’s body only! How 
were these demons created? On this, it is said, that the 
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SRI SUBODHINI 


demons had intense “lust and desire”, with “women’s 
pleasure” as their target. But the demons sought pleasure 
from their parents too! They began to enjoy this pleasure, 
regardless of rules of discipline! Their “lust” had 
destroyed the firmness of their mind, as also their power 
of discrimination. 

What happened later? — as per the following verse. 

WidciJRVII 

VERSE 24 Meaning: “Lord Brahma, on seeing the 
lustful actions of these demons, at first, began to laugh! 
But on seeing them coming behind him, without any 
shame, seeking sexual pleasures, he became angry! Then 
out of fear, he began to flee quickly from them!” 

: 7RT ffrll WRTl FRT. 
cKH'tH 7T4tJ|ct|'P, WRIT 7f%cit ^flcl:, 
fWO ^TTcT:, ^ ^qq4:, 3Fq«7T W ^vqfcfl TTTT^TT^T 

TffrTT fH7U4MI:l SRTcil cF^TSWITI 3I7J7T9 
T^T:TT^TFTT:, 3RTF7:, 3I'cflqMHfd<7ll 3T«TRcT: ^TTcfsFTl*TT 

^rfr Rcidnlq titm 4fa:, srofaRfTfrnT T&r 

MtlMHrf M'dNH ^ddlPHrM^rlRXIl 

77 7RT:, ^ ^FRHf^TOFIT557<T JFW- 

SRI SUBODHINI: Lord Brahma, in the first instance 
“laughed out”, on seeing the foolish actions of the demons 
— especially when the demons had no “shame” at all, 
in doing such an action! As our Lord was present in 
Lord Brahma, he was able to put up with the behavior 
of these demons, who were his own children! These 
demons, with the predominant quality of “Rajas”, now 
came after Lord Brahma, who got angry, in the first 
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instance! With a view to liberate them from this inordinate 
“lust”, he tried his best to dissuade them. But having 
failed in his efforts, as the demons came behind him, Lord 
Brahma, out of fear, began to flee away from them 
quickly. 

Lord Brahma, fleeing in this way, came to Sri 
Vaikuntam, where our Lord Sri Narayana is brilliantly 
present — as per the following verse. 

TT cTTcf 


VERSE 25 Meaning: “ Lord Brahma came to Sri 
Vaikuntam, and began to tell our Lord Sri Narayana, 

who gives the required “boons” to His devotees, who 

removes the difficulties and sorrows of His surrendered 


devotees, who blesses graciously all His devotees and who 

blesses His devotees with His “Darsan”, as per their 

own desires and attitudes!” 

> A \P srft : TT 3W^frTI dlfWlMNd ^ 

•nr^r-i, 3tdir^=h^iiil 'qwr ‘‘Wdllri ^rprfacpTTF- 

I fl CRT 

7To?iT^«fiTT?-ywf%TfiTfrTi 3rfq -m ^ fprmfq 

ch<lP=Kira SW-yq^Pdl dd'l^ft:! fw, 

cKT^-3iHy^l^fdl ^TWRT 

dl^mieMdl 3TRTIT •W^HI 

#3|7 TRTcT:, 'dTS'ddrdl'rKHfidl 

MmpJ|<44fcd<!-d1r4l4: IRMI 



Tc^T, 3T7J7: '-ilfedrclld. WlddH^ldR-4>H^rdcl 


SRI SUBODHINI: Lord Brahma realized, that 
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SRI SUBODHINI 


these demons will become “peaceful" only through 
“supernatural" remedies (i.e. not through “worldly” ways 
(Loukik)). To emphasize this, the word “Varadaan” is 
used here — to indicate, that “supernatural" objects can 
be got only through a “boon”, (Vara), which confers those 
objects/factors, which are desired, in this world! But the 
“boon", which our Lord confers on His surrendered 

devotee, is of the nature of removal of sorrow and 

difficulties! Even if the demons come to our Lord, will 
our Lord remove their difficulties and fulfill their desires 
too? Our Lord, it is said, removes the difficulties of 

those, who have come to surrender to Him! But the 
demons, never surrender to our Lord, though our Lord 
Sri Hari removes everyone's sorrow and pain! In fact, 
our Lord is present in Sri Vaikuntam only for this sake 

— to bless His devotees. He gives “Darsan". with that 

particular “form", which the devotee desires to “see” i.e. 

as per the attitude of the devotee! Though our Lord is 

the "Paramaatma" (supreme “Aatma"), He gives “Darsan", 
with His "holy body" of Sri Narayana. in this Sri 

Vaikuntam — though this “body" is made of the eternal 

three virtues of “Sat" (truth), “Chit" (consciousness) and 

“Aananda" (bliss). Some “Puraanas" say that there is 
another “inner Aatma" beyond this — this is not true! 

In this way, after going near to our Lord, due to 
the sorrow and stress inflicted by the demons, Lord 
Brahma, straight away began to do his “prayer", without 
offering his ‘prostrations'. 

tJT% 'qf xrrqffq^ TT5TTHI 

cTT w *ri u^friR^u 

VERSE 26 Meaning: “Oh Paramaatman! (supreme 
Aatma). kindly save me! Through your inspiration only. 
























Chapter 20 


12743 


I have done this creation of various beings! But these 
demons, inspired by their sinful nature, are troubling me, 
for the sake of sexual union!” 

■FIT: TOT:, TO jrf^^msbmPdSRT: MlgVfa 7pTOT:l 
tTR ^4r4H,, TO SK<*k 4 ^ H <44MlrMI I TOTSHtHMIcHI 

^f?T PTOTTO^ 3TTTOI 3TcT cTOT5^ ^fteT:l ^ TJcffaSTT 
■dcMcHT'dlfd TOTTO 'dHlPd, '4T5F^I 3TcTt cMN 

+4^-1 Pm fa ^mP^imii frors ^nsfdroro ^ttto vflyt-miqHBj 
to 7Tm«a^Twq r 'g^ft ffaiR^n 

cTONlPjIdl: TOT:; focn a ^T TpTT:; ^TcTTSTOTTfro 
tojtototl aaafrg %a faft^ afa^rataqmfa, 

TOKTaNK'adtptdMd TOlP-T^HItf- 

SRI SUBODHINI: “Oh Lord! I have created various 
kinds of ‘beings', only through your inspiration! Among 
these, the demons are eager to have “sexual union" with 
me only! Hence, please save me! As You only have the 
capacity to do so! You are the inspirer of everyone’s 
actions! 1 have been inspired by You only do create these 
demons! There is no doubt on this! — as YOU ARE 
THE “PARAMAATMA” (SUPREME “A ATM A”). YOU 
ARE THE “CONTROLLER OF ALL AATMAS”! Due 
to this only, 1 have become inspired by You! You only 
were aware, that such demons, with this sort of lustful 
nature, will also be created! 1 was never aware of this! 
Hence, You only have to remove this “blemish”. I am 
afraid, that a wrong action may be committed by these 
demons. Hence, Oh Lord! kindly solve my problem, very 
quickly!” Lord Brahma reemphasizes the omnipotence of 
our Lord by addressing Him as ‘PRABHO’ (Oh Lord!). 
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SRI SUBODHINI 


“You have created these demons. You are their father, 
and these are your children. Hence, to do a favor to 
one party only will be difficult. It is also not possible to 
do “favors" for both!” If the Lord were to say like this. 
Lord Brahma says that, “Oh Lord! You do not shower 
your grace on these demons. Hence, please favor “one” 
only (i.e. me)." Such a prayer is done by Lord Brahma 
— as per the following verse. 

rct^ch: fcfccd cilchMl’ cKrUnHIVH: I 

cctAcfc: rT^IRV9ll 

VERSE 27 Meaning: “Oh lord! Certainly, you alone 
can destroy the sorrow and pain of the suffering persons 

of all the world! It is again, you alone Oh! Lord, give 

stress and pain to those, who have not surrendered to your 

Holy Feet!" 

fckHtdHI HlVI-MpHI chldlR^dSJ cRWT:l d^^SIT 

Wcf, ^frTI 3HIU4M<lfilid 

^TT^:’ ^TT57t eHS'KHH,, 

^rtt>yc)d<fcM'J|l W 'chHK^Sfil'eMRuft 3:7§^T:, cr«TT ^FT^Rfq 
fdd^d-MI 3:7^ cc|i)<4>: 

XJcf 'cH4R:l 478^' W1W:, cRT55?-rmfrTI cTcf 

V 4HI-H4M4:, rlMlfHc^4«4:l 3#1 rd'O-MHI ^5^: ^^:7^TcTT, 
RF3 ■47RTRT W4rRTran^:73^HSfq PdcjR^ I 

3f|4)d^H, ^ ^ fd<14)141 ^fcTIR^II 

d^JNdl RTScFFTMlRtfa^W141^H■HI■- 

SRI SUBODHINI: “Oh Lord! Those, who have 
come to surrender to You are saved by You, without the 
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aid of anything else i.e. without seeing their “fate or 

fortune”! You, alone, are capable of doing this! You 

remove the sorrow of these devotees, who have 

surrendered to You! This is well known! Difficulties and 

sorrow are caused by the factor of “time” etc. Does 

our Lord, then, give up, others? On this, it is said, that 

our Lord gives “difficulties” to those, who have not 

come to surrender to Him. This is done by our Lord, 

not with the sole motive of giving sorrow and difficulties 

— but, with a view to progress and augment their 

“Bhakthi” to Him! Usually sorrow and pain makes a 

person get devoted to our Lord . Time and other factors 
are “appointed” by our Lord, to give both pleasure and 
pain ! But our Lord, independently, for the sake of the 

welfare of His devotee gives pain and sorrow 

(TWAMEKAHA KLESADA) to him! i.e. it is not “time” 
etc., which give sorrow to our Lord’s devotee, who has 
not yet surrendered to our Lord. ‘You only, Oh Lord! 
give them sorrow and pain and not “time” and others!' 
From this, another “TRUTH” has emerged. Our Sri 
Mahaprabhuji says here that, “NO ONE 'HAS ANY 
ABILITY TO GIVE SORROW AND PAIN TO OUR 
LORD’S DEVOTEE! EVEN IF THE FACTOR OF 
‘TIME’ ETC. GIVE SOME SORROW AND PAIN TO 
OUR LORD’S DEVOTEE, OUR LORD OUT OF HIS 
GRACE, REMOVES THIS SORROW AND PAIN.” 

“Hence, Oh Lord! please remove my sorrow, and 
save me from these demons.” 

Our Lord did not desire to do, what was asked for. 
In view of this, through the following verse, “the way”, 
out for making “both” of them happy, is being told. 
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■HtScTSJFrfSFT cfcltfuil rdPdrhl^lril^vfH: I 
f£TpnSS<q?Fj MWlfac^rb) II 

VERSE 28 Meaning: “Our Lord Sri Narayana, 
being able to see everything in the body of Lord Brahma, 
saw, now, the pitiable sorrow of Lord Brahma. He said, 
“Now, you give up this terrible body of your’s!” On being 
told like this. Lord Brahma gave up this “body”!” 

: TTtScTOT^frTI PKHNR^H 

^Fracft H^kHUMeh'col' WlRPd c^«kTF-f^(Vf^lStirritclvfH ^frTt 
farf^rF: Rl^Rld: 3?SUTrtTT 

s*^|-H-^-ldRr«4d'HcbeiM<l«f: cTd TTr^^TcPTT '5TH ^fdl M.dl<|VII 
TOl^ WMW-fgr^TSI W %dT: ^1:, 7TT 

dRl 'Rcrfd, 4)RU||d«tTr5t dT^raT^rTd ; | iJc|yrfl WT erf 

farqHRT«f dT farfgrFTstnrq^fa 
IR£II 

Wlfed^ld, TIT dddTSfq VlfedddRufl, ddddl^lfacFT 

xf 'dlrlrMI^—dlfilr4j,4 u ii||d fdfa:- 

SRI SUBODHINI: The Lord, knowing the “cause” 
for this blemish, desired to do an “action”, which is 
“orderly” (Maryaada). Hence, it is said, that our Lord 
saw all the objects/materials present, in the body of Lord 
Brahma, and He told Lord Brahma, “Please give up this 
body! This body, which hr?d created the “demons” is, 
indeed, very terrible! If this was not a ‘terrible' body, 
these demons of this wicked and vicious nature, would 
not have been created!" On being told like this. Lord 
Brahma gave up this ‘body' immediately. In fact, Lord 
Brahma also saw all the objects/materials in his body, and 
realized, that it was better to give up such a ‘body’. The 
syllable “Ha” (Aha) denotes ‘wonder’! 
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Due to the ‘origination', in a different way, the 
“female celestial deity” also became beneficial to the 
demons. Due to her nature of being celestial, she caused 
“delusion” too — as per the following 3 verses. 

erf ehUi'TsdiUiiWiiW 

■^TTW || 

VERSES 29 and 30 Meaning: “Lord Brahma gave 
up his body! But the body, which was given up began 
to show itself as a “female" body, to these intensely 
lustful demons. This ‘form’ is being explained now — 
(as she had become a beautiful woman — Sandhyadevi!) 
(29) 

“The anklets on her lotus feet were jingling! Her 
eyes were intoxicated! Her waist was ornamented with 
a band, and a silken beautiful Sari had covered herself! 
Her “bosom” were seen together, in such a way, that there 
was no space between them! Her nose and teeth were 
very sweet and beautiful. She was seen, with a sweet 
smile, and she now began to see the demons, with her 
beautiful eyes, in a sweet loving way!” 

: ^ctcIT 41^41 *llcH4l cTT^ft 

^ <WMI<1<IWI iWT TRTftT 

Tf^RT, ^ "d '(ddlc’dlcf cTPTf SFJdMzn 4I4-&4 T'fZT, 
dld^H?: f^RTT cT«JT55?RH y-fRldddll 1FTT cT^T 

TfftfspzT demfo cpjhh, 

fd^FZ cFFIcfiFI4l ^ y^H^eb' ^HfHcWf^R<lc?lW fd^d I 

deft ^ -rns-jq^:! ddJRtf ■cRuiMd ■ 3TVMMde4l 
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WIT: I WIT ^FSRRfcT ^ TJ5T 3^&NlR=hHJ 

Wfaf #TFff TgtRl WRTaTJW'JHHJ W: ^sMH+c^kWMccIHJ 
rTcft iJIsloluR ^lf^dr^dy+1^11 t#T cTf^H WIT:I 

chl^jlehMI^'l fcTHdr^ 75sT ftST: ^fz^TFTT 

4^41:1 3Fbl y=h<il*K u l Ph^PmcI^I <*>|:@4I: c hdlMC , q J 4 , 

WTT ■^TcftfcT; WS^tlRW^Tfawf:! ^T^TPTTTT^TO^RI 
WTTTJeWJp^fT cfTI ITWT^: FTRffsfaT d<dcd41W:l 

3T^-4V^Muft, 3 tJ^( '37^cj^dl, PHI^fj fesUPSdl, Wmfl 
T?rfr wn:iR^ii?oii ■ 

b^f wi ^l^drdl ^WH^ufiipd- 

SRI SUBODHINI: The celestial deities have the 
capacity to give “Darsan”, as per the desire and prayer 
of their devotees i.e. in the “form”, they desire to ‘see’! 
These demons were very ‘lustful’. Hence, the celestial 
deity began to show herself as a ‘beautiful lady’ — 
as per their taste and desire (i.e. liking). This beautiful 
‘form’ is being described. She was a celestial deity and 
she was capable of giving her “Darsan”, as per their 
attitude and desire. So long as these demons did not touch 
her, she remained separate and outside. When they 
touched her, she got merged herself, in them. She was 
the “Sandhya Devi”! 

The demons came near to her. Through 8 verses, she 
has been described, in a lustful attitude, along with her 
‘praise’. Through 1 verse, her “catching hold”, has been 
explained and the “experiencing” thereof. She had anklets, 
which she wore on her lotus like feet, and which made 
pleasant ‘beats’. Her face and feet could be seen clearly 
(open). Her body was fully dressed up. Her eyes are told 
to be like lotus flower — as it gave rise to “happiness 
and joy”! She was seen intoxicated, in her eyes, which 

















































Chapter 20 


12749 


were in distress! A beautiful Sari was worn by her with 
ornaments worn in the waist, hands etc. She was attracting 
the demons, with her beautiful body. Her bosom were 
seen tight, in such a way, that there was no space, in 
between! 

In this way, after describing her ‘form’ in the above 
2 verses, through this 3 rd verse, her ‘attitude, as a lady 
is being described. 

TJjTrTf FlcflcHcb'cl *c\ 

VERSE 31 Meaning: “This celestial lady had blew 
hair locks! She looked very beautiful and young! Due 
to her natural bashfulness, she was always hidden in her 
beautiful dress! Oh, Sri Vidurji! on attaining her, all these 
demons, got infatuated with her!” 

sfajsfrfsnft : FteFTSSFTH 'll94^1 HI 3TFT55FTT FThTMOIMF:; 
7T F^F WFT TpTt HRT?1, Ft^FT cTT^ff H>{ldlcF8$:l 

4R^4HHNHc|IH F^T jflMl'MdUd ^FTfl FFT 41H1: HFTFf 
'-tft+TrMdl:; H«TT FtelS^FFI Hlel^uR ^ 3TcT^FTT?THT 
FI 3#T F7FT: TFFaFFTfH RTFftcITRTI 

^HFHMSFTfcHFfT F^FfFI WPR FSFTfFFFFT:; 
F^^FFFHFJtFI F^JfI fIfH; FTTFF t^TT: FTT^t; 

F1FWMFI5TF7H; HF fg?T:; F» I ijehl* I4) 4 h RFl^F ^F?l, FaFTH?l 

FT; '3FHT HTfHFT FIFF:; FFT: FFFTFF:, FTtHHT fgFT FFTT 
Hf^TFT FT FTHTcf; ft=FFl FT FTFT:, FF FFF^JFFT:; HF FT 
eften FFT F%FHFT5FFffFFf FFTT:I cfFTTF FtrfMRTFf, 
fFFrfFF3^F¥HF#TT FT, FTFT:I fIfS-TH F^FlfFFFTF FF 
FFFT F^TFtFTHF?FF#JT; SFFFTTT FF F!!inFF!l:l F? FFT FTW 
FF, HcFd-HNH., 3FFFT FTFFTFf FTfFF: ^FTcf, F^FTFFfFFF&l 
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37cfr 7 f*trt 

cT«fT qrm ^ q^RPdl 

■q^' cTT ^R^FWW-^TH^IrTI ST^frT f^T7T3T£R 

tTtmr^l ? q.eh^mWl^R W3cT <Ncdl^RI 

7Tf 3T^TT: TPjrpLI W %§: ^1cd4c|, 
Sfcfts^ f4?^l>J|^ 113^11 

f^HT cT^Md ^yfdMKd," c*FFTW- 

SRI SUBODHINI: She was seen covering (hiding) 
her body, due to bashfulness! Here, ‘the Aatma’ has 
attained the ‘female’ attitude! He blue tinged hair was 
thick and firm. 

Many persons regard this ‘body’, as the ‘mental’ one. 
(as per Sri Sreedhar Swami). It has been said, that her 
‘jingling’ noise of the feet is regarded, as the sound 
made by birds! Her eyes have been regarded as the half- 
risen ‘moon’!; her waistband has been compared to the 
red clouds!; the ‘sky’ has been regarded, as her dress! 
The ‘quarters’ (Dishaa) have been regarded as her waist! 
Lustful men and women have been regarded as symbolic 
of her bosom. Her nose is compared to a beautiful 
parrot; while flowers were regarded as her teeth; her 
soft smile denotes her relationship with the ‘male’. She 
represented the ‘dusk’ (Sandhya) time! The “darkness” 
is compared to her locks of hair! 

After describing her, in this way, through the latter 
part of this verse, her “Darsan” by the demons is 
described. “Oh Dharma! — this addressal of Sri Vidurji 
is given as HE DID NOT HAVE ANY DESIRE OR 
INFATUATION! This addressal also denotes, that Sri 
Vidurji was not a king, and he had the virtue of 
“Dharma” only in him! (as his “wealth!”) 
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All the demons, it is said, became infatuated, with 
this celestial deity, as she was a ‘woman’ (STHRIYAM). 

These demons had got infatuated, seeing her, as ‘a 
woman’. Lord Brahma described their mental attitude — 
as per the following verse. 

WTUFt 44^1 3Pf ^ cRT: I 

TTS4 cfcW^HHHWcblilcl TjrrixHrTII^^ II 

VERSE 32 Meaning: “These demons began to 
exhibit their thought process (mental attitude), in this way! 
“Oh! How exquisite and wonderful is her form! What 
a supernatural courage, she has! Her entire self is new 
and novel! Even after all these, she is seen roaming among 
us, who are infested with inordinate lust. But she has 
no lust in herself! What a wonder!” 

«flPsnf : WrftrfrTI 

3Tjfr cT«TTl 3Tfo q*lPHd 

cT«rrFq i sra 3 ttsi4h^i 44fHcq4:i 

^rFr^rbTFn: vjRdiqi cfT, HT55ST#glTrWT^JT55?-3lft 3TRTT 
ctzr ^frTl ycAlilPoIcbRld ^T; ^PT 

3TTgpfr4 TTcf 7TRTT: u wTd Ml d 

7TT ^qcKiqqi 3TRTT 

I <|^qHHrc|<^»ieTcJ| fqT^, H <£ddHWl 3TRTTT 

T3^ 4RTT:, ^TfUT ehluqMHHlPqfdl ^4 

7T4 TTcf chi'HqHHl:, ^ ^rRTTSS^T^c^Tcf, 

■qtq ^T«R^;iq| ^4^4: 1133 11 

Ttfr^mmiqiPtfd ^ erf# ‘ mRRmi ^fw:’ ^rf44cq 
Tf^Krsf ^fc4 q> eld'd fPTIF- 

SRI SUBODHINI: Describing her ‘form’, all the 
demons say, that this form is indeed very unique and 
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wonderful! 

Not only, her body is seen as wonderful, but her 
‘courage' is also unique. From her ‘antics’, it appears, 
that she too had inordinate lust in her — but, she is not 
exhibiting it, like the demons, seeking their company. 
She looks new and novel i.e. chaste! She is youthful like 
a “about to blossom lotus flower”! All these factors, are 
useful to originate lust in men, but how come, she is 
seen, without any desire? She is seen roaming among 
the lustful demons, without any desire in herself! “She 
is roaming among us! Hence, she will’ certainly have 
‘desire’ in her! Her ‘desire’ has enveloped her! If she 
was without any desire, why is she roaming in the 
middle of all of us, without any shame?” 

If it is told, that this lady is going around, without 
any ‘desire’, as she is not acquainted with the demons, 
on this, it is said, that “we will now speak to her and 
get acquainted with her”. With this in view, the demons 
tried to open a dialogue with her — as per the following 
verse. 

fadctvMHdl ®n|SrT cTT TT32JT yH^pdHJ 

3 Tf%mm 6 ?i fesrrnr^ 4 sm: 113311 

VERSE 33 Meaning: “These foul minded demons, 
now debated among themselves, in various ways, as regards 
the “Sandhya” deity, who had come to them, in a 
‘female’ body! Later, with faith and confidence, showing 
respect to her, they began to ask her, with love and 
friendship!” 

^frTI 7TT TRZTT 

f^rra^RT: Tr=R7:l sfidtfrT ^ ^ 

cTRTT: cfT TT%:; WF^I 
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USHIc<jcf TRcT T3^f RFTT*f focf=F:l tr7 •jtrt: R'+’WRIJ 

R RT ^RcITI 3Tf^TrT: RRTcR RJcRT, Id I ft* R ‘^7^:1 

fRsrwjilftfd ftiRTRTcf, ^hwi-i *todUdi T rfrrTt wira^^ii 

RT^RR ^frT ^MIcdMHIcf, d % ^RcTT RbRj RRfol RT, d 

3 RJ?^R7^: II33H 

WTWTT^:- 

SRI SUBODHINI: The “Sandhyadevi” was young. 
Hence, these demons began to debate among themselves, 
in many ways, with a view to determine her nature, 
relationship, form etc. They had the fear also, that she 
may be a celestial deity, in the form of a ‘woman’. 
Due to this, they honored her in every way, praised her 
and, after having asked about her welfare, got the faith, 
that this lady will be loving to them only! They now 
asked regarding her name, Gotra etc. with a view to 
know more about her. They had, of course, wicked 
intellect, and due to this, they did not know, that this 
lady was a celestial deity - who should not be treated 
as an ordinary woman is treated (as a \yife). They 
should have realized, that this celestial lady was there 
only to give “Darsan ", and should not be touched etc. 
This is the purport. 

Through the next verse, the three questions asked 
by the demons, are explained. 

cbliR-l cbWIiffl RTt RTSSfTrlSR 

*e\<4c*rdumu^H 

VERSE 34 Meaning: “Oh, blissful one! Who are 
you? Whose daughter or wife are you? Oh Bhaamini! 
Why have you come here? For what purpose? If you 
are eager to sell yourself for considerable wealth, then. 
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please note, that we are very poor, and hence, we will 
not be able to ‘buy’ you! Why do you, in this manner, 
give us this type of difficulty and stress?” 

: cFttmtfrTI 'dlPddbd!JVH:l 

qR-ciqlstfocf 

3T^n:, ^ PdiP^qMdHR-dl ‘qiPqdlld 

3tNlddl Wti TT^cft, ^fTFf cNffdl MtAcbRd 

4^fPFWI dP^H-WK ^T«m ■MHd 
srf^T ^d'J|P4, ^ ^ 3IF^, ^RTT:; 

'd^^4sT^Rf?dl:; 3RTl ^T?^l cfiP^ldlHUI 4m4B^lcdl 1(4^xhd-d: 
113X11 

3T^ c^T^:— 

SRI SUBODHINI: “Who are you?” This is a 
question regarding one’s family and caste. Whom do 
you belong to? This question pertains to father or 
husband. Why have you come here? In this way, they 
asked three questions. They had asked these questions, 
for the sake of getting acquainted — although, there is 
no necessity to get answers (or know) for these questions! 

The addressal of ‘Bhaamini’ is made, with a view 
to praise her, meaning “Oh, the best lady”! They 
continued to say to her thus, “From outside, you are 
looking as the ‘best’! i.e. great and great persons only 
do great tasks. Hence, your ‘task’ also must be great 
(Mahan). But only one action of yours’ is not proper! 
i.e. you seem to be eager to sell us the product of your 
‘beauty’ - we who are very poor — and in this way, 
you have really given us stress and troubles. We know, 
that we have to pay a big ‘price’ to you. But we are 
poor, and we do not have enough wealth or materials 
to be given to you! Due to our inability to pay, we are 
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frustrated.” Thus, many “Tamasik” demons, without know¬ 
ing a way out to deal with this celestial deity, began to 
speak in this manner! 

Some others began to speak, as under. 

W cTT cbirWriMMs^! f^^JT cfcfl 

•d r^TnCl^lt-l1 0 1H | ch^chshls'Ml 

VERSE 35 Meaning: “Oh, helpless one! Whosoever 
you are, it is indeed very joyful, that we have got your 
“Darsan”. You are playing with the ball, in such a way, 
that, it looks as though, that you are churning our minds 
totally!” 

: 'SIT cfT cblPfc^Pdl ^ 

Sd-HKd TF'HIcHTiflcil #4 qqidRR ^TSdRI:! % 

ffd dd^dP-JI: 

■gqpqr PrPsciq;, qcr wqj udP^n tifrt^ti 

cRfR-cfr^HfdTfrlI cTc^ c? ^*TT ^RTT; ^RlT'iRR ^RTK#T 
^ dT5rTN|J<iHdlPl ^ddPdl pcf TlSTqRF cF^^Tt^IT 
ic^d'lfal UTcrfq: cT«FT fR 

^R dlc-H^fdl ch-^chshl^l "5 ^dld-jd qcrfd, ddlcC-RlRI 

f|'cRU|fdcRuj q<R:; 3Rt l<=hIP^- cl^ SRT SRT 

TT^Jcf qd'dlfd TTTO: 7IR: II3MI 

3R^ JHlpTdchl:, ^lL|ld«TT, PiRJ sr : rI^T ~Xm\ 

qfc^'dkqpqSRT Tdfa ^rtcrt:- 

SRI SUBODHINI: “Whosoever you are". The word 
“Va" (or) is usually used to show disrespect! “Oh helpless 
one”! (Abala) — this addressal is made to indicate, that 
weak and helpless persons should be assisted and helped. 
“We will serve you well!” We are not unfortunate 
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persons! We are lucky persons, as we have got your 
“Darsan”! 

“You are indeed a celestial deity; the ‘vision’ and 
‘service’ of a celestial deity, are got, with great luck. 
You are churning our minds, through the playing of game 
(with the ball) by you!” The purport of this reference 
is, that the demons were getting distressed, at seeing the 
running lady, who was busy playing with a ball. At times, 
when they saw her beauty, their minds got infatuated, 
and at times, they got frustrated, as they could not see 
her fully! 

The demons who were “Satwik", told that “this 
lady should not be treated like this, - as she will become 
displeased with this. She should be ‘praised’ only, so 
that she can get pleased". With this desire, in view, 
they began to praise her, through the following verse. 

Acb3 % TifAl Fr( S> II pH fa! MlcfW- 
W*rS4l TpT: cMclH'l Md<Md#HJ 
■RSEi fa Mid Id ^FTrmrnftrf- 

VERSE 36 Meaning: “Oh lady! — who is enchant¬ 
ing to our mind! When you play with the ‘ball’, then 
the bees come, in between, to obstruct your game! At this 
time, you make these bees run away, through the force 
of your palm! Through this action, your lotus like feet 
are not fixed or standing in one place only! Thus, your 
feet scores and attains victory at all places. Your chest, 
with the weight of your large bosoms, has become 
afraid, and this fear has made it sorrowful! Your vision 
looks tired and lazy! Your hair locks also are very 
beautiful!” 
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: '%cb^fdl WIT# ft chlfH-Mct ^cfT, < TTT: 
TcjTT:' dFRIdj 3^f^'d>^Md'jfHHd HSx^H dT^R WldPdPd 
ddT3‘-% VHThTh TR%7, dT, % M'l^M'il %Td dRrfcTI 

dfet ddf 1 ~*Fr\ Rd dd <J fd?fd:l 7KWK ^ 

Rfd^dd>HJ -q^ ^ ^pqf^ ( t^Fg ^cfdl %Td 31TO cfTI 
WPdFT #giTT?-'E^€|T ^T| T^Tcrf? cfTCH, eh<d<?H RddTd'f 
H-rtlll =h^|«| qr^nfl RUjtHHHIdIT 'SFRFf dJTdcfa TRdftl 
tsfd dd^T: dddft ddfdTI ^nm^RTT rdehci-cn^i dTfdddicdlSI 
T^-fdd 7T81T ■CRT^, 3Rd d^f Tjtf: d^mPdR'Jlt'dd ff?TI TTSR 
PdMddlfd ^^rd<l«+<u||sfRFTlf^ d^dPdf Td^ddtdTfdfd dTd:l 
$ ^lrctlf^MK:! rd'HfedlgJ Rf^T 3Rd«FT ^dld^ll^ 

•^RTT: ^5fq d •H'd^H'tl Pc)fclK^:-^^rWH^Au| ifldPdPdl d 
^ddf fdWmRf, fddg d^T dfdWlPd WTfqi dd 
wildoilPdPd did: I fair, -fP^PM ft $TRtd, ^TT STTcTR^xF 
d didii srm dft:dd%r mtr:, ddd:i f^ustm^'i 

d7dT:l 3RT ddd^ 7FR dnfcdPHPd dTd:ll^ll 

Rd TTJddT c[Wf fiparaf dT^, < 3TyfdfN«s<M'j ) Md ^TcrfrT r ^fd 
Ttlrdl TR? cTf ^gldd'd ^cdTF— 

SRI SUBODHINI: In the science of desire 
(Kaamasastra), the lady-love is regarded as a celestial 
deity. Here also, the demons are praising her. They began 
to describe the supernatural form of this lady. “Oh! You 
have enchanted our hearts and robbed our minds! You 
are full of desirable humility! Your lotus like feet are not 
stationed at one place only! — as they move from place 
to place i.e. everywhere. The lotus flower is beautiful only, 
when it is in water — stable! But your lotus like feet 
are seen to be illuminating all places. “The lotus like 
feet” — this reference is usually made for “Bhakthi”. 
This movement of feet was caused by the playing of 
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a game, through a ball, and due to the act of waving away 
the bees,, which come in between, at this time! The 
giving of blows, through her palms, makes her run, hither 
and thither! Here, our Sri Mahaprabhuji says, that these 
demons were “Satwik”, as they worshipped the sun, who 
while setting, is affected by the rays of the “Sandhya” 
time! (dusk) 

Due to her large bosom, she had pain in the chest 
and waist. Her waist was slender and these big bosoms, 
“being heavy, should make you go and sleep “as your eyes 
also look tired and lazy! You have beautiful hair” — the 
purport of telling this is, that “you should take rest 
in our laps”. 

On hearing the ‘praise’ sung by the demons, the 
celestial lady remained ‘silent’ and did not give any reply. 
These demons treated her silence, as acceptance of their 
“desires”! All of them caught hold of her - as per the 
following 1 Vi verses. 

■srpzr 'MIcHlwftf 

VERSES 37 and 37 Vi Meaning: “The demons saw 
this celestial lady, behaving like any other woman. She 
continued to infatuate them! These foolish demons, treating 
her, as their own i.e. as a lady, who belonged to them, 
although she was the celestial deity of Sandhya, caught 
hold of her. They began to smile, as if they were very 
pleased in themselves, and began to inhale their own smell” 
( ie by themselves). 

sfajsftfsnft : fcTtfol 77FRRT ■qf'SFTTH, trztt 
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*M\, TT^T tTR^T, ^ J J^4<irdr^dcl^:, TJSftnT: I 

^ 3Tfa <fr=f 1 ^IFRTlfd rTSTT cfWfl TTcT: f¥ 
'Jtidfnr«tRi^yi55'?-% ciiHifei^y, WfWWWI Tff^OTT 'jdlfafcil 

^ 31lrH^I55?qR Iwf^T TRI 3TfM^-'dl ^ TT^JT:, 

^MTdFrflT, 3TFFf #}%, *tlcR«ftf W cTSTT 

WP?, ■qar<irHid^ci fcrc w^r, ftw ^mRet>H<jgi, 

cri rrt wfa ?tt 5 fauPdii^n 

SRI SUBODHINI: The celestial “Sandhya” lady had 
totally infatuated these demons, having originated, 
inordinate desire in them. When she began to act like 
this, the demons got determined, that this lady is 
“someone” only! They began to embrace her, as they 
had foolish intellects. They could not understand the 
‘principles' behind themselves and of this lady, though 
they were sons of Lord Brahma! 

All the demons, now embraced her, and saw her 
entering into them only! They began to “smell” 
themselves, by themselves. In the first instance, they 
had thought, that they will become pleased -by embracing 
her! When, in a trice, she was not seeable, they realized, 
that this celestial lady had come there to “cheat” them, 
and that is why, she has now got hidden! They began 
to laugh out, and treating themselves “as the lady”, began 
to feel her ‘smell', by themselves! 

In this way, three types of creations were explained 
viz. (1) Tamas-Tamas. (2) Tamas-Satwik and (3) Tamas- 
Rajasik. 

chi-oMi TRTif 4 1 u 11 

■faTPFFjf rf^ rrf ct Art'll’ wfnTCRff fy-UlHj 
rT Tier 
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VERSES 38 and 39 Meaning: “Afterwards, Lord 
Brahma, from his brilliant body, created the Gandharvaas 
and the Apsaraas! After this creation, he gave up this 
body also — which was dear to him, of the form of 
illuminating moonlight and brilliant — This renounced 
body was adopted by the Gandharvaas, like Viswaavasu 
and others, with great love.” 

sfl^oilfSRl' : CTcp}chych|}ij| -sm fafasri -gfegsRcfT 
y-<*KU||S5^-c6l-HI! wtfrTI ^ TTlfrcT^l 7jfe:l 

TFTTftpT ^TTSZR: fPlI TTf^R^l *7*131 Pi fd 

31K®M^u|Hi TPTTCTccTRIJ TRIclfuLHTli 
TrtnTf^Tr^PtTT^^T^I 

faTTTP^frTI rIP#r rF| , TIT ^rWI5q^, iRT: 

cfclPdRifl 7711 efilPdOdirMrilfM ^ 7T«ITI 77T f? ftRT, 

cfT; ^ ft ^?FTP7TpR 7TRT ?f?TI 3TcT cl 
J |U||Wim<^:l ‘€T3FRRf 4fcR7p ^ ^'loHIHI 

^ f=T:, ETf ^4rcth4IG71H ’ 

^f?r 

cTP=mt 7|fe*Tfi?— 

SRI SUBODHINI: This particular creation was 
“Satwiki” (of beauty (Kaanthi)) as it's origination took 
place, from a ‘body’, which was brilliant, and loving to 
behold! Some others say, that this creation was “Rajasik”. 
The Saadhyaas and the “Pitrus” (ancestors) are also 
regarded as “Saatwik”. Our Sri Mahaprabhuji says, that 
all these discussions have to be thought of again (i.e. 
not conclusive). 

Lord Brahma has been called as ‘Bhagawaan’ (the 

Lord) to indicate, that our Lord Sri Narayana had, once 

again, entered into him, with His “root-form" 
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(Moolaroopam). Through this ‘body’, the Gandharvaas 
and Apsaraas were created. Lord Brahma gave up this 
body also. This body had the brilliance of the full 
‘moonlight’, which was liked by Lord Brahma. This body, 
alternately was liked by both the Gandharvaas and the 
Apsaraas! — as they enjoy themselves, only when the 
‘moonlight’ is present! The name ‘Viswaavasu’ is referred 
to in the Vedas, in an important way — as it is said 

that our Lord took the forms of Vishwaavasu and 

Poorvachiti, among the Gandharvaas and Apsaraas, respec¬ 

tively. This expressed the ‘glory’ (Vibhooti) of our Lord! 

The “Tamasik” creation is being described, through 
the next verse. 

TTgT ^dftlVIMf ST ^IclHIriJdf^Ulll 

VERSE 40 Meaning: “Afterwards, Lord Brahma, 

from his ‘laziness’ (sleep), created the “Bhoots and 

Pisaachaas” (ghosts and manes). On seeing them naked 

and with disheveled hair, Lord Brahma closed his eyes.” 

% 

: Tjffal cPTT 

fT?Tr3T'SJT57f3TcU ^ ^(dlddl, rch-rcir^ISUtfdird 
TJgfrT ckdiyril-M:! $vil4T?M 4>< U IHJ W : 

fq^irai fcJWHTTt «jTt»eh¥ll£JI dMH^-crll'f ^ST, 

IdHldAd ¥1 ’ScTO ^\\ cPJpi ^ c*TtT^ ir*o|| 

d^^n fafrqprw- 

SRI SUBODHINI: From Lord Brahma’s “sleep” 
(laziness), both the ‘Bhoots and Pisaachaas’ got created. 
Not only this, but many more varieties of these ‘beings’ 
were created. When one is “sleepy and lazy”, there is 
the tendency to close one's eyes! The created “Bhoots 
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and Pisaachaas” were naked and with disheveled hair. On 
seeing these ‘inauspicious’ forms, Lord Brahma closed his 
eyes, and from these closed eyes, the origination of 
‘beings, which affect mentally' (UNMAADAGANA) took 
place. Lord Brahma, later, gave up this body also (the lazy 
(sleepy) one and the body with the closed eyes). 

The ‘use’ of one of the above two “bodies’, is 
being spoken of as under. 

TjTJT^TfgRJST erf ^UlHsqf yrfh I 

P^lPrfP^PdcR^ 

rT^TTrf II 

VERSE 41 Meaning: “The body of Lord Brahma, 
with the process of ‘yawning’ (due to sleepy lazy nature), 
which was given up by him, was adopted (accepted) by 
the “Bhoots and Pisaachaas"! This is also known as 
“Nidraa" (sleep) — through this, the senses of the Bhoots 
are seen, as shattered! It is said, that these “Bhoots and 
Pisaachaas” attack and occupy such “bodies", who go 
to sleep, without washing their mouth, after eating food! 
This attack by Bhoots and Pisaachaas is called as 
“UNMAADA” (mental affectation).” 

SfrfjrfrfHt : I ^rlfqyTRl ■Qcf erf 

Pd^fd rfrfPT PljrfcRI c^WTI cPTl#^ 

3TTcT^TPts(FTf % Wn?TCT 

■H'cimfdi 3rorfh#TFn srfq fermf 

i^cRTf^tlPKIdY eT8TTfct—P isJiThPi I 1%T djjsdl'Ml, ^ 

^uir^cni ct^tt ^ddi^qr^i eiajrf 

Pd ^ q q fd - j •w ^frfi Pr?^ 

fTd TPl rfHTfd qcfPd, •ydP'd ^ pT^TTI qPdTSoP-KPd^qi 

q^fdi stdMrfqqfq 
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7TT '^rftrfc^srf^ 3RT8JT (hl^'-HK^I 

^srf ^IdoMm^lSS^-ipT chHUR 'MMHiRhI, 

OcdWlIRdl ^T, 'd'feiVil q^eT, erf^ 'drfdf'dl cRPT «hl<rfH rf 
Wfqirf TP^lrfl ^erf Blrfl Wtfrfl cPTtTT Pcj fRcrf^n^ MpPd, 
3ffi7rf M«ltl-HI< PgT, ’JrlfTOrai TJc? -^FTPsPT frfsrf ^ 

J jrf)dd'd:l frf^TI fSdldd-dlcMlRd TFT *pWt«? +<u|HH ^1d<d-d:l 
ct*TT Trfrf PF: rfmTWP TJ^TSpn|rf ^P:l qrfpfa fWPT:-3tFP$rfl 
3rfq^i:||^^|| 

TMTff IjfeBTF- 

SRI SUBODHINI: Both the “Bhoots and Pisaachaas” 
accepted the ‘given up' body of Lord Brahma. This 
body had deep ‘yawning' in it, at the time of ‘giving up’! 
As it was our Lord’s ‘body', this body was adopted. The 
second body taken was of the nature of “sleep” (Nidraa). 

The senses get weak (shattered) through “yawning”, 
which is the initial stage of sleep! This “sleep”, which 
is a celestial deity, has the following features. (1) The 
“senses" take deep rest (Leena) during sleep. (2) Through 
sleep only, the senses “die” (merge themselves) and (3) 
if the “sleep" is celestial, then tears will flow out of 
the eyes. 

This body of the “sleep" was accepted by these 
groups of Bhoots and Pisaachaas and they were called 
as “UNMAADAGANA” (please see ‘meaning' given 
above). The persons, who do not, after partaking a meal, 
wash the mouth well (and allow the food particles to 
remain in the mouth) or do not wash face and mouth after 
defecation — thus remain impure — it is said, are attacked 
by these “mentally affecting ‘Bhoots and Pisaachaas'. 
“UNMAADA" means “madness"! In this way, the ‘Bhoots 
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and Pisaachaas’ adopted the ‘body’ of “yawning and 
sleep”. These attacked those, who are their “easy victims”! 
— as explained above. 

Through the following verse, the “Raajasik” creation 
is being explained. 

3T3fcoRT M-HMH 3TRqFT «Hle|M*l:I 

TTTSZir^ iWFTTP^ 11^ II 

VERSE 42 Meaning: “Lord Brahma, who regarded 
himself as endowed with great strength, created, in a 
hidden way, both the groups of “Saadhyaas and the Pitrus” 
(ancestors)!” (i.e. from the ‘hidden’ resourses) 

Virrhfol^W'Br^ll ^<41^11 PclN4U^'J|^|C|e4rcli!)tr^ir44 : >l 

3 ^iPtbRciii'KHMcIl SRTPcf P^ P^PP *^N ref) sifrd| ’ 

P^ PlrFt PPPc! Pp, 3TrPf^^H^Pd^ P PfdPkJcl I 

‘^Fcrf 3raKr pfar’ '^ppf ifo p; yrniiii, 

'37^iMHI-4’ ^fcT PI P*p cSF^: P P^P WPtsfPFFTf 

PTP:I TOlMl 3TP fcpfPBH 3FPPT 

Pcfcpt PTSScBFT PPTSfpppPl FpT FTt$W PT^P 
TFPPFf fpfmPl'gT57pTcfl 3T^e Wf PtfSFfl 37p P^ 7TPPT 
JHPdPrffiPTfpTF PT?fT:1PcR£J '^IPTfPP:, ‘pft^PTfPP$J iffPF: ’ 
SjP:l 3TcT PPPPT ^kTTI W 

PTP^PTL-P^TfrfpMXP II 

PFrfF P3 tPPP3?- 

SRI SUBODHINI: Here, very special “powers and 
strengths” are indicated for Lord Brahma (OORJA). This 
strength is based on the self-existing powers of the 
“Aatma”, which cause the “thought process”! The strength. 
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which increases (causes) both hunger and thirst, is called 
as “Ita”. Both these powers belong to our Lord only. 
This strength is seen in the “Jeeva”, and also in 
“medicines and trees” — as refereed to in the Vedas! 

Lord Brahma now regarded himself, as full of 
strength! Our Lord was even now connected with Lord 
Brahma, when he had got this “ego” of being “strong”! 
— as our Lord is the root and basis of all “powers and 

strength” (OORJA). It was due to the relationship with 

our Lord only, Lord Brahma had regarded himself as 

“strong”. Lord Brahma is also called as “Aja” — 
UNBORN! Now, he created, from the “unseen” (hidden), 
the groups of “Saadhyaas and the Pitrus”. These groups 
are entitled for their portions of “oblations”, during the 
“Sraadha” ceremonies! Lord Brahma, is referred to here, 
as ‘Prabhu’, (Lord) as he was capable of such creations! 

Lord Brahma gave up this ‘body’ also — as per the 
following verse. 

cT ryirMfH? 1W: yfrTMfc^ I , 

cbcl4t yf£rT-cf^ 11*3 II 

VERSE 43 Meaning: “The ancestors (Pitrus) adopted 
this ‘body’, which was the cause for their origination! 
The priests, during the Sraadha ceremony, remembering 
this only, arrange to give “Pindam” (round balls of rice 
or wheat) to the Pitrus and “Havyam” (oblations with 
ghee) to the “Saadhyaas”!” 

: rf cctlriHdl 3RT T33 % 

T^Trq-|^H, 7R2T cCTJT IWT: yPdOPcpU 

cTNjSc^RT f*RR TT^ 

fsffWTW-Tns^^I: ftnj«T-^frTI Pdd-d<) efa>T:, 

3{fdUrbH 9TT^T ^11*311 
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SRI SUBODHINI: Through this reason only, both 
of these adopted the “given up body of Lord Brahma. 
In an important way, the “Pitrus” (ancestors) adopted this 
body. In this world, the “ancestors” are well known. 
Through this body, both of them got their “food” 
viz. the Pitrus got, during the “Sraadha" ceremony their 
“oblations”! The “Saadhyaas” got their “Havya” oblations 
also! 

The third type of creation through “qualities” (Guna) 
is being described. 

VERSE 44 Meaning: “Lord Brahma, from his 
‘disappearance’, created the groups of “Siddhaas” and 
“Vidhyadharaas”. He gave them his own body of 
“disappearance” (withdrawal — “Antardhaana”), which is 
regarded as most ‘wonderful’!” 

sfl^fSRf : Rrsifafrll 77Tfr^T:l WTftT^T:, 

fsrumrr: 

^ «nci:, ?RT5^P<r4«f:i ctt* cpj 

^frTI 3TTrqpf 3T*%T*I 

HFTT55F-3T^T«jH PHcdHstll ^TRI 3T^TMrT ToRTl ^ ^:l IV*11 

SRI SUBODHINI: This creation is “Satwik” (har¬ 
monious). The “Siddhaas” are perfected in “Jnana” 
(wisdom). The “Vidhyaadharaas” are perfected through 
“actions” (Karma). Lord Brahma created both of them, 
from his form of “disappearance” (Tirodhaanam) i.e. from 
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the knowledge and power of his ability to “disappear”! 
He did not “give up” this body, like he had, with all 
the bodies before. But, he “gave” this body to these two 
groups. This creation and the “body” of “disappearance” 
are hailed here, as “most wonderful” (ADBHUTAM). 
That is why, this “body” was not “given up”, but it 

was “given away”. 

The “Raajasik" creation is being told now. 

VERSE 45 Meaning: “Lord Brahma, who was all 
capable, respecting and honoring his own reflected 
beautiful body (i.e. his reflection), created both the 
groups of “Kinnaraas”, and “Kimpurushaas”, from this 
body. ” 

SfajsfrflFft : *T rebsHirHPdl <4MN«bl: t 

faf Tjfe:, t5F=3 3TR^RT 

yPdfdH^Mui, 3TT7TTR RHilsI^Rrd 7T5R?:I c=ft^Ft5fq 

< 4 uiKl -50 WI^IrHH' 

f5H'T41?*n^TR ■H'-HMdH ufecH 

: IPSMI 

SRI SUBODHINIrThese Kinnaraas and Kimpurushaas 
are the singers of the celestial deities. Lord Brahma 
created them, from his “reflected body”. The word 
“Prabhu" (Lord) has been used to indicate his “all 
capable” powers. It is not that, he created these two groups 
from his “reflected body” — but he regarded his reflected 
body, as his own i.e. with respect and honor! People also 
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regard themselves as beautiful, on seeing their own 
“forms”, in the mirrors (and fortunate too). Hence, this 
creation was done with respect and honor! 

Through the next verse, it is explained, that these 
took 3 forms (as pertaining to their “actions” (Kaaryam)). 

% rj rF'SPpC WT c^TtF 

VERSE 46 Meaning: “Lord Brahma gave up this 
reflected body too! This body was adopted by these 
groups (of Kinnaraas and Kinpurushaas). Hence, all 
these, during the early hours of the morning, along 
with their wives, sing constantly the praise of Lord 
Brahma’s “virtues and actions” (Guna and Karma).” 

: % fNf?n wi ip oPT^cr, 

WIT fWT 3tRPri¥?TI ‘rR TT Trrqf ffif 

(?) «pf:l wfTT ^ "STTcT: 

hm^tl #SR1:I T[H 11^11 

SRI SUBODHINI: Lord Brahma “gave up” this body 
also — as He is the creator and the highest truth 
(Parameshti ). As per the Vedas, Lord Brahma had already 
attained the highest status and realization of our Lord! 

Whatever happened later is being told. These 
“Kinnaraas and Kimpurushaas”, along with their wives 
(created from the reflected body of Lord Brahma) sing 
in the early mornings, the glory of the qualities and actions 
of Lord Brahma. It was Lord Brahma, who had created • 
all of them, both male and female, and endowed them 







































Chapter 20 


12769 


with “bliss”. They accepted this reflected body of Lord 
Brahma. They sang Lord Brahma’s glory, after getting his 
“Darsan”. 

The “Tamasik" creation is explained through the 
following verse. 

■^T cf 'J-fl J |cJr1l VMH'l ^f^ll 

VERSE 47 Meaning: “Sometime, as no creation 
was taking place, or made possible, Lord Brahma began 
to get anxious and worried! At this time, he began to 
sleep with his “gross body”. But he got “anger”, on 
getting into this sleep, and he gave up this “body” also! 
(as “anger” had come to him).” 

: cT^fdl feWTFT:, 

vr-ypff W:, 'Mfdc^l f^TcT pERTBTT 

i^:-TFf5^qf%rrT ffal chIHWISTJjff WRt:, ^tsrrSET 

SRI SUBODHINI: Through his “gross body” - 
i.e. the body, which is useful for enjoying material 
objects/pleasures — the “creation” could not take place. 
Due to this, Lord Brahma got anxious and worried. 
Due to this, he went to sleep, stretching his body, in 
full! - especially, when he could not fulfill, what was 
intended to be done (i.e. he was asked to “create” 
— but he could not do so). Due to this, he got very 
upset and angry. As a result of this anger, he gave up 
this body also.. 
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“Creation” took place from this “renounced” body 
— as per the following verse. 

TTqf: Ufltfd: ^TT RFTT «fr*fr65R^RT:liy4ll 

Cs 

VERSE 48 Meaning: “From the “given up” body, 
a lot of “hair” fell. They became “snakes”. They began 
to go hither and thither! They became the cruel serpents. 
Many of them became the ‘big Naagaas’ with huge 
body and hoods." 

: irSifliMPdl 3TlJrT: ^TT 3TF^RTI 

sm -Mc^ncfcMumiii ^ddiPHPd ^Fi?n r trj ^tt 3nrm 

^TRT1:I 3IFT: TT^rf:, RFTT ^T^RR^T:I 

■qrn5#tRf, ^ddl^, cTcT: *J^4dl 

^TcU:, ft Tmf : | MpdcH^fsB-'-IRferlia '^TTcTT:, 7f ^PTT:I T^c1l«filCRl 

(sh J 4Kf^dlcF ^Idl:, 37cT : RFT:, 3?: 

^F*RT R ^F*RT: T T T7 s IPTTfTI 4WKW Wl 3PTIR^RTR^I:I 
Rf T TT s 4 WW1 RTII^II 

-q^' Rcjfasn rrr iiui'idTd^i^4'i 'sbiT^c^ ^jfe' 

^ddldj cTJW- 

SRI SUBODHINI: From this body of Lord Brahma, 
a lot of “hair” fell, and these became the “snakes”. 
From this, we can realize, that Lord Brahma, had pulled 
his hair in great anger, and due to this, the hair fell 
down! “Ahi” means both cobras and the “Naagaas”! 

told-dbibU||£ll*J RRTOTTRJ TT«rr TTtl 

TFTT 3T3TTRT: -gtrFT TfEZRIT: TlfoVT: RJrlT: I 

KAARIKA 1 Meaning: “Those snakes, which were 
originated without “hoods” are known as “Ahi” (snakes) 
and those snakes, who were created later, are known as 
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“Naagaas” with “hoods"! They are also called as “py¬ 
thons". Those who were originated, in between, are also 
poisonous! The snakes, who were originated from the 
pulled out hair began to run away, in anger. From their 
moving body, the snakes, which got originated are called 
as “serpents" (Sarpa). Those snakes, which remained as 
they were, became th “Naagaas”. They had big ‘hoods’ 
and bodies! They had a big “shoulder", so that, they 
can have big “hoods". 

In this way, after explaining the 9 types of creations, 
now. Lord Brahma created the “MANUS" from his 
“beyond the qualities attitude" (GUNAATEETA) — as per 
the following verse. 

TT 3TnTTR WIR: 357*7^: I 

cT^T 7R77T cdWnicHI^II*^ II 

VERSE 49 Meaning: “Afterwards, Lord Brahma, 

who had got originated from our Lord Sri Narayana, 

created from his own “mind”, the “Manus", who would 

glorify these worlds, with their devotion to “Dharma"!" 

% 

77 37T7*7RftrfrTI 

77 TRTrtll^ll 

KAARIKA 1 Meaning: “When a person attains a 
state, which is above the three qualities (NIRGUNA), 

(i.e. he becomes “Nirguna"), then only, he feels, that he 

has got fulfilled.” 

'RRT7T 7t«fl^Tcfl T^sf ig:-3tT^frfrTI 
31T?CRt TOil: «chH!ll^ W:l TT^T 7777^1 77=17771 
■cR^lSTf - 5 ^ 7 !:, 37^5fq 7 < 7 ^T^I HTScT: tr 

W 11 !: 7jfe, 4<lcq=h«rWl:l l!.d¥ll^c*tiqig- 

rft^ ^lcldlPdfd l dI=bHj,'HM4Pd tfflff^TfTfall'tf'UI 
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cT^T WT Wiwf Tt^Tl 

SRI SUBODHINI: The word “Yiva” (like this), 
indicates, that Lord Brahma, now got totally fulfilled, 
through his quality of “NIRGUNA” — beyond the three 
qualities! The cause and reason for attaining this exalted 
noble state is being told — that Lord Brahma had got 
originated from our Lord Sri Narayana! (Aatmabhoo). 
When Lord Brahma, experienced such an “attitude”, he 
created the exalted and noble “MANUS” from his 
“MIND”! The important “Manus” are 14 in number, 
although there are many divisions among these 14. These 
“Manus” were created, as the “very last”, of all his 
creations. After this. Lord Brahma did not do any more 
creation. The sages were created by our Lord, after taking 
the form of the “Vedas” . The glory of these “Manus” 
(the human kind) is being told, specifically. These 
Manus progressed and developed all the worlds, through 
righteousness (Dharma). In this way, they made the entire 
Universe joyful and happy! 

Then, Lord Brahma gave away his strength, powers 
and capacities to these “Manus” — as per the following 
verse. 

TJT 311^1^1 

^ TJTT U'JimfdHjmoII 

VERSE 50 Meaning: “The noble Lord Brahma gave 
away to “Manus”, the city, in the form of this Universe, 
which he had originated earlier! The “Manus” began to 
praise him, on getting his “Darsan”.” 

ffTTI Tjf ^ 

ebMflT 4r14l't, ^ mdPiJtqPtl, 

TcRT ‘Sfol cf^T TRTcri "^TTcTT 
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4,4 tern' 7 J 73 WfacW-rTT^^ffHI 3 'R^STRT TJTT 
^ U^IMPd WT?T^:imo|| 

yvwiRdiss?- 

SRI SUBODHINI: This “city” of “Brahmaandam” 
(Universe), which was created by Lord Brahma was 
divided by the divine factor of “time"’, (Kaala) and was 
given to the “Manus”. Now, Lord Brahma will take 
rest, and the “Manus” will, hence forward, protect and 
rule this Universe. In this way, in place of Lord Brahma, 
many “Manus” got originated. They also sang the 
“praise” of Lord Brahma. 

The “praise” is sung, through the following verse 
(by the Prajaapatis). 

^rT! % chdHj 

VERSE 51 Meaning: “They said, “Oh Lord Brahma! 
Oh! creator of the Universe! It is indeed a matter for 
great happiness and joy, that you have created the “Manus" 
and this creation is very beautiful! Yoti have also 
established in them, the worship of fire (Agnihotra) and 
other types of worship and sacrifices. (Karma). Through 
this, we will also be able to receive our portions of the 
offered “oblations”!” 

aftTjsfrfSFft : ffrTI WTfa ^ 

TfSl:, <T2#f '=FR^r^c43T3jTTRT ^ITcTT ^dc^dR-d 

«mfcT ^4, 'dlcffHfdl ^tTTPW^-VfrTferTT: 

iwir ilPfRptPlI ilPt-M^ ^71 %7TT smff^RT:, 

f**17n:l V Rf "Rt^a 3 tF:1 TTTqFWR^TR^ ffcT ^T3«l: 

Ref R44^Ri477m3KTT imui 
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TjfeW- 

SRI SUBODHINI: This creation is indeed very 
wonderful. We also have been created by Lord Brahma! 
Even the “Manus” also are created by Lord Brahma only. 
The “Manus” became glorious and best. Hence, this 
particular creation is beautiful of the creator! It is of 
the nature of great fortune and good deeds (Punyaroopa). 
It is indeed, very joyful, that the “result” (task) has 
become much more beneficial than it’s “cause and 
reason”! In this creation of the “Manus”, the factors 
of “Dharma”, and other noble virtues have been firmly 
established — through which, everyone can attain both 
“Dharma” and “Moksha” (liberation). We also will be 
able to have our “food" along with everyone else! 
Through this, our goals of wealth and fulfillment of 
desires also will be secured! In this way, Oh Lord! 
through your ‘best’ creation, all the four goals of one’s 
life have become fulfilled! 

Through the following verse, the creation done, 
through the highest divine attitude of our Lord, is being 
described. 

rTW f^RTT TJRUTfSRTI 

VERSE 52 Meaning: “ Our Lord and sage Sri 
Hrisheekesa, through the steps of Yoga viz, penance, 

knowledge and the best “Samaadhi” etc, created noble 

minded saintly sages (Rishi) whom He admired and loved 

most!” 

: rlMflTd I 

■H447TFf4 rT7t74 

'Rfrf:l ■qrFt ^J|c|^l4 W:, TRTtZRR 4T ^tF:I 
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*FracTT cfT, ^g:l TtWl 


^racT: WW 


xpfp: c^^fd^quitp Tp-cq 


SRI SUBODHINI: Through “Jnana” (wisdom), 
“Karma” (actions) and “Bhakthi” (pure devotion to our 
Lord), our Lord Sri Hrisheekesa (Sri Narayana) created 
His most beloved sages, who will protect and practice 
the Vedas! The word “penance” (Tapas) means “Jnana” 
(wisdom). “Vidhya” (knowledge) is “Bhakthi”. “Yoga” 
here, means attainment of our Lords’ “attitude" (Bhaava). 
In other words, up to the highest “Samaadhi” (union of 
mind with our Lord), all the Yogic steps were used, for 
the creation of these sages. 


Our Lord is the Lord of all the “senses" (Hrisheekesa) 
and using all these “instruments”, our Lord made this 
creation. The word “Rishi" means a noble saint, who 
has conquered all his senses. These “sages" are of 3 

kinds. (1) “Jnana Nishta” (established in “Jnana” 

(wisdom)). (2) “Karma Nishta” (established in “action”) 

and (3) “Bhakthi Nishta" (established in pure love to 

our Lord). The words “Rishi” and “Hrisheekesa” denote 

both the “sound” and it’s “meaning”, and conveys the 

highest truth, that both of t hem are the forms of 
“Brahman” only. 


Our Lord has 6 virtues like Aishwaryam (opulence) 
and others. When they get together, they become the 
“doer” (Kartha). Now, whosoever was originated, it is 
said here, was given “one” part (of these virtues) each 
— as per the following verse. 
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H'firf ^Ichcb^i: fc^ 

VERSE 53 Meaning: “ The unborn Lord gave away, 
to all of them, (sages) the parts of His body, which 

were symbolic of Samaadhi, Yoga, penance, opulence, 

knowledge and detachment.” (i.e. each and every part 

of His body had all these virtues ). 

: Tter ^frTI % ^SJTSTTSf: T^T-PfiT^I 3 
3«I: ffdl TdT*f g dcflS W3T:, 3RT: 

dT ^lR^Qu| ^ 'qf^RTtfcTI dHdmHK-ilTtfdfdl ^ 

'd^I d7=fcr*f:l WW: T^'qfcZTT:, ddr^H 

^TTWJT:; fddT dTI 

4lhfd^)m-M:, W cT^T; ^fd dd^dd dTtfZrl ddt dHH, 

fdSJT dfe:, cftrrq ^Hdl fMld d?T:, dt:, did! ddTH, 

Wfd^Pffafdl Wid'llfd: ?T^TT dWlftfd dtdSJI W1 % dddd 
^obHW TTWTdftfdlMII 

?frT aff^MNd^ollfy-ill 



SRI SUBODHINI: A noble “appropriate" action 
was done! The divine part of our Lord, from which 
the various creations were made, now, was given to the 
“created persons” only! The Lord never wanted to retain 
any of these, as He is “AJANMA” - UNBORN! The 

parts, which were given away, were also responsible for 
the origination of future generations! All the 6 virtues of 
our Lord, were, in this way, given away to these sages. 

Here, the word “Samaadhi”, means the one- 

pointedness of the mind. (2) Yoga means the way and 
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means of attaining it’s one pointedness. (3) “Riddhi" mean s 

the “results" of both the above. This is one “group”. 

The other “group” consists of, (1) Tapas (Jnana), (2) 

Vidhya (Bhakthi) and (3) Vairagyam (detachment). “Vidhya" 

is “Yash” or fame; “Riddhi” is “Shree” or wealth; Yoga 

is “strength" and “Samaadhi” is “Aishwaryam” or 

opulence! The word “Samaadhi” and “Yoga" have also 
another meaning viz. “Through which, the minds of 
enemies, who are prone to evil actions get pain and 
sorrow”. The purport is; that the sages attained each of 
the divine “parts” of our Lord. 

Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 20 of Canto 
III of Shri Maha Bhagavata Purana. 

























II $fl<£iW||i| || 

ii Mhrwi to ii 
II 9ft3?|Tj|4^fU|eKM(^^4l4M:ll 

$ft 'MHIcM - - 

SRI BHAGAVATAM - CANTO III, 
CHAPTER 21 

ticbfdy) ^ tptk^ snftrrnf fn-^ui^i 

^dWfcbl/eb^lc^d^jifi’M^^ 11^ II 

KAARIKA 1 Meaning: “In this 21 “ chapter, the 
path of “action” (Karma), along with it's ‘result’ (Phalam) 
is being explained. This path of “Dharma” (action) is 
called as “creation of the elements” (Bhoota Sarga) as 
the Primordial elements are purified through this.” 

ftrfft?JT:«hUu) 'JJrFT cncKnuH<4<j«s<4:ll 

LhrUfM fjrfcT^n - : VtrFT skfadlcW TFf^gftlRII 

■qcf -Hcbcdi* mrcjfe' gsn, TrtssW sfcj 'hhHvi 

^^sfd-fdlil^cl^ftfd wfa:- 

KAARIKA 2 Meaning: “For this “action” also, there 
are 6 kinds (ways). Penance, the “vision” (Darsan) and 
“praise” (Stuti) i.e. in the purification of the Primordial 
elements, “Dharma” (action) is useful. In the same way 
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“words”, “Aagama” and “Samrudhi” — these three, are 
also useful for the purification of the Primordial elements! 
“The words of the sage” viz. the words, which were 
spoken by Sage Kardama to Manu, were intended for 
“Samrudhi" (prosperity and plenty). All these will be 
explained, in this chapter. 

[ NOTES BY “PRAKASH”: Our Sri Mahaprabhuji 
says, that the “continuity" of this chapter has been already 
seen before. There are two types of divisions for this 
story. Each of the chapter has two “meanings”. He speaks 
of the meaning of this chapter, through the above 
“Kaarika”! The word “Ayam” (this) denotes the path of 
“Dharma” (action). 

In the “result" of the purification of the Primordial 
elements, as done by “Dharma” (action), our Sri 
Mahaprabhuji says, that this was caused by the words of 
Sage Kardama to Manu. He says further, that these words 
constitute the “meaning” of this chapter.] 

After listening to the “totality of creation of Lord 
Brahma, from the last chapter, with a view to listen to 
the special nature of Manu’s family and lineage, from the 
next verse (Swaayambhavasya), through 5 verses, Sri 
Vidurji, is asking information regarding the lineage of 
Manu. 

TcTT^JcTSzr UTlcfyi: lUHHMd : I 

^ WT:lfi> II 

VERSE 1 Meaning: “Sri Vidurji said, “Oh Lord! 
everyone praises the lineage of the family of 
Swayambhuva Manu! In his lineage, the increase in 
progeny took place, through conjugal relationship between 
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husband and wife.” (i.e. for the first time, after creation, 
the nature of relationship became “conjugal”). . 

Sfrgsfrfspft : 3PR fsrcflNctf ^d'dPdd^Adl 
^f?T: 'M^efvi: STfcpsul cTTT 

^f?TI ^fRrT:I ^ ^Id^, iRT ^IHlnHHf 

^FRI T5U ^frTt ^THT«I 

■^TPT 11*11 

■Qcf TJgT Md4lPWm' <^Pd- 

SRI SUBODHINI: The special nature of this 
lineage is the “conjugal” relationship and the progression 
of creation! We have already listened to the lineage of 
Lord Brahma. Now, we have to see the lineage of 
Swaayambhuva Manu, as his lineage is very famous 
(praiseworthy). In fact, through this Manu only, the 
progression of creation took place, at this time. It is 
said here, that through “conjugal” relationship between 
husband and wife only, the progression of creation took 
place! The addressal of “Bhagawan” (Oh Lord!), indicates, 
that Sage Maitreya had full knowledge about this. 

In this way, after asking, in a “common” way, now, 
Sri Vidurji is asking, specifically, the story of Priyavrata 
and Uttaanapaada, the sons of this Manu. 

(y^ddlrlHMIcO ^ 

irsmjTf TijrjTKj: UlMiliicIHT 

VERSE 2 Meaning: “Swayambhuva Manu had two 
sons viz. Priyavrata and Uttaanapaada. These two sons 
had certainly, ruled and protected this earth consisting 
of 7 islands.” 

sfojgtfsnt : Pu^fdl 4 ^ Py^ddldUMKI^d?!, 

cfl, ftSPR, yMmPd*^, WglM^dT 
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^5^1 TW ^ PH^dll d^lcfvi^i ^fd TO:IRII 

ob-M+nf cpq ^fd- 

SRI SUBODHINI: Swayambhuva Manu had two 
sons viz. Priyavrata and Uttaanapaada. Both of them 
protected and ruled this earth with 7 islands. Sri Vidurji 
told, “I have heard of their story, and I have also heard 
that this earth was protected by them. Kindly tell me 
about this “lineage”. This is the purport. 

Through the next question, the “stories” pertaining to 
his daughters are asked. 

^ ^f%rTT <3^Pp! foSfcITI 

VERSE 3 Meaning: “Oh Brahman! he had a very 
famous holy daughter by the name of Devahooti. Oh 
sinless master! You have told me, that she had become 
the wife of Kardama Prajaapati.” 

: rTFtfril BEdBFTT ItH BKTRT 

TO cT^TT: 31WI d^SndPsftd TPf :l 

■^^HHPd^drdiqi ^RT ^Pd4v-ll ^fd TOf^pTqt, 

^Tl Ud4'J|l«f ^dTdFTTfTdHJ cfT, tfrfFrn TOTT^dT 

?fdl Tl4«d fcRlTui ^dT ^rfkSTI dFTT fdcfT^SJ ^d:l 
TRl^Trl:, reTdT, MHlPd rTTOddl 3T#fd t?f!$dl «1TO 

^ dVrqbFMd T TTOJdiTdTTO dT^T: ddBl iTcrfd, ^Tl 

HlPdidiH ^'GTfiT H3i| 

3FJSJ 

SRI SUBODHINI: Mother Devahooti was the 
“middle” daughter (of the three). Two questions have 
been asked about her, and through one question, the 
story pertaining to the other two daughters, has been 
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SRI SUBODHIN1 


asked. The “middle" daughter has been regarded as the 
"root cause" for everything! Hence, her “praise" has been 
rendered. Her “creation" has been described, here, up 
to her “liberation"! 

“Oh Brahman!” — this addressal emphasizes, that 
Sage Maitreya did not have any negative quality or blemish 
(Vikaar). The name “Devahooti" denotes the “lady who 
has been invited by the celestial deities”. In other words, 
all the celestial deities are supposed to have invited her! 
She had got married to Kardama Prajaapati. Sri Vidurji 
says, “Oh sinless master! - this addressal indicates, that 
Sage Maitreya never ever got any attraction to any woman! 
Only sinners get such attitudes and these sinners are, in 
the worldly sense, petty and fickle! 

After telling like this, a question pertaining to “her” 
is asked. 

rR^TT 77 ^ I 

TTTfif ^fcTSTT 7R7 ^imi 

VERSE 4 Meaning: “The great Mahayogi Sage 
Kardama, had several children from mother Devahooti, 
who had all the signs and symbols of a Yogi! How 
many children did they have? Please tell me. As I am 
eager to listen to this, please tell me about this!” 

sfrgsftfSRl' : flFWllMfdl TR MlPlcdlcf, 

RI SI 4fP Pd 3t7H:l Tnsft 

4tafTI5f«l*3R 'HMddlPd ch<(HW 

3 ftTSt ‘4 t t T:I cfFTITcJ cT^TTf^T Tff^T, m 

TTR:I Trfsfq H 

^ ^RfrTSTT TtfSJFTi yehliPcIVlM 

^ 3PR:I TrR ^frTI ^fcT 3IT«faTimi 


















































Chapter 21 


12783 


^IWW- 

SRI SUBODHINI: Sage Kardama was a great Yogi! 
Is it surprising, that he had got many children, through 
conjugal relationship with his wife mother Devahooti? 
Moreover, mother Devahooti had all the signs and virtues 

of a Yogi! — In fact, she had 32 such saintly signs! 

Due to this, such a person only can be an ideal residing 

place for true Yoga! Kardama was a Mahayogi himself, 
having attained all the goals of true Yogic practice! When 
both of these were Yogis, the question is asked, regarding 
their conjugal life and the birth of children - as 
Swaaayambhuva Manu had got instructions to progress 
the “creation of more and more beings”! That is why, 
it is said, that there is nothing “blemishful”, for a 
Mahayogi to have got children. How many times did Sage 
Kardama place his “energy”, (Veeryam) for the sake of 
getting children, from mother Devahooti? This is the 
question. “As I am eager to listen to this, please tell me 
the same.” 

Through the following verse, the questio'n regarding 
the other two daughters is asked. 

TJfcTOf cIT ^TtJT: TJcT: I 

■*TSTT TTTRf Wlf 3ET 'RHcflKJM 

VERSE 5 Meaning: “Oh Brahman! I have heard, 
that the sons of Lord Brahma viz. Bhagawan Ruchi 
and Daksha Prajaapati had got married to the other two 
daughters of Swaayambhuva Manu. Please tell me, as to 
the way, children were born for them” 

: ■RfetfrPdi ^4+H^4Rd:i 

<sT£jf4fd TrafsJqfwiA 

dHTpTOlcqfo: TTRcfrfrrfrT tTTT: 'Hldl'ctH cT^T, 
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^T37RTcl snsnujmil 

TPf cb<{H^<4ii|4i J ll^ ^4^11: 4j(Wm« 

SRI SUBODHINI: Ruchi was full of “Jnana”, 
(wisdom) and due to this, he was “alive” from the 
previous “aeon” (Kalpa). Sage Maitreya is addressed as 
‘Oh Brahman’! — to indicate, that Sage Maitreya was 

in the know of everything! Daksha was the husband of 
the third daughter. The word “Bhootani” (beings) 
denotes, that many daughters were born, through many 
ways! “Please tell me, as to how their children were 
born, after marrying Manu’s daughters.” 

SRI SUBODHINI: Through the following 
“Kaarikaas”, it is said, that the creation done by Sage 
Kardama, through mother Devahooti, is told, in 4 
chapters. 

TfTSPT rf fecllgg Tffe i«TT fa^rT.I 
f^TPf 

% Ttf rj TFTfsf^r fFII^II 

KAARIKAS 1 and lVz Meaning: “In the first 
chapter, the “Saadhan” (way) is told; in the second 
chapter, the “marriage”; in the third and fourth chapters, 
two types of creations are described. Though “two 
meanings” emerge, in interpreting these chapters, our Sri 
Mahaprabhuji clarifies, that in the creation of the 
“many", “Dharma” and other factors have become useful 
i.e. they have been explained, for the sake of “Dharma” 
only. But in the original creation, every factor is 
explained only for this sake (ie for “Dharma” only). 

"STiTT: <d^jui)fdd:I 

TJTWcSIT dMfrl^ Tim 11^11 
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VERSE 6 Meaning: “Sage Maitreya said, “Lord 
Brahma had told his son, Sage Kardama, “Please have 
children” (i.e. increase the number of created persons^ 
On hearing this, Bhagawan Kardama did penance for 

10,000 years, sitting on the banks of the holy Saraswati 

river. ” 

<^4iIm 3TcT: 

yRdcHd., tUWdl; 

cTRTT: cfft fcsqifa cTTFcT^I U.dMdl ^I^IHHI^Rl4dll 

W^^ira rN:, ^ cf5? 

fg ^rfdll^ll 

^ ^cfcl 7TW WF1 MR^fd, — 

SRI SUBODHINI: Lord Brahma and Sage 
Kardama were both, of the form of our Lord Sri 

Narayana only. Hence, for the sake of creation, our Lord 
had inspired Sage Kardama, as he was like Himself! 
Sage Kardama, sitting near the banks of the Saraswati 
river, did 10,000 “divine” years of penance. Within 
this time, one round of all the 4 “Yugas”, had taken 
place! We should remember here that Lord Brahma, for 
his own creation had done penance only for 1000 

divine years. But Sage Kardama did this penance for 

10,000 “divine” years! i.e. much more! (as Our Lord will 

be “born” as his son!). 

Our Lord Sri Narayana does not get pleased only 

with penance! He gets easily pleased only through 

“Bhakthi”. Hence, through the following verse, the 

worship and service of our Lord, with “Bhakthi” is 

explained . 

rTrT: fsiF^TRTfrf'T I 

idr ^rfffsrr <4 
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VERSE 7 Meaning; “Later, through “Kriyaa Yoga” 
(personal service and worship), coupled with “Samaadhi”, 

Kardama worshipped our Lord (did Pooja etc.). With 

Bhakthi, he attained our Lord Sri Hari, who blesses 

His surrendered devotees, with His “boons”!” 

: TTrT: M 1 !<=IIHI'HTf^cT:I 

era f^raram: qR^wfi 3^ : wRrt -pra' 

qRd4qi crat ^ d h v i fa <3 Ri ^hi v i Rfi 

cKra-^irfirfrri era: erarfq •raraFf raT era? 

^rraraf rarrara rara: i ^raKHJi^M 

cTrft < M J Mc'Ml8 r iie'=t>kl raicT 

SRI SUBODHINI: Through “Samaadhi”, Sage 
Kardama got our Lord manifested. He did personal 
service and worship of our Lord Sri Hari. He attained 
our Lord truly, after performing this Kriya Yoga, with 
Samaadhi. Through the virtues of our Lord, who is 
worthy of being served and worshipped with devotion, 
he removed the stress and strain of his spiritual practices. 
HE ATTAINED OUR LORD SRI HARI, THROUGH 
LOVING BHAKTHI! - AS OUR LORD, THROUGH 
THIS LOVING BHAKTHI, GIVES HIS BLESSINGS 
AND “BOONS”, TO HIS SURRENDERED DEVO¬ 
TEES! 

Later, Sage Kardama got the actual “Darsan” of 
our Lord — as per the following verse. 

dMdlfNl ^IcIl^bcMISL ^rt ^tl 

^PRl rf $TcT:! TTTcci lid II 

VERSE 8 Meaning: “Oh Sri Vidurji! (who has 
great control, over his senses - “Samyami”). At this time, * 
i.e. during the Sathya Yuga, our Lord Sri Narayana got 
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pleased with the Bhakthi and penance of Sage Kardama. 

He manifested Himself with His actual form, through 

His ‘•Brahman” nature of the sound, (Sabda) and gave 

him “DarsarT.” 

SfoprfSFft : rTTclfcfdl cfT^cTT W1 7RT3:I 31cm RT TH^R^lclR 

m ttcra 

■ch^fclGd:! Tm cNRT ^RT:, dd^dNI dPifejl 

d^W-cd^d ^ TTchfl cTcft 'Hdd<lfdRT^:l cTcft SPR Rfwrf, 
cTcT: !RT cfiRlh <RT 3tRjm^, rRT: cbdl^dl ^feTTTfRl 

Wcfl 7^# 3TWTT RRRdfo d<Hmi*f 

*TM:I <Rf ^ R PddH dlPddH.1 dldP<Pdl LReRCI^T ^frT 
^^53miWR:l ?T«^Pm R^R Pd^lPTd 
RRcfTR^ RP^JR 'JtOrdl 3mfR^|cT:, R WTTRRTI. ^TrTfrfrT 3MWRI: 
TJTT^ RfSlRTRm 3r^[7lfg^cfl% W1 TRRfTHIdNlTb^l 

d^flPi^PH, RsmfR mram <^ihwi r % rrrrk^ffj 
P hPa^, T^r^m RftRRFRT <£ddd:ll£ll 

TTR -^z ^JN^iq^jf^Pd fRpR:- 

SRI SUBODHINI: Our Lord had become very 
pleased, by now, through the loving service of Sage 
Kardama, as the Lord always bestows His blessings and 
boons on His surrendered devotees. Sage Kardama had 
sat to do penance, in the Sathya Yuga, and this penance 
had purified his inner mind. In the Treta Yuga, he attained 
the goal of his penance. Later, our Lord manifested 
Himself. In the Dwaapara Yuga, Sage Kardama did this 
service and worship of our Lord. Later, during this Kali 
Yuga, he had developed sincere Bhakthi and love for 
our Lord and during this “Yuga”, our Lord did not 
manifest Himself, but originated intense Bhakthi in Sage 
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SRI SUBODHINI 


Kardama, for Him! But, with a view to ensure, that Sage 
Kardama is blessed with His “boons", our Lord had 
manifested Himself, in the Krita Yuga itself. He did not 
delay His manifestation at all! Though, our Lord blessed 
His devotees, through His “vision” only!, our Lord had 
manifested Himself, with the body of the Vedic chanting, 
and due to this, he is hailed here as ‘Veda Purusha’. 
Sri Vidurji is addressed here, as “Oh Kshathaha!” 
as Sri Vidurji has seen our Lord many times, with 

many “forms” earlier ! Due to this, Sri Vidurji will not 
get any doubt, on this “form” of our Lord. Though, 
this “form of our Lord” cannot be seen through the 

“senses”, our Lord, out of His will and desire, had given 

this “Darsan” - AS NOTHING IS “IMPOSSIBLE” 

FOR OUR LORD! He even made his manifested form 

as “many”, in the outside! — for the sake of Sage 

Kardama! 

Our Lord’s manifested “form”, as seen by Sage 
Kardama, is being described as follows. 

rf (cH'JiHchfaf 

iTT^ r iHI<rlcb<dMcl5bl'»Jl II 

VERSE 9 Meaning: “Our Lord's divine form was 
brilliant like the sun, without the quality of “Rajas”! He 

was seen wearing, around his neck, a garland of white 

lotus and Kumud flowers! His lotus like face was 

surrounded by beautiful blue-black hair locks! He was 

illuminated, through a bright white dress! (On getting this 

“Darsan" of our Lord, Sage Kardama “prostrated” to 

Him.)” 

: TT dfaidl : WT 
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WET: I 

wtctt fa * Pm fa i tft:, ^ 

^T5W^«f:l 3TW : TFEn?nT3rSr3^^ 37^1 % 

^ddlH^d HKHUISI 3tch^4W W7I Rrldlfd "^Rnfd, 3<ddlpH 

^ ^rf Wf -q^TI 31i?ld4rddd^d>9UW^c||'f fFFEn 

■^ftcTT if 37d=FWrcltinfcf cfshl<M‘ WTI 3#T *1%: U^'fsWfedl 
TtfWf -SRFTTlWI ^ ^fe+iyP^'+rHdJd'+i r^vlwgTT^I fa**T 

VjeKHHHp ^TPT, 7J5T TTcj ^HMII^ TJ#TT ^fcfl 3Hd ^yif 
'^HVlfT+i'bTbl 1 U,c|H^H ^21 ftfaEn ^Tf7T:ll^ll 

^HflrlWd TMTTFf ‘2 U TF^ ^faT*PI ^JTSS?- 

SRI SUBODHINI: In the first instance, the divine 
form along with the special ornaments worn by our Lord 
is being described. Sage Kardama on getting the “Darsan” 
of our Lord, offered total prostrations, as he was 
overjoyed, with bliss. 

Tf^rrsf TJWSSlfef F^: 11^ II 

KAARIKA 1 Meaning: “Our Lord Sri Hari had 
become, for the sake of creation, 14 in number (10 + 
4). Sage Kardama was made (by our Lord) to create two 
types of creations (the male and female divisions, as also 
with “qualities” and “beyond the qualities” (Saguna and 
Nirguna)). Hence, through 2 verses, 10 types (5 + 5) 
of special types have been told.” 

Tjfej ftfeTOT dfMIdd'l jjrffrf 1 W«TTI 
dVINrillfd dfMlP^t TTcJ> ITct TJtTPf ^TrT: IR11 

7T*f ^ diMoin^rd: ^ Israel 

V^cfKf ^fT: Ul^flWldl^JI "TO 1%TTT: fifliH, 113II 

KAARIKAAS 2 and 2Vi Meaning: “10 children, 
including one son, were born! In the system of 
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SRI SUBODHINI 


“Saankhya”, the number of “Purushaas" are many, in 
number. With a view to remove the “blemish" in this 
creation, and with a view to remove the “blemish” in 
the “human goals”, our brilliant Lord Sri Hari, 
manifested Himself. At first, 9 children were originated 
viz. 9 daughters, who were capable of conferring 
beneficial results, on noble persons! Hence, through 
the “numbers" (Sankhya) and through the way of this 
creation, the difference from the other Saankhya system 
has been shown here.” (This will be explained, later, in 
detail). 

SRI SUBODHINI: Through the word “Virajam” 
(without “Rajas ”), it is indicated that, in our Lord, 
there is no “blemish" at all. In other words, the negative 

qualities of infatuation and attachment (Raaga) usually 

associated with “Rajas" were absent. There was no 

“ignorance” (Ajnana) or ‘foolishness', in this manifested 

form of our Lord. Our Lord is hailed here, as Sri 
Narayana, with the brilliance of the sun! He is seen, 

with a garland of white lotus and Kumud flowers. This 

“ garland" indicates, that our Lord is the one, whose 

glory has made, both day and night possible and He 

is present, at all times! Beautiful and blue tinged locks 
of hair has surrounded His lotus like face, and has 
beautified Him, manifold! This also makes us realize, 
that in this divine “form", there is the presence of total 

joy and happiness, along with “Bhakthi ”! The joy and 
bliss pertain both to this and the other worlds! By 
wearing a pure “white cloth or dress”, it is indicated, 
that He has come now, adopted, to adore Himself, 
with the pure Vedic “parts” — thus showing, that in 
our Lord, there is the presence of the total power 

of “Jnana” (Jnana Sakthi). 
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Through the next verse, the absence of the quality 
of “Rajas”, and other types of “blemish”, is being told. 

%ldltMHchUHch TR:7X^ff^8TTJir^||^o|| 

VERSE 10 Meaning: “Our Lord was seen with (1) 
crown, (2) with earrings, (3) conch and “Sudarsana” 

discus, (4) the mace, in His hand, (5)had a “toy" in the 

form of a white lotus flower in His hand. He was 
enchanting everyone's mind, by attracting them with His 
smiling face and vision! (On getting “Darsan" of our 

Lord Sage Kardama did his “prostrations”.) 

sfftpitfSRt : fchOnHfMfdl 

^1 ^q|c|c|d>lT cftrTT c^cKb^ttri 

dTUd'd>‘ ?TRT, rT«TT W:l '^^tchfqfrt ^FTTcf WRT 

^ WF& WfHcf Wcf, c^TFT^; 3Tcft 

c^cnswj^HHl^l^dc^Th^l tpT: f^lfd ^Tcf ft-HdH, 

doHfedHlSRT Wfl WffiT HMKjfaia Hd^dlsW fdTf^fgdTR 
dddfo, 1 <J ebiRi'cRffHl 3#TT5^' ^pT WHirMHird ^ H^dlcdP^ 
^PddqjRo || 

SRI SUBODHINI: Sage Kardama had now the 
“Darsan” of our Lord’s most beautiful form, adorned 
with the crown, earrings, conch, discus and the mace. 

XHTT y 4 *idHM)RdHJ 

ymuf tX VffdHT cbl4d) 

rl redid ■gtrFTfT fsrf^RT^M 
KAARIKAAS 3 and 4 Meaning: “In the system 
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SRI SUBODHINI 


of Vedanta, the strength of our Lord's love (as the beloved 

Lord) — known as “Prameya Bala” is called as the “best" 

which is worthy of being realized!. Saankhya and Yoga 

are said to be the evidences and proofs! The strength 

and power of “principles” are explained through their 

“tasks”. Through the three “weapons” (of our Lord) 

the three types of “principles” are explained.” 

[ NOTES: (1) Through the “swirling” of the lotus 

flower, our Lord banishes “ignorance” (Ajnana). 

(2 ) The crown indicates the “Prameya Balam” (see 
meaning before). 

(3) The two earrings symbolize “Saankhya and Yoga”. 

They symbolize the strength of “proof and 

ev idence ” (“ Pramana ”). 

(4) Through the mace, conch and discus, the strength 

of principles viz, earth, water and fire have been shown. 

(5) Our Lord’s “ornaments” emphasizes the absence 

of “blemish" and also His virtues (Gunaas).] 

SRI SUBODHINI: As our Lord had manifested, 
for enacting His “Leela", on this earth, will He be 
affected, through the “blemish”, usually seen, on this 
earth? Not at all. It is said here, that our Lord had 
now brought the white lotus flower — KUMUDA — 
which blossoms only in the night, having given up 
His usual red lotus flower! He is seen, using this flower, 
as a “toy", swirling it, so that, He can destroy all 

“ignorance” (Ajnana)! When our Lord “swirls” His red 

lotus flower, the entire creation gets infatuated! But 

through the “swirls” of the white Kumud flower, all 

types of “ignorance” get destroyed. 


Our Lord's present “Leela” also destroys all types 
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of ignorance. He had a beautiful smile, which touched 
everyone’s “mind”. And, along with His compassionate 
“vision” — especially when our Lord sees with intense 
love. His own devotees — He was enchanting the mind 
of everyone . His “smile” is the basis of creation, through 
His power of Maya, and it’s main task, is to enchant 

the mind of everyone. In His holy body, there was no 

“Vikaar” (blemish) and through this. He also wanted to 
show, that, the son to be born (Kapila) — who is our 

Lord’s manifestation only — for Sage Kardama, will 

enable everyone to attain “Jnana”! 

Our Lord’s “Darsan” removed the “blemish” which 
might have been there in the “human goals”, nurtured 
(for the sake of creation) by Sage Kardama. 

fd-eHUUMOrHcirl 

VERSE 11 Meaning: “Our Lord’s lotus like holy 
feet, were placed on the shoulders of Sri Garudji. Our 

Lord was seen with the resplendent Goddess Laxmiji in 

His chest, and He was seen wearing the briliiant 

"Kausthubha” gem on His neck! Our Lord was seen by 

Sage Kardama, having stationed Himself, in the sky!” (He 

prostrated to our Lord!) 

qtf f? TJcJ: 9 )HIcH<=h1 
'Rcfcftfd dfvi<1 <=b<o hWR fa wm 
" r -U u l4>Hd 'MPrf>RI , l ^ PcRlP-I f^«Tcl:l 3TR^7T 'RTSTWd 
'MpTbfcTbl, 

Pd^pMd:l ^^rtri sfcTRT, ^TRl Pd^P9d:l ‘Rf'R: 

^T: ^ Wmft ^STTgTsl WTT«P T*JTfacTT 
^pTh^TblllUH 
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SRI SUBODHINI: Usually, as said in the Vedas, 
“death” is stressful and “time” (Kaala) is the cause 
for this, as it comes in the way of undertaking to 
do “Dharma” (righteous actions). Hence, now, with a 
view to negate the effect of “death”, our Lord had come, 
having placed His holy feet (symbolized by “Bhakthi”) 
on Sri Garudji (symbolized by the divine factor of “time” 
(Kaala)). Our Lord had put His legs on the shoulders, to 
indicate, that this inexorable factor of “time” cannot 
put any restriction, on His beloved “Bhakthas”, till they 

attain liberation! i.e. OUR LORD WILL PROTECT 
THEM! i.e. till they attain “liberation”, their love and 

Bhakthi to our Lord will be there! 

Our Lord was seen, staying in the sky — to 

indicate, that there is no “obstruction" for His devotees 

to attain Him! Our Lord was seen wearing His 
“Srivatsa” symbol, with Goddess Laxmiji, to indicate, that 

He does everything, as per His will and desire only. 

He was seen wearing the “Kausthubha” gem, to indicate, 

that there should not be any difficulty or obstruction, 

for every type of “Jeeva”, to easily attain and come 

to Him! IN THIS WAY, EACH AND EVERY TYPE 
AND KIND OF “LIBERATION”, (MUKTHI) HAS 
BEEN DESCRIBED! 

HsMMHW T: I 

TftftterujJJUlIrVlfdv-micirATT ^KTTl?fcT:ll^ll 

VERSE 12 Meaning: “On getting this sort of 
beautiful “Darsan” of our Lord, Sage Kardama became 
very happy and blissful. Then, after realizing, that all 
his desires were totally fulfilled, now, with a very joyful 
heart, he prostrated, in a total way, to our Lord (falling 
on the ground fully). Afterwards, he began to sing 
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the “praise” of our Lord, through words, filled up with 
love and Bhakthi to our Lord, joining his palms, in 
deep reverence!” 

ffrTI 3RT ^TTcIT I TJSpf 

f^dNUdrl, PTPft ftsRTTP fflWcf P 7^^Pt.l ^ 

fmr q wf^i -HHmdi %hmsJ9I 

PPI TJcf chlP-lct,' ^ q^FPJP^TT ctTqPf=b qWP? 

■nff%t^vnjuiif<fdi 3## Tjnn tfP'jr^r+'qj wrfp 

ptfcT: ^ra -qct qqpi 3T?ft q^RPT P ctih-^H,. 

rTI^T 37TrRT Wtl 4l=Hd:<+>< | J|'WqR PP cH^T 

<^<=hi4 pw=m4 pt wrsHcrf^4i : i 

qiqqrqq-^rl| # ftf ft fa | ^dl^fd^Tb: WKW^T^II^II 

SRI SUBODHINI: By getting, this most exalted 
“Darsan", Sage Kardama became very happy. He 
prostrated fully, putting his head on the ground ! He could 
not touch the holy feet of our Lord, on standing. In 
other words, he could not put his head on the holy 
feet of our Lord — as he was eager to get the “Darsan” 
of our Lord, and for this sake, he had held his head 
high — especially when the Lord was seen in the sky! 

He realized, that our Lord had come for his sake 

only! He understood, that his “goal" of getting our 

Lord's “Darsan" has been fulfilled . After explaining his 
“worship and service", through the mind, now, his 
"bodily" service and worship are being explained. Having 
understood the real glory of our Lord, and also the most 
important principles of our Lord's divine nature. Sage 
Kardama began to sing the “praise" of our Lord. His 
i nner nature was to love our Lord, at all times, and 
due to this, he praised our Lord, based on his pure 

“Bhakthi" to our Lord. His love for our Lord was 
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unbreakable. He folded his palms, for the sake of 

rendering his prayer — as if, he desired to accept through 

his hands, the blessings from our Lord, arising out of 

His compassion! 

WIT dutamw Tjrwf <pm r dd :l 

3TraiTr[ T3TRT rTOflliUld dlPddH, (?) IF n 

KAARIKA 1 Meaning: “For the sake of creation, 
through the “qualities and attitude”, 9 types of “descrip¬ 
tions”, have been done. Through the first 4 verses and 
by verses 13 to 15 (i.e. 3 verses), the “praise” has been 
sung, respectively, through the qualities of Satwaraja, 
Rajoraja and Tamoraja! “Through the 4 lh verse (16 th ), the 
“praise” is done, through the Satwik-Tamas nature” 

grdi TTFar fHwPdU frfrtl 

TTFSrftW TIT: ^ rTOTfw W TOTR IRII 

KAARIKA 2 Meaning: “Through 2 verses (17 th and 
18 th ), the “praise”, with the qualities of “Satwa-Satwa” 
and “Raja-Satwa” has been done. Afterwards, through 
the verses 19 th to 21 st , the “praise” has been done, through 
the remaining “qualities”. Through the last verse, the 
“praise” has been done, through the quality of “Raja- 
Satwa" 

TOFT <5 'MhdHd flctfr^yrnld f*srfcT:l 
7T qRrtt'dJ rTWf^ TOTO 113II 

KAARIKA 3 Meaning: “THE HIGHEST “RE¬ 
SULT” IS OUR LORD ONLY! But, he speaks of all 
other “objects", leaving our Lord!” 

dlq^ TTS3T TOFT PchUMH WTO:I 
PcFIpd WTOT dldcWl cT TTTOf TOT: 11X11 

■9«TO TOToFR pT^TOfd- 
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KAARIKA 4 Meaning: “Having realized his own 
blemish, and because of the existence of “desires” in 
him. Sage Kardama (who is having the “middle” type 
of authority only), surrendered to our Lord, having 
understood, that our Lord always gives and fulfills the 

desires of His devotees.” 

At first, through the following verse. Sage Kardama 
says, through his quality of Satwa, mixed with Rajas, 
that OUR LORD ONLY IS THE HIGHEST HUMAN 
GOAL (PURUSHAARTHA). 

! HHsUiyildcl ^4^11:11^3II 

VERSE 13 Meaning: “Sage Kardama began to 
sing, “Oh Lord! You deserve to be praised always! You, 

Oh Lord! are the pleasure house of Satwaguna! When 

the Yogis establish themselves in Yoga, then they desire 

to get the “Darsan” of your divine form! Today, I have 
been blessed with the “Darsan” of your divine form 
(which the Yogis seek). I have today attained the true 
result of my eyes (my being born with the eyes). This 

is indeed very blissful and joyful to me!” 

: ^PuPdl 

^ PlPddHJ ftffeWTT UcKbdlcf, ^Td: TT^fl^T 

9PUPd TdPTHFTd qcffidl TIT tT 

'MPd^dlPd ^RT: WTR^: M^dfdl, 3TRqTP*filfdT; d % 

T S^M^fd I 3d wti, 3Tfaer^=qi 

fafe: PllddPdl 3RT TR=l-«l3f3 F? 3T^rdd«PTT^TfW:l 
*Tdf: Uxdefcwh, SlftsMlPd ^ TTrdTfd ddfa TmP»pfdl dlfd ^ 
fiRRd '^iPd, 7RR dd 5f - 
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SRI SURODHIN1 


3T%cTOr^WffTfrTI T ^frT ^fcTI 

■q^' ^VHM^'qMr^l xl^n: ^pff -H-dTfl^ldl’ 

cfSTfo ^TfWfi 'FFTcT: TcTH! 
f^RT jfo\ m: 'fdVdWIsrfc^RTc^, H c||eKlHI 

37fq, «nrfa: 'SRTfiT:, ^Fpsjprfh ^TT, 
%^l^Ic^cR%^ITf^I«l Ttfelfa ^RfM^HHWWdl Ttaf %g7I: 
T<tt: fegT:, ^#T g ^rHHIcH%d4=IIIUM 

■H'+ilVllcl ^5~4cddHA|f4l W{ tF^fcT- 

SRI SUBODHINI: “My eyes have attained, total 
fulfillment (for having become the “eyes”) after getting 
your “Darsan "! I have attained the highest result of all 
results, as all “results” are lower in comparison to this 

“Darsan”, which I have been blessed with! The purport 
of telling this is that, “I have got fulfilled, and due to this, 
my two eyes have attained the highest celestial goals! 
(Siddhi) I have become very joyful due to this. The 
“profit” , which I have secured today, is indeed, 
unattainable and rare! All the goals are attained, through 
the quality of “Satwa”, and the (total) quality of Satwa 

is entirely in You only! Due to this, Oh Lord! You are 

the treasure-house of Satwa! 

The word “Naha” (we) indicates, that all the goals 
have been attained by him. Without the eyes getting 
fulfilled, they will never be able to get the “Darsan” of 
our Lord’s divine “form” (i.e. in no other way, this is 
possible). IN OTHER WORDS, GETTING THE 
“DARSAN” OF OUR LORD ONLY IS THE RESULT 
OF ALL ATTAINMENTS! 
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“ Oh Lord! You are always “praised” by everyone, 

as You are the only one, deserving to be “praised”, on 

a permanent basis ! Everyone sings the praise of our 
Lord, at all times. Hence, my “praise” to You, Oh Lord! 
is not anything wonderful or unique ! Even the Yogis 
who do penance, in many lives, with a view to remove 

all their doubts, pertaining to the place, time and their 

own “bodies”, desire to get your “Darsan”! They have 

attained several “results” (goals — Siddhis) through their 

Yogic practices. But they still nurture their desire to 

get your “Darsan”, which is rare! 

In this way. Sage Kardama told, that our Lord's 
Darsan is a “result and goal”! He now condemns 
those persons, who keep their desire to attain something 

else, from our Lord, after getting His “Darsan”. 

if M\HH\ H 

hhIvi! it 

VERSE 14 Meaning: “Your lotus like holy feet is 
the ship, which is useful to cross over the ocean of 

Samsaara! (of lives and deaths) Even then, those persons, 

whose intellect has been destroyed, through the power 

of Maya, worship and serve your holy feet, for the sake 

of attaining petty and worldly happiness (which can be 

attained, even in the hell)! But, being very compassionate, 

You, Oh Lord! give these persons, even these petty 

benefits and results, to make them happy.” 

sfftjsrtfsrft : ^ uruqfrtl % % q<Rf£R cfclMtf 

H ■qrq-qi ldd<R4:l ^Teft % TWTT 

dgRPdl cT«TT £<J:-£d^dfl ffrfi 

m^HTd^Pqld 44,'MoMdll ^ ^ ft 1% 3Tcff 

^T^^dlrddrMRI^ISS^-^PtFr^Mldrqf^l ^cTtsird 
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SRI SUBODH1NI 


ddUdifwHi' ctpt q 3 

qWstfl 3Tcft 3 wm#^: Lukoil:, q g umdd. fki?q*fqj 
cT^«fiTTTrt ^f«TR: ^T«SRlfdI 3 ^dfd^ qnqf*f WlfacTT:, ^ qW 

yr^'dl^ftr fqtfsfa fa^widAHHqlJiik , *pki q 3 qr^sfq 
q^faT, fd^JHMcdldJ 3RT: Mldl^'l ^TR 

■q^ q 3 cTcft fwrqbf qrarq; cf5r Mw w^rv-i 

fd^HHcclIdJ (TORI' yTHlfd) ddHdd TTq qq qqfqi 

wr^TT^g toi^ qqfq fq q«n qqqT qq£q qm^:, 
qq qq fcqqqqqqTTRf q^qqrai' UI Hi fd, q?Td J KlilM^RT ^ 
d^lRcbHMt^d; 'dSftrd*J:ll*'tfll 

Tjq q,0l<lMl^^rrc^T5fq Mr4'ddqTqi<L d^dqiHd-l ydlchKiqiqr^l 
qrcqT^kfq qqqqpk 3iT*fafq- 

SRI SUBODHINI: “Those persons, who serve and 
worship your lotus like holy feet, Oh Lord! for the 
sake of attaining petty material benefits (desires) — 
their intellect is supposed to have been lost, through the 
Maya power — like an inexperienced little boy (whose 
intellect has not yet realized many things), easily gives away 
“gold", and accepts in turn, a handful of black gram! 
In the same way, these persons are comparable to this little 
boy! 

Our Lord’s holy feet is referred to here as “the 

lotus of His feet” (Charana Kamal). This is done to 

indicate, that our Lord’s worship and service can be 

performed very easily! 

But those, who “serve”, always perform this service, 
for the sake of fulfilling their tasks only. Hence, it is, 
indeed appropriate to pray for getting the “boons”. But, 
with respect to our Lord, is this apt and right? On this, 
it is said, that our Lord’s holy feet is a veritable 
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ship,which can make us cross over the sea of Samsara 
easily! A ship is used to cross over big rivers or the 
sea. The helmsman becomes unhappy, if some persons 
refuse to sit on the ship, and cross over the impassable 
sea! He (the Lord) becomes unhappy, that these persons 

are interested only to remain in small villages, and enjoy 

whatever little pleasure, they are able to attain — leaving 

the big whip, which will put an end to, once and for 

all, all their worldly sorrows and desires! In this verse, 
it is said, that such petty enjoyments are available, even 
in the hell! This attachment to petty joys of the world 
is caused by one's “bondage” (due o Karma and 

ignorance). Hence, it is appropriate, that those persons 
who sit on the ship, should desire to continue to enjoy 
the petty pleasures of the city or village. This ship, 
in the form of our Lord’s holy lotus like feet, is always 
available. But the desires and their fulfillment is 
temporary and fleeting! Our Lord is so very compas¬ 
sionate, that He gives these petty worldly joys and 
pleasures also — like the owner of the ship gives a little 

food to eat to a weary passenger, so that he can fill up 

his stomach! But this food is simple only, in comparison 

to the food and other objects available inside the city 

or villages. 

Realizing these ‘qualities and blemish’ in himself, due 
to the absence of any other way or path, and also with 
the knowledge of the continuing “desire” in himself (for 
the sake of creation, as ordered by his father Lord 
Brahma), Sage Kardama, through the following verse, 
prays to our Lord only, for this sake also! 

rf§TT TT Mp/c^cblM: 
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SRI SUBODHINI 


VERSE 15 Meaning: “As I am affected by the defeat 
caused by my desires, I am seeking to marry a wife, 
who is of the same attitude and nature like me, and 
an ideal householder wife (like a virtuous cow). Hence, 

I have taken refuge and surrendered to your lotus like 

holy feet, which always fulfills the desires of everyone!” 

sftTjcitfsrft : cT^frTI TT ^T5fq 

Z FPTcFFT:, Z cfT 

Fogn^^qTF-W^TTfrdTfiTfrTI FRH ?TFTT:I TJWP 

F^fcll 3#T WJZRti ^TT fzWcTT FcRftfo ^TfWfl f^, 

Z <£=lcf 3TcTT ^ TJ^fSRt 

^f^ld^4l »Frf«feFFRT:, HFT ^Hlf«Pyl I FI^Tt 

FF: ^ yiMlfd, 

^cfl Tlf^F: Wrc^TTfFdT, cF? 

<J cRTl Idfy3tVIM'H h ^I Z % cbd-l^ST: fJFFf, 

Z % ^fcf ^FTSff Fcrffll Z5 Rd^fe FTsk, ^RKF ^T; 
Pch HH 4 dll VI gal 15 S^-gHV RJ ffrtl ^ FSJ: 

PdcSdldl ^ sjctfaFSpTO:, cF-TT F^Ff; 3# FFlfsfafo 

TO ^tFMt FT3[:I1^MI 

■Z^ZT:4)0J|!(ifc<d ^TTc^«f Z FI^? Rf 
dTHT^Kril RT^I 15 5^- 

SRI SUBODHINI: “I am like this, that I have 
developed persistent desires, and due to this, I desire 
to get married! 1 am not interested to create, through 
my own Yogic powers, women, with a view to marry 
them!—as these “ladies" will not become useful, in the 
furtherance of creation, as desired by Lord Brahma! The 
“ladies”, created through my “Yogic" powers, will be of 
“lower category”. Hence, Oh Lord! 1 need a wife of the 
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same conduct and character like me, to enable me to have 
the ‘best’ children of total goodness and virtues!” By 
telling like this, the thought emerges, that only our Lord, 

who is always “blissful” (Sadaananda) can create a 
“wife" like this (or would provide). This “wife” should 
be also “Dharmik”, and should aid and help me, in 
attaining all of our “human” goals! 

Hence, a householder, who is eager to attain the goals 
of Dharma, Artha and Kaama, needs a wife, who is like 
a “cow”, from whom, all these goals could be attained! 
(by way of “milk", which is the basis of ghee for sacrifice, 
and other products for daily use). Sage Kardama had such 
a desire to attain a wife, and due to this, he says, “Oh 
Lord! I have taken refuge in your lotus feet, which will 
fulfill all my desires.” The divine “wish fulfilling tree” 
(Kalpa Vruksha) can at best confer only those benefits, 
which our Lord has empowered it to give ! But our 
Lord's lotus feet is much much greater than this divine 

‘wish fulfilling tree’ - AS YOUR LOTUS FEET IS 
THE BASIS AND ROOT OF ALL BENEFITS AND 
GOALS! The word used here, to describe’our Lord's 
feet is “Asesha Moolam" i.e. it confers “unending” 

benefits . The divine wish fulfilling tree can't have this 
capacity! In other words, this “Kalpataru” cannot confer 
the benefit of making mother Devahooti, as his wife! 

If Sage Kardama had prayed for attaining “purity” 
of his mind and imagine, he had also attained it. Then, 
what will be the benefit, he will achieve, by having 
Devahooti, as his wife? On this, Sage Kardama says, “My 
inner mind is not pure. Hence, this purity cannot be 
attained by me! Hence, Oh Lord! as You are the ‘ship’, 
f His lotus feet) which can make me cross over this 
huge sea of “Samsaara”, You are also the divine “wish 
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SRI SUBODHINI 


fulfilling tree” and it is, indeed, appropriate for me to 
serve, pray and worship You, for an ideal wife!” This 
is the purport. 

The Lord may ask, “Why do you not ask, for the 
purification of your mind, through a boon from Me? What 
will you gain, through the fulfillment of your desires?” 
This doubt is removed through the following verse. 

rRSJT- 

(chcdi4<4 castes: I 

rj dlcbi^icl) <d£|fi| srfoT- 
IIHR-lMI 

VERSE 16 Meaning: “Oh Lord of the Universe! Oh 
Lord of everyone! This world certainly is engulfed in 

the mire of many desires and is bound, through the 

ropes of the Vedic chanting (rules and rituals), which is 

your's only! Oh Lord! who is pure! I am also following 

this rule only, and offering my “oblations” to You, who 

is the embodiment of the divine factor of “time” (Kaala).” 

(i.e. 1 am also worshipping You only). 

SfajSTtfsnft : ydN^RPdl d ddd:, fodj fqgwr ^1 
*T ^ SRTCdd d: ydNPd:, cR^t d"ddTI 

TT TTct qcTf^; {JiHdlP^HI PMfad? dTd Me5RM:l dld>Hl 

<4t 444I TR^TT 3Td TTofifq HTdT: 
«4TR^dUd<M»£:I 'shUlddMMI^rU TTTT tTT^ Pd^lddl’ dWMIdl 
^ dl^Ulf^faj^uYcff dTREf’ ?fd ^11 -q^fgqTpT ^Pd^PddlddTPd 
'■B^T’TR'lPq, 3RT: TTdfd d&fdl 3RTI t 3?sft?T! 

3Tg^'fi|44IM«f, pc* T& UIHMd: 

chlH^d4r-M dTdTdNTdTTUT dldnd'IdT^sfq 

dldiigMdcd' ^ dcfa ^TTF-SIiJ^fdl % ?JdvT! % xj 
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crfcT Grgrfal *RT:I W 

M ^ifo *TF*:I ^cf^Pd ITSR^kT: ^1# 'MpP^d'IPd 

^fWfll^ll 

■Qcf d)<+)l^lR»J| ^m^diMIrHIH Pp^-l, 'gtsqqrFFf pH^Mplcj 

far fa*w- 

SRI SUBODHINI: I am not asking for a “wife”, for 
the mere fulfillment of my desires! My father had ordered 
me (to create children). Your son, Oh Lord! (i.e. my father 
Lord Brahma), is a great devotee of yours’! (Vaishnava) 
I am bound through the words of my father, as I am 
a “Prajaapati” created by You! I am not expected to break 
the words of Lord Brahma! Oh Lord! through the “rope” 
of your “words”, in the form of the Vedas, this entire 

Universe is “bound” strongly, with multifarious desires! 

It has been said, by the scriptures, • that a person is 
supposed to repay the debts, which he owes to the 
celestials, sages and the ancestors! Afterwards only, he 
should concentrate his mind on the goal of “liberation”! 
It is also further said, that a “Brahmin”, who is ‘born’ 
takes his birth along with these three “debts”. Both the 
Vedas and the rules of conduct have specified this”. Sage 
Kardama says, that he, who having ‘desires’, does not 

follow this “order”, and does everything in a different 

way, actually “falls” i.e. does not reach or attain his goals! 

“Oh Lord! You have this Universe under your control! 

You are the ruler of this Universe! No one can break 

your rules or challenge your capacity! The entire Universe 

is under the control of the “desires” (Kaama). It is indeed 
necessary, for a “person with desires” to repay, the three 
debts, as explained above! But, I have not nurtured this 
worldly desire! (i.e. I am not “worldly). I am seen, as 
with “desires”, (Sakaama) only for the sake of following 
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SRI SUBODHINI 


the way of this world”. He said further, “Oh Lord! You 
are always pure! (Shukla) I am consecrating my worship 

and service to You, only! I am also a devotee of yours’ 

Oh Lord! Hence, for the sake of attaining the three goals, 
I pray to You, to give me, an ideal wife!” This is the 
purport. The addressal of “Shukla” (pure one) indicates 
that, with this prayer being fulfilled, he will not encounter 
any sorrow or difficulty, pertaining to this “Samsaara”! 

In this way. Sage Kardama described himself as a 

worldly person, full of desires — but, that he was a 

“Bhaktha” of our Lord! Now, through the next verse, 

he speaks of the virtues and qualities of an ideal 

“Bhaktha” (devotee) of our Lord. 

LHfLH 31 < Pff*jifl Pd f Pm H ^ STqf: 11 ^ V911 

VERSE 17 Meaning: “Oh Lord! your devotee always 
takes refuge in the shadow of the umbrella of your lotus 

feet, after giving up everyone, and those beings, who are 

attached to only “worldly” actions! Your devotees have 

made their “bodily duties" (and demands) peaceful, by 

meeting other devotees, and through the drinking of the 

nectar from the river of the singing of your qualities and 

“Leelas”! Only these devotees are your ideal “Bhakthas”, 

Oh Lord!” 

: Hidden ^t^Tl 

WRIT cfcfTFf cddfd, ^ ^IldqTBTfacTT PH'-tR "d 

cTT^I: W cT*TT ^R^PIFI d-.dT'dI W ‘‘Tdfdl 

^ H ^5^:1 *WT dl^l'^Ttic 

TrcPTd 3Tfq d-IrhoMl TTctl dlddMSBTTS^ 

^Hld-'MVlfdRn 3T^fSTd. -JtP 
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rRI; ^ W«( ^fcT W^TWIcTTI 

3Hdmtl$u|lPWH'lfac| ^IW^zrpT yp# W&\, cf^TT Tffo ?TWTcT^ 
■y^feiii rtn Tort T?cf Tpr^«r^ ^ 3rf*rRH?j 

4-Mlf<fd TRPTT^rqTFR ^j:l cRttfa rd^lHI ^Kf Wl; dl^MIc^t^ 
■q^, ■R^HlR^V^'d '^tfd'H, 7RT ftcRT ^TfojTTSfcf ^NWK-M:! 
^ *m^rRT:, ^ mI^IHH %^4{%rTl ’^fRTI 

3T^cf ^ cpfr ^ Idd^, cT ^ eMrticrl)^! 

«Rf^T, SF^fT cF^SJFTT fo|«JHHrdld 1 .l dWW^dl-dWIM <jOd»^; 
^ •cRUiT^iiirmr?rat *p^i ^wh^i sprft<|f%: ( 3Mf^n 

^ ^ ^tfLhljhdl:, 'qfdcn tt^ : , ^T ^'‘FfWTRfl 3RTI 

cTSTTfWTT W cRRf ^n#TRRT^c^W- 

SRI SUBODHINI: The ideal devotees of our Lord 
have three important “virtues”. (1) They give up this 

“world”. (2) They take total refuge in the umbrella of our 

Lord's lotus feet only and (3) At all times, they sing, 

with like minded devotees, our Lord’s “Leelas” and 

attributes. Through all these, they lose the remembrance 

of their bodies etc. Out of these three qualities, even if 

one quality is bound to be deficient or less, then this 

devotee is not considered, as the “most ideal” one! 

Our Sri Mahaprabhuji says here that, if a devotee 

always follows only, “worldly” desires and actions,, then 

he should be also “given up”! Why? — as these persons 

are like “animals” (Pasoon), being foolish! If a blind 
person falls into a well, due to his blindness, then it is 
appropriate! But, if a person, with good eyesight, falls into 
a well, then he should be considered us “really very 
blind”! 
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SRI SUBODHINI 


The ideal devotee, therefore, gives up all “worldly" 

ways, and takes “refuge” in the shadow of the umbrella 

of our Lord’s lotus feet! On this devotee only, our Lord 

gets pleased and happy. After our Lord getting pleased, 

when this devotee dos not give up the “refuge” of our 

Lord, then, this devotee, is considered, as the “most ideal 

and important” Bhaktha! 

It is said, that when a devotee sings the “Leelas” 

and virtues of our Lord, alone, then, the “bliss” of our 

Lord, does not get originated in his inner self! The defect, 

in group singing, may also originate “ego”, in oneself! 

That is why, it is said here, very particularly, that the 

group of devotees, should be of the “same” attitude of 

pure love and Bhakthi to our Lord! When this identical 

group of devotees sing the “Leelas” and virtues of our 

Lord, then, from the ocean of our Lord’s “Leelas” and 

virtues, due to their repeated “churning” (i.e. singing), 

the nectar, in the form of our Lord’s “bliss” (Aananda) 
emerges, and mitigates the hunger and thirst of this group 

of devotees. This group of devotees, by drinking the 

nectar of our Lord’s Leelas and virtues are considered, 

as the “best” among our Lord's devotees. The bliss of 

our Lord, which is capable of removing the attachments 

to one’s body, is the real “nectar” (Amrut). Only such 

devotees are able to “give up” (renounce) this “world”. 

The devotees, who have not been “freed” from their 

attachments to the bodily duties and demands, always need 

the objects and pleasures of this world (i.e. they are 

dependent on them). The singing of our Lord's “Leelas" 

and virtues removes the burden of these worldly 

attachments, when this devotee has taken total “refuge”, 

under the shadow of the umbrella of our Lord's lotus 
feet. Others are not able to get rid of this bondage! 
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— especially those, who “depend” on food and other 
material objects only! If these persons commit themselves 
only to “worldly” goals and attachments, then, they are 
regarded as “fallen”, as they are deprived of both — from 
our Lord’s Bhakthi, and freedom from “worldly” anxi¬ 
eties! In this way, the three virtues of the best and most 
important devotees of our Lord are explained. 

Through the next verse, it is said, that such “best 
and important” devotees are not affected by the factors 
of “time” (Kaala) and others. 

T %^TTT^njfqrr^f slavin' I^TcT NPudMcJl 

iffauiTfiT chBH'WlHl 13^11^11 

VERSE 18 Meaning: “Oh Lord! This “wheel of 
time” is very powerful! The highest Brahman (i.e. 

Yourself) is the fulcrum, on which it is fixed and made 

to go around! It has, along with the “excess” ( Adhik 
Maasa) month, 13 spikes! It is joined with 360 days. It 
has 6 seasons, as it’s focal points! Countless moments- 
seconds are there, as it’s “leaves "! It has a “navel” (centre), 
consisting of the three “4 months” periods! It has 

tremendous speed, and is of the nature of a “year”. 

continuously engaged in cutting the “longevity” of all the 
created “beings”! It goes round and round, in this way! 

But, this wheel of time, does not destroy the “longevity” 

of these “best and important” Bhakthaas!” (devotees of our 

Lord). 

H rT ffrTI % fTWpT 
yicre 'MctdlPd w«r:i 

dfdkScd'HH'-Wjcd cTrg» ^ ceMlh<n 

^TsF.Ffl 

<pl 5^5 TTTTT HI 1 <=h Th fd I TFTrT 
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dd'K^IKH^dl d-MKJMHmi 'Q^T5TT:I y ^ yfll^HJ 

^dvHISTPT fy?Rf q^fpJi spqfyil rf«TT TTfcT f^Tcf yfg rf 

TdfpJi yryi ^rar 3 t^t«tt crc^ra nRddT 

'T T^TTr^l STTftf'HlRl't) % JHawiqcHcfcd Hi^dH^dJ 

M'^didd -Q^ 'TcPTt ^PPTI 3TUT5 yFdVlF-d, SET ^ 

fsPmfMcrfHl ITMV'J^FdddddlN rh, ■qt 'tmK y^^KT ij.<fr^f 
■HT^fl yfdKir^l 3 TcI qcfTS^q '<MldcclHJ ^ "3 ddldMPgRmm 
HTf^lHtqT:I few, 3H*rl^fd ^ *rafal 3nHT?BT ^T54 
W^m:, ycflSTy Wlfj| ^lf%, y g yi^ddshdcf ^bchcbl'^'dPHdif, 
37cft yTS^y yyysfy SET: I •qrTM ^5^ WcT:, 3RT T?ct ymyif^ei 
yiy^dfdi di=hH^q i^Rft 3Rr4ytacryTfy y^ss^Tf^di 
cR^PTT9T^T5fq yTyifycqRFRf, d'^dlHI 

cK^^TT dpHdicdlHH Wd'dd I 3^^T ^ yrsqyr ^t^wTH^Pd:, 
(HcJcFcI I Try ?T^n' yfynyyfywtf fy^fqd:IIUII 

cIIH^I'H|4h 'Jl'le=h^c4H)d^l cl ^ (rfldlPdilf? y^TT, ‘y yR 

yTsfay-iryj ffrT fypy:- 

SRI SUBODHINI: This “wheel of time" of our Lord 
has three “navels", and is a mighty force — but it does 
not destroy the “longevity" of our Lord's “best and 
important" “Bhakthaas”! This “wheel of time” has the 
nature of a big and constant flow! There is no other 
“inspirer" for this flow. This “wheel" of the nature of a 
“year", is fixed on the changeless Imperishable Brahman, 
(Akshara) and it goes round and round continuously! 
It destroys continuously the created “Beings” in the 
Universe. It has 13 spikes, by way of the 13 months! 
This is a huge wheel, which cannot be cut away! i.e. it 
is not broken in the middle! Each of the “spike" has 
30 days joined with it! In this way, it consists of 360 
days. It remains as a “celestial wheel” only, at all times! 
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Due to this celestial nature only, it is able to go round 
and round! The 6 seasons are it’s main “focal” points 
(Nemi). It has 3 “navels”, into which, the 4 spikes only 
are able to enter! In other words, this wheel is very 
fearsome! Rains, heat and cold seasons are in the “navel” 
of this wheel! It has many “leaves" (small joints/spikes). 
This wheel is not made through dry wood! It is constantly 
seen, as “fresh and new; this wheel of time, is never 
destroyed. It’s speed is relentless! Due to this “speed” only, 
it is seen always engaged in the destruction of the created 
“beings” in the Universe ! The “Bhakthaas” of our Lord, 
who are residing within this, are affected by this “time”! 

— as also those who take refuge in it, near it’s “bands”! 

In other words, the devotees, who are under the control 

of “time” or have taken “refuge” in it (dependent) are 

also affected and made to “fall” by ' “time”. But, 

devotees, who have crossed over their attachments to the 

bodily needs and demands, through their deep love to listen 
and sing the virtues and “Leelas" of our Lord, are not 
affected, as this “time” does not take away their “longev¬ 

ity” — nay — this “time” fulfills all their “desires". In 
this way, through these two verses, the “essence” of this 
path of “Bhakthi” is explained. 

Thus, through the “Tamasik" way, our Lord is 
described, as the creator of this Universe! It is further said, 
that our Lord takes His “forms”, as a “play or Leela”! 

Regarding like this, Sage Kardama is asking for 3 
‘boons”, from our Lord! 

TTcfj; Tl^ WTcT: fTRTSUTT- 

I4) <l H l<1 m 11 

tnirr - 

^lufH|Mj|cI 14 cIVirTbr^r:ll?^ll 
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SRI SUBODHIN1 


VERSE 19 Meaning: “Oh Lord! You are always 
ALONE by Yourself! With your desire to create this 

Universe, You originated the undivided power of Yogamaya, 

inside yourself! Like a spider weaves it’s web by itself (i.e. 

from itself), protects it and in the end, swallows it 

(destroys), You, Oh Lord! through your own powers, 

create, protect and destroy this Universe!” 

SftejcTtfsFft : TJcf Tct'ilHI ^1 oFRT: «1, cFfl 

rlT^fl5fq TPf, 3TR*#T AIPIHWI ^TT 

fgcf^TT cT^T -h4^ 

tnfH, 37wi^ ^wrramaiFn 

rTSTT =FTrf ^JNlfnldI ch'JlN: WTrT^l: ^1 x3133:11^11 

ycfch^l^ ^fbdchKui dTSSSFfrf 

SRI SUBODHINI: “You are yourself single, one and 
always Alone only ! When You get your desire to crate 
this Universe, You, at first, originate the power of 
Yogamaya in your inside, where this entire Universe 
is present, in an “unseen” way (Avyaktha). You, Oh Lord! 
originate this Universe, protect it and swallow it again! 
There is no one to aid and assist You, in this process, 

as You, single handed, create, protect and destroy this 

“Universe”! How is this possible? As an example (to 
explain the way) it is told, that like a “spider”, without 
any aid or help from outside, manifests the “web” from 
itself, spreads it and in the end, swallows it, in the same 
way, our Lord, by HIMSELF AND ALONE, DOES ALL 
THIS “WORK” - AS OUR LORD HAS NUMEROUS 
POWERS, WHICH ARE LIMITLESS, AND AS HE 
IS “BHAGAWAAN” - THE LORD OF THE UNI¬ 
VERSE! Like the materials, for creating the “web” in the 
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spider, are “it’s own”, in the same way, our Lord has, 

in Himself, all the powers, which are Satwik etc. 

Our Lord is the creator of everything, as also the 

actual “doer" (Sarvakartha). He is also it's ruler and 

protector. His “blessing” the devotees, with ideal wives 

and other materials, is not to be, therefore, wondered at 

as, these “instruments” are essential for creation. But, it 

is indeed wonderful, that our Lord blesses those, who 

are following the path of “Bhakthi'\ with all these “ideal” 

materials and conveniences, which do not affect the 

devotees at all ! as per the following verse. 

rtc|R*ld- 

Tmm- 

n^cii fcnnl$TrT:lRo|| 

VERSE 20 Meaning: “Oh Lord! You are so very 
compassionate, that You bless us, your devotees, with the 

pleasures and comforts of material objects, which are 

created by You, through your power of Maya! If is indeed, 
of course, a matter for grief and sorrow for all of us, 
and to You also! (i.e. the Lord has to bless His devotees 
with these material objects/pleasures). But, Oh Lord! 
when You have given your “Darsan”, illuminated through 

your Mayik power now, of your holy divine body, then 

kindly bless us also, through your grace, that despite 

being householders, we do not get attached to it’s 

pleasures, objects and comforts of this world!" 

«fiPSRt : ^dfdldl WL rT^Tmfw 

^ *Tcrfdl stcrfrT Tfcrf ^ W:l 
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SRI SUBODHINI 


fc|WKfa, TTcf5T d^PmdH,! 44^^J|f^I'RtFTsf nRTT fWTT 
d 4J^I TTRRTpf fHbMlftdl fWH: ^T«T ¥1*4^1? 

cPTTSS^-^^U^IilliPfrcirdl SRnsf ^JkTT 3R4^TT:, 
m TR? d<MH^J^I-4 *ra^| 3RltfrT T#^l 3T3*pr 

^cRfl d-d^il^nsfq ^7?TTFq«TT^5 ?FFm? cPTTS 5^-zrf| qiqqi 
HWr^HHIl W 'JT^Pt f^T^TT prfaPT:l ceRTT d 
^TrTrr^f RcfT«f on fqTf^RP^, cfj* W^^UcI 41to1<4,|4: RPR 
<PJ MI, i'd^l^m^llPd 'jrslccil, fd^rnPd d<lcHH' 
’J^TmlTl, WZ RrFRfq R^RdPNd' fWPJrP RRKR?^T«I:I 
rTTTTORTRr^S^fgr^R 4^:1 Roll 

Tjef 4RTf^o#Tcf ^NpTdfl ^RT«f 'H'BWPd- 

SRI SUBODHINI: “Oh Lord! really You do not 
like the “status” of your devotee remaining, only attached 
to his marriage, family etc. The word “Bata” (alas) has 
been used to convey “unhappiness”! You are the 
controller of everyone! You are capable of creating in 
a different way too! Again, really speaking. Oh Lord! You 
do not really accept or get pleased, with the factors of 
“ego” quality of elements, both subtle and gross, and of 
the “elements” themselves, which are capable of putting 
your devotees, in this mire of lives and deaths! (Samsaara) 
But, these “instruments" are required for the furtherance 

of creation, with a view to fulfill your “Leela”! When 
this creation has been made, as per the nature of the 
various types of “Beings”, You have not made the 
material objects and pleasures, for the sake of ‘Bhakthaas’ 
(i.e. your devotees)! Oh Lord! You may question me now 
thus, “If this is so, why are you asking Me, for the 
same material objects etc. (i.e. wife etc.), when you 
are My devotee!?” On this, Sage Kardama says, “Oh 
Lord! You may give to others, what You have really made 
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for “others” only! But, whatever You will give me, will 
be a “blessing”! — that it will lead to my benefit only! 

The word used here to denote our Lord (Ayee) expresses 

Sage Kardama's “Bhakthi” (love) to our Lord, and also 

the “everlasting Imperishable” (Avyayam) nature of our 

Lord! 

How will the “blessings and grace” of our Lord 
function? On this, Sage Kardama says, “Oh Lord! when 
You have already given me the best “Darsan” of 
your most beautiful form, with the “Tulasi” garland, - 
the form manifested by You, through your power of 
Maya — 1 have realized, that whatever materials have been 
created by You, is for the sake of “others” only, and 

not for your “Bhakthaas”!; or for that matter. You have 

not created for your sake also! Oh Lord! You have now 

given this “Darsan”, with the Tulasi garland and other 

ornaments, made through your “Satwa” quality, making 

us realize, that this divine form is the protector and 

ruler of this Universe viz. Lord Vishnu only! You, also 

give to your “Bhakthaas”, those material objects only 

from your quality of “Satwa”, and Oh Lord! let me not 

get attached to these objects at all, even when I lead the 

life of a householder!” 

In this way, after expressing his desire. Sage 
Kardama, through the following verse, is prostrating to 
our Lord. 

rf fcWliRjfSiclfrid) cfcrt^l 

VERSE 21 Meaning; “Oh Lord! In your real divine 
nature and self. You are known to be “action free” 

Even then, through your power of “Maya”, You rule 
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SRI SUBODHINI 


and control the various functions pertaining to the creation, 

existence and destruction of this entire Universe! You are 

so very compassionate, that You shower the rain of 

everything (materials) desired by your devotees, even if 

they do only very little service and worship! Hence, your 

lotus feet are worthy of worship and adoration! I am 

prostrating to You, again and again!” 

STfTprrfSFft : rf T^frTI ^WlMrF Tcri wtflfrl W^:l 

ijuT: cFFTft %^TT d 

3RTl5-3^^ ^foriTTI 1^7FITgT58%^H.-^:7IT^: 

HMc^KUMI^rddM H cT^T ’^RT:, feRJ 
37T<¥fd' HI-*d-d' ¥l; 

-gfe: feTd ?fdl 3TcT tl.dl-j^lR^'^jf 
htttTri ^ wf His-^iTTrw-wT^Rnd tpdmr3! ^n' 

^TTT^fMrTI 

3ld)fchd>' ^1 '^[Pra¥d *M: IR*II 

SRI SUBODHINI: “Oh Lord! I am prostrating to 
You, again and again! As You have become “everything”, 

You have been described in so many ways !” OUR 
LORD IS ALWAYS TOTAL AND FULL, WITH HIS 
OWN “BLISS "! Hence, He does not do anything to get 
joy or bliss (as we all do!), due to His inherent bliss 

only, our Lord has become “free" of doing “actions"! 

Actions’ (Kriya) have two goals. (1) To avoid sorrow 
and (2) to have happiness. Our Lord does not have these 
two “goals”, as He is “blissful” in Himself! Why? 
He does not, by Himself, create this Universe! This work 

and task is fulfilled by the power of Maya! In this 

way, our Lord gets this task done, again and again! 
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Moreover, our Lord is known to be most generous 

and compassionate. His holy lotus feet are worthy of 

worship and adoration by everyone! In fact, everyone is 
always eager to offer their prostrations to our Lord! Now 
also, these “prostrations” are offered to our Lord . Our 
Lord showers the rain of bountiful benefits on His 
devotees, even if they do only petty worship and service 

to Him, and even if they are only very “ordinary" 

persons! He fulfills all their desires and wishes! “Oh 

Lord! I am only asking to lead an ideal householder's life! 
All the “supernatural” benefits are usually given by You, 
on your own!” (by Himself, automatically). This is the 
plea, attitude and desire of Sage Kardama. 

On hearing this “prayer”, our Lord enacted a most 
wonderful act! This is answered as follows. 

■infer sicJMi 

VERSE 22 Meaning: “Sage Maitreya said, “Our 
Lord's eyebrows and face now manifested a most loving 

smile, and He looked exquisitely beautiful! Our Lord was 

seen, even now, as brilliantly seated on the Sri Garudji ! 

Sage Kardama, with a guile free attitude did his 
prostrations again and again! Our Lord, who had a 
beautiful lotus flower on his navel, in turn, spoke thus, 

to Sage Kardama, in His “nectarian” words!” 

Sfajsftffcrft : $rUoi|Hleh(Mfdl cF«rHK°4d1+^Hll 

^ Tcfnf ibdiWfa ^ifMcfH.1 

cFrwrbePRi fww spj^t 

cMflrjfoHj ■qrpjfa$rh7ff t WUH 
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SRI SUBODHINI 


erfSRT:, ^Uc^HIlR'HI^FTTf^T ^1 ^RTcflTJ TO 
W HNN'lfdRl 'H^d W^WrqftlbiJi 

f^wr^T ^ 

^#pi svWsBren pci ^'4Ad *iF5q«f 

IR^II 

H«rf wr^T^fu^i'dHi*- 

SRI SUBODHINI: By telling the inner “wishes” 
of his heart clearly. Sage Kardama exhibited his guile free 
nature and straightforwardness! Sage Kardama prostrated 
to our Lord, with deep love and reverence. He will, very 
soon, attain the results of his penance and “Bhakthi”. 
Now, our Lord will give, immediately, the result of this 
“praise”, sung by him! Through the reference to the 
“lotus flower in His navel” (Abjanaabha), our Lord’s 
role, as the creator of this Universe, is indicated. For 
our Lord, conferring the “boons”, asked for, is also 
appropriate, as it is required for the furtherance of His 
creation. 

Will Sage Kardama meet with “death”, due to the 
conferment on him of worldly and material benefits? 
This is answered by telling, that the Lord now spoke 
to him, in His “nectarian” words (AMRUTENA 
VACHASA) i.e. our Lord negated his “death”, through 
His nectarian words! This removal of the prospects of 
"death", is also indicated, through our Lord, continuing 
to remain seated on the shoulders of Sri Garudji, speaking 
these nectarian words, during this time! The word 
“Paksha” denotes “time” (Kaala) — that this factor of 
“time" is under His control, and He had endorsed that 

Sage Kardama will “live”, through His nectarian nature, 
conveyed through His words! If Sage Kardama were to 
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begin a “dialogue”, with our Lord, now, then, he may 
get out of the control of “Maya” (and not ask for any 
“boons”)! Hence, to keep him in “Maya" only, our Lord 
gave the sage His “Darsan”, with His smile and looked 
at him, with love — so that Sage Kardama will not 
indulge in a dialogue! This “vision" of our Lord 
increases the bliss and happiness of the onlooker (sage). 

Due to this, our Lord’s eyebrows were seen fluttering 
like a bee! In other word s . His eyes were showering “grace 
and compassion" on Sage Kardama. That is why, it is 

said, that during “liberation”, the body is given up 

happily by the “Jeeva", and this is a matter for great 

joy and bliss. All these “meanings" will be revealed, 
in the future, and our Lord made here, an indication of 
the same only! 

cfcimidl: ■'JTW fgfasj rtSJTI 

rTct rTI 

TTcf ^ TJ=n% STfarTT ?pT: ll^ll 

KAARIKA 1 Meaning: “Our Lord said to Sage 
Kardama “to establish My system of spiritual truth 
(Siddhantam), to fulfill the desires of yourself, and your 

father (for progressing “creation”) and to carry out My 

“order” to you, to take to “Sannyaas” (total renuncia¬ 

tion). I will manifest Myself as your son, as I am pleased 
to know, that all the above three goals will be fulfilled!” 

Our Lord, now, speaks, through the following 2 
verses, the “spiritual truth” of the scriptures. 

fgrf^TT TT cfc[) 

■^$1 HI fa ATRf^cT:IR^II 
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SRI SUBODHINI 


VERSE 23 Meaning: “Our Lord said, “I have 
understood the attitude of your inner mind! You have 
worshipped and served Me, while keeping your body 

and senses under strict control! (discipline) It is Me only, 

who, even from the first instance, had facilitated, all these 

“preparations”!” (i.e. for My incarnation, as your son). 

farf^frTI 'MrfcW chlMW^d TJTTI 

pc* % IRII 

KAARIKA 1 Meaning: “When our Lord has the will 
to fulfill the desires of His devotee, then only, a “desire” 

arises in the mind of the devotee! In other words, our 

Lord Himself makes the devotee undertake to do spiritual 

practices, when He had decided already to bless His 

devotee, with the results of his desires!" (i.e. for a sincere 

and true “Bhaktha" of our Lord, everything is done and 

decided by or Lord viz, the rise of a desire, the actions 

necessary to fulfill them, and the actual fulfillment 

thereof). 

3Trft it TrTtT:I 

- m m WHPCra TTcfr^T IRII 

KAARIKA 2 Meaning: “Due to this, “the path as 
shown by our Lord” (Bhagawat Maarga) is the “best” 

of all other “paths”! This is due to the reason that, 

in this path, the spiritual devotional practices of the 

devotee never go, in waste!” 

: rRT tpR! faffed I, cd^NHIr^cf^c|, 

rl-Mdl TBTtff^TI *PTT*iraT8falF- 

dc^lHdl^lWpd^fdHWlRfa: W ■Prfyqi rd^dl-St 
flUf^d:! ^ W rf?f Vm) 37^=1 

fclH., THM^dlcMadlfHrd IR^Il 
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H'cl-ehl "q?Jlc^crf H 4>ddlciimgdl5SF- 

SRI SUBODHINI: “I have understood your “atti¬ 
tude", (inner thoughts) and due to this only, even before 
you have prayed to Me, 1 have “prepared" everything 
i.e. kept them ready!” With a view to reveal the 
“preparations”, which have been already completed by 
our Lord, and to remove all possible “doubts and fears”, 
from the mind of Sage Kardama, our Lord says thus, 
“You have disciplined yourself through penance and 
“Bhakthi”, instead of following the ordinary course 
(which everyone does) of protecting your body! You have 
served and worshipped Me. Hence, 1 have made all the 

“preparations” ready, for the fulfillment of your desire! 

It was My “preparations and readiness to bless you”, 

which has made you to undertake this penance and 

Bhakthi! You would not have been inspired, to serve 
and worship Me, who is your “indwelling Lord”, 

(Antaryaanri) if I had not willed for the same! How 

can you or anyone do My worship and service, without 

being inspired by Me? Moreover, how can any worship 

or service, attain it’s due “results" (Phalam), without 

My blessings and grace? Hence,, 1 have made all the 

necessary things “ready”, even from the first instance, 

so that your desires will get fulfillment, through My 

worship and service!” 

Our Lord says, that He always blesses with 

“results", all types of His service and worship. “Doubts” 

on this, are removed, through the following verse. 

h ^ HiidMiszrar ! 

'JTSrfgST^frpTTT TTftr THTf^dR^IR^ll 
VERSE 24 Meaning: “Oh Prajaapati! My service 
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SRI SUBODHINI 


and worship done by anyone, never goes in waste (i.e. 

fruitless)! How can, then, your service and worship, done 

with a pleased mind, with deep loving attachment to 

Me, go “waste and fruitless”? How can it not be 

fulfilling, especially, when I am served by devotees like 

yourself! In fact, these loving and one pointed devotees 

will get only more benefits and blessings!” 

sfrfJMirsrft : T cJT ^ti cKlPcKfM wtrt' ^ 

qwt oMNR^|VU^Rf ( cT^pff ^ 'F^:, 

T3RPq PH^dcdlcfl WTO) ^KlPHdPl H ■HHctfldFpH '+-dWPd:l 

u-Wd 3 ^ d arrff 

TdSfTcJ -Q^ dT|?T ^fd 3 ^^ W*FRH.I %W, 

■»Tdcf, < MpT+>Pd(l^T?II 3 3Fd«n'HlcRI£l HTR^C^TF- 

'rrafgyptctpdl 3f(dd<l TP&fi, d =h'H|WI»dl5'^[«TT^:l cFf^ 
TnjP^dlrMPwPdl T=rf^I TFPF Tjf^Tcft TJFld 3d?qT 

fa^RTdTS^d WRFqFRfPT ^FRT ^TfaddT fd?>Td: 
TTdfd-ydnrtdfffr ^RjfSl:- 

SRI SUBODHINI: “My worship and service never 
goes in waste! My worship can be done, at all times 

— i.e. good and bad times! At all times, the results of 

My worship are blessed by Me on My devotees! 

[NOTES BY “PRAKAASH”: Whatever is prayed for 

by the “Jeeva”, the result of his worship and prayer is 

already “readied" by our Lord! The worship and service 

ar done only as a discipline.! 

There is nothing “unseen or fortune" (luck) in this 

path of “Bhakthi" to our Lord and our Lord never 

indulges in “business" of giving “something'’, w hen_a 
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particular discipline is undertaken! It is not, that when 

a devotee ceased to do worship and service, our Lord 

in turn, denies him, the “benefits and results” also! 

The truth is, that the desired results are already 

“readied” by our Lord, for His devotee! In other words, 

the devotee does His worship and service, only to attain 

the results and benefits already “kept ready” (as per 

His will and desire), by our Lord! Our Lord says that, 

“My worship and service are of this nature, that, the 

“results and benefits” are kept ready by Me, to be 
blessed with, on My devotees! He, who is not a 

devotee, may have to face “opposite" results, due to 

his opposition to My love! But, for devotees like you, 

this possibility of any “opposing attitude or result” does 

not arise! For devotees like you, your worship and 

service never goes in waste or unfulfilled, (i.e. these 

efforts are always crowned with success). Due to their 

loving attachment, in their mind, to Me, they remain 

always cheerful and pleasant. Due to My grace, their 

desires or worship never get unfulfilled or a waste! 

In this way, after telling the “truth” about our Lord’s 
worship and service, our Lord fulfilled his “desire”, in 
an ordinary way! Now, our Lord, through the following 
4 verses, speaks, with a view to fulfill his “desires” in 
a special way. 

VMlMcl: '^tT: WT7 I 

sTiUrac? Wfa UMIujeU 

VERSE 25 Meaning: “Please know that the famous 
Emperor Swayambhuva Manu, who is the son of Lord 
Brahma (Prajaapati) is ruling this earth with 7 oceans, 
while residing in Brahmavartha!” 
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SRI SUBODHINI 


jyymfycWebSR hcHMhim 

eb-^KIH TTrT: ^or4rl 11^ II 

KAARIKA 1 Meaning: “Speaking about his (Sage 
Kardaina’s) father in law’s glory, meeting him, marriage 
with his daughter, then the love for his wife and 
happiness (Ruchi) with her — all these have been 
described in stages.” 

: W? W°T: *pT:, 

SFRIrPTl of# fH^fqd:l mnfefrT TF5TT, TT^qf^rFTI rjPHRfd 
*t 4:I fc|ts4ldM^H fa<s4ld TTfef *KMl4 '^1 

^ stR# ^nferi 

'fHfctdl^Mgr4l5cH#iJ<>fHH.I d^didfUd c$T <5l^JI<=lrf ^TET^l’ 

^fcTI 'yPu^HJ TT#cT 4c$<*i 3W:IRMI 

dP7T55WPW W(- 

SRI SUBODHINI: Our Lord is, in the first instance, 
describing the glory and fame of Swayambhuva Manu, 
who was the son of Lord Brahma — thus indicating the 
glorious nature of his family background. He is the 
emperor now - with great wealth! The word “Manu” 
is used by our Lord, to emphasize his “Dharmik” nature! 
His character and conduct are well known (famous). 
Through this, Manu's “fame” (Keerthi) has been 
described. His place of residence and main “Dharma” 
(duty) are being spoken. He stays in the place called 
“Brahmavartha”, and is at present, ruling earth with the 
7 oceans. This “Brahmavartha” territory is situated 
between the Saraswati and Drishadvati rivers. The 
“place”, which has been made by the “celestials” is called 
as ‘Brahmavartha” (just now, this place is well known, 
as ‘Kurukshetra”). In this way, our Lord, at first, told 
that “Manu” is the “best” of all! 
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That “Manu” himself came there - is told as per 
the following verse. 

3TRTTWfrT fc^^IT tr?# qT^rf^rlR^II 

VERSE 26 Meaning: “Oh Brahmin! This sage king 
and emperor Swayambhuva Manu, who is very 
“righteous” (Dharmajna) along with his wife and queen 
Sataroopa, will come here, day after tomorrow, with 
a view to see you!” 

: TT ^Tdl q TO: TcR - f^HrT 

iMtoTO WHId<MU|l«frlJ fersu % SRTOFrt 

SjfqqFT) *fsiHl«Wlq^H:l TT^HtfrT qltqdll 

qurfar srfq crt wsswrqj wptt: 

tcim i qrf g rf t n atra ^nsqf qisf^r FW-'dT^ ^fwi 

ffrTI ‘3Tfq7TT3T ITOd cb-yiMcd^cd TOTfefol UgHd 
TT ^fcT T*JrT: ’ 37?T: cb^RR«Rf ^HldUd 

III 

3TFTO <I-Wd1rqi^- 

SRI SUBODHINI: A TRUE DEVOTEE OF OUR 
LORD NEVER ‘BEGS’ OR ASKS FOR ANYTHING 
FROM OUR LORD! The addressal “Oh Brahmin!” 
is made to tell him, that “You should welcome the guest, 
who is going to visit you!” — Why did the Lord say 
this specifically — as guests are usually welcomed 
properly! On this, it is said by our Sri Mahaprabhuji 
that, “Brahmins usually get it right, in their intellect 
later” (i.e. delayed realization). In other words, they do 
not remember the appropriate issue or matter, at the 
appropriate time! Hence, “if you do not welcome 
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SRI SUBODH1N1 


properly, Manu and his wife, then you will incur a 
“blemish" (Dosham). In other words, you will be blamed 
and condemned!” Our Lord was eager to tell the sage, 
not to exhibit his “ego”, while dealing with his guests. 

Our Lord used the word “sage-king” (Raajarshi) to 
speak, abut the “deserving” nature of Manu. He would 
bring his wife, along with him, with a view to get 
her approval too - that she does not put any 
“obstruction”, on the issue to be decided! The name of 
Manu’s wife is “Sataroopa” — indicating, that she was 
“special”, with clever ideas and thinking! 

The Lord had willed, already, about the marriage 

of Sage Kardama, although Manu was not aware of this. 

“Manu and Sataroopa will come, only to see you and 

your desire (for a wife) will get fulfilled. They will come 

very soon — in fact, “day after tomorrow”! 

King Manu was aware of the codes of “Dharma”, 
regarding giving his daughter in marriage (Kukuda). He 
will come on his own, and adorning his daughter, with 
exquisite dresses and ornaments, will offer his daughter, 
as per the scriptural injunctions, to the best “bride¬ 
groom”. In this way, emperor Manu, is aware of the 
way of conducting the marriage of his daughter. 

Our Lord says, that emperor Manu will come and 
conduct his daughter’s marriage with Sage Kardama — 
as per the following verse. 

3TTrH^lP4ffTrimi$ 

TlfrT % TPTt ! IRVSIl 

VERSE 27 Meaning: “Oh, honorable sage! (Prabho). 
Manu will come and offer his daughter in marriage to 
you, as he will consider you only, as appropriate to his 

















Chapter 21 


12827 


daughter, who has blue eyes, youthful age, good 
character and exemplary virtues, and who is searching, 
for an appropriate husband!” 

: 311I fa Id I ftcTT ft sfacFTTf I 

3ifaidiMi^lfafd 

mPd^H, T 11 : ^faSFTTftl PcRt^NI 
rddl^Hlfarqicfl xrfcf Mhil-dlfafdl o=Rft cTT^?I % 

dlHlfdl TJ'tfr ^frT TNf«R WHq«4 cfq <ddlPdPd 3TcT: 

^ffsfq w «ttPsrt:ir^ii 

ifcK^Hsfq C^T qf^qcftc^TF- 

SRI SUBODHINI: The ‘authority’, who can give 
a daughter in marriage is “father" only! By her birth, 
this daughter of Manu will have ‘blue eyes’. She will 
have features, which are the “best”. She is young. She 
is very chaste — i.e. knowing about the “Dharma” 
• of fidelity! She has all the best “female” virtues 
(Gunaha). If a “daughter” is equipped, with a sense 
of “detachment” (Viraktha)then, it is not appropriate to 
marry her. Our Lord, therefore, says here, very specifi¬ 
cally, that she is “searching for her husband”! In other 
words, she has a keen desire, in her mind, to attain 
a “husband"! “You also are like her only! You are 
desirous of getting a wife! Hence, as you are equal to 
her, you will be given this daughter, by Manu, in 
marriage! The addressal of “Prabho” (Lord) is used by 
our Lord to tell the sage, that he has now fulfilled the 
requirements, which are necessary to be there, in an ideal 
wife! 

Though, devoid of this “knowledge" (that she will 
become the wife of Sage Kardama), she will come and 
do “service” to you — as per the following verse. 
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Tnrr%rf % ^m^Rcictuiij 

TTT T^T '^liWIVJ, Trf^lfrTIR«£ II 

VERSE 28 Meaning: “Oh Brahman! you have been 
thinking, in your mind for attaining an “appropriate” wife, 
for all these years! (i.e. to meet your future wife). In 
this same way, this princess will become your wife and 
will serve you, by coming to you very soon!” 

SfojfefifilH) : fWlfedfafdt Wlf 
MRctrH-tirHfd ^TW^rajf^PFFIl 37^RT?FTbT fecfl'MIt TIT 
srfaGqfai i PtaP, cTsnfq 

sT^jMcT PH^nidl^'clKl^l ^WJjfw^TTI 
TJTfSRTT, dfa^spJrT^I H 

c^fd5hA<J| TPT: TtoP '^Trftc^'MdWTd^Thl IRCII 

SRI SUBODHINI: Your mind had contemplated on 
mother Devahooti, for a long time, in a most perfect way! 
You have been thinking of her, all these years! In the 
same way, mother Devahooti, will also serve you for 
10,000 years! 

“ Though a princess usually does not like a sage (as 

a husband), this girl will like and serve you, as per 

My will and desire! “ Oh Brahman”! — our Lord has 
used this addressal, to register his total approval! This 
girl is called here as ‘Vadhu' — to emphasize, that despite 
being an unmarried girl, she has been instructed fully, 
as to how to conduct herself, as an ideal daughter-in- 
law! She will serve you, as per your desire, so that both 
of you attain the highest happiness and conjugal joy! 
(Kaamam). She will not forsake you!” Our Lord indicated 
here, their “mutual” love! (as He is going to be born 
as their son). 
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TTT 7T '^TcraT y^tfctwtfril 

<^<1^ 3TmTWr?TWT35^:IR^II 

VERSE 29 Meaning: “Mother Devahooti will 
manifest, through your “energy” in her, 9 daughters! (i.e. 
in 9 ways). Sages will, very easily, be able to procreate 
sons by marrying these daughters.” 

SfajailM’ : m rf ffrTI cTdTTFTT TTT ^d»o^|| 

TSTlfadP-rfM dldlfd bcfTHMNdHIcHfa 

Tct*TT ^rd^fdl TIT ^TT TTc* qfspsqfTI ddfddcO'^ 

^ sli^T:, 3TTTPT: 3TT«tl^lf=dl STdTT^Tl 

ffa ^T:IR^II 

P3FTT ^ TRT: fM'mt THU 

SRI SUBODHINI: “Oh sage! Be happy with her, 
leading your joyful conjugal life. She will give birth to 
9 daughters. Sage Mareechi and others will marry them 
and procreate sage-like children (sons). Hence, marry 
these “daughters” to these sages!” This is the purport. 

Afterwards, you take up the path of “Sannyaasa”” — 
as per the following verse. 

ccj TT 1TR$T dVMMll 

TTfrr Tft %n<^dlVlNfgh^l^ trf ytlrWflll^oll 

VERSE 30 Meaning: “Oh, beautiful one! After 
following my orders, in the most perfect way, you should 

offer to me (consecrate), all your actions and their results, 

as 1 am the highest pilgrimage center (Theertham). You 
will, then attain Me only.” 

sftrjsrtffcrft : t 3 

T^rasqftrd '‘ttti w^r 4<dT^c)i ^ tHti pnfq 
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WTRcT ^lfqdH.1 WWI^ycbl^lli-ifcdN ITT 

WrWfl ffa W^T:I dVIrlMPd TR^ER TTcT4VMH'Mdl«fHJ TJ 
^hm fa^HHcdlcf SF®T ^FT^fTT TT^?T:? cRTS5^- M4)Id I 
rftsfffKTTRft^ TFTf%I 3T^T%^TT«rf TTI^ft ‘RT WTR1T 
?cR«f: 113° 11 

cTcT: ■^Tf^TR^' cPT W\ Rf^Tcfaw- 

SRI SUBODHINI: The purport of this verse is, 
that noble persons should not lead their entire life, 
as a householder only, leading their lives as per the Vedas! 
“I have already told you regarding My “orders”! — that 
you will attain Me! Mother Devahooti will also attain Me! 
In other words, through your total adherence to my 

“orders”, you both will attain Me! 

“You are deserving to attain and enter into Me!” How 
will Sage Kardama attain our Lord, when he is told 
to do “actions”, for the furtherance of creation? On this, 
our Lord says, “1 am the holiest of all holy pilgrim centers! 

You have already offered, in respectful consecration, all 

your actions and results thereof! Hence, you will not be 

“bound” by these actions or their effects! In view of 
this, you will attain Me only!” This is the purport. 

“Before you will attain Me, you will, in the first 

instance, will attain the “knowledge of Brahman” (Brahma 

Jnana ) — as per the following verse. 

fell'll 

TT^nTTTR TH? rflisflj Tfrqji^ II 

VERSE 31 Meaning: “You will become the knower 
of the “Aatma”, due to your compassion to all ‘beings’, 

and your attitude of causing no ‘fear’ to them, through 

you! (Abhayam) Due to this “Jnana”, you will see 
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everything being present in Me only, along with yourself! 

You will also see, in your own “Aatma”, Myself and 

the entire Universe!” 

Tjcf w^nt^ri iiHPT ^ PkvR farf^rrq;’ 

ffcll cTRTSfq pKVldHI£-*ft^J ^UT f^T 3T^m xj <r^fdl 
FPT ^IWTO:, 3T^ ^ dstfedl #TT WfT^' *1^1 
3TI?R^ FffFT $J 31TO ^ SHlrM^cO <T?f 
cT^T^—3^IrMc41 Infrl I StlcRc^' RTR iJyli^WT 
^P^il'd'Mkld TPFp-R TTcf, ijcfrfo RH«Sr=ll^l <T^T FcrffaMIdHd 
RT WlcfirW-TRHTTTqpr Rf ^Plfcffal ^PT^lTT -WIcHH 
s^lfRI 3TTrqf%, xT^TRI^^FifH ^1131 JS&feU tidMdl ^^IRT^T^cfl 
TOFiP:, FtlRTTSfo tj 4^TH d^'lxhH^ll^^ II 

T^' cTF^ cK-jfl<$K FTF? WW- 

SRI SUBODHINI: It is called, as the “knowledge 
of Brahman” (Brahma Jnana) when everything is seen, as 

our Lord only, and our Lord being present in everything! 

Only the knower of Brahman, attains our Lord Sri 

Narayana! The Vedas say, “By knowing which, all this 
is clearly understood!” This is the real nature and form 
of “Jnana”. 

What is the nature of this highest ‘Jnana’? (1) There 

will be the highest compassion, on all the ‘beings’. (2) 

No one will “fear” this knower of “Aatma”! These are 
the two “highest characteristics”, of a knower of Brahman! 

Every being has the same “Aatma” in them i.e. 

EVERYTHING IS “AATMA” ONLY! When a devotee 

attains this “attitude” i.e. everything is “Aatma”, he gives 

the assurance and promise, that no one needs to be afraid 

of him - THIS IS A DUTY OF A KNOWER OF 
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AATMA! This devotee is called as “Aatmavaan” (knower 

of Aatma). “He has conquered his inner mind! And his 

senses do not put any obstacles in his realization” 

(PRAKAASH). This devotee has manifested the “root 

and_one_consciousness” of our Lord! 

(Moolachitswaroopam). There is no necessity for him to 

conquer his senses — as this conquest has happened 

even earlier! i.e. from the very beginning! “When you 

attain this state, you will have My “Darsan”, as the divine 

basis of everyone and everything. YOU WILL SEE 

YOUR “AATMA” AND THE UNIVERSE, IN “ME”, 
AND YOU WILL SEE ME AND THE UNIVERSE, 
IN YOUR “AATMA” ONLY! IN THIS WAY, I AM 

THE LORD OF THE UNIVERSE, AND EVERY¬ 
THING IS IN ME ONLY. I AM BOTH THE “BASIS” 
AND THE “BASED” ONE! (“Aadhaar” and “Aadheya”). 

“You will understand this highest truth”. In this way, 

our Lord has explained, about His status, as the “root 

basis” of everything, and the total knowledge of 

Brahman, to Sage Kardama. 

Our Lord gave His “order” in this way. “On your 
accepting this order of Mine, you will attain My grace” 
— as per the following verse. 

THTTSl? rctjjHfuT !l 

rra rTr^Tf^rTn^l 13 311 

VERSE 32 Meaning: “Oh great sage! I will take 
an incarnation (i.e. manifest Myself) through My divine 

“part and powers”, through your “energy”, and from 

the stomach of mother Devahooti! Then, I will create 

a system of philosophy! (of spiritual principles),” 

: TrtfrN wiyichHqi i stw 
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*WddW ^ ^Hfib-MIi>ITt><M:I ddld^Wl 

dHd>dHHfed:l ^i}ui W, drcRjfedl 

; Hi|^fti4i'i'd!>irdmr<<+i vi'^mui %^r 

T!3, 3 ^ ^cR^faWdlPdl ^TFl d4d-(ldUfedia<RT:, 

fll|dJilld i q^MrdM'd^t | J|cfRH4l'dyrdMK^M'd^ l ll:l TRfRcf ^luilfd 
cTW3^1dtl4^^!dd>ldlRyrdHKcHlfd W^resJHRTftl <R ^dflT^dl: 
^T#T TTRT ^f?1, cRT35UT WP?TfaW^^d WWI^IW <Mw 
^T13'M<yfd L IKdl i l Tt«PR ^ W^ThHJ H^d ?frT TRl^R cT^TT 
RfaddLHNdM II3RII 

tr ^frt Tjrf^Ri, wufasir} 41 tr ^frt h fassraffir, 

^RFf cR <R5fj 'SlftsR fRTF ^TRTH- 

SRI SUBODHINI: “With My “part” (Amsa) and 
“power” (Kalaa), I will manifest Myself in an incarna- 
tion !” Our Lord’s “part” is full of bliss (Aanandroopam). 

That “part”, which is ‘blissful’, is only the part of our 

Lord! The “Jeeva” is a “part” of our Lord’s virtue 

of “consciousness” (Chidroopam). The “powers” (Kalaa) 
of our Lord, are represented by the “powers of Jnana 
and Kriya” (action and knowledge). The part of “bliss” 
(Aananda) is, with the power of “Jnana”. “ I will go into 
the stomach of mother Devaki, along with your “energy” 

and create, after My incarnation, the “Sankhya” system 

of spiritual philosophy.” 

Here, our Lord's reference to Sage Kardama’s “en¬ 
ergy” (Veeryam) and mother Devahooti’s “stomach” 
(Kshetram) are told for “relationship” only, and our Lord 
will not manifest (i.e. take His incarnation) like a “Jeeva” 
does! In other words, our Lord’s “incarnation” (like all 
other incarnations) will be “supernatural”! 

In the “Puraanaas”, there are 4 systems of “phi- 
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losophies” like the 4 Vedas viz. (1) Saankhya. (2) Yoga. 
(3) Pasupata and (4) Vaishnava system. All these “Puraanaas” 
are sacred “verses” or ‘Manthraas'! They are aided by 
the “Braahmana” literature, which explains the concept of 
“time” (Kaala) and other factors. Our Lord told, “The 
"root basis” (Moola) system (literature) has been “eaten” 
up by “time” (Kaala) i.e. have got destroyed! Among these, 
I will manifest the “Saankhya” system of philosophy.” To 
emphasize the “non-division” between our Lord’s “part” 
and the “energy” of Sage Kardama , our Lord, in 
the beginning of this verse itself, has told “Saha” (along 
with) — to convey this thought! 

“Oh great sage! (Mahaamune!) — this addressal by 
our Lord, has been made, to reemphasize the fact of Sage 
Kardama’s “authority” for this! 

In this way, after fulfilling Sage Kardama’s desire, 
i.e. after giving him, the desired “boon” (Varam), our 
Lord went away! The Lord went away, because when 
He is present, the “desire” of the “Jeeva”, does not get 

fulfilled! ( i.e. Maya is absent, when our Lord is present). 

TTci cTTFpjpaTTSST I 

^rnrq w-wir 

VERSE 33 Meaning: “Sage Maitreya said, “Oh Sri 
Vidurji! After speaking to Sage Kardama in this way, our 
Lord, who had given His “Darsan”, through the “inter¬ 
nally concentrated” senses of Sage Kardama, went away 
(disappeared) from “Bindusaras”, surrounded through the 
waters of the Saraswati river, to His own abode!” 


3^*TTWTT5I g 3JST fa?UlsbHU|l ^ ^TRTtcT: 44HI J Id 
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-^nfkq ^ FcT: 3^1 f^flR:l crf^T^ Wforf 
J J*lc^l FF W^t ^raTf^rl^i ^T 

■Mfcl^dlrill^l^J cTmTS^FSTT cf7«Flftcj WRT Rri3TFfe-WPT$r3T 
^fcTI I 'q^SWtFf# 'MPd^fd, cl^l 

qi^fcnqfa ^?q«f:l Ffe ?ft*f ffa ■‘FTd^ PdWd^, 

FFWrfl W^R*n, cRTT ^ FftfSlcFIJ TO^R: cl^ 

ftHE Wtfcf WI^I mu F^diPd WWdlMRdP^dlPsJ^lRTI 
^FTTFcg^ II33II 

3Fqftra rRpff ^?Tt5^q^Th'l 'HPd'Uld'tfd, FW^TFRT^ 
^ f^rt^RT he? ctr ‘wRpw- 

SRI SUBODHINI: After having told, what He 
wanted to tell to Sage Kardama, (as everything has to 
be done by Sri Kardama only, and our Lord had desired 
to tell him only, what He had willed), our Lord went away, 
to His own abode! 

The word “Atha" (now) indicates, a new “beginning^! 
Our Lord had manifested, through His “compassion”, 

Now, after redeeming His devotee, our Lord knew, 

that the “desire” of His devotee had been fulfilled. Due 
to this, He went back to His abode! 

A new subject is being begun. It is said here by 
our Sri Mahaprabhuji, that our Lord went away, taking 

along with Him, the attitude of “Brahman” which Sage 

Kardama had been blessed with, by our Lord only! ( The 

word “Bhagawaan" denotes it.) When will our Lord give 
His “Darsan" again? On this, the nature of “Darsan”, 
which our Lord usually “gives" is explained, along with 
His unique glory! It is said, that our Lord very rarely 
gives His “Darsan", before the devotee i.e. to the eyes 

of the devotee! When the eyes of the devotee becomes 
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“pointed inwardly” (Antarmukhi), then our Lord's 

“Darsan” happens, automatically! Then our Lord, on His 

own will and desire, manifests Himself and gives 

“Darsan”, outside too! 

This holy pilgrim center of “Bindhusara” has been 
created by our Lord only! The presiding deity of the 
Saraswati river is Lord Brahma. This lake “Bindhusara” 
is surrounded by the Saraswati river. Due to this, here, 
both “creation and the realization of Brahman” can be 
achieved. As a result, both the “desires” of Sage 
Kardama, will be fulfilled, at this holy place. Our Lord, 
knowing this (i.e. ensuring this), went back to His holy 
abode, after “blessing” Sage Kardama. 

The holiness of the place, will be of “no use”, 
if Sage Kardama was to forget our Lord and get attached 
to something else! Hence, it is said, that Sage Kardama, 
with a view to firmly establish our Lord, in his heart, 
was seeing our Lord only, when He departed i.e. when 
the sage was still “seeing”, our Lord went away! 

mid'M t^dPflcgq i i :I 

3TTc&'U M R d Wl H U f H R 1 1 3 1 1 

VERSE 34 Meaning: “At this time, all the Lords 
of Siddhas (who have realized the highest truth), were 

seen rendering the “praise” of our Lord, and His path 

towards Sri Vaikuntam! (i.e. His holy abode). Our Lord, 

when Sage Kardama was actually “seeing”, went into this 

“path”. Sri Garudji was seen singing the “Saama Veda”, 

through his wings! Our Lord went away, blissfully 

listening to this singing of the “Saama Veda” by Sri 

Garudji!” 

3Tfaj#fSHT : frflgTrT ^frTI 
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TJcf ftngft TTFTf ^Tl '»T T T^rff 

mhhmihh ^ tenf wii stti ^m^f?r ^ ^ rfpr ^rf^ri%^T, 
^TTTWT^^T^I fa5: W Wffit »M<=I*K ^ cTTf^T:! 

^(Flft ftTfe^fcTI, WT ^ P+feldR:, 
TfaF#! ^cFRFfis^t 1 ^:, cT^3-t2rfi)chLhdlQr^T^I ^ f^SKT 
■r^Tcrt fr^rc TjcRftfd for Wtoiu'49[ccn trt 

■jrtTr: T^rfwrg^ ^rfapfi "3^M ^ ttto, 
f^l^l: TcfrfTTSR^TR:, ^K^PlI cPf ^1: WT^.-I 

^ Wf rl<l<*»ufi|f^(d 33^:1 <dT5dlRdWl4filfd favWRJ 
arm <^ : TfT^l^ldl^ 7^, cK3 ^ sfWrf^Tl g HI'lMd 
^dRtlfd *[R: 113*11 

■Q^' ■M'lclr^d^^l cT*^' ^TdPR^n?- 

SRI SUBODHINI: Our Lord went away to Sri 
Vaikuntam, when on all the four sides. His glory was 
sung, by the Lords of all “Siddhies” (Siddheswaraas) i.e. 
the noble saintly realized sages! Our Lord went through 
His own path towards Sri Vaikuntam, which “path 7 ’, is 
always “searched 77 by the noble saints! Our Lord, it is 
said, gets the “approval” of these great “Siddhas” for His 

“to and fro 77 travel, through this “path 77 ! This shows the 

extreme “humility” of our Lord and His “intense loving 

relationship 77 with these noble saints. (The word “Asesha” 

denotes the “approval 77 of everyone). Those “Siddhaas” 
are capable of “blessing 77 others with “Siddhi 77 . Hence, 
they are called as “the Lords of Siddhaas 77 (Siddheswaraas). 
They are blessed with the result of their desires through 
this “path 77 of our Lord. But, it is said, that these 
“Siddhaas” desire for more special benefits and results 
from these! 
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These ‘‘Siddheswaraas”, constantly sing the “praise” 
of our Lord and this “path”. Our Lord went away, even 
after listening to their “singing”, as He was listening to 
the chanting of “Saama Veda”, by the wings of Sri 
Garudji! (Stuti like “Sthoma and Brihat”). The word 
“Saama” also denotes those verses of holy sacred 
chanting, based on Rig Veda! Our Lord, as per our Sri 
Mahaprabhuji, was joyfully listening to the chanting of 
the four “Sthomaas” viz. the “Saamaveda” verses 
(Manthraas) like “Brihat”, wherein the important chanting 
are done, from the Rig Veda. The “wings” of Sri Garudji 
were singing these holy “Manthraas”! THE VEDAS 
ALWAYS RENDER THE “PRAISE” (STUTI) OF OUR 
LORD AND OUR LORD ALWAYS LISTENS TO 
THIS ONLY! The other ‘Siddheshwaraas' were seen 
singing the glory of the “path”. (Maarga). This is the 
purport. 

After explaining the “action” of our Lord (and the 
“way”), it is said, that whatever was told by our Lord, 
now, happened — as per the following verses. 

3T«T wfw! | 

3TTTrr T*T < fa rf cFTH U frfMII 

VERSE 35 Meaning: “Oh Sri Vidurji! On our Lord 
departing from there, Bhagawaan Kardama awaited, for 
the actual “time” (of Manu’s visit) and for this sake, 
stayed there, at Bindhusara only!” 

: Wtfrtl spr| 

P^IWI: c!%t *FJ: 

'‘-UTMdlfd I fHI fF FF W3 ^T.1 WISPR 

MSRRl RfOTETl IOM1 
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Tnrrrf: wra 

SRI SUBODHINI: On our Lord Sri Narayana's 
departure, it is said. King Manu got out of his home 
to come towards the “Bindhusara”! Sage Kardama is 
called here as “Bhagawaan” to indicate, that he was not 
anxious or worried about the future. Neither did he put 
his worried mind to know about it! He was only waiting 
for the actual “time'’ i.e. when will these two days be 
over? If he was anxious, then only, he will put efforts 
to solve his problem.but, he did not do or put any efforts. 
THE TRUE “BHAKTHA” OF OUR LORD, WHO 
HAS ATTAINED THE “BHAGAWAD BHAAVA” (AT¬ 
TITUDE OF BEING “BELONGING” TO OUR LORD) 
WILL ALWAYS REGARD OUR LORD'S “WORDS” 
AS MORE GLORIOUS (GREATER) THAN HIS 
OWN “DESIRES” AND VIEWS! THIS IS THE 
STRONG “FAITH” OF THE SINCERE BHAKTHAAS 
OF OUR LORD! 

Through the next verse, it is said, that Emperor 
Manu, did not come “alone”, but came, with his wife. 

^<=R TTWjf oil^H|| 

VERSE 36 Meaning: “Oh Sri Vidurji! Emperor 
Manu, along with his wife and daughter, began to go 
around this earth, having got seated, on a golden chariot!” 

: n^Rfdl 4lcp4HR<M^Tr> 

Rrtf 3jmtzr w ^rrrRrfrr Rrt? 

fafrff?TR, TcfcFRFTT R5R: 

^Rrrft: erf Tjrftc^T, eTIRTTWf, 

cRRT: H Rff WERefl ^rTRRFTlfrf 
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SRI SUBODHINI 


■ST^Tfar JKRldeHfHc<l«f: ll^^ll 
FW- 

SRI SUBODHINI: The “golden chariot” indicates, 
the prospects of a “marriage”. The fact, that he had 
brought his daughter also indicates/ that he had got 
determined to give his daughter in marriage! He will now 
get inspired by our “indwelling Lord” (Antaryaami) and 
give his daughter in marriage (to Sage Kardama). As 
the parents of the girl, they both had come also. After 
marriage, perhaps, his daughter might not be able 
to see “beautiful” places. Hence, Emperor Manu, began 
to go around this earth, showing them all the best and 
beautiful places. This is the meaning. 

While going round, in this way, “two days” got 
over. On the third day, after leaving Kurukshetra, they 
reached the lake of ‘Bindhusara’ — as per the following 
verse. 

VERSE 37 Meaning: "Oh! Best among the warriors! 
On the same day, which has been indicated by our Lord, 
they (King Manu and others) reached the “Aashram” of 
the sage, who had taken the vow of silence and peace!” 

(ie as per the “orders and will” of our Lord). 

i IFtWt ^fTWl 

fad^cd ^F-Tdlfd fa$l!4d1c4*f' WHI ^S^TT 

dfUMd WR:, UMlfdVIcU ^ 

chldidMl-M^NH TTOFTcl:l 

3TT8rm ^ d^mdlTf clF7 UHl'Id:! ^ cPPST 
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d'-'MHH cTfrmf cT^WT *F*T fwt TTcT rT^T55^-VIM«drf^fr1l 
rnfr^raerof srt ^tpti ^ tthtwii^u 

T? (h^^m , ^Tlsfr ^PT^kT W- 

SRI SUBODHINI: “Oh great warrior!” - this 
addressal of Sri Vidurji denotes, that Sri Vidurji was 
seen, as a great warrior, along with his status of having 
conquered his “senses”! Sage Maitreya continued to say, 
that our Lord’s “orders” never get altered or changed! 

Hence, Manu and family came there, on the “appointed” 
day! i.e. on the day fixed by our Lord! The emphasis, 
on the word “The order of our Lord” indicates, that 

everything happened, automatically, as per the will and 

desire of our Lord only!. They came near to the 
hermitage of the sage. Was Sage Kardama, very difficult 
to be approached, due to the intensity of his penance? 
On this, it is said, that the sage had taken the vow 
of “peace”, having given up all the “signs and symbols”, 
of the vow of penance! Hence, there was no necessity 
to enquire about this! 

The “appointed” time, as told by our Lord was, that 
“time” only! (i.e. when they came) After telling this, 
through the next verse, it is said, that this place was also 
“created” by our Lord only! 

■jrfFRHIcldl I 

ehM'itl HdOd-KJ yM^fOdill II 

VERSE 38 Meaning: “ This lake of Bindhusara was, 
such, that our Lord had, in this place, felt great and 

intense loving compassion to His surrendered devotee Sage 

Kardama! Due to these feelings of our Lord, drops of 

tears had fallen, at this place (Bindu) from his eyes!” 

(Hence, the name of ‘Bindhusara’)- 
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SRI SUBODHINI 


r^ir^frhWcl TJcf, fq^I: 
TRfq -MR-HBi id I faf TTtfq qqeldl 

"^TUrFfl r^^Mld PiPhtIH-^mmi flM'Odf^fdl 
^TFIT fnfHdH,—UM^ifUdilldl ?TT u IFR1Slcf Pkd^i:, ^ cH cRT 
*Rlfol q) oqiftpm ^F^RSTHT^ U^Mdl cKT Tqicf fd^'dl 

^rf^TI W«ll J lr1^cj|5ftdc|l^, 3# q qfaqi4 qqq?ri 

^qr, qci: qq^Fi qqqru cKrsrsffa^fqi ^jviH-ifri q4qr4q ii^cii 

■Qel ^l-+ld4NdclBl^r4drc|^ckdl qJMc^)MI4>l4 dR-M-f ^ 
cpjfafo ct,^j|ij|: ^qftqcqsfqj q| fa^fTT ffrT qf^q:- 

SRI SUBODHINI: The “inner” meaning of 
“Bindhusarovar” is being explained. In which lake, 
“tears” (drops) had fallen! These “tears” had come, 
from the eyes of our Lord, and had fallen, on this 
lake! How did these “tears”, fall on this lake? On this, 
it is said, that OUR LORD HAD BECOME VERY 
UNHAPPY, SEEING THE SURRENDERED SAGE 
KARDAMA! HE GOT SO MUCH COMPASSION 
(DAYA) FOR HIM. DUE TO THIS, “TEARS” 
ROLLED FROM THE EYES OF OUR LORD, 
AND FELL ON THIS LAKE! OUR LORD SHOWERS 
HIS GRACE ONLY, TO HIS SURRENDERED DEVO¬ 
TEES! The word “Bhrisam" indicates, that this conse¬ 
cration and blessings conferred, through our Lord's 
compassion, is not an “ordinary” one, but through 
our Lord's entire mind and attitude of love. 

In this way, after explaining, that our Lord had 
specified the “time and place” for this event to happen, 
now, through the next 6 verses, ,this “Bindhusaras” is 
being described, as an ideal place, for the joy and 
happiness of the daughter of Manu. 
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rr| fsr^nrt rtr rMstctrj 

■gw f¥lc(|ijd*k'f R^fSMUI^fadHn^H 

VERSE 39 Meaning: “This ‘Bindhusaras’ lake, 
which was filled up, with the water of the Saraswati river, 

is considered as a sacred pilgrim center! It's water was 

as sweet as the ‘nectar’ itself! It is very auspicious too! 

Great and noble sages reside and serve our Lord, in 

this holy place.” 

RTRRRT Rfrf9mfRfcTI ^ T TT3 

^ ^ 'dWJ&SHJ TJRRcft c| ufafa- qu<L|H 

(VldMH>4ch^l 3T^rf RIT^I W 1 ’TW-Rff^ntT^fRrTf i #I 
4T4T41«kT^lr^^R: HR! Rf^T flfd'dH, Rcff 
IIWI 

'5|'dSI'dRT T T ^nt J l'J|^rc|dc^H)ckdl, cTRTT5fq teR 
ddM^dufilfd- 

SRI SUBODHINI: As this ‘lake’ was made, with 

% 

the divine “qualities” of our Lord, it became famous as 
‘Bindhusarovar”! It was filled up with waters of the 
Saraswati river. Due to this, here, the ceremonies per¬ 
formed for the “ancestors” (Sraadha) attains good 
benefits and success (Siddhi). Alternately, we can also 
treat this as a “Khud”, in the midst of the holy Saraswati 
river, like the small “Khud” in the holy Yamuna river, 
where the serpent Kaaliya had resided! This water was of 
the form of “good deeds” and sacred (Punyam). Hence, 
it could confer auspicious benefits. The word “Sivam” 
indicates, that it can confer “good health” too! The 
word “AMRUTAM” denotes the nature of this water as 
sweet, and full of good relish and taste! The glory of 
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SRI SUBODHINI 


this place can be seen by the visit and residence of 
noble saints and sages, in this place. Hence, this “water” 
was of the best holy nature! 

The noble sages and saints were seen worshipping 
our Lord, on the banks of this lake. Now, the surrounding 
forest is explained through the following verse. 

cRTTf^Tsnfem^l |*o 11 

VERSE 40 Meaning: “This lake was surrounded 
by sacred trees and creepers — in which many types 
of animals and birds, who could speak sweetly in their 
languages, resided! All these trees were seen equipped 
with the flowers and fruits pertaining to all the 6 seasons, 
at the same time, and at all times! The layers of this 
beautiful forest illuminated and made the place, very 
brilliant!” 

: wqfrTl ^TT ^$TT:, cT^TTSJ; 

3TT¥TT4: ^TT^TS, yuqi4vWl TJ*TT 

FfFW:, fg^TT ^11 cR dl^TlfH tjMHdHI 

q^Hq,rc|' WKQ 

SRI SUBODHINI: By »heir very nature, these trees 
were “sacred and pure”, and they were c ipable of 

making others also “pure” — like mango, Bhel trees 
etc. Their fruits were being eaten by animals, such as 
the sacred deer, which makes beautiful sound! There 
were birds, such as peacocks and others, residing in this 
place. All the trees, such as “Bhel” and others, had 
flowers and fruits in them, which belonged to all the 6 
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seasons! In this way, on all the four sides, this forest was 
seen, as very brilliant! 

After describing the “virtues and qualities” of the 
forest, now the joy and “Rasa” (bliss) of this place, 
as exhibited by the animals and others, are being described. 

HTWmlelWH J 

VERSE 41 Meaning: “Groups of birds were joyously 
making noises there! Intoxicated bees were seen roaming! 
Likewise, peacocks, who were very inspired, were seen 
dancing like the proud dancers! In the same way, cuckoos 
also made it's sweet “cooing”, with a view to speak to 
each other (i.e. singing to each other). Such was the beauty 
of this place!” 

: tTTrfrTI fg^FmTT: #W1:I ^ ddc^d 

TTtTT:I 3RT T^cf, cTp^ RtTHT %IM4IU|f, 

fgV*(l f^TTCT:, dPdPclvlq) ^Jl TTtTT % 

TTcf HcicHWMiqiilM: TT^TRt fTfSFdclT atf^chrdl^f 

fT^fqdll 3Tl^q-dl TTrTT: <fc)Pcbcdl 11**11 

4'Hlcddl' WlPl- 

SRI SUBODH1NI: All the birds were very happy, 
by imbibing the “relish” of the fruits of this forest. They 
lived there, due to this “desire and attachment” to this 
“relish”! The intoxicated bees were singing sweetly,and 
were going round, in a “special” way! There were 
intoxicated peacocks, dancing like inspired “dancers”. 
They were “proud” of their ‘dancing’ too! They were no 
hunters there, who will injure or harm! Due to this, the 
peacocks were carefree! The cuckoos, through their sweet 
“cooing” were calling out to each other! 
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SRI SUBODHINI 


After describing the “joy” (Rasa) in this forest now, 
through the following verse, the trees, which had beautiful 
“flowers”, are being described. 

<. $ V'cjrl Ml^ <H <£>dHj IS? 11 

VERSE 42 Meaning: “The Kadamba, Ashoka, 
Champaka, Karanjo, Bakula, Kunda, Asana, Mandhaara, 
Kutaja trees along with newly sprouted mango trees were 
seen adorning this hermitage.” (of Sage Kardama) 

3TT( ? jfSFTlsfq -[praqFT:l 

SRI SUBODHINI: The “Asana” tree also is 
endowed with beautiful flowers. All these trees have 
“flowers” as “important” in them! i.e. fruits, leaves etc. 
are not important. Small “mango” trees are specially 
referred to, as more beautiful! 

chKuscb 

VERSE 43 Meaning: “Various types of birds, such 
as water bird, cranes, swans, water-borne animals, Saarasa 
birds, Chakwa and Chakora birds were heard, sweetly 
making their “sounds”, in a very beautiful way!” 

SfUjoftfelH) : I chKU^Hlc'il: TlfelRuN:, 

W cT«U 11*311 

SRI SUBODHINI: The water bird and cranes are 
special birds. They were making their sounds, which 
enchanted and attracted the mind of everyone! They 
were all seen making sweet sounds! 
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cT^ %n(cic^ic<4tch^:l 

\XX 11 

VERSE 44 Meaning: “In the same way, she deer, 
pigs, foxes, blue cows, elephants, monkeys, lions, Langur 
monkeys, “Nevale” and “Kasturi” deer and other animals 
were all seen, as roaming around this holy hermitage!” 

WF:I 41^144: 

^HTl ^Tl RTfafa: «♦>^<1^1: IKT*II 

tTlf?T Wi 3lf^l Wf ^pf <J*dc|lfac4IS- 

SRI SUBODHINI: This forest was seen with special 
animals like the she deer and others like boars etc. 
(Langur monkeys, blue cows, lions and “Kasturi” deer 
etc.). 

Emperor Manu entered into this forest, without any 
doubt or fear, and saw Sage Kardama there. 

ylctyti rffTHcRilin^M: Ugl^jJI:I 

M144lH 

VERSE 45 Meaning: “The Primordial Emperor 
Manu, along with his servants, entered into the hermitage, 
and saw Sage Kardama, having got seated, after complet¬ 
ing the “Agnihotra” fire worship!” 

aftrptfsnft : yfdv^fdi ctr mifeiMi; ara 

■q^Tcf cNllvWHRdHI^MlfiRI'SI SVgrPHJ 311 f«R rat TJ:! 

<McemRdHI*Hl ^1^ ^fl ^rTT^PTt 
■^Rl 3#T ch4tHHlfk1: TjfjffiT Ill'll 
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SRI SUBODHINI 


SRI SUBODHINI: Near the lake of Bindhusara, the 
hermitage of Sage Kardama was there. Due to this reason 
only, it is said, that Emperor Manu, entered into 
this most holy pilgrim place — alternately, it may mean 
also, that he came to the hermitage, after crossing the 
river. Manu being the “first” ruler of the Universe, 
is called as “Aadiraaja” (Primordial Emperor). He was 
accompanied by his servants, as he was the king! The 
king, saw even from a distance, that the fire worship of 
“Agnihotra” had been completed — thus indicating the 
ending of the usual rituals and ablutions, on the part of 
Sage Kardama. 

Through the following verse, it is said, that the 
‘bridegroom’ is deserving and worthy of being married 
to his daughter! 

fatUldMH cnji*T f%TTq^l 

’TTfrT^rnT ^UT^rT: 

VERSE 46 Meaning: “Sage Kardama’s body was 
seen as “brilliant” (Tejaswi), due to his intense penance, 

done for long periods! Due to the “vision”, imbibed with 

love and beauty of our Lord, (which Sage Kardama had 

2 days ago) and due to the drinking of the nectar flowing 

from the words of our Lord (compared to the ‘moon’ 

there), the body of Sage Kardama, had not become lean 

and emaciated, despite his long periods of intense 

penance! Emperor Manu saw such a glorious sage!” 

cIMR-I RfSIftTOFfH) 

urn ■qbft ■Jrpqi crcftr error ^rm:, 

Ml I ^iTdHdl fH^fadll 
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fftTScERT I ‘^T^Tnt 4c{<41^4181: ’^1^41441^ *PI4n4>SISf: 

^cfuKtafvjHet,') qcrfwi ft ^-a^oq-r^fq«f 

fFFSffiT (H^fMdll tt ^dr4NI44V| 3f=rT=n 
^rfacTT HI tR 4 15^211^:1 ft 414441: f^Rt 

'Mcl'dlfdHlfd^TFRTTl Tn8TT|fwftcTc4rc *1414 4<^ 

4|4'4HHJ cPMMW^l d 4T*WRTTRW£-dc<y I'^fcl I 

*nT4cTt ^ oqT^T 4RFT, TT ^l^d'chd: ^F£:, 
cPPTT 5 5 •HH-dl^JcMl ^TR, cT^T 8TT<TR ^1 *PI4gl44 
rdW^d'lc^rd^MfHrd ^FTetcpft^Tfq ^9rdMKHI«lH^d4>dc^H 
Pd^dHI «Rft dTS4 stf43£4«£'4UI cf^Tf^r 94l44> 4^ 

4^44x494)4:1 cTE9 ^ 'J1 dIdRdfcl ■RrfdSJFTdTI 3T^«tT ^(V*4 )tH 
4=9^1 dchKKdlPdi 4)^941 11*811 

TJcf ^M^r4g"4r^l ‘JdFf 4 u f4ld- 

SRI SUBODHINI: Sage Kardama had done intense 
penance, for a very long period, due to which, his body 
was now seen with glorious “brilliance”! Despite his 
devoted penance done for a long period, the body had 
not become weak of lean — but it was seen as “shining”! 
there was no weakness in his body! 

The sage had seen our Lord’s loving and beautiful 

face and His divine self had made him retain his 
health. Our Lord, through His “vision” had ensured 

this continued health. OUR LORD'S “ONE VISION” 
ORIGINATES COUNTLESS CREATIONS! Through 
His “gaze”, our Lord had protected the health of the sage 

also. All his healthy “parts" were made, through the 

loving gaze and vision of our Lord. Due to this, they 

will remain, in this way, at all times! In fact, the entire 

body was protected and progressed by our Lord’s grace 

and vision! 
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SRI SUBODHINI 


The most important “vital air" (Aasaanya Praana) was 
also happy, despite his penance. The reason for this, was 
the ‘hearing of the nectarian (compared to the moon) 
words of our Lord. This “nectar" had made his body 
healthy and strong. OUR LORD’S HOLY WORDS 
ALWAYS ORIGINATE THE DIVINE “NECTAR” 
(AMRUT). Sage Kardama's health did not deteriorate 
only due to the “supernatural” grace (Aloukik) of our 

Lord! 

After describing the absence of “blemish” (Dosham), 
through the following verse, the “qualities" are being 
spoken. 

-qf^R 'qsn^TTWfKT^II^II 

VERSE 47 Meaning: “Sage Kardama was of full 
height, in his body! He had lotus petal like eyes! He 
had matted hair! He had worn the bark of the trees! Like 
a precious gem looks “unclean”, before it is cleaned 
up and studded with gold! — in the same way, Sage 
Kardama was looking unclean (though shining, like a 
precious gem). Emperor Manu understood like this, on 
going near, to the sage!” 

sfrgqtfSHl : TFpj 3T?R: •qcrffal MRTI 

qflPIR ^ M'UMHIYMcf 3TPawft 4^1 

■yvfdlMiffPlI RfiR <PT RR?FTI 

TWRtR fMJR RFRLI 3T«T^TI Th fMFS 

TRRT MR RTM uPh^I % 3Ufcpn qf^RT qqfRI 

‘^iHlf^iJd qf|j: ’ ffcT 'W^l cR 
qsiTffnPTPJTrlfhfd I qsfl M*>TFFT d^dHpR 

R ■gepjf q'Npqci TFFFtl cf«R5^ 3TfFl Pl^lrRRfqfR 
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fa!A«*uifa<l«ncI. cT«n?^T fgcfk I \W> 11 

^ ^ dlr+ch^ ^W- 

SRI SUBODHINI: His ‘limbs’ were big and long. 
His hands touched his knees! In this way, he was 
looking, deserving to be respected and honored! He had 
eyes, which resembled the petals of the lotus flower. 
This ‘beauty’ will be useful under the present context, 
of the ensuing marriage! He had matted hair, and 
was wearing the bark of the tree (for clothes). Being 
“Satwik”, these two symbolized his stature as a ‘sage’ 
(Rishi). Emperor Manu went near to have his “Darsan”. 
He looked as though he was “unclean” — as “desires” 
make everyone “unclean” (dirty). In the Gita, our Lord 

has told that, “smoke covers the fire inside”. In the same 

way, “desire” envelops the ‘Jeeva’ ! Another example is 
given here. Like a precious gem, when not studded 

with gold, looks unclean or not brilliant! — although, 
it is not inherently blemishful! In the same way, Sage 
Kardama, being a “Muni”,-was seen as ‘brilliant’ — but, 
as he was in this “Samsaara”, he is (old to be 

“unclean”. Of course, this “unclean” nature is indeed a 
“defect” for the sage. But, this defect is momentary 
like the gem, which gets “unclean” due to coming into 
contact with earth — but his “unclean” nature will not 

affect the inherent glory and value of the gem (as 

it can be cleaned and restored to it’s original glory). 

After describing the sage, on seeing him from a 
distance, through the next verse, the “worldly” conduct of 
the sage is being described. 

arsfidMiyctiiAiM i 
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SRI SUBODHINI 


VERSE 48 Meaning: ’"The sage greeted the king 
who had come near to him, in his hut made of leaves, 
and had also prostrated to him! He also welcomed him 
with due hospitality and appropriate reception”. 

: 3T$Tte^rfirfrTI yrillilM TRH TJT: 

wW yuid«r, cTsfo vtf Mf^T 

TfwftfT d4 J J^|lrfl yfrH^JI5^fff4: ^ld^T<=ri cjc^dlcsTHm 
■^11 3^M4I fc^T«T:l 

wrq;ii^ii 

W* qRfd’W TpfT RroFL 

xf cUrTT TJlTT — 

SRI SUBODHINI: “Sage Kardama’s hut was made 
up of leaves, and the king prostrated to the sage, as per 
the traditional way of the warrior class! The sage had 
already prepared various materials for welcoming the 
king. With these, the sage honored the king. With a view 
to show his “equality and sameness”; after doing all 
the steps for an appropriate “welcome”, the sage asked 
for the welfare of the king. He showed his feelings of 
oneness of his “Aatma”, with the king, by taking him 
to his own home, and on doing the appropriate service 
and worship (Poojam). 

In this way, after ‘welcoming" the king, in the 
“outside”, with a view to remove all anxieties and doubts, 
the sage began to “worship” through his words — as per 
the following verse. 

*cT$ursn" fTRTII^II 

VERSE 49 Meaning: “Sage Kardama, remembering 
well, the “order” of our Lord, did his service and 
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worship of the king. The king accepting the welcome 
of the sage, had sat comfortably. The sage, with a view 
to please the king, now began to speak the enchanting 
words!” 

*1^1 M : ^dl^UlfMfdl dtfbKdl ^ *41^ 

Wl=hR^ldlPd Pta f|U|eb ^Trf( ? ) TfT¥*TR 

RftPt, VtumPdPd ¥«!¥ Tcfra ^Tl tjfdPfPd W1«TWTI 

diR^lHlPd yPd'dHlrll 7T 

P«h PdS^c-’-img^lS 5^-TRTT, 'MhctdldVlPMPdl ‘3Ur*Mm- 
Pfldim^lH,’ ^ 'H'MglcKtlcf ^qdl5-i(qnTd:l d^i|| ^ 
wf ¥ 3 TcT: f£(¥H<=l ¥%TT cTT¥T 

^Rjridl+M^MptKHI^I ^TW^T53^ c^TT 

f^TT^HlMdPHPd ¥ W^WTRT^^lcfl 'SPFFpi dxb'cZI: 

¥f^*T:, ¥*JTf¥ Pd^miehRui Mr^Hl^HIMd ffd cdf^TcT ¥*fT?4 
•d^dHIdlMPt^rd ¥cf =hPwmtPd ll^ll 

SRI SUBODHINI: On seeing King Manu, having 

got seated after accepting his reception and welcome, Sage 

% 

Kardama realized, that his “proposal” also may be fully 
approved by the king! Having decided like this, with 
humility and alertness, the sage made the king happy 
with his ‘praise’. Though the sage knew, that the “future" 
will unfold only, as per the “words and will" of our 
Lord, he also got the doubt, that King Manu may decide 
to speak differently! Hence, he remembered again the 
“orders" of our Lord, who had told him that, “Manu 
will come and offer to you his daughter with blue eyes”. 
Hence, the sage concluded, that King Manu had come 
only to offer his daughter and due to bashfulness, he may 
not open the “topic" himself! Due to this, the sage now 
speaks, through the next 7 verses, his mind! 
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SRI SUBODHINI 


It is not proper to ask the king, as to why, he has 
come, as the king has the right to come for “any reason”! 
Through the 6 verses, the sage will ask for the purpose 
of this visit of the king — especially when the king has 
come to him only! The purport of these verses is, that 
“whatever you may order, I will carry out the same”! 

Sage Kardama now speaks up. 

Til 

mSTTm MlfdHlimoll 

VERSE 50 Meaning: “Sage Kardama spoke, “Oh 
Lord! I realize, that you have to roam around this earth, 
for the sake of protecting noble persons and saints. You 
undertake to do this, with a view to destroy wicked and 
evil minded persons too! This you do, as you are the 
power and strength, of the “protecting and ruling” powers 

of our Lord Sri Hari!” 

3TWf cram mi miIhh! 

YTfrF: 'T«rT%3ST Snf: ’ ff?t cIFRT^ M4M ■Wd'cft 

^cdldj imo|| 

■J dl^MIddUd -qTcT% f¥ HRmld'+l' 

?Tf% c1«ITTkTR WRT HH^lPd- 

SRI SUBODHINI: “Oh Lord! your going around, 
is for the sake of protecting noble saints and for 
destroying evil persons! This is due to the reason, that 
you are the “power of protection” of our Lord Sri 
Hari (HAREH SAKTHIRHI PAALINI). That is why 
the addressal as ‘HEY DEVA’ has been made! “Dharma” 
or duty can happen or be performed, only at the 
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appropriate ‘place’. Hence, the protection of the ‘good’, 
and the destruction of the ‘bad’, being the ‘duty’ of 
the king, are both “independent” of each other i.e. the 
one is not dependent, or for the sake of the “other’! 

Why King Manu has to do this duty of “protection” 
etc., when the protectors of the Universe, are already 
doing his “task”? On this doubt. Sage Kardama, 
explaining the “power of protection” of our Lord, offers 
his “prostrations” to the Lord! 

lflfui fSIPT 3Trsm % toimii 

VERSE 51 Meaning: “For the sake of protecting 
the ruling this Universe, Oh Lord! You assume the divine 

forms of the sun, moon, fire, wind, Yama, Pharma and 
Varuna. I am offering my “prostrations” to our Lord, who 

is the symbol of purity.” (as Sri Narayana). 

31chf<{) Hi dldilldHI ■kNmfui, 

3PT -^RTWfT Vcl PR PdMdlPd; RFP PTR:! tTpffR 
3FRRR TSTFffoj P iddHlPdl P PT Pd<dPcf^Pd^Pd'r<*:ai PP 
p44<ddWlP?PR ppfp; 37cft P^fTfPWT ^TT^FTiaf TOTO f^TcT: 

imn 

PcmOd Rc[fP:l PTPPnRT PRTr«TT R FPPS PPPT 

R HPtMMH HRP, TRjspftSTT 37%l4Pd^f%a WII WTP: mi 
ITO PTPP>HHI55F- 

SRI SUBODHINI: It is our Lord,wh has taken 
the forms of the sun and others to fulfill the various 

specific tasks connected with the protection and ruling 

of this Universe! In the body of “Manu” also, it is our 
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Lord only, who has entered, for the sake of ruling 

and protecting this Universe, now! “Oh Lord! I am 

prostrating to the Lord Sri Narayana, who is pure, and 

who has now come to me as Manu!” “Only our Lord 

Sri Narayana, is capable of assuming each and every 

type of “form”. Without our Lord's “presence 1 ' in Manu, 

all the celestial deities, referred to above, cannot remain 

in the body of Manu! Hence, using King Manu, as the 
“basis”, it is our Lord only, who is present in Manu, 
for the sake of protecting this Universe! 

The following 4 verses describe the “obstructions”, 
which are usually caused! — 2 each, on the “path” and 
the “result” (Saadhan and Phalam). Through 2 verses, it 
is said, that King Manu, through himself and his army, 
is engaged in ruling the Universe. As regards the 
“result”, it is said, that due to his efforts, the protection 
of “Dharma” and the destruction of “Adharma” got 
ensured. If King Manu did not undertake to protect 
and rule properly, the “dangers” which will occur, are 
counted — as per the following verse. 

T WTTTSTPT uruiMUIlftdHI 

VERSE 52 Meaning: “You, Oh king! Having got 
seated on your chariot, studded with precious gems, and 
which is capable of attaining victory by you, terrify 
the sinners and evil minded persons, through intense 
fear, caused by the huge terrifying sound emanated from 
your relentless bow, and the speed and force of your 
chariot!” 


8fl^f£FTt ; TSmTCSJFT 1 

<RI Tract! TTSRTrl WF4 HtsMWHcd'l 
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H insfq WT=r?TfTI MfilHIU||RJdfMfa KM-4b-4 relief 

^ WTOcTT RTfWfl Pctyl^UI cfcj^uif Wll 

3#T ^1^^'K U I ^TPN 1W 'jH^dlfd WR mPM^HI 1 

wi 5fRT wrji'-vUi 

^RT d^MIcf cR*f W»HItKHU1IS- 

SRI SUBODHINI: “If you do not undertake these 
‘journeys’ on this chariot, which is used to attain 
“victory”, at all times, then, the orderly righteous actions 
and systems will get destroyed! This chariot is your 
glorious seat. This chariot is not an “ordinary” one, but 
always “victorious”! This chariot has never caused you 
a defeat! By the reference to this chariot, as being studded 
with precious gems, it is indicated, that being the 
emperor's chariot, evil minded persons, get “fear” on 
seeing such a glorious chariot, even from very far! The 
resounding shattering noise, made through the stringed 
bow of the king, also made them get fear, even from 
a very long distance! “You do not destroy the sinners, 
through weapons, but you kill them, in the -above way 
only — through the speed, sound and force of your 
relentless “victory-prone” chariot! — as everyone runs 
away, through this terrifying speed and the sound of your 
‘bow’!” 

There are many evil minded persons. Hence, for 
their destruction, through the following verse, another 
“way”, is being told. 

clMtu-nusci I 

fqcb4*<s{gdT 11^3II 

VERSE 53 Meaning: “ You, Oh king! Like the sun, 
who is seen as going round the Universe, along with 
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your vast army, roam around this earth, making this 
earth “tremble”, through the stomping of the feet of your 
army!” 

Sfajefrfipft : ^Tpft: 3JWT 

^ TTFrff #TT T T^RTt ftctcfcT ffcT 

^rff #TT ^ cT^ 

■?r % cptI ^OchtlPdi ^ ^H^Pdi ^ % 

Tfj3 3Pjf^ 'Mot-MRl IMII 

SRI SUBODHINI: King Manu’s army consisted of 
all the 4 main constituents! When his army marched, due 
to the stomping of the feet of this vast concourse, it 
is said, that the “earth” trembled! On seeing such a 
huge army only, all types of “blemish” got redeemed! 
There was no other reason for this huge army going 
around this earth — except to protect “Dharma”, and 
to destroy “Adharma”! The example of the “sun” is 
given here, to make us understand it correctly. Like the 
sun removes darkness, through it’s “thousands” of pow¬ 
erful rays, and enables the conduct of the fire sacrifice, 
such as ‘Agnihotra’, on this earth, in the same way, “You 
also. Oh king! Protect the Dharma and noble saints and 
destroy the evil minded persons! “The purport is that, 
if the “sun” does not “rise”, then holy rituals like 
the “Agnihotra”, fire worship and others cannot be done! 

-^TcT: 

srnci^faRTr 

VERSE 54 Meaning: “Oh king! If you were not 
to roam around this earth, having got seated on your 
chariot, along with your army, then, evil minded, low 
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graded persons will break the orderly functioning of the 
caste and the ‘Ashrama’ systems, by destroying it’s rules 
and binding orderly behavior and conduct.” 

afajsitfSFft : rl^ld! TFlfcT duf^dl 

3TT^nTfKTTU *JJ|cl4fc<1l:l TRMt, cTFt 

ffo ^piifsmcTT 

ftTSSJcftfa I Ml I 

SRI SUBODHINI: It is our Lord, who had made 
the “binding” (compulsory) rules and orders of the “caste 
and Aashrams”. But this will be destroyed by evil minded 
robbers, if “you were not to go around this earth, along 
with your army"! The addressal of “Oh king! has been 
made to emphasize, that the king is very conscious 
and alert, in the performance of his “duties”, and it 
is the duty of the king to “go around this earth”, in 
this way! When the true followers of the Vedic systems 
of “caste and Aashramaas” get fear from the evil minded 
robbers, then the orderly functioning of such “duties” 
cannot take place! (Hence, the king, has to do this 
“task”). 

3isnf# I 

trtt% rcHffifd immi 

VERSE 55 Meaning: “If you “sleep” away i.e. you 
do not go around this earth with your army, then 
“Dharma” will get destroyed, by way of increase in evil 
minded “unrighteous” actions (Adharma) through 
robbers and uncontrolled wicked persons! This earth, 
then, may get destroyed by these robbers, by being 
“eaten” away by them!” 

: 3 T«nf ffrTI H 

TTcrsfrT effis T^cfl vlehKlct 4Ks|U£«mf Sift I ^:-HtrnTfrfrTI 
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pK'-cK oqi^dlfn cf^T djp6<^ ^Ff 

FT35TT^TfF ^#3:1 3T^T«rT pNWtMPh '^: chlAi^iffn smr^ 
dl^mPn ■qcffori cT«nf^ tfstf? ^ f c^Ph^PtI: ^ttc^i 3T=q«rr 
cdPcN'H^: FIl^dll^-oZT^iRfdl RPTcTFS^Tt fH<Mmj 
^jf^rfrfrn ci tt^ % wKr?tp?fcf7T aivny-H^i wt 

ST^^TR!!; fawrFT:, hRmMH' ^1 37T^ W^l ^ 

TRcTT, ^T chldPd^ cZfcFSIT, 'qhmsTFF^ 
n=lRt flPd 3FT cilchl TTCfT:, SfTf^jTT^KSrf^ 17 !: 

-M^HI^pH (c^'l^ufrll STcTFr^TT 3FT: 

^•KI J IHHHJ 3F#7 dloPlPui+Iuiief rf imu 

SRI SUBODHINI: It will not be only the destruction 
of “Dharma”, but, “unrighteousness” (Adharma) will get 
increased! Atheistic faith will get an impetus. When 
everyone practices “Dharma”, then the behavior of these 
righteous persons, do not exhibit or get attached to 
“worldly” and “material pleasures” only! If they indulge 
in “Adharmik” actions, then, they get attached to worldly 
and material pleasures . The “senses” of these persons 
will seek only inappropriate and sinful pleasures. In this 
event, if there is the fear of the “king”, then wicked 
robbers cannot take advantage of the situation. But, 
in the absence of the fear of the “king”, injustice 
and disorderly behavior will prevail, as evil minded 
persons will have no one to control and subdue them! 
These evil minded persons will break all the rules of 
discipline of our Lord also! The Vedas have specified, 
that everyone is entitled to get his “two meals”. Due 
to the presence of uncontrolled evil minded persons, 
even this basic Vedic injunction will get violated! 

The “kings” usually are seen in two “states” viz. (1) 
Enjoyment of comforts and pleasures. (2) Protecting 
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and ruling his subjects! If the king were to treat the 
“former”, as more important, and ignore the “latter”, 
then, he is supposed to “sleep" away, from the 
performance of his royal duties. As such, a king is 
expected to “balance” both! In the event of his “sleep”, 
robbers and evil minded persons will eat away this earth. 
Women and wealth will be taken away! There will be 
vast scale destruction on this earth. Hence, “certainly, 
you have to go around this earth, so that evil minded 
persons are destroyed”. 

3T2ITSfa TJ# T^T cftr! ^4 

ci^r (Hc4<n1ch't i^rii^ii 

VERSE 56 Meaning: “Oh great warrior! Even then, 
may I ask you, as to why you have, visited us today! 
I am ready to fulfill, with a guile free heart, your purpose 
. and reason for this visit!” 

: 3TSJTSqtfrTI % eft?! wrffTO! -q^sf ^fi^HIrl:; 

ddwW ^iPhi xjf ^r^rnrd Phc4hI4h 

ffrT 

4l M id Iril'd 41H^^1 <1 P^l'd Pd< P^ldI *11 

l^chlclVIIWJlilRlcft'U 1 H^l 

SRI SUBODHINI: “Oh courageous king! You are 
fully devoted to the performance of your duties! May 
I ask you the purpose, for which you have visited us! 
If there is anything to be asked of me (desiring or 
wanting from me), then, please specify the same! I will 
fulfill your “prayer”, through a pure heart, accepting 
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your plea! Please do not have any doubt, that I will 
not respect or respond to your prayer!” These words 
of Sage Kardama got out of his mouth, only through 

the grace and will of our Lord — as these words are 

more blessed and enlightening — being pleasing to the 

king! 

Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 21 of Canto 
III of Shri Maha Bhagavata Purana. 










II *n*«J||i| -TO: II 
II 8Thft#3RgmT^ TU: II 
II Sff31Ml4^tU|chq<rlVt<H4:ll 
$ft ^HWd - - SlPcIVII^I^cHUiHi 

SRI BHAGAVATAM - CANTO III, 
CHAPTER 22 

ct>4*H4i5& Pu«a*4)yH^iwi^i 

3l<r*l4Pt^uvi: <J)MJh 4 *j(e<Pi2I<T:1R II 

3T$fctI TT?4 HH1 m4w c|uNl{J 

%Hldr^M4c||4 Trrm ^IRII 

3TRif?T: ^I*I<4 h ^tTT 4^T fH'Wmi 

TR iiciirtifl^'4’1 ^ct^pt ytiryfrtll^ll 

<j>n<j)r4 ~ST H'jcl rTrft tl4 ft^^l 

■^SRPTF^t ^MMPm 'Rcf^Timi 

T^WTRRf Wc-qf^ff! ^Pq^tsllcf ^T, 

f^THfMcjHKl cf widV-m?- . 

KAARIKA 1 to 4 Meaning: “In the 22 n \ chapter, 
Sage Kardama’s “goals” are explained as attainment of 
success, wife, wealth and a beautiful body! (Artha). The 
objects and qualities of elements, which the “senses” 
can “grasp”, are called as “belonging” to the senses. 
The “qualities” pertaining to all these, really, belong to 
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our Lord Sri Krishna only (i.e. have been created 

for the sake of the “Leela” of our Lord, and for 

doing service and worship of our Lord) . This “truth” 
is well determined, from all points of view.” (1) 

“To explain the nobility and purity of “wealth”, there 
is the description of King Manu’s “Dharma” (duty — 
actions). Through the Lord’s grace only, a person attains 
noble and pure (best kind) wealth. Not otherwise!” 

( 2 ) 

“King Manu had given in marriage, his daughter 
Aakooti, as it was his duty, to perform his daughter’s 
marriage! Now, with great humility, he is seen giving 
away in marriage, his other daughter Devahooti.” (3) 

“King Manu regarded himself as “self-fulfilled” due 
to this action! Afterwards, he leads a life of serving 
the cause of “righteousness” (Dharma Seva). This 
“Dharma”, consisted of two “forms” viz, performance 

of sacrifices and “listening” (to the glory of the “Leelas” 

of our Lord). He observed these two “duties”, at all 
times!” (4) 

Towards the end of the last chapter. King Manu had 
got very pleased, after hearing Sage Kardama’s words, 
to the effect that, “I will do, as per your “words" 
(bidding).” Now, with a view to “pray” for the fulfillment 
of his “objective”. King Manu renders a “praise” of 
Sage Kardama! 

4ciMi 

IJcW | Pd I Vl N ^ Tjfrq) 

Wte fcT W ^11^ II 

VERSE 1 Meaning: “Sage Maitreya said, “Oh Sri 
Vidurji! in this way, when Sage Kardama described the 
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exalted nobility of King Manu s actions, and the entire 
gamut of “qualities” (virtues). King Manu, with 
bashfulness, told the sage, who was devoted to the path 
of freedom from “action” (Nivruthi), the following 
words. ” 

: Ticrfirfdl 3Tlfc*t<£>HI: Tpf TJUTT: 

cbMffui, RFJ, fl^fl JJUIKR: 

w4<qifa<*SRTdJ *7RffaWH'l'cf RTiTfapT:! 3Fq«7T 
oil 1 clef H ^ 

c*T ■^TT«I TfT«ldiqwrm WTfefRI R^cT: WT ^TTRIR^I 

WTff RT ch-MiqiHITlH'dlstd RTI tcRTStfl R % 

H3HM: <*'Pd<d' II*II 

Wf RlfRR RRWrfuT Ref 

cT^ft: ^rM'4l5'i|'lM<+H | J| g^qRTRTWTfR-WS^l^ fafR:- 

SRI SUBODHINI: King Manu exhibited all his 
“virtues, qualities, actions and auspicious welfare”! All 

the celestial deities were residing in him, and due to this, 

everything about him, was auspicious! As a result of this, 
all the virtues and qualities had got originated in him! 
He was also protecting and observing the tenets of 
“Dharma”, in a most proper way, and his auspicious 
welfare through his “actions" was clearly seen! 

The word “Muni”, (sage) has been used to describe 
the sage, to emphasize, that his “words” will never be 
“opposite” or untruthful! The sage spoke about the king’s 
glory and fame. Due to this. King Manu got a little 
bashful! The king might have got “bashful", due to the 
reason, that he had come to offer his daughter in 
marriage to the sage — and perhaps the sage may 
“decline” his offer! The word “Saamraat” (emperor) 
indicates, that the “words” of noble and great persons, 




















































12866 


SRI SUBODH1N1 


are always illuminating and brilliant! 

The word “Upaaratam”, used here, has two 
meanings viz. (1) When the sage became “silent”, King 
Manu spoke. (2) This word can be split into two words 
viz. “Upa + Aaratam” which means, that King Manu’s 
daughter was present there, and the king spoke to the 
sage, who had got fully attached to this daughter! The 
syllable “Ha” (ah!) is used to convey “astonishment” 
— especially, when the emperor never, up to now, had 
prayed to anyone, in this way, for any object! Hence, 
it was very surprising that, here, the emperor was seen 
“praying” to the sage! 

In the first instance, a marriage between a “Brahmin 
and a Kshatriya” was not proper. Doubting, in this 
way. King Manu thought that, this “relationship” is 
blessed and arranged by our Lord's will only! He also 
thought, that the “Brahmins and the Kshatriyas are 
“equal and same”, only due to their “helping and aiding” 
each other! King Manu speaks, as per the following three 
verses. 

VERSE 2 Meaning: “King Manu told, “Oh sage! 
You and other noble sages have been created by our 

Lord Brahma, who is the symbol of all Vedas, from 

his own face, with a view to protect his body, made up 

of the Vedas! All of you are endowed with the “wealth” 

of knowledge (Vidhya), penance (Tapas) and Yoga! You 

are all unattached to objects and material pleasures! 
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: 3I«rRcft WT ^Wl: W^ddl *pTFf 
W u TT^pTrTI 3TlrWten>TT 3fI?*FT: 'FTP? 

TSTT«f ^Tl sH^umPcI^oi ^Rf ^TiTPTT cfT wtifa: 

ffrT fl4^TcR^:l 4 9fT?RTlM4«n:; dM^ibl:, 4pl^'l:, 
^M^WHI^rbl ^Tl toFJrfT ^®qi:l 3THm7TfrfcT f^WTF^' 
4l«uiMl‘ ipiMRII 

SRI SUBODHINI: Lord Brahma’s body is made up 
of the Vedas! (Vedamaya). Lord Brahma, from his face, 
had created the sages, who were Brahmins! He had done 
this creation for his own fulfillment and for the sake 
of the Vedas too! “He was deeply eager to protect 
his “Vedic” body, and for this sake, all of you sages, 
were created by Lord Brahma!” Without the “Brahmins”, 
the Vedas and the performance of “sacrifices” will be 
incomplete! These “Brahmins” are of 3 types. (1) 
Equipped with “penance”, (2) equipped with “Yoga” 

and (3) equipped with service and worship of our Lord. 

He, who has all these three “virtues”, is -considered, 

as the “most important” (Mukhya) Brahmins! The word 
used here viz. “Alampataan” is very significant i.e. 
A BRAHMIN SHOULD NEVER HAVE, IN HIM 
THE ‘BLEMISH’ OF BEING ATTACHED TO 
OBJECTS AND THEIR PLEASURES! ON THE 
CONTRARY, A BRAHMIN SHOULD CERTAINLY 
HAVE THE VIRTUES OF PENANCE, YOGA AND 
BHAKTHI TO OUR LORD! 

In this way, after describing the “Brahmins”, who 
are equipped with the “virtues” and devoid of all types 
of “blemish”, King Manu is speaking, about the 
“warrior class” (Kshatriyaas). 
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< p & % wr w^rUi^ii 

VERSE 3 Meaning: “For the sake of protecting 
the “Brahmins”, the “Viraat Purusha” who had 
thousands of legs, with the aid of His “thousands of 
hands”, created us, the “Kshatriya” (warrior) class! In 
this way, the Brahmins are called, as the “heart”, and 

the “Kshatriyaas” are called as the “body” of our Lord 

“Viraat Purusha”! (Sri Narayana).” 

: ddiuil^fdl dl$|U|Hl‘ WMTSFTFf 
^TTS-MWlfa WSWISdl WdUd deai<jr«l*falS- 
TT^TdlfdfdI ^TT f? WRIT T^l ^ 

m ^TTcTT: 5TfW:l ?KRmF#T WFHT 3T*fjn*lFto 
yrwunfqRi 

rTFT WRT:, W WFTfWTfFTl ^RTT, 

STTcRT RSqfafa F^cfl $Io* SlfSTClfaHlpH) ^RTT, 3T^WRTT:I 
y^^Tfl ^f?r M¥(l W5^fd^U[rcHT5cT^^ I TTcRTlcR- 

II3M 

SRI SUBODHINI: King Manu told, that our Lord 
had originated, from His “thousands of hands”, the 
“warrior” class, for the protection of the Brahmins! 
Through the “boons” conferred by our Lord, many others 
with “thousands of hands” were originated. But, no one 
else, except our Lord, was originated with “thousands 
of legs”! AS ONLY OUR LORD, AS “VIRAAT 
PURUSHA”, HAD “1000s OF LEGS! The Vedas are 
established in Brahmins and the Vedas are protected by 

our Lord! For the sake of giving “protection”, only 
“hands” are useful! Hence, from our Lord’s “hands”, 
came the “warrior” class! From the point of importance 
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to “sound” (Sabdam), the “Brahmins” were originated. 
From the point of importance of “wealth" (Artham), 
the “warrior class” was originated by our Lord! This sort 
of “difference” was made by our Lord, so that, they 
may “marry” each other, and prosper “mutually”! Both 
the Brahmins, and the Kshatriyaas are aiding and helpful 
to each other. The celestial deities who preside over 
the brahmins are the “heart” of our Lord i.e. the Aatma! 
The word “Kshetra” means “wealth” (Artham). Hence, the 
celestial deities, who preside over the “Kshatriyaas”, are 
the various parts of the “body” of our Lord! This 
“saying” has sufficient proof and evidence (Prachakshate). 
Like, without “parts”, the “Aatma”, suffers pain and 
difficulties, in the same way, without the “Aatma”, the 
“parts” also attain pain and difficulties. 

3 Trft ^ T$RT:I 

TSffo TMlioifii) -^cT: Tf U: «4^3l<qcK:IIYII 

VERSE 4 Meaning: “ Thus, due to the relationship 
of both, with one “body” (of the “Viraat Purusha”), the 
Brahmins and the Kshatriyaas protect not only themselves, 
but provide protection to each other also! But, in reality, 
both of them, (nay everyone) are protected by our Lord 
Sri Hari only - WHO, DESPITE BEING “THE 
CAUSE AND TASK” OF EVERYTHING (I.E. HE IS 
THE CAUSE AND DOER OF EVERY “TASK- 
“KAARAN” AND “KAARYA”), CONTINUES TO 
REMAIN CHANGELESS! (NIRVIKAAR).” 

: 3RT ffrTI ^1 ^ ^ ^ T$T?T:, 

cl*fT tHrUlcMnAd T^RT:I % ^ ft 34TrRT«f 3RTTT 

mdAjFd; ft atlrMUMcl md-Mfdl 

WI-+T|-riTd Wd-^l TO SRTPf 
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^d^lPd ^pW-T$rfrT 7^1 TERRI: T^m 

Mld^fdl ^fdl -HdicH+Isfo frf^FR 

^rW-3I^RT ^fdl T^rfd W*Ffl T^' ^ WRIT W^qRTOTT 
cT«IT 7^j cf>^oHII cT^ ^TBtswf^: 

4)^KHdlWr+IMl5ft c^JT »pM *TRI:imi 

TT ^FTt fWcll^IrHcb ^TCRTlpT cTERT^cf 

fe^HlPd cITft J|uwfd-«ra TK^K^Pd M^:- 

SRI SUBODHINI: Due to this, the Brahmins and 
the “Kshatriyaas” protect each other! In reality, they 
protect the “Aatma” only, in doing so! In other words, 
he, who protects others, for the sake of his own 

'‘Aatma'’ is really protecting his own “Aatma” only! 

At the highest level, both of these (nay, everyone), it is 

said here, are protected by our Lord Sri Hari only! 

Our Lord Sri Hari is always “free”, and protects 

everyone! - AS HE IS THE “AATMA” OF EVERY- 
ONE ! In fact, our Lord is the one, who has become 

both the “truthful” and the “untruthful” ones! Despite 
this, HE CONTINUES TO REMAIN WITHOUT ANY 
“CHANGE”, IN HIS DIVINE SELF! The word ‘Sma” 
(yes, indeed), reemphasizes this, by telling, that there 
is proof and evidence for this truth! 

In this way, it is our Lord only, who is protecting 

each other . King Manu says that, “I will fulfill your 
desire, by giving my daughter, in marriage to you! By 
accepting my daughter in marriage, please fulfill my desire 
also!” 

This “desire” in Saae Kardama is of the nature of 
getting married to King Manu’s daughter only. All other 
benefits, however, accrue through the “words” only (of 
Sage Kardama praising the king) — as told and counted 
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through the following 3 verses. 

rra dec'll Tf 

^^icn^-gtr^T snftnF ftrf^rtriiMi 

VERSE 5 Meaning: “Through your holy “Darsan”, 
all my doubts have been cleared! Through your “praise” 
of my self, you have with great love, extolled and 
described by yourself, the duty and Dharma of kings, who 
are fully committed to the protection and rulership of their 
subjects!” 

d«ttHlch 3t«P3tT ^ ^ #H: R*Rfell:l 

bcT^cf cN: '‘PTSTc^cfT r=n -&&c( Wlfd 7T4 T& 

^H«{: ^ 4 T$&\: ftsTdT: 3 Tl4 

fra^r fesn ^rr «rcf wrtaft ?ra 

^TTF-ilrWAlfMfdl yfoUT qid*W, 

MM-Wicrf; -NJNi^ct i)4m^l 3Trf: SlfTTFTT *t4: UdNIdH WTI 
^fdl 3# =)|cWl^c| fTcT: IIMI 

dldPHc^l^- 

SRI SUBODHINI: Kings and other members of the 
warrior clans also often determine the rules of 
“Dharma”, in the place of Brahmins. King Manu says 
that “This determination of “Dharma” has already 
happened to me, as all my “doubts” iegarding my 
“Dharma” have been removed, through your “Darsan”! 
I have realized the necessity to do penance and worship 

of our Lord, in the same way, you have been doing! 

By doing this only, OUR LORD SRI HARI WILL GET 
PLEASED! ON OUR LORD SRI HARI GETTING 
PLEASED ONLY, A DEVOTEE ATTAINS ALL THE 























































12872 


SRI SUBODHINI 


“GOALS” OF HIS LIFE! OTHERWISE, THIS IS 
NOT POSSIBLE! All my doubts, regarding these 
“goals”, which I had earlier, in my mind, have been 
removed through your “Darsan” only! You have told me, 
through your Darsan, Oh Lord!, by yourself (Swayam), 
about the nature of my “duties” (Dharma) in a loving 
way! I have realized, that the highest duty of a ‘Kshatriya’ 
is to protect his subjects! Through your “holy words”, all 
my doubts have been removed!” 

“In fact, the “Darsan” of great saintly “Mahaatmaas” 

itself, is the “result and blessings”. King Manu says,, 
that this “benefit and blessing” has happened to him, 
without being told so! — as per the following verse. 

f^JT 

fc^ll MI«mI: ^ *TcI7T: f^H.11^ II 

VERSE 6 Meaning: “Persons, who do not know 
the “truth”, that the “Aatma" is separate and different 

from the “body”, are not able to get your “Darsan” 

(i.e. it is very rare). It is my great fortune and luck, 

that I have secured today, your holy “Darsan”, and I have 

been able to put on my head, the auspicious “dust” of 

your holy feet!” 

STftjsrtflrft : r^Pdl 'MJIdlT 'Ranr 

-R W f^JT I TFCTdTc’JSFTTcBT d ^T5^T:^pjf 

T ^5<£dlcRH:l 3UcR4W-l<^l*f cfT ^^#1 d -H^dlPd 

7TT|?TFq cpq ^ WTl^RTlfh 'TFpfcf wrn?rsf^sfq 

TTcTtl WTfSJTlWd f^qfq d WsqftRW-f^^fcII % 

^ wn yflwif -ppz hP^wi ^ti 

'tj-ri, ttf ^ u4yidP8rnwn 

d ■3F^cT qiqPdcttU' feRj PvMPMcqrt>Hi 
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■ftTCRT Wi T^m, WHc^lcfl ^PIc<H litt 

R«>*JIIRII 

stT?rm f? yfwi^Trf^Ti wss^rqfs^enr^H ‘^r ^r’ 

$cqiRfa:l cRcqcraHl^ci ^idPHeqi*- 

SRI SUBODHINI: “Oh Lord! you do not give 
“Darsan” of yourself to those, who regard their “body 
and Aatma”, as separate and different!” But I have 
secured your “Darsan”, and I am overjoyed by this! 
Those persons, who have not made their “bodies” 
separate from their divine “Aatma” (i.e. not realized this) 
are referred to here as “AKRUTA-AATMA” (not ful¬ 
filled). These persons have not dedicated their inner 
mind to our Lord! Those persons, who have not purified 
their “body of 5 elements”, to make it appropriate for 
the “Aatma”, are also included in this category! If ever, 
these types of persons get your “Darsan”, then, they attain 
success, in all their efforts, and also remove any doubt, 
as regards their attaining the “other” worlds, after their 
death! The dust of your holy feet is most auspicious! 1 
have taken it on my head! (i.e. I have “worn” it on my 

head.) 

Our Shri Mahaprabhuji says here about the glory 
of the dust of the holy feet of the Brahmins (quoting the 
Vedic saying) that the highest act of repentance and 
reparation is the “touching of the dust of the feet of 

the Brahmins! The Vedic Manthra says, “Let the dust 

of the feet of this Brahmin make me purified and sacred” . 

The dust of the feet of Brahmins, not only destroy the 
“sins”, but also confers auspicious welfare and benefits. 
That is why the word “Sivam" (auspicious) has been 
used to qualify the “dust” of the feet of the Brahmins! 
All other “repenting acts of reparation” only remove the 
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“sin”, and not bless the person with auspicious 
welfare! The dust of the feet of the Brahmins is put 
on one’s head (i.e. touched) as the “head” is the most 
important and valuable part of the body! (i.e. above every 
other “part”). The “sins” committed by “other parts” of 
the body also get destroyed this way! King Manu says, 
“This has happened to me, after getting your “Darsan”, 
and through a mere touch of the dust of your holy feet!” 
(Dishtyaa) 

A Brahmin is considered as “higher” (rulership) than 
the warrior class! — like a good teacher does with 
his disciple, from the point of observing discipline 
and code of conduct! King Manu says, “This discipline 
has come upon me, without my asking any question to 
you!” — as per the following verse. 

<44l6jyH*il55 ^FhTSII^U^I 'q^l 

VERSE 7 Meaning: “Due to my great fortune only, 
Oh sage! You have instructed me on the “Dharma” 
pertaining to my “royal” duties! In this way, you have 
conferred a great “blessing” on me! Due to the rise of 
the result of my past good deeds (fortunate fate) only, 
I have been able to listen to your pure and sanctifying 
“words”, through my ears'” 

SfPjsftfSHf : f^^frTI cMHoilPclWui ST3NlcH-i 'cF^rHfd 

3T^TJfSr fuT:l 

■q^cTT ■5^ *PM£U|| ; ^TcTsqT I 

^TtS^Hl^rdl % WR1: ^1T:; dcyfdMK<=bl 

frpT: <T1: ^T: VKI-dUlcKuufed: 

TTfacIT: l |V 3 11 
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■Qof 3TcT: 

SRI SUBODHINI: “Without my asking you, you 
have instructed me to observe the “Dharma” of 
protecting the people of my kingdom! You have indeed 
blessed me through your words. I have known, that 
we should listen, from the mouth of holy “Mahaatmaas”, 

only the glory of the virtues and “Leelas” of our 

Lord ! This “blessing” also has happened to me! (i.e. 

I have gained this too). Our Lord has the virtue and 
quality of “protecting the entire Universe). The sage had 
told this virtue of our Lord, in the most beautiful 
way, through his “words”. “1 have been blessed with 
the “accidental” fortune of being able to listen, through 
my ears, these words extolling the virtues of our Lord! 

I feel blessed and fortunate, to have got this opportunity 
to serve and worship our Lord.” 

“In this way, I have secured all the “benefits and 
blessings”, which are usually made possible, by getting 
the “Darsan” of great “Mahaatmaas”. Due, to this, I 
am now praying to you, as under. 

STTfarT <^<41 g%!ll<S.II 

VERSE 8 Meaning: “Oh sage! Due to my loving 
attachment to this daughter of mine, my mind has become 
very anxious and disturbed! Hence, please be compassion¬ 
ate to listen to my prayer, as I am in a pitiable state 
and worried!” 

SfajsfrfMt : TT 'McUlHfdl UlMMd TtT«faTI WT 

‘eb-MlfUdrcl 

3TT?rfT ^R^TI ^ 7% Tr«fRfn^l 
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■R^frT ^)TcfNIH4Mdl, 3RT: ^911 ^ ^ 

Snf^RT fadllMcIH,, ^'R'RlftgKI ^FT^cIT cfT ^ 

^T Mill 

■Q^ ^'id^rH^l dSI=WHI6 — 

SRI SUBODHINI: Here, King Manu is praying like 
a “common” father of a daughter. He says to Sage 
Kardama that, “Oh sage! You are great and glorious!” Our 
Shri Mahaprabhuji says, that it is indeed very sorrowful 
to be the father of a girl! (“Kanya Pitrutwa Dukhaaya”). 
Due to the loving attachment to one’s daugther, it is 
said, that there is great sorrow! This is caused by the 
bondage of attachment too. King Manu felt as “non 
deserving”, due to his pitiable situation! Hence, he says 
, “Oh sage! Kindly listen to me, in a compassionate 
way! The addressal of “Oh sage!” has been made to 
reemphasize the fact, that “You are already fully aware 
of my situation!” The words, “I have been told” 
(Sraavitam), used by King Manu indicates, that the sage 
had been told about King Manu by Sage Naarada and 
others or by our Lord Himself! (having inspired Sri 
Naarada to tell). 

In this way. King Manu told the sage, “please listen 
to my plea”. Then, he spoke, as follows. 

TTRI 

3lRcj^fd xrf^T US II 

VERSE 9 Meaning: “Oh sage! This daughter of 
mine, is the sister of Priyavrata and Uttaamapaada! She 
is desirous of attaining a husband, who is young, of good 
character and conduct and virtues — as also, who is 
appropriate and deserving!” 

SfftpfrfSHt : fyilsHfrll R Rd^lrll R fcTjfPfa t 
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fhRTTI 7TT W: ^5lchiy4vi^l II* II f^UTT 

H ^#1 ftJWdl'Tl'HMdl: 3*RT§I ^Ftcfc '^F: 

■^5T: TJift ^rafrT’ ^f?T ^Pll^l fqTTT TlfaS ^ ^f^rTT 
q^r^Th^l 3H>IHNI: eMHHH^bPMcMp^rtffa dfrlPHPdl ^NT^raFl 
^ThPuPdl HlP^Pd ^lynH^llRPMRc^ThHJ 

^ft: wi^, ^ftcdf *Frf«fcp ppn si«M:i jhiRvish dHK'di 

■Rt^T«rf:ll8,ll 

■Qc* ftFIT: ^cf ^ItpdPHPd tTT^f 

dl^sfdl <TF|7T: cFTT FW Wl$d: FTCp, d«dfd fdfd^fd 

dfdcjfd dTSTc^dTFTl: df^dqfW^TSSd- 

SRI SUBODHINI: A daughter, who has no “brother” 
or whose father’s “whereabouts” are “unknown” (or 
dead), is told to be avoided, being married to, by an 
intelligent person! — as there will be several doubts, with 
reference to her “parentage”! Hence, King Manu specifi¬ 
cally says, that his daughter has two brothers viz. 
Priyavrata and Uttaamapaada! Why did he take the names 
of both her brothers? This is due to the saying that, “one 
son only, is like not having a “son” at all!” To emphasize 
his own “status”. King Manu says, “this is my 
daughter”! He says further, that his daughter is desirous 
of having her marriage with a good husband (“Yuktham” 
— appropriate). She is desirous of marrying a husband, 
who is youthful, of good conduct and character and 
of excellent virtue s. Respectively, youthfulness (age) indi¬ 
cates the goal of “Kaama” (desires); character indicates 
“Pharma” (righteous living) and “virtues” indicate 

prosperity and wealth! (Artha). The word “Aadi” (such 

as) indicates those factors like ‘Jnana’ (knowledge), which 

are necessary for attaining “liberation” (Moksha). 

In this way. King Manu told the sage, that his 
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daughter is desirous of marrying, to attain all the four 
“human” goals i.e. to attain a husband, who will be 
capable of giving her, all these four “goals”! — especially 
when these goals, for a wife, is dependent on her 
husband!-Has his daughter already made up her mind, 
on “someone”, as her future “husband”? King Manu 
says that, “My daughter has not accepted anyone else 
as her ‘would be husband'! If you refuse to accept 
her, as your wife, she has decided not to accept anyone 
else as her husband”. — as per the following verse. 

■*T^T c£ «rarT: 

VERSE 10 Meaning: “My daughter has heard, from 
Sage Naarada, about the description of your character, 
knowledge, beauty, age and virtues! Due to this, she 
has, in her heart, willed and desired to get married to 
you only, as her husband!” 

■^1 ^licrtlPW clef: 3I^f?T chdP-I£J*TT 

3TT7Tfcfl ^tf 

Tprr 3tKNi<-4:l -qcIPf 3T*Jtrft^| -^1 % <c|<*>|44>di 
^•^ 1 3 cprffll <ct*4cl ftsjST: HMNMd MfdRfd IH<>|| 

■q^rfq Trfa 4>-4Pdi 1w wn •Own 

SRI SUBODHINI: “When my daughter listened 
to the description of appropriate “grooms” for her (i.e. 
their names, qualities etc.) — including a description of 
yourself - she, from this time, has firmly willed and 
desired, to get married to you only, as her husband (Pati). 
Your character and conduct, knowledge (fame), beauty 
(Roopam), age (youthfulness), virtues (generosity, kind- 
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ness etc.) — all these were heard by my daughter from 
Sage Naarada! Sri Naarada always goes around the 
Universe, discharging only the various “celestial” tasks! 
From this time onwards, my daughter has got 
determined, in her mind, that you only are her husband! 

“Though my daughter has decided to attain you as 
her husband, as only, I can give her in marriage, may 
I request you to accept her, as your wife!” 

riHJdW ’tran 

VERSE 11 Meaning: “Oh, best among Brahmins! 
I am offering my daughter o you, with sincere devotion! 
Kindly do accept her! She is, in every way, appropriate 
and capable of discharging your duties, as an ideal 
householder!” 

W a THT fadlPWdWI 

P^I tsrai^ TJgtl:, P <5 Pl^dilWd 4jfddHJ ^Ulfuld ehHWlldcll^ 
,& 4M^qfdl ^ ‘STTg^TT 

-^8^ RWclfd ^rfwj, pg uraRtfti i pfcicf ^Riw^qn 

■P^lT RH4d1rM«J: 

nun 

fafa:- 

SRI SUBODHIN1: “The specific reference to the 
“best of Brahmins” indicates, that for Brahmins, it is 
necessary, that they marry only those, who have been 
duly offered in marriage, by their father! (i.e. in a proper 
Vedic way). In other words, they should not resort to the 
“Gandharva” type of marriage etc. The word “Yimaam” 
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SRI SUBODHINI 


(this girl) indicates, that the king was speaking, about her 
girl’s “immediate” marriage (not later), as also attracting 
the sage, through her “beauty”! It is also said that, even 
though, we may not desire to have an object, but if 
it is offered, with sincere devotion, then it is said that, 
the receiver should “accept” this object! (Sraddha). 
“Our Lord has originated this daughter only for your sake. 
She is not an ordinary common girl (like all others). 
She has not willed or desired to become your wife only 
to attain her “goals” (“Kaama” etc.), but she is desirous 
of assisting you, so that, you can lead an ideal householder's 

life (i.e. in the various “duties and tasks” at home). She 

is equipped with all the virtues and capacities, appropriate 

to lead an ideal householder's life.” 

In this way, after telling “everything” about his 
daughter. King Manu is speaking about the “groom” 
— as per the following verse. 

% cfcWfil yfrlcTdl ^ 

3TftT cbim-rh^ ^T:ll^ll 

VERSE 12 Meaning: “It is not appropriate, even 
for a person of detachment, to ignore or insult, an 
“enjoyment”, which has come to him, on it’s own 
(automatically i.e. without seeking it). Then, is there 
anything to tell, as regards a person, who is attached 
to his senses and objects of enjoyment?” 

•dtUHW bw'PytsiFi yfddr<I Pui^pn h ^ 

^IcHJd TI TTg ^ qctfol 3fTWT 

cfT Trf^cTl ^^r’TFFI cPIP: 

PKI=hcf WR1 TtT^T 

yfaclKI ll^ll 















































Chapter 22 


12881 


stR?4dl % f^GRT: ^TCl TR^cf TJfRfi 
^RTt^Tfrn^ ff fo^bihyicW TJcT ^ 1^1 

SRI SUBODHINI: A person gets attached to 
"outside" objects and pleasures only through the rise 
and presence of “desires"! When the “union” of the 
desired object, with the “desire” itself, takes place, then, 
to “separate” them, becomes very difficult! (Kaama and 
Kaamya). In fact, an object of enjoyment, which has 
presented itself before oneself, on it’s own, is indeed 
very difficult to be ignored or avoided! i.e. it is beyond 
our capacity to ignore or avoid it! A person, who is full 
of “desires”, will never be able to “give up” an object 
of enjoyment, which has presented itself, before him! 
It is said here, that even persons, who have become 
“detached” from objects and their pleasures, would also 
find themselves unable to give up such types of enjoy¬ 
ments! When this is the case of, even “detached” persons, 
what would be the state of deeply “attached” persons? 
They will not be able to give up such objects/pleasures 
at all! 

The various “consequences” of not accepting the 
"enjoyments”,which have come to us, on their own, are 
told, as per the following verse. 

cfclHIV I 

cTW: Wtrf ^rT:ll^|| 

VERSE 13 Meaning: “He, who does not respect or 
honor an “enjoyment”, which has come on it’s own, and 
instead begs and craves for enjoyments, from a miserly 
person, loses his widely spread “fame”. He also loses 
his pride, honor and respect, as a result of “insults and 
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ignoring”, meted out to him, by others!” 

cTR WtcTRfq *RT: sfcmi TTRSJDRjRI 
I# ^f?TI 3 ^UcIMt cblHIVI 

WcftsR^mR^nrs^i <j»qu|i|d y^myiRi sp-rfai 

cffM R Wl# 3Jd4d3¥l: 

$fami tjr 

^TW^RISSRW^q^TTW-'qR^frTI ‘tTFTt % TT^rTT SR*f’ 
^Tl sP^fKFRpfl Hmi5fii5W:l ^ ^ T*: ^T' 1 ^Ff 11*311 

TTcj ^IRPuicb^l ^rachijckdl RJPHf TTmfa- 

SRI SUBODHINI: The purport is that, “a person 
seeks to attain something, which is not attainable, while 
giving up, that, which has been attained easily (i.e. on 
it’s own!) Due to this action, this person loses even his 
otherwise “well spread” fame! His “respect” also gets lost, 
through the “insults and ignoring”, done by all others! 
Here, the word “Kripana” (miser) is used to emphasize, 
that this person begs of a “miser”, however great he 
may be! The end result is, that he does not get anything, 
except insults and loss of respect and honor! A miser 
tries to increase his “fame”, without giving anything to 
anybody! Due to this, the “fame” of the person, who 
“asks or begs”, gets lost! 

The person who “begs”, while giving up, what has 
come to him, on it’s own, loses his “stature", and respect 
in the society! This respect and honor is the wealth of 
noble ‘Mahaatmaas’! (MAANOHI MAHATAAM 
DHANAM). He loses his “honor” due to this “decline” 
in behavior, and it is difficult to tolerate or put up,, with 
the loss of one’s “name and honor”! In fact, such a loss 
leads to the loss of respect and honor, forever! 
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In this way, after describing the defects of giving up 
one’s “desired” objects. King Manu, now, indicates the 
“desires” of the sage. 

3Cd^^Mc^c(fu|: wf yfcHjgim 

VERSE 14 Meaning: “Oh wise sage! I have heard, 
that you are keen to get married, because you have decided 
to give up your life, as a celibate! (i.e. you are putting 
a “limit and end” to your celibate life). You also have 
not decided to become a celibate, for your entire life! 
Hence, please accept my daughter, now, as I am offering 
her to you, in marriage!” 

Tctf f^cugref Tnjsjrrftrfo argute 
^TRTP^'lJHqj fejjjfstfd ^^'H^d>Pur<*R°rW I ^TR: 

1^1 ^ r=ldl^4^dl(l *TcrfcTI Tf 

cmcbtidlfd auchctfui.-i wt y^i 

TJ^FTI ^ Mfd 11**11 

^Id^ll T^olTS311^14,1^ tgftPT 

SRI SUBODHIN1: “You are ready to get married!” 
— this is what I have heard! You are a wise knowledgeable 
person, and hence, you are indeed appropriate and right 
to decide so! A wise person should fulfill his “desires” 
only in and through his marriage! A celibate, who keeps 
a desire to marry, is helpful to his father and own family, 
only up to “sometime” (as he has to look after his own 
family, after marriage). Hence, please accept my daughter 
offered to you in marriage!” 

Our Lord’s “6 qualities” (like “opulence” etc.) are 
the “cause” for Sage Kardama’s “acceptance” of the offer! 
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Hence, he “accepts” the offer, through the following “6 
verses”! 

cbC^M dicJMI 

^KS^sl^cblHl^eHyni rraTSS^nTTI 

31T34U^ilbflMI£i) '^cK^cbl fefan^mi 

VERSE 15 Meaning: “Sage Kardama said, “Yes, 
indeed it is true, that I am desirous of marrying! Your 
daughter also is still a bride, not yet been given in 
marriage to anyone else! Hence, it will be proper for us, 
both, to get married, through the “best” traditions of 
“Brahmavidhi” (Vedic way).” 

ctl<3lMfdl *BI¥l«4pHe\fMdll 

c^uf'i^Tstlrl 11^ II 

3TH^Wu| ?^RTT: W: eUSHIrtJ 

rjc^TrSt •?nf^Tf^TOTT 3TTSft Pd^PMd: IRIt 

Emf P^dldH fd^KWdufalrfl 

% du4rl TTFTT 113 II 

ohl^4ir£4cH4^4 Pi-il^dl 

TfnrrfaRT ^Tfl TFSTcfej HtT: V$Z: 11*11 

cTPTT: VMIr^l 

^frT dlcHII^ dWlPd IdPd^Pld: IIMI 

Pi *^Tm d I 

3Trft^P7T cfCtH 7TT T PdPM^pMPd fwfcT: 115,11 

KAAR1KAS 1 to 6 Meaning: “This daughter is 
a devotee and servant of our Lord Sri Narayana! Due 

to this, she has been described, with the virtues of our 

Lord (like “Bhaga” (opulence)). She is described, 
specifically, for the “fame” (i.e. to bring out) of our Lord’s 
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6 qualities of “opulence" and others! (Aishwaryam). (1) 

“If this daughter is not accepted, then there will 
be difficulties caused by the “desires" themselves! Both 
the sage and the bride have the “same and equal” desires! 
Hence, the “Vedic marriage" is considered as appropri¬ 
ate.” (2) 

“Through the 2 nd verse (of the 6 verses), the honor 
and respect for the “Vidhi" (Vedic way) have been 
described. Due to this, Sage Kardama's “energy" (Veeryam) 
will be based on “righteous duty" (Dharma). By the 
reference to “Viswaavasu", the fame of Sage Kardama 
is alluded to.” (3) 

“She is very beautiful, with special brilliance. She 
is different due to this, from Goddess Laxmiji. She 
is told to be “related”, to the “moon", and as a result 
of this, her getting related to an “episode” with a 
‘Gandharva’ is also indicated.” (4) 

“The description of the bride is made, as similar 
to Goddess Sri Laxmiji. This is due to the fact, that 
Goddess Laxmi is originated from “fire”. Likewise, this 
“bride" also will be attained by Sage Kardama, through 
the relationship of “fire”. (5) 

“The description of “Jnana” and “Vairaagyam” 
(detachment) is very clear. Hence, their description is not 
out of place her e. It is also said, that all the 6 qualities 
of our Lord are there in this “bride” also. Through these, 

this girl is regarded (i.e. through these “qualities and 

signs”, this “bride" is considered) as a servant and devotee 

of our Lord Sri Narayana.” (6) 

^ cTERTcfl 3toqqAdcfl ctTI m ^ 
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clinchIM T$efl ^USSrmn ^IT 1 ^mf^rTTI T gteeK I M 

wPt ijcf h f^T?:i 3t?t 3TT^qhwmrsft c^rf^I 
Msr: Sl^H+r WR:I ffa cfFFTTcfl 3TFTfc 

f^T?: Tirana ST TRTc*T*f TTt5^ Puifsh^c) farfq^nf^T 

II5JMI 

^cTR^SR^: *Wdlfd 7T)*lT5fq 

s^rfN^ITF- 

SRI SUBODHINI: The word “yes, indeed” (Badam) 
is chanted during a marriage. The meaning of this word 
is, “Let there be the happiness as desired i.e. certainly.” 
“I am desirous of certainly marrying and especially when 
your daughter is not yet married to anyone else” — 
so said Sage Kardama. 

cf)fch<*>: MReh)frta:l 

3TSTtTTOT factlid ff $np T3^ P^ftM: ll^ll 

KAARIKA 1 Meaning: “If you have already given 
a word of your promise of giving your daughter, in 
marriage to anyone else, but later, the daughter is given 
in marriage to someone else, then this type of 
“marriage” is called as “worldly” (Loukik). But, where 
no “promise” (word) has been given or made, this type 
of “marriage” is called as ‘Vedic' (Braamha Vivaaha). 

SRI SUBODHINI: Sage Kardama is called here, as 
one, “who is not married at all up to now”. Hence, 
the marriage between these two will be “Vedic” (being 
their first marriage). Marriages are made through 
circumstances, which are not known before (Apoorva). 
In cases of “emergency or danger”, marriages can be 
conducted, in “non Vedic” ways also! Like, it has been 
said that, if a good bridegroom is available, then, there 
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is no mistake in giving your daughter, to this bridegroom, 
by even breaking the word of promise, given to another 
earlier!” 

I'i 'RfrTI 

Hlduil MPcH-yl IRII 

KAARIKA 2 Meaning: “When a word of promise 
is given to someone, and this person goes somewhere 
or his “whereabouts” become unknown or if he dies 
or renounces life (becomes a “Sannyaasi”) or is proved 
to be impotent or fallen — From these 5 types of 
“dangers or dire circumstances”, a father can “break” his 
promise, and arrange his daughter’s marriage, with 
another bridegroom.” 

SRI SUBODHINI: In dire, peculiar and dangerous 

circumstances, for the sake of marriage and children, 

the system of “Praapathya” has been prescribed. But, 

this is negated here, as it is told clearly, that the 

proper system (Vidhi) should be followed. 

% 

This “marriage” has been caused by “fortune” 
only, and it is not adding to the brilliance of the event 
itself. If someone were to say like this, then this thought 
is negated by telling, that “brilliance and beauty” will 
be also there, along with required happiness and joy (i.e. 
not just “fated” to be “adjusted”) — as per the following 
verse. 

TT Ioti:- 

TJ5ZIT: WnHMfasft- TJRftrT: I 

"SFi Tra - % 

cbl'T'tll 
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VERSE 16 Meaning: “Oh king! Let the conduct of 
this marriage be, as per your desire! But, kindly ensure, 
that this marriage is done, as all others have conducted 
before! In other words, let it be conducted as per the 
“Vedic" system! Who will not honor and respect your 
daughter, who, from the brilliance of her beautiful 
body, is considered as higher to, even Goddess Sri 
Laxmiji.” 

^frTI TT chlfHdM<=Ll\«l 

:| ^ W % ^ f^TTF: 

?fl' ) TRf?cl: ^ TrafrFTT f37^J TPTTRT'srf^sfl' 

VrftrT: TFTP=TRTt W ^ ^kT: cTTc^TfW 

Wtcl:l UHIHNI M tfa ^ cKT ^tFJT 

wtlMl^l^JI55^-^I TT^rfrTI rTW HlP^d l 
irctrdHK'-ll cT^ chl^d 

3HWlPl cl«TT ^7«R ^ ^WFfl 

f^rqcftfiTsrfd u^u 

dFTT ^ftf^RTF- 

SRI SUBODHINI: “Let this marriage be conducted, 
as per the “system”, you desire!” The addressal of 
“Naradeva” (king), has been made to specially indicate, 
that the marriages in the royal household, do not take 
place, in a simple way, as it happens in the Brahmin 
homes! Hence, let there be necessary “care” taken, to 
ensure, that this marriage is conducted, not in the 
“worldly” way only. Let it be conducted, as all others 
have done, in the past! Some commentators interpret this 
to mean the “Vedic” way. A doubt also may arise here, 
that when the king celebrates his daughter's marriage, 
then it will be befitting a “royal” wedding, which will 
enhance the “glory” of the bride only! Perhaps, will Sage 
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Kardama feel this, as an affront to his own status, and 
become unhappy? To negate this. Sage Kardama hastens 
to say that, “everyone will respect and honor your 
daughter ! Your daughter has, through her extraordinary 
brilliance, has gone higher, than Goddess Sri Laxmi 

herself! ” 

A doubt may arise here. Was it right to compare 
in this way, King Manu’s daughter with Goddess 
Laxmiji? Will not it be “blemishful '’? On this. Sage 
Kardama says that, “this “bride” also is a manifestation 

of our Lord’s “power” (Sakthi) only!” Hence, this 

“comparison” is not ‘blemishful’. By telling, that this 

“bride” is higher than Goddess Sri Laxmiji, what is 

indicated is the “Bhakthi” of this daughter, to our Lord! 

Sage Kardama, speaks about the “fame” of the 
“bride” — 

■2JT £hUKfe.yyflsri fasbUdT 

ll^ll 

VERSE 17 Meaning: “At one time, this daughter 
was playing, with a ball on the terrace of her palace. 
She had to run after the ‘ball’, hither and thither, for 
a long time! Due to this, her eyes became disturbed and 
the anklets were making very sweet sounds! On seeing 
her, at this time, a Gandharva by the name of Viswaavasu, 
got infatuated by her beauty, and fell down from his 
plane, in a state of unconsciousness!” 

f£Rt : £*4 4^ ^frT ^TT <^Jd 

3*44^ sbU-dT ^TT:I 

Yft'TRT JJSldPdrl: PdHHIcf rTPTT: '^TcT: 

TfcTcl HTT^Tf^TF^fnmi o^^PT^i 

shtiKP^Vn^ l PMpH Pd^Pldl:! ch^chPdfrn^lPMPd 
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^I^Tfr^T f^TJS ^rft ^TRII 

TTSIcf^'W cfar: M^\3II 
tTFTT: cM-Mpd- 

SRI SUBODHINI: The Gandharva Viswaavasu, saw 
Devahooti playing her games with a ‘ball’, on the terrace 
of her palace. Her eyes were looking “here and there” 
(chanchal). Though surrounded by the celestial “Apsara” 
ladies, this Gandharva got infatuated with the beauty of 
Devahooti! (i.e. on the terrace). Sri Naarada and others 
have told me abut this event! Devahooti was also very 
innocent. But the Gandharva had got grossly infatuated 
with her, and got stupefied, through her beauty, which 
resulted into this “mishap”! It is said here, that so much 
“blemish” got attached to this person, as Gandharvaas are 
known to be very “lustful”! 

The aspect of “Shree” (our Lord's quality of “wealth” 

(Bhakthi)) of Devahooti is being described. 

rTT 'STTSfcRTf cdcdTldied5^1 ^ l hJ 

WHIT qiflTHI I 11 

VERSE 18 Meaning: “The same Devahooti has now 
come here, and is praying herself. How can any 
intelligent person, not accept her hand, when this is 
the situation? This girl Devahooti is the daughter of 
yourself. Emperor Swaayambhuva Manu, and is the doting 
loving sister of Uttaanapaada! She is like a precious gem, 
among the most beautiful ladies! In fact, her “Darsan” 
is not possible for those, who have not served and 

worshipped the lotus feet of our Lord!” 

: rTT VT«fcRTtftrfrTI WTcT: WPfo 

^fsTOTcTT «$ST: ^ ^ HTfw^RTI ‘5n4^RTt TT^STT TJT^JT, 
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‘«Uh ^m>hkPm ’ ^7T^T5fq Tn 

Tn^c^-^RTHHmrfrrfrTI rlcRT ^ft, TTRTf ^ RRTRT 
W4c9flK^M^I^ ^«TT TJTlteW-R \ # 5 ^ ir^r4 
^:, cfa|W(j 3 cn s^hPm ^ ^T^'cfPri, am 
■Rgspta:! ^ ■#‘^, cT^if ^rr ftPTT ef^T«I:I d^M<: 

w^HPufdi WRcft, yP^^-Mi ^1 ^t ^nw«fern ^ 
et^rti Tp<^i) ■*# 3TOpti<^pdi sqrf^ij'g’R EnMcn^qr: 

qftciim nun 

TW'+l ^Rtsfer, cf ^ RfavqfrKT ^TTF- 

SRI SUBODHINI: “In the first instance, such a 
brilliant beautiful Devahooti has come here, and is 
praying too! Will any intelligent person ever give up on 
her i.e. not accept her? It is incumbent on me to accept 
her, as she is praying to me for the same! She is a 
most precious gem among all the ladies! (It is said that, 
a precious gem of a woman should be accepted, even if 
she is from a bad family.) She is a “blessing" (Prasaad) 
from our Lord and is fully acceptable, at all t-imes! Those 

persons, who have not done the service and worship 

of our Lord’s lotus feet, will never be able to get the 

“Darsan" of a devotee, like Devahooti! — as she is a 

gift and blessing from our Lord (Bhagawat Prasaadaroopa). 

King Manu is symbolic of ‘Dharma’, and this daughter 
is his" - as a calf to a cow! Her brother is Uttaamapaada, 
who is very famous! Given all these, which intelligent 
person, who is aware of the scriptures, and it's meanings, 
will be foolish enough to disregard, disrespect or not 
accept her? SUCH A LADY IS GREATER THAN THE 
KNOWLEDGE OF “BRAHMAN” TOO! The Vedas 
have condemned the “giving up" of persons, who have 
come to seek your help! (Of course this is done, as per 
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the scriptures only.) 

“But there is one “blemish” (in me). If she is able 
to accept my “blemish”, then I shall accept her forthwith.” 
So said Sage Kardama — as per the following verse. 


3Trft TTTWf- 


3Trft 

VERSE 19 Meaning: “I will certainly accept this 
daughter of your’s, who is very noble and saintly! But 
I do have a “condition” for this! I will be staying with 
her, discharging my duties, as a householder, only till 
we get a child . Later, I will opt to observe the duties 
and rules of non violence, self control over the senses 

and others, which are enjoined, in the life of a Sannyaasi, 

as explained by our Lord Sri Narayana.” I will give these, 

greater importance.” (I will follow this sort of life only.) 



bf fWiH, bbctfwtbl TJ WRT bb fafacfo' 
fbTb^ bf ?TbT55F-WMirufdl b^T 

% ip brff tit t# bfrrarp’ ^f?r 

bFTT spRSTTsf TTblflT TbTcf, 3bbbT blWrabT bbf 
bb^cfl 3TrT: ''Jcfrfo bbT b*ib?cT b TJFtcf TbRfl 

ft *T ?fcTI 3 M 

WrcTRp bTb^5f bTbT: ^nb«fr^TbT55^-3TT?bR ffal 3t£blcHI 
bTbT 3#T 3brR#5T^rf btb blfb^cb bfb: wfirH^ci 

^fbl bbbbTC bRbTSTbbbfbb bfcbb 5cW-3RT sfrTI 
3TT9R ijtsbfbj ym u IHI?-! i >! > «*HUlTHpTfrri bJbbRRIWT btWf 
ctm bbf bbfan yAbdls^c^iJm^ 3Tfarf|bbTfbf?n 







































































Chapter 22 


12893 


W'C-H f^TT: ll^ll 

^3 ^4^11rl’ ^:,l ‘^rTT^ <st£J^il^c< 

^fcT ^ W5i ^T ^W35|T- 

SRI SUBODHINI: “This “bride” is the “best of all” 
— hence, I will certainly accept her!” Perhaps, King 
Manu may get a doubt on the possible difficulties to his 
daughter, due to the “condition”, put by the sage, as 
regards his opting for the path of “renunciation”, after 
the birth of a child! To negate this, the sage says, “ This 
bride is a noble, saintly and sacred soul! — very chaste!” 

In the scriptures, it has been specified, that a chaste 

wife is one, who also dies immediately after the 

death of her husband! Hence, the scriptures have enjoined 
a good husband to protect his wife, till his own death! 
The sage explained his vow now, in a detailed way! (i.e. 
his “condition” for marrying Devahooti). He says, “My 
“energy” is infused, with the highest truth of 
“Brahman”! When Devahooti recieves my “energy”, 
then, I will opt to become a “Sannyaasi”! Devahooti will 
also feel fulfilled due to this! (Aatmanaha). I am the 
“Aatma” of Devahooti! When my “energy and brilliance” 
(i.e. the “Aatma”) is accepted by her, then her “chastity” 
will be fully ensured! — because, she will feel, that her 
husband is always with her! I will opt to observe the 
“Dharma (duty) of a Paramahamsa”, (a wondering 
Sannyaasi), after she accepts my “energy”! — in the 
highest traditions of an ideal “Paramahamsa” i. e. 1 will 
value and give importance to the system, as prescribed 

by our Lord, who is pure viz. Sri Narayana! This 

“Dharma” (system) is higher than our Lord Himself, as 

the “Prameya” (beloved of His devotees) — because this 

system of renunciation is prescribed by our Lord Sri 
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Narayana, only and is devoid of even a trace of violence 

(HIMSAARAH1TA)! The “sacrifices” which are usually 
performed, during the “householder” stage, are not 
“violence free”. Hence, Sage Kardama has now accorded 
the highest importance to the vow of becoming a 
“Paramahamsa”! 

But, the Vedas prescribe, that a householder should 
observe the “worship of fire" (Agnihotra) till his death! 
The “Smriti” (code of conduct), however says, that “A 
person can opt to become a “Sannyaasi”, even directly 
from the stage of being a “celibate”.” (i.e. without passing 
through “marriage”). There is “contradiction” in these 
statements. On this Sage Kardama says, as under. 

g^lMdldf Mpl)b| W ^ wnf *HlclH-Ld:IRoll 

VERSE 20 Meaning: “This diverse and astonishing 
Universe has got originated from our Lord Sri 

Narayana! This Universe also gets merged back into our 

Lord, while being protected by Him, when it is 

functioning! 1 regard and respect Lord Sri Narayana, 

as higher and greater, who is “limitless”, and who 

is the “Lord and master” of all the Prajaapaties!” 

(Protectors of this Universe.) 

in* yHI«IH.I 

TfefelTSSclTOTteit "ST: TT ym>JifH$)-oMr)l ynm 

xf 11^ || ^RT ymiu4 fFRL, SPRPjffi:, 

^II^RF^SI TI1% ''TrP^tSJ 

ijsiwi rcivmi«+K ,j i > y h i u i h.; 

crl <=l l pH Id 1 

WR: fdFd 4 Rl c4d)Rb cd ^ 
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^rT ?fcT PWTfofTcPfl f%RU'HuqK: UcHVII^cHlftdHI 
Nd<{Hi 1 faf^fq chKum-M^qdl cT«TT 't||<=KMf^ld«=hK«llfH 

qpqf^Toq^f^?T:l ^T W^l^lcl c#T ^ ^ 

WiclfcfMr) ftaRT *RrfcTI TJof^R^ "JWRT cRfwfiHIJ U^ddlftl 
IW-^lciHHJ fw^cci ^T35F-y^lMdlHI TrfcrfrfrTI cHH*)M :, 

■qm^i 3#rf^frqft h wrftcsjrTvtiJ srt tp 
m W^l '^Wf^tfafTcT ^ifol 3ERT ^ 
TTTOF^ #cj:, ||^ 0 || 

WFj^^L ^<^chR^Pd, cl^T f^oTR ^RRqPTFfH^ ftf9c*T 
cpff ft*TcT P?- 

SRI SUBODHINI: Our Lord is the final evidence 
and proof — as He is the one, who is the fit recipient 

of everyone’s respect and honor! His “actions and words” 

are the evidence and proof! The Vedas are regarded as 

“evidence”, as they contain the “words” of our Lord only! 

This Lord, Sri Narayana has become all the “forms and 

names”, which we see, in this Universe! He is “limitless” 

— not bound through the factors of “time” (Kaala) or 

“place” (Desa). It is our Lord Sri Naraydna, who has 

prescribed the ‘authority’ of each and everyone (i.e. 

duties), as per their status and requirements! This, He 

has ensured, through the diverse provisions and 

prescriptions of the scriptures! 

For His own “devotees” (Bhakthaas) also, He has 

provided separately, rules of conduct! “He has told me, 

specifically, as to what 1 should do, and His “order” 

will be, my own proof and evidence” (i.e. basis of my 

actions). I will regard His “words” as the highest and 

most important ! 

“The Vedas are indeed, independent! BUT OUR 
LORD IS HIGHER THAN THE VEDAS AND EVERY- 
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THING ELSE! OUR LORD IS THE CREATOR OF 
THIS UNIVERSE ! From our Lord, came this Universe, 
which is very astonishing and wonderful! This wonderful 

nature of this Universe is due to our Lord Sri Narayana, 

being “supernatural" (Aloukik). Usually, after a “task” is 

done, there is some “change” (Vikaar) in the “doer”. 

But, here, even after creating this wonderful Universe, 

there is no “change” in our Lord! Like the wish-fulfilling 

gem of “Chintamani’, our Lord has become the “cause 

for all other causes", for everything in this Universe! 

“ This Universe gets “merged back” into our Lord 

only. While the Universe is “functioning”, it is fully 

protected and ruled by our Lord Sri Narayana only! Our 

Lord has given the tasks of creation, preservation and 

destruction of this Universe to three “quality-based forms 

of Himself only viz. Lord Brahma, Lord Vishnu and 

Lord Siva! All these three different “forms” are not 
separate or different from our Lord Sri Narayana! 

Reference is made here, on all these three “forms” of 
our Lord, to emphasize on their “qualities” (Guna).” 

“Our Lord Sri Narayana is the “Lord” (Pati) of all 

the “Prajaapatis” (the protectors of the Universe, 

originated by Lord Brahma) i.e. He is their controller! 

He is present even now, very near to us! (Yesha) and 

seen, as the ‘most brilliant’! No one can “cross over” 

Him or disobey Him, in any way, as He is all-pervasive! 

HENCE, OUR LORD SRI NARAYANA IS A HIGHER 
EVIDENCE AND PROOF, THAN THE VEDAS TOO! 
NAY, HE IS THE HIGHEST TRUTH (PARAMA 
PRAMAANA). The word ‘Bhagawan” refers to the 
changeless and unmanifested highest Absolute Brahman! 

His stature as being “limitless” is the highest proof. Due 
to this, no one else can become the recipient of 
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the highest honor and devotion!” 

After telling this much. Sage Kardama became 
“silent”, thinking that, he will marry Devahooti, if he 
gets approval, for the same. 

vdc4lt41 

77 3TT#5cT rpiffarf^T^r^l 

fWtrrpj r^dVllr^ f ^el^rMhlR^ll 

VERSE 21 Meaning: “Sage Maitreya said, “Oh 
brave Vidurji! (Who wields the best of bows!) Sage 
Kardama could speak this much only! He became silent, 
afterwards, meditating on our Lord Sri Narayana, who 

has the lotus flower in His navel! At that time, 
Devahooti's mind became very enchanted on seeing Sage 
Kardama’s lotus like face, laced with a soft sweet smile.” 

4 

: 77 ffrTI TTOWWJTOPTI ftPTT 

■Mlfadmi 3rfq HdM<dl55^7T^I TTcTcRd'dfMfo 

■qSTRT^ ^TS-MgthoMrHfd H cTRT f^ftrW-3TT7fr«T 
^wftfqfd | fcHJMHcdRf dcMfhJKPfmfcKHl'tf 

7T ft chMdHR:, WKQ fasRPJT 
PbMdld'-HN 3H y | PH frl I dldcid ^FT^cTT 
SrW-f«Pn faRH TTTPr' 

W* * IR^II 

h ft ■trmrtrftd: crsjft cpt cn qif^pitmpf writ, 3Tcft 

*Hf: TfftT^rft TR:, ‘MPtfat -*-1 Mid HI ^ft^: 'qftftft, ^ft^S 

fdrf ^TTcdT, ft:7Tf^7 Wdfafd 717^ dvRT ^rMftPW- 

SRI SUBODHINI: Sri Vidurji is called here as ‘one 
who wields a terrible bow’, with a view to indicate, 
that Sri Vidurji would never meet with any “decline”! 
It may also indicate, that Sage Kardama may meet with 
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some “decline”, due to the impending marriage (i.e. 
through his “wife”). Sage Kardama did not also know, 
what more to say, on this subject. Hence, he became 
silent! For removing any “blemish” in all this, Saga 
Kardama began to meditate on our Lord Sri Narayana, 

with the lotus flower in his navel. He “embraced” 

Him, in his inner mind! This special reference to our 

Lord, with the lotus flower in His navel (Kamalanaabha) 

indicates, that our Lord is the author of this creation. 

Hence, He is capable of creating even a different 

Universe, as nothing is of any “difficulty” to our Lord! 

In this way, the sage began to remember the Lord Sri 
Narayana, in his heart! Immediately, our Lord solved the 

problem of the sage by making the sage exhibit a soft 

sweet smile, which made the mind of Devahooti get 

attached to the sage! All this was done by our Lord 

(as He will be “born”, as their son, soon). 

The person, who gets infatuated through “Maya” and 
also gets attached to various objects, usually ignores 
the “blemish and defects” in them and seeks them, 
unaware of the consequences! Hence, King Manu was 
confused, in a way, for giving his daughter in marriage 
to Sage Kardama. But, when he realized the view of his 
wife, who expressed approval for the “bridegroom”, as 
a good husband, for her daughter, and also on realizing, 
that his daughter also desired to get married to Sage 
Kardama only, then he, unhesitatingly, gave his daughter 
Devahooti, in marriage to Sage Kardama! 

TTh^Irctl oildR-ld 

VERSE 22 Meaning: “King Manu, having known 
the clear views of approval, by both, his wife and 
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daughter, now, gave in marriage, his daughter, who 
was equipped with the same virtues, as the sage, to the 
Sage Kardama, who was very virtuous and qualified in 
every way!” 

oAM-UWI ftlFI:, **£'<ifafa 
cMHlfafa:! 3KT ^1 ^WSfactRul ^ : -t|umu||*Jiijfa| 

^ TfT^' ^Rt^lfa^ir^-^lfafa I gqq 

WtcTTS^qsqi ^qi Hi rM I fad ^TT^I 3RT ygfefa: IR3II 

13*f STcf^TI ^dddlrHI^- 

SRI SUBODHINI: All of them had clearly 
approved this marriage! Hence, King Manu gave his 
daughter in marriage to Sage Kardama. The sage was 
invested with all the desirable virtues and qualities. Due 
to this. King Manu also did not put any obstacle, for 
celebrating this marriage. The word “TULYAAM” (same 
and equal) has been used to emphasize, that the 
“drawbacks”, indeed had now become as “virtues and 
qualities”! In other words, in the same way. Sage Kardama 
was already a “liberated” soul, his daughter also will 

attain “liberation” likewise! Otherwise, King Manu 

thought, that our Lord would not have made his 

daughter, as “same and equal” to the sage. The very 

thought, that his daughter also will be “liberated”, 

made the king very happy and immensely joyful! 

King Manu had now given his daughter in marriage 
to the sage. The “festivities” were celebrated by his wife 
Sataroopa — as per the following verse. 

yirHcvMI TTjjTTTjft 

VERSE 23 Meaning: “The empress Sataroopa, gave 
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as “dowry”, to her daughter and son-in-law, with intense 
love, many invaluable items, such as beautiful and 
invaluable clothes, ornaments and vessels and other 
requirements, of a household.” 

: VMfeOfdl Trm^-TT^TTTjftfrri UlRc^f-f 

fwm H ^pcfcT 

<U4rUl:l ^ y’cbrAq, ^RT, RfRJ VtelTI ^IT ai^^TO: 

ctlBlRl HHTfasnftl qR^><l <44efi<u||fH ||^^|| 

1 J?T iRj4h): ^TBTF- 

SRI SUBODHINI: Sataroopa deserved to be called 
as the “Empress” (Mahaaraani). Usually a lot of gifts 
are given to one’s daughter, during her marriage. Very 
valuable materials were not given to his daughter 
only — but also for the son-in-law! All these were given 
with intense love (i.e. not out of compassion) The word 
“Bhoosha” denotes earrings and other ornaments. A wide 
variety of invaluable clothes were also given, along with 
various household items/vessels etc. 

When King Manu set upon to return to his home, 
after the marriage, what happened, at that time is being 
told, through the following verse. 

UtTT TRT®T$I:I 

VERSE 24 Meaning: “In this way, after giving his 
daughter in marriage to a very deserving groom, King 
Manu became happy and freed from anxieties! But, unable 
to tolerate his daughter’s “separation”, at the time of 
taking “leave” (returning), he, due to intense sorrow and 
emotions, became very unhappy and stupefied, in his 
mind. As a result, he embraced his daughter, through 
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both of his hands.” 

STftjsitfSRt : yrllfilldl ^rTlfo 

■sncT ^W-T1^8TFT ildsqsa ffcTI 
fa^cqiTK^KM^I, 49^ A ^rmdcMIcf UTlI^fe fed) 4^11 
Tfopurt ^r-WTfefrTI "EI^TWW^fq d^Hl-rHlfa 4l J dlPH 
■Hfeldlfel WJ^ffrT ^ il£ u IHMHJ ^Wllfa T?of 

US U IHJ 3}fd*%) fed^Ad ^#RT:I 3W ^ 

^W-3tWu*)fdl ^qfsmts^Rf ^facT 31T?Rit W7 I IT* 11 

h^HWUMTh) W 

SRI SUBODHINI: If the daughter had been married 
to an ‘undeserving’ person, then, there will be “sorrow” 
originated from this daughter. But, this was not the case, 
and due to this. King Manu became “anxiety free”! He 
was returning back quickly, as he was the ‘Emperor’ of 
the Universe, and he had very many tasks to be attended 
to. The syllable “Cha” (and) used here indicates, that 
King Manu also spoke appropriate words. He embraced 
his daughter with both his hands (or called her to come 
very near to him) and placed his hands on her head! 
This denotes intense love and affection of the king 
to his daughter. He had become stupefied with love, and 
had got affected with intense sorrow, caused by the 
impending separation from his daughter (Unmathita = 
intense sorrow). 

His “going away" also became very difficult — as per 
the following verses. 

clr^fd PyHsTRIRmi 
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3TTIT<ZI rf Hgl^l:l 

WTTW Wf: WJ? ^T:IR^II 

VERSES 25 and 26 Meaning: “Unable to tolerate 
the separation from his daughter. King Manu began to say, 
“Oh child! Oh, my dear daughter!” and wept bitterly. 
Tears rolled down from his eyes — the tears now wetted 
the combed hair of Devahooti! Later, asking the great Sage 
Kardama, he got permission to leave, along with his queen. 
They both sat on the chariot, and started to proceed to 
his city, accompanied by his servants!” 

% fw: wfrswit aTPHc*, c-fl’ 

i^RPd yPdWJI fWTfWI ^ild'MPd I ^ ^ ^ 

Rf PdRTrM I ^ - 311 Tfl ^ Pd fd I cTFIT Sift 3TT5T clrRPd 
qiPKlRcillPt d^HVlTtil PvUdlMlRl^'fl 

^SSTT^T d^dli^ld: THTPfSJ WTT^I WJT UrRST 

^ Peloid: 

Ufol ^f?T TSTT«f PH^PMd^IRmR^II 

•Hqcji'H) '11'KllrqpH ?Tff RraH7TRT- 

SRI SUBODHINI: The king was not able to tolerate 
the sorrow of separation from his daughter. He began 
to cry bitterly, and tears rolled down from his eyes. When 
there is sorrow, inside oneself, then it exhibits itself on 
the face, by means of “tears” (Bashpakalaa). He wept again 
and again, by remembering the “would be” separation, 
which affected him, intensely! From the eyes, flowed so 
much tears, that they wetted the hair of Devahooti, who 
also wept calling to her ‘mother’. The king, in turn, called 
out “Oh my child!" The king could not even tell 
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Devahooti, not to weep, instead, through his continuous 
weeping, he drenched the hair of Devahooti. 

He asked permission from the great Sage Kardama 
to return back. On getting his permission, he, accom¬ 
panied by his servants and the queen, sat on his chariot, 
and set out to return to his city. As the sage was a great 
and noble “Rishi”, without telling much, they returned. 
The king is called, in this verse, as ‘Nripa' — as he 
protects his subjects. Hence, he did not want to stay 
here, for a longer period. He was desirous of protecting 
his subjects, as they well be left unprotected otherwise. 
Hence, it was very essential for him to return to his city. 

His daughter was also “absent” now (i.e. with him)! 
This “doubt” is removed through the following verse. 

VERSE 27 Meaning: “The king went back to his 
capital city, seeing on the way, the brilliance of the 
hermitages of the noble saintly sages, situated on the 
two banks of the holy Saraswati river, devotedly served 
and worshipped by these sages.” 

sfrFJsfrfSRf : ■J'MiTlRfrll THTSTrSTT 

3TTWm^: 

Tjjojcf ftsnfrftfrT 

Tnalrqisfq wf ^ 

UlH^Md TTTT3RT ^frTI 

^frT RjfefWmT IRV9II 
l^fadl ‘dTZ? Wl TtWTTF- 

SRI SUBODHINI: The peaceful and noble saints 
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and sages were serving and worshipping the holy 

Saraswati river, on both of it’s banks, in their hermitages . 

The scene of this holy situation was very brilliant to 
see. King Manu, while seeing all this beauty and holy 
situation, went back to his city. The hermitage of these 
noble sages were situated, on the two banks of the river, 
opposite to each other, so that these sages could see each 
other, whenever they desired! The river Saraswati was also 
deserving to have this vast group of sages, staying on her 
two banks. In view of this, even through a prayer, there 
was no possibility of Sage Kardama leaving this holy 
place, to go along with King Manu! This holy river 
Saraswati is deemed, as an ideal place for the progress 

of creation! On both the banks of the river, these 

hermitages were situated in a proper manner, and the life 

was very peaceful, for the sages. These sages never had 

any discord among themselves, as, they were always 

“peaceful”! The hermitages were well provided for. 
(Aashramasampadaha). 

In this way, after describing the return journey of King 
Manu, through these holy hermitages, the enthusiasm and 
joy expressed by the subjects of King Manu are described, 
when he entered his city. 

y$fUrll:IR£II 

VERSE 28 Meaning: “The subjects of Brahmaavarta 
got the news, that their Lord and King Manu was 
returning to the city. They became very happy and blissful. 
They sang his “praise”, played the drums and musical 
instruments and came outside the city, to welcome and 
greet the king.” 
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X\^\M : dUNMpMfd l ^JT^rff^frTI *UWdldU‘ RTsfrte 
WT3rf3HiH^I ^^JNdffdfd '913: ^TR:I y^fiqfd tl^l 3hit53l 
33TT: MfdPHPd 3T3:I y^RJdl: M jfldlP<P3: y ^<1^1^^49931: 
IRd II 

f3^9R: 3fW3 RSlIdl-dl 33 : 373 33:? PhPHPd 3^3 
TP33Fff 3 ^33lf9c3mf3, 33f933Tfq Wl pH^^d^Pd 3^1 
313^3^3f3-3#EqHtf?r f^T:- 

SRI SUBODHINI: The entire territory, situated on 
both sides of the holy Saraswati river, is called as 
‘Brahmaavarta”. The word “Prajaapati” denotes both to 
King Manu and his “subjects”! His subjects became very 
joyful at his return, and came out, in large numbers, to 
welcome him, with songs of praise and playing of musical 
instruments. 

How did King Manu go away, “giving up” a holy 
place of Bindhusara? Why did he not make his capital 
here itself? If a doubt arises like this, on this, it is 
said, that wherever King Manu lived, that city or place 
assumed the “role, nature and form” of the holy 
Bindhusara! To emphasize this, the capital city of King 
Manu is being described. 

3T3 Pi41 PuI f^cm.-IR^U 

VERSE 29 meaning: “ The capital city of King 
Manu viz. “Barhishmati” was “very prosperous” with all 

types of wealth and conveniences! It was, in this place, 

the hair of our Lord Sri Varaaha had fallen, when He, 

after bringing mother earth, from the region of ‘Rasaatala’, 

had relaxed his entire body, through shaking it!” (i.e. 

such was the holy nature of this city). 
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: -qift cT«TT HI flflfujtf) ^TUti ^ 

cjr^sfq 3tt^ ^TS^R^TPT*^? ^TSS^^Ofdl ft 7J3fRt 

°l*lfol, H ^ ^MHl^l %U, "Q^T W'&BIcHMfcMIl yifunl ft 
^TT«^g^r^, TRpr ^fera^l '^cfychUiun* Tfft tfmwiHfc'iJdl 
W: ft«lfd^Tbll HT«Blft, -tJMdfdfdl 

^rtMt hi qfijuid) i nfifa ^ftft 
Gift'll ^l+IVIlRtj, d^HKMci; W fftfft W%l tffe 
AdHIHI'HHH., «raT5r, clftt ft ^T:l ^TFcT^ Wllfa+H, 

cr^TsswTmrsfq toIhti cf^i '^wwiA-n gqfgc=q?iftft ft**qfag 
^SITW-H^WFI 3Tf- TR ftmftJT ^JW^I H ft 

WcBT, TfaTfa H wft: IR^II 

SRI SUBODHINI: It is said, that this city of 
Barhishmati” was just like the holy Bindhusara! Even 
then, why King Manu did not reside in Bindhusara? It 
is said here, that the kings usually live in a city (Puri) 
only, and this city was equipped with all types of wealth 
and prosperity. A human being has 4 goals to attain, 
through his life. These “four goals” have several divisions 
and kinds! Here, in this city, all these types of “wealth 
and prosperity” were present. The king was conferring 
the benefits on everyone of his subjects and hence, both 
he and the subjects desired to live together, in this city 
only! 

The word “Barhi” means the “Kusa” grass. In this 
city only, our Lord Sri Varaaha, who symbolized all the 

Vedas, had “shaken his body”, through which, “hair” 

from his holy body had fallen! These, “hair” got 

originated, as the sacred “Kusa” grass! (This is used in 
the performance of sacrifices.) This “Kusa grass is 
“Vedic” in nature, and they had got originated from the 

holy body of our Lord Sri Yagna Varaaha! In a sacrifice, 
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through the chanting of “Manthraas”, the holy body and 

the parts of our Lord, are invoked in “Kusa” grass, and 

other holy substances! Like the “ancestors” are “invoked” 
on the Brahmins (during the “Sraadha” ceremony) . The 
“Kusa” grass is considered, as the seat of the celestial 

deities! In other words, the celestial deities are present 

only,, where the “Kusa” grass is used! Thus, there is 
no necessity to welcome and invoke their presence, when 
the “Kusa” grass is present! Thus, the holy “Kusa” grass 
is seen, all over this city, having got originated here 
only, in the most sacred way, as described. 

c§?TT: cbiyilfd TTcJTSTFi;I 

VERSE 30 Meaning: “ Our Lord Sri Varaaha’s 
“hair” only became the ever green “Kusa” and “Kaasa”, 

through which, ignoring the obstructions caused by the 

demons, during the performance of a sacrifice, the sages 

had served and worshipped our Lord Sri Yagna Varaaha, 

through the performance of sacrifices !” 

ffrTI 

VTcrfFT, 

37cT*cT Tt^nl^T T^5 ^ 

9WTl pof ^ ^ 

T3cTT 3 sfsjWf? cfj WTccqfafcT? 

cT3TT55^-skN4l ^ftfcTI ^l+IVl:, TT^RTTT, 

diSMIdi II3°U 

■qcf Rwqdfd^ t^fr •sptfww- 

SRI SUBODHINI: The “hair”, which fell down, 
became the “Kusa and Kaasa”, which are used in the 
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performance of the “Vedic sacrifices”. Due to this, they 
are treated as “supernatural” (Aloukik). These types of 
grass are always “green and fresh”, and usually, at 
this place, where such grass is grown, other grass like 
rice, Jowar etc. do not grow! The “hair” of our Lord 
only became this grass . What about the animals then, 
which are also used in the performance of the sacrifices, 
and which are seen originated everywhere? What is then, 
the glory of this grass and the greatness of this city due 
to this “grass”? (Barhi) Answering this, it is said, that the 
sages “defeat” the machinations of the demons, who create 
obstructions, during the performance of the sacrifices, 
through the use of these “Kusa and Kaasa”! The Vedic 
references have clearly stated, that these “Kusa and 

Kaasa” grass have the power to destroy the enemies of 

sacrifices! 

In this way, after describing the city of Barhishmati, 
the “benefits” of staying there are being told, in a 
“special” way! 

VERSE 31 Meaning: “Emperor Manu also, on 
attaining mother earth, as his residing place, from our 

Lord Sri Varaaha, had, in this place only, performed the 
worship of the Lord of all sacrifices, by placing this 

“Kusa and Kaasa” grass on the ground.” (i.e. having 

made a “platform” with these). 

^I^T: WlffwfTO:, TO «ri:l ^TT ^1 
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AM-1^911 ^c|i|«j|H W: ^ufoqi ^f?T 

W:l ^Tt WRfl ^ToRT#^ 
TU ~^n, STcft W 8 ^ W W<rfh?*FMcf 113*11 

■Qcl «tf#5Rc*JT cTT W~ 

SRI SUBODHINI: “Kaasa” is used to feed the cows 
and also to enable the guests to sit on! (as carpets) King 
Manu using both Kusa and Kaasa, had made a “platform” 
or place, and performed, himself, the service of our Lord 
of sacrifices, through the performance of a sacrifice! Due 
to this only, he had attained the residence of this 
mother earth! Both Indra and King Manu are considered 
as “authorities”, of an “equal and same” nature. However, 
Indra and others got the rulership of the heavens etc. and 
King Manu was given the rulership of this earth! This 
“earth” is a fit place for the performance of sacrifices to 

propitiate our Lord and the celestial deities! Our Lord 

Sri Yagnavaraaha only had given this earth to King 

Manu, who performed the sacrifice to propitiate our 

Lord, as he thought, “I have been blessed with the 

residence of this earth, only for the sake of doing this 

sacrifice. Hence, 1 will do this sacrifice to worship our 

Lord!” 

After explaining the “benefits” of residence in this 
city of Barhishmati, it is said, that the king entered 
into this city. 

srffwf fsnjqf HMMHcij 

cTW ufeltdl SfcR ri|lhHjfcHI¥HH>l33ll 

TDTRJ: TTCT3T: 
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VERSES 32 and 33 Meaning: “After reaching the 
city of Barhishmati, where he was staying. King Manu 
entered into his house, which mitigates the three types 
of sorrow! (32) 

“Along with his wife and children. King Manu 
began to enjoy the various pleasures, as appropriate to the 
goals of Dharma, wealth and liberation. On the rise of 
“dawn”, the Gandharvaas, along with their wives, used 
to sing his “praise" (i.e. King Manu’s). But, King Manu 
did not get attached to all these! He, with a loving heart, 

spent his time, listening to the “Leelas” and stories of 

our Lord Sri Hari only, at all times!" (33) 

Sfajafiflpft : ^utdWdl dl«|¥iwrt fulfilUWsarfa 
f^rfrfoi stct 1t«rt 

few-'* *!! faMvil TTm^Frf^frTI *«TFf 

UlfarMlft fw^l 

^ ^fw, faRj ctptt wnrfq 

cTC^jf y fa 1 *! ^fd cRZfT fa^HM yfa 1 *!: I 

WTF7 II33II 

tou’W % ^<^1 ^nmcrra wttpi' ^n«if: ^nsrf^' 

WIT:I cP^-TTOPf: IT^T: ^TTOT^fWIPf SRlfafatftfa 
ff?TI ^Tt|chrdl^«l cT«TTr# f^TcT 

TRfrjRTPT ^fcTI 

TT^HrHpri ^ RFrftd, HTsfq 

RFTfRT sjUoiPd cm 3TRT: ^rt?f: 

yfclMK^fdl *Ttam4c|«Hkk sjkMft^FFf, flfaPd srf:, 

-^TR:! 3RT: «HH'*H«h^lrWir^: ^ 

RTW: fa ft 1^1 TTkifaiftpHStfai TRpFl 

■RT^=hHl6—virt^fadfa URTf^nofcjl ^STT 

*JW^^T3T ^fiT W*t: 113311 
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im flcfTJTFT 

SRI SUBODHINI: King Manu had the authority and 
deserving nature to stay in such a holy place, (Vibhu) 
as his enemies, at this place, could never challenge or give 
difficulties to him! Hence, he lived in this place 
permanently. The city of Barhishmati was very famous 
on this earth, and King Manu lived here well! (i.e. 
prosperous) His palace was also the “best”. He now 
entered into this palace, which was conducive for the 
mitigation of all the three types of difficulties, which 
is faced by everyone. The value of this palace consisted 
in it’s role, for the origination of true Bhakthi” to 

our Lord! i.e. those who resided in this place, were 

naturally inspired to love our Lord! (32) 

When there is the absence of these three “difficulties” 
(Taapan), then, a person is free from both “outside and 
inside” problems. He can, then, put efforts to attain his 
“goals” of life! King Manu, therefore, as per the 
“Dharmik” rules/codes, began to enjoy his pleasures and 
comforts! Usually, even a wife or the son, 'is given up, 
when the human “goals” are threatened or affected. But, 
King Manu’s wife and sons were very virtuous and helpful 
to him, and he enjoyed all the “worldly” joys and 
pleasures, along with them. 

The singers among the celestials viz. the Gandharvaas, 
sang his ‘praise’, along with their wives. The celestials 
never sing the “praise” of someone, which is untruthful 
or against the tenets of “Dharma”! They neither listen 
to such “praise” too! The fame of King Manu consisted 
of his attainment of all the 4 human “goals” (Purushartham). 
As, all these “goals” were pursued, on the basis of 
“Dharma”, they led automatically to the ‘liberation’ of 
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the king! As King Manu was very generous and noble, 
he could inspire “Jnana” in everyone! His “fame”, being 
“truthful” (real) was of the nature of “Dharma”!, 
though, “Fame” by itself, is an expression of ones “desire” 
only! The celestial deities are symbolic of the good 
“results” of observing “Dharma”. The Gandharvaas were 
predominantly of the nature of “desire” and “wealth” 
(Kaama and Artha). But, as the ‘praise” of the truthful 
“fame” of King Manu was sung, the same became useful 
to attain “liberation” too! 

All these events happened in the early hours of the 
morning. But King Manu is said to be “UNATTACHED 
TO ANY OF THESE PLEASURES AND HE SPENT 
HIS TIME, LISTENING TO THE “LEELAS AND 
STORIES” OF OUR LORD! (33) 

LISTENING TO THE “LEELAS” OF OUR LORD 
WITH LOVE IS THE PROPER WAY TO ATTAIN ALL 
THE HUMAN “GOALS” ALSO! This is being reem¬ 
phasized once again, as follows. 

^n^TT: 

VjUcld) sziliid) PdWJli: 

VERSES 34 and 35 Meaning: “King Manu was an 
adept to enjoy his due joys and pleasures, as per his 
desires! But, due to his contemplative nature and deep 
“Bhakthi” to our Lord, all these joys and pleasures never 
ever disturbed or made him get attached to them. (His 

mind never got out of his deep Bhakthi to our Lord.) 
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“He spent his time in listening to the “Leelas” and 

stories of our Lord Sri Vishnu, meditation of His divine 

“form”, wrote about our Lord, and also spoke about His 

“Leelas”! Due to this, not even a second was wasted 

during his time, as the “Manu” of the Universe!” (i.e. 

without remembering our Lord in all the above ways). (35) 

WTfbRj 1 tTStf 3^TRnTmT^rTPT WTT 

3Tmf^rrH TORT: I 4l J WMI ^RlWwwVl««bKI srf&TWT:, 
cT3 fHWIld "RfeifTOIl^fa 

1 *ij J lfdcjfd:l HKdh, ^cdlcfl ^ ^ ^ 

^T5fq LKdl+Wfl T^f TrfcT *raf?n 

cT«n ^ ^ TOTpHpH^llcf WT: TFfTOtfcTI TO ft *T Ml:l 

TOT ^:-«R^7Tftrfrn ^IT^'JIlRHI WRi^l TOITOTO?^ ^1 
fTOTTOTOTTOTOT:l 3HWTt?l H I TO d^dcdlfecb TO 
' ■MlhHNlPl^lld^ fTORl^ TOT# "szrajf TOTfcT, TO5TOTOI 
TOpl d^MWW TOTO: =hldPcl¥#:, 3TTOdTOMI 3FTTOTI7T TOTTSTOFfl 
TOjyf tot ehidwi^ft tott ffai jmrowi 

TOTOTT:I •MN'MP'd TOTTTOTfTO ^ ehldteiu^l:, fl TOf TO? 3TOTTOTTO 
#TI U+tHklPd^llPd % TOTOTOTOI ^ftTOFTf TOdMH<fcTOHI>l 
TOSTOd^THTOH, ttR'd<TO-d1dlls*-*fITOT ffcTI TO2IT: 

*|TOTTO| TOTO TjcT WJWd:I ^Mdc^d TOId^H't Wc^T rffTOFTO# 
TOTO: TO^tT:I 'llwi TO 7TTOTTTOTO TO TOTOTO#T ^cl:, 

^SRTUI TOTOTOTOTO ^ TOTOTO TOTOTTO rTcft 

ujHHid^A| c+>-H^tlM4-dH.I era ^ W TOTOTO4>TOIHJ 

trate^fw^HiyWN. TOIdc*TOTO*TdPH#c| TOTTO1J I ^ 11 11 

cTcT: fTO dldPHdTd 3W- 

SRI SUBODHINI: King Manu, is said to have 
enjoyed, all the joys and pleasures, created by our Lord’s 
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“Yogamaya”. But, none of these could unsettle his mind, 
from his remembrance of our Lord! He never wasted a 

second, by forgetting our Lord! 

“Liberation” (Moksha) was available to King Manu, 

as he was “contemplative” by nature, though, all types 

of joys and pleasures, were enjoyed by him. They were 

with him, but he was not present in them! In view of 

this, he never had the “fear” of losing “liberation”, due 

to his enjoying the pleasures of this world! He did 

not have the fear of the “other world” also! — as he 

was the son of Lord Brahma Himself! Neither, he had 

the burden of debt, being owed to the ancestors! Due to 

all these, an ordinary person will only indulge in all types 

of pleasures and joys, and “fall” from his exalted divine 

goal! But this did not happen to King Manu, as these 

pleasures were not capable of making him “fall”. THIS 

WAS DUE TO HIS ONE POINTED “BHAKTHI” TO 

OUR LORD! When this one pointed “Bhakthi ” to our 
Lord arises, then the attachment to the pleasures of 

the world, gets removed! When this “attachment” is 
ended, then the “fall”, also does not take place! 

Because of his “contemplative” nature, and being the 

son of Lord Brahma, he was not under the control 

of (or afraid) Yogamaya of our Lord! A person is 

supposed to “waste his life”, when he gets attached to 

worldly pleasures and joys. King Manu's “time” was 

spent in listening to the “Leelas” of our Lord. Hence, 

his “time” was not wasted, in any way! His entire 

period as “Manu”, was, in this way, spent wisely and 

well! (i.e. in our Lord). One period of “MANU” consists 

of 71 Yugas! In this way, enjoyments could not control 

King Manu. Neither, they became capable of moving him, 

out of his chosen path of “Bhakthi” to our Lord! He 





































Chapter 22 


12915 


spent his time, in listening to the “Leelas” of our Lord 

and doing meditation on His divine form! He realized, 

through the powers of “Yoga”, our Lord’s “virtues” 

(Gunas) and he spoke to others (in groups or in the royal 

Assembly) about the “Leelas” and stories of our Lord, 

which are appropriate to His “virtues”! He spent his time 

in this way: (1) Listening to the “Leelas” of our Lord 

before bathing. (2) Then “meditate” on our Lord's divine 

form (i.e. before he came to the royal Assembly). (3) 

In the royal Assembly itself, along with other devotees 

and noble saints, speak about, to each other, about the 
“Leelas” of our Lord! (4) Afterwards also, speak or listen 

to our Lord’s “Leelas”, till everyone slept! In this way, 

he spent his entire day, in remembering our Lord only, 

with love! 

Whatever happened due to this, is being told, as per 
the following verse. 

■*T TTcT 

ll^ll 

% 

VERSE 36 Meaning: “In this way. King Manu, 
during his three states of waking, dreaming and deep sleep 

and also through his three qualities (Satwa, Rajas and 

Tamas), worshipped and served our Lord Sri Vaasudeva, 

through listening to the Leelas and stories of our Lord 

and completed the 71 Yugas of his reign, as the Manu.” 

*ntWlM : V TT^fcTI era TRT 

*TTc!:l •^TfwrT^tH mdP^dlPd Tf Wl-d<- 
fMr, ftpracTPT ^TRRt^ri 

I HHI4vjflfcldlPMdHJ H ^1 

'MMcH'dlpEFFTt uftJchK+ldl yP^lPdl 
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Vldl^gHJ PM^dH^fcJ, cfi ^TT5‘P7 
TT^?T:I B^-dbW ^NluHI^-^fHirMPdl '■H'3*NdV<rQbj > 

Hd¥ld ^g,'4dPdU ■ 51 IHT ^fcll ^Z ^ TTtTOjpPTT 

dldl-dlPd 1 T rf' J Tcll[H 1 3TE9 b|£U||fH 

^Tl rRT: t% 'JiicipHr^ldii^i'HiHlp-qi^qg^^^frt I c*i^<q 
TTPTOt dlPd=b: cblfilcha ?f: TT^f wiH40clH9r<-d-Mfr<^9:, Me?, 
■'rfT^rf PdU^d uPdd4 ^Tl -g^sarf«i^w)i|d^ JJUM'MUISZTT:, 
3 ^Tt5pT TTcTT:! 3Tcft ■Hdddd TjftsnS'dftlfc-Tc) | ^ T^<|^V<=ra$ 

KRfsif^TC|^L|l fTfd^NTT 113^ 11 

^ Ptrr ^idr=b«nf^ fy^p? d^^ir'O'di 

^T^eFfcnr^rHI^I^JIS 5?- 

SRI SUBODHINI: During this first “period of 
Manu”, Swaayambho Manu only was the king. As no one 
else was capable or deserving to protect “Pharma”, 

during his own “reign”, Swaayambhoo Manu spent his 

entire period, in this way i.e. lisening to the “Leelas” 

of our Lord Sri Vaasudeva! The story of Priyavrata 
belongs to another period of Manu (i.e. different Manu), 
as also the story of Uttamapaada! Moreover, the sons of 
Priyavrata had become the “Manus”, in a different 
period. “Time” was not a constraint for all these ‘Manus’, 
as they lived for very long periods, (like the divine wish 
fulfilling tree). THE FACTOR OF “TIME” (KAALA) 
CANNOT ENTER INTO THE “AUTHORITY” GIVEN 
BY OUR LORD! I.E. THE NUMBER OF YEARS OF 
“LIVING” WILL BE DETERMINED, BY THE POWER 
OF AUTHORITY GIVEN BY OUR LORD! - AND 
NOT BY “TIME”, WHICH DETERMINES EVERY¬ 
ONE ELSE’S “TIME” (LIFE). In this way, “Manu’s” 
life span cannot be compared to the “life span” of the 

celestials, the humans or the ancestors! 
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“One period of Manu” is 71 Yugas! When 1000 
“Kalpas” are divided by the umber of 14 (Manus), then 
the resultant figure is 994 Yugas. 6 Yugas are not 
counted in this! These 6 Yugas consist of the 6 virtues 
of our Lord i.e. for the sake of our Lord’s “qualities”, 
these 6 Yugas are provided! 

King Manu’s mind was fully merged in our Lord 

Sri Vaasudeva! Through his “words”, he sang the 

“Keerthan” (praise) of our Lord. Through his “body”, 

he served and worshipped our Lord. In this way, he 

“conquered” the three natural ways of the body, word 

and mind, and directed them to serve and worship our 

Lord (as otherwise, these “three” usually seek only 

“worldly” pursuits). In other words, his “fate” consisting 

of upward, middle and lower category “births” (Gati) 

have got destroyed. NOW, WHAT REMAINED WAS 
HIS MERGER WITH OUR LORD! In this way, when 
he had attained such intense loving relationship with our 

Lord, who is the “giver of liberation”, then, it is 

natural, that he will not meet the “fate” of being 

associated with the “worldly” pursuits of wealth, Pharma 

and fulfillment of desires! 

How can anyone, have the ‘blessing’ of listening to 
the divine “Leelas” and stories of our Lord? — as an 
average “human being” is subjected to various types of 
problems/difficulties, which prevent him from listening 
to our Lord’s “Leelas”! This is explained, through the 
following verse. 

yii'O'Ci -qnTTT ^nrr ! ^ ^ m^qi: i 

‘MlfdcblSJ cfcSi ck^yil cTTSRf ■^ftrtel^ll^ll 

VERSE 37 Meaning: “ Oh Sri Vidurji! son of Sri 
Veda Vyaasji! The devotee, who lives totally surrendered 
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to and dependent on our Lord Sri Hari, is not affected 

(i.e. he does not have the sorrow, due to all these) through 

bodily, mental, celestial, those caused by human beings 

and physical/natural factors. In other words, these prob¬ 

lems/causes cannot give pain or sorrow, to a true 
sincere surrendered “Bhaktha” of our Lord!” 

: Vll'O'U ^fctl Yll-fUl oqrfq^rr, TTPTOT 3TrfWfT:, 
f^IT ffd! iMWfl °qRTl 

% cTP7 3m\ HT^T 37T5TTfcT^Wl:l WkRlWT^t 

cr«nfq 3 Rftt 

^1 TF3TT dBui+^ll^' 

3T?T: ckrlVH: 3TFfIWPTKH^ ^ c*7«f sptRj? 

cT5T ^:-FftlTSTOfafrTI 1I^V3|| 

cTFT q7effi : fPrqfo- 

SRI SUBODHINI: The body get affected through 
diseases; the mind gets disturbed through anxiety and 
worry; celestial factors, like striking by “lightning” also 
can take place! Or for that matter, the distress caused 
by floods and inordinate rains etc.! With a view to instill 
faith and confidence, Sri Vidurji is addressed, as “son 
of Sri Veda Vyaasji”! Especially, when, Sri Veda Vyaasji 
had described the “story of Manu”, in different ways! 
The “human" sorrow or pain is caused through the 

breaking of “orders”! (disobedience or unlawful activity). 

Though, all human beings are subjected to these bodily 

and mental sorrow/pains, usually the kings have sorrow 

and pain, due to the absence of sufficient wealth, 

disobedience of “orders”, and the distress caused to the 

“subjects”/in the kingdom! As a king, he has to put 
efforts (i.e. time) to remove all these difficulties and 
causes for “sorrow and pain”! 
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But, King Manu, being supported and protected by 
our Lord, never had to face any sorrow or difficulty 
caused by ego, ignorance and other causes . This factor 
of his complete dependency and surrender to our Lord, 
is being said, again and again! 

His dependence and surrender to our Lord, was not 

“momentary” but permanent and ever lasting. This is being 
explained through the “exalted results” attained by him, 
through this dependency and surrender to our Lord! 

■*T: w 

■fOTf cpjrf$rqT<JTT TT^TII^II 

VERSE 38 Meaning: “King Manu was deeply 
committed, .at all times, to the welfare of each and everyone 

(being). On being requested by the sages, he had 

explained, in detail, the many types of the most auspicious 

duties and qualities of all the castes, among the human 

beings, together with their various “stages” (Aashramaas) 

in life!” 

sfapfrfsnt : ^ ^frTI ^ % TJ® spf f^:l 

3^ ■g^rTwi ^T?cn srnfr. i 

^ ^ddlfd cTcft 

dHTpraFWI ^ be? rf ch<r<M|U|«K'U:l Pd^Wl 

J l u Nfd—^pnf cfUfiniHI^WFlf T^FStR ^ 

TH^dP^d: W It 

dirMPdcddlsfaTT^FT d«TT55^l cfTS-q' d*TT ll^dll 

SRI SUBODHINI: Only a sincere “Bhaktha” of our 
Lord, will know, the sacred secret of “Pharma” (or the 

secrets of “sacred Pharma”). The sages had realized, 

that King Manu, was a great true “Bhaktha” of our Lord, 
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SRI SUBODHINI 


and they had requested him to explain to them, the 
nature and qualities of true “Dharma” (righteous ways of 
living). King Manu, responding to their questions, had 
explained to them, the various factors involved in 
“Dharma"! As one type of behavior or duty will not 
be adequate for persons, who are of diverse nature. King 
Manu, took care to describe various types of “duties”, 
pertaining to each and every type/person! These duties 
were of an auspicious nature! He told them, regarding the 
duties of the ‘human beings’, pertaining to their “castes 
and stations in life” (Varnaashrama Dharma). He did not 
expound all these, either for his “gain”, or for his “fame, 
worship or name”! He did this, for conferring the best 
welfare to everyone, in his kingdom. — as a king’s duty 
is to confer benefits on everyone, and he had realized his 
duty well, being fully devoted, to the welfare of everyone, 
at all times! 

This story about King Manu is being concluded, 
through the following verse. 

TTtTtT 

crffrTW cpjRliH-H 

VERSE 39 Meaning: “King Manu was the “first 
Emperor” of this Universe! He deserved fully to be 
praised and spoken of with honor and respect! I have 
described to you his wonderful “story”. Now please 
listen to the glory and greatness of his daughter 
Devahooti!” 

aflfjdlP gRt : TJrTrT ^frTI 

MdlRfd sH^UIMIHJ 3T^TftrfrT 'foWTbT:, 

fad q ifofwf feicrMri ffr ■cnto y^otifnfdi ctHSidruId 

dWN* t gR :l ^ dffldH, faRJ 
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ctft % "erfcr ^hI-m^ci, «iw^ffcn^^Tct i i sm 

^Pudfdl ^TTSq^llfH Wl eft 
<d4fd:, cTFTT ^T:l ^n^TT^cqfdf^lFt, cTFTTU TjfrF:, 
fjcj^c^HMdl cTqT55^T«f * jfuc|fd fafa: IIWI 

^TfrT SfajPI'eld^aftflraf 
3fl M c-rl CTWH I <«J 4 XtWg&y dir^dfcltnddlill 

^VII^NPclcKUlHI 

SRI SUBODHINI: King Manu had such a fame and 
stature, among the “kings”, not only, as the “first 
Emperor” of this Universe, but his “fame” has been told 
to be, as greater that the Brahmins too! His story is 
“wonderful”, BECAUSE IN KING MANU, ALL THE 
THREE FACTORS WERE PRESSENT SIMULTA¬ 
NEOUSLY VIZ. (1) PRESENCE OF ALL TYPES OF 
ENJOYMENTS. (2) TRUE “BHAKTHI” TO OUR 
LORD AND (3) TOTAL “DETACHMENT’ 
(VAIRAAGYAM). This was the reason for the sages, to 
have asked for the description of King Manu's “story”! 
— especially, when his life history is connected and 

dependent on our Lord's “Leelas”, his stay was also 

told, as being appropriate and deserving! Now, Sage 
Maitreya will speak, about the glory of the story of King 
Manu’s daughter Devahooti! King Manu had 5 children. 
He had two other daughters, who got married and had 
children too! But, Devahooti had attained “liberation” 
(Mukthi). The word ‘listen’ (Srunu) emphasizes, that this 
story should be heard, with respect and honor! 

Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 22 of Canto 
III of Shri Maha Bhagavata Purana. 
































II ^TT: II 

II «frfTttfr3RgmrJT ^TO: II 
II 9fi‘3iiTm4-c<<uichM(^^HM:ll 

- 

SRI BHAGAVATAM - CANTO III, 
CHAPTER 23 

ch^H^l % cFPTlTS' fcHchdcdlilfd^illl 
d4lfd¥lfd«bsgF* cF-pAJIdPd'b^lRII 

^Id^l^l % TJcf trm Pd^Pddl :l 

d<^UI6cbl'JnP4i|lfui f^UI^SSJ^TT TPJTHIRII 

l-in^rch'I'lTFft % '^TT^FTt^T ^"Mrl I 
3FTFTRIT 4)*ddl4 vfd^dl fd^KTdll^ll 

TTrT: yflldl IdjlPd^iRt Id d Pd P4 Id: I 

aRTrf^d^^l rrai^lMH cTOTimi 

irmt HHiPdy^ Tr^'Jrm ite %i 

'Ml4 i ^$<4T ch'dchl'll* 'Jt'id '^TTiPM c<u4d I 

chlM^cl TJ^nmi 

TT5T 3f«W cTFTT: ^Pfffldim?- 

KAARIKAS 1 to 5 Meaning: “In this 23 rd chapter, 
it is said, that Sage Kardama “accepted", the factor of 
“desire” (Kaama) on his own (i.e. due to his will), and 
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this period of “desire”, will be explained, till he opts 
for “total detachment” (Vairaagyam).” (1) 

“We have already explained, in this creation done by 
our Lord, for His enjoyment , the various qualities of 
elements (Maatra). The “senses”, which will adopt and 
enjoy the “joys and pleasures”, are being clearly described 
now.” (2) • 

“ The various objects of enjoyment created by our 

Lord cannot be “ordinarily” (easily) enjoyed ! Hence, for 
the sake of attaining due “authority” (to enjoy them), the 
service done to her husband (by Devahooti) is explained.” 
(3) 

“Thereafter, successively the three events take place 
viz. (1) The grace of our Lord, (2) the prayer and request 
made and (3) the origination of the various objects of 

enjoyment. Because, a prayer was done to please our 

Lord, who is situated inside the inner mind, there was 

a realization, that all these objects of enjoyment were 

created by our Lord only!” (4) 

“The “enjoyments” were of “many kinds”!'They were 
also of different dimensions and attitudes (to suit their 
needs). Due to this desire of his wife (Devahooti), there 
is the description of the origin of “the daughters”. Due 
to both the husband and wife getting “total detachment” 
( Vairaagyam), the fulfillment of their “desires” also took 
place, through this.” (5) 

In the first instance, the “service” to the husband 
is being described, through the following verse. 

Tttzj Turret i 

ftfifCTT 'SrfTSm TfTScft 
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VERSE 1 Meaning: “Sage Maitreya said, “Oh Sri 
Vidurji! on the return of her parents, the efficient and 

saintly Devahooti, being aware of the likes and opinion 

of her husband (Sage Kardama) began to serve, with 

intense love, the sage! — like Goddess Shri Paarvathy 

does service and worship of her husband Lord Siva!” 

aflfWtfSRt : fa^Allfilfdl ^ 4#, 

*mt, tsKH^I TTfrt fr^; 

TfTSRT:, TTTScftl 9fdsldl4l: ^ 

TOTH I H4dlfd, dR^ddld^rdl TO*TH ^ HlfdsTcMKH 

•dldTHcdl^—^r^-dchl(cl4fd I H7lf<^l >#^dll 

<>4d>H4H{'d44dl WHT TORftfH ulr4fdl f^fftrfrT 

<{l'4d<'d4l y)frUK<: TOTHSf rd^mdilHdldmidVd'+H 

^ ^rafqfdl faHTHTHJcf HTcfaTT ^RfH:l 

HTOTHT TOT dfdRfd ^TFTTfd, HcRH 4>ITOHI dgRdHfu TORTTf?HT 
dil^ld^-ldRchlHdKRdl ^Vd'd>cd3d ^crf <^ddd1cd4:ll^ II 

^TdT TpTT% S^HI Jj'JlHId- 

SRI SUBODHINI: Though Devahooti had become 
unhappy, on the departure of her parents, she, without any 
hesitation or regrets, began to do service of her husband. 
Till her marriage, the ties with her parents were strong^ 
But as she was a “Saadhwi” (saintly) and “Pativrata” 

(chaste —devoted to her husband), she dutifully performed 

this “Pharma” of service to her husband, which she did, 
as per his wishes and “taste”! The real “Mahaatmaas” do 

not give expression to their ^wn “preferences and tastes”. 
Hence, the devotee and followers of these ‘Mahaatmaas*, 
should find out their “wishes and tastes”, from their 
opinions and views! This can be achieved only, by a chaste 
wife (“Ingita Kovida”). She became an “adept” in 
understating the opinion and tastes of her husband^ 
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Service performed, with respect and humility, for a long 

time, gives beneficial results! The word “Nithyam” in¬ 
dicates, both the service rendered for a long time, and 
without any break! The word ‘Preetyaa’ denotes both 
respect and love! Only the service done, with respect and 
love, can make the teacher or the husband love the disciple 

or the chaste wife! - or anyone else! Our Sri Mahaprabhuji 

says, here, that in the performance of service, a devotee 

should desire for “desirelessness” (i.e. no desire). For this 
sake, the example of the service rendered by Goddess 
Uma Parvathy to Lord Siva has been given (Bhavaaneeva 
Bhavam Prabhum). Before her marriage, Uma Parvathy 
had performed her service, treating Lord Siva, as her 
“Lord and master" (Prabhu) i.e. not as ‘husband’! She 
had, however, realized in her mind, that Lord Siva was 
her ‘husband' only! This was due to the “latent 
memories" (of past life). In the same way, Devahooti also, 
served Sage Kardama, without keeping any “desire”, as 

regards her “relationship” with the sage ! 

The various “virtues” and the absence of “blemish” 
in her service, are being described, through the next 2 
verses. The “virtues” expressed by Devahooti are explained 
below, in the first instance. 

cTTETT TTSJTOT ^ sfh ! IRII 

VERSE 2 Meaning: ”Oh! Shri Vidurji! Devohooti, 
with great faith, and purity of her body and soul, and 

with deep respect and knowledge of her husnand’s glory, 

along with conquest over her senses and personal service 

done with deep friendship and sweet words, pleased (her 

husband.” 
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afojsrrfsnft : fsrsrpfrrr fasnrnr; am mi 

•RcWdlPdl 3TTrtRt %FTT5'^:^mmi ##T TJKgjI 
mm. Tjsita 'smkfmi fasira: ^ ^t, 

f3R[ ^qciPmHie m1<^u|(t 1I miT 

^ %mtl ^xt ^fm#TW:l Tfcn ^T 9>dd1Pd 

mmn^rmniRTT^^TI ^1 *rFt:l 
tWl^HmT«f:l ^^HUU|ychilch<u||r<r^:l XT^TI m 
' : ic<lrh'H4'j i ' j 'l t ] i ■ym^cTri 'Tra^ftnraTf^rtx^’ 

-^chRK^sfq ?twt:i *it mrtmi 

mra^HT^iRii 

SRI SUBODHINI: “Devahooti had the firm con¬ 
viction and faith, that she will attain, all her ‘human” 
goals, through her husband (Rishi) only! Due to this 

faith, she served him, with the highest “purity” of her 

body and inner mind. The saints get pleased, only 

through the purity and sacredness of the devotee (Aatma 

Souchena). Confidence and faith are the most important 

factors, in such holy relationship (as also in all others). 

The service rendered by Devahooti was not like the 
service rendered by a son to his father — as she served 
her husband, treating him, as a celestial deity! (Gouravena). 
The expression of highest respect and regards is called 
as ‘Gourav”, and this is usually seen, in an ideal disciple 
to his Guru! The word “Dama”, indicates the “conquest 
over the senses”. Usually the “senses” are “wavering”, 
and this blemish affects the right performance and 
beneficial results of rendering proper and devoted service! 
This aspect, is indeed, well known! The word “Susroosha” 
refers to the “personal” service, such as “massaging the 
feet” etc. The reference to “Sowhrudam” means a sense 
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of “deep friendship”. She expressed this virtue by way of 
not revealing the sacred secrets of her husband, but 
expressing his great virtues and qualities! Speaking 
“sweetly” is the most ‘vital’ (like the “vital air” (Praana) 

in one’s body) ingredient among all the above virtues! In 

the scriptures, it has been said that, “a wife, who speaks 
unpleasant word, at all times, should be given up”! The 
syllable “Cha” (and) denotes the fact, that Devahooti had 
many other “virtues” also. The addressal of “Bhoho” 
(hey!) is to “alert” Shri Vidurji! 

Now, the absence of “blemish” (Dosham) is being 
spoken. 

VERSE 3 Meaning: “ Devahooti completely elimi- 
. nated from her, the negative defects of, feelings of desires 

(lust), pride, hatred, deep attachment to various types of 

materials and wealth and the consequent commitment of 

offences thereof, and haughtiness! Having done this, she, 

with this avid alertness and devotion, made her most 

brilliant and powerful husband, very satisfied and happy!” 

sfaptffcnt : f^ptfrTI wi: ^^1:, 
cTT? 33TU:, cHImhIcI MUfald ^ 

^FR«rpf^T:l ^fr c#»TTrcn?r:; 

^ TFHddlPd TFSTpTPRI^ d+^Mdl 

FTOtfll ^*4 ^ct,RKq<|^ :I HcRd'c^:, 

■H , i )^ld:l VFZ :I ^:l b^WTSfq 

fHqiRdl:l 3WMrll dWI^dl ^1 

TJcf ^ q^dld cKm-rl^luiflMdlMdPdPdl ^dcMP^d 
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TOR ^ cfFnsql'HrdHrdy^lKN 'df^' 

SRI SUBODHINI: There are 6 types of ‘blemishes’ 
and they are: (1) Desire, (2) pride, (3) hatred, (4) deep 

attachment to wealth, (5) offending nature and (6) haugh¬ 

tiness (ego). These are of more intense nature (on it’s 
effect) than sins and offences ! It is said here, that Devahooti 
served her husband, very dutifully, to fulfill his desires 
of every nature and kind! There is also another reading 
of this verse, indicating the word “Maana” (ego — 
Ahamkaar), in place of “Kaama” (desire). This would 
mean, that Devahooti gave up the idea of “I am the 

daughter of the king", and the “ego”, which would arise 

due to this! “Pride” is also a deep attachment (Lobha). 

She did not have this “blemish” of “Lobha", as she 

never had any desire for wealth or fame . She had realized 
that everything the sage had, belonged to her also! She 
never committed any “offence” either! Hatred is caused 
by a sense of ‘rivalry’, and it generates “anger” too! 
“Agha” here, meant “offending nature” (Aparaadha). The 
word “Madha" means “false haughtiness”! In this way, 
she did not have these eight types of ‘blemishes’! Daily 
efforts, done to serve, and the absence of “laziness” 
are internal “virtues”. On developing such an avid and 
alert way of performing continuous daily devoted service, 
Devahooti was able to make the most brilliant (i.e. the one 
who can never be subdued) sage, very happy and satisfied! 

With a view to describe the “happiness” of the 
satisfied sage, it is said here, that the sage “saw” her 
humble serving attitude, and became very pleased — as 
per the following 2 verses. 
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TT ^ -RRcff ^M^dlH.1 

'^cfT^ IfVlM: 1 iyII 

VERSE 4 Meaning: “The best among the celestial 
sages. Sage Kardama, realized and understood, that, 
Devahooti, the daughter of King Manu, followed him 
devotedly in all ways, and had a disciplined mind of 
serving him, with more respect and honor, as she 
considered her husband, to be greater, than all the 
celestials!” 

sfifjetiPs rel : c^nigqcTcftfH 

^frTI % |W«1 'dldPd, ^tT4t5d t lPh4>H s , rTT15^tR:l 

^TFnPTI TT-MHcftrqPd «ll$lo=bt}:l 
TRJTFjacTTfqfd W 33qT:^TW^WT ^Tl 

^Tefl =n, cTcTfsft qfa:l cffit 

TT^rfm 3HVI1WMIH,, ^^rqfq ^frt sn^J^nAd'ct 

imi • rii 

^4 td£W£- 

SRI SUBODHINI: When exalted “virtues” and 
“humility”, become the “basis” of the behavior and 
conduct of a pure and sincere devotee, then the recipient 
(here the “sage”) gets compassion (Daya) over the devotee. 
Due to this, the glory of Devahooti is spoken here, as 
consisting of three “exalted” virtues viz. (1) “Maanavi”, 
(2) “Sanmaanuvrataam” and (3) “Mahasishaha 
Aasaasaanaam” (please see “meanings” as given below). 
The sage was the best among the celestials, and due to 
this, he was aware of her inner mind and conduct! — 
as “celestials” are able to realize all the “facts”, hidden 
in everyone’s heart and mind! They know even the 
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“supernatural" factors. Sage Kardama was the “best” 
among the sages and celestials. In this way, he knew 
everything of the outer, inner and the supernatural 
factors! 

By the term “Maanavi”, what is indicated, is her 
“inner glory” viz. Devahooti was the daughter of King 
Manu and her “glory” is obvious! By the term 
“Sanmanuvrataam”, it is indicated, that Devahooti scru¬ 
pulously followed the inner wishes and expectations of 
the sage — as also his inner and outer cnduct and nature! 
The words “Mahaasishaha Aasaasaanaam” denotes her 
regards and respects for her husband, whom she consid¬ 
ered to be “greater”, than all the celestials, and she 
secretly had the “desires” to get, even those “rare” desires 
fulfilled! • 

The word “Daiva” denotes to “luck or fortune” 
(Bhagyam), (or “time” (Kaala)). i.e. she considered her 
husband to be greater than “time” also. She had realized, 
that the holy sages can even “change” the fortune of 
everyone. She nurtured the faith, that the sage will fulfill 
even the “rarest” of her desires! This denotes her inner 
glory! 

Two “reasons” are given below, for her present 
“state” — of constant physical stress. 

cbi^H snrrf chF$mi' wsrsfan 

cITrTT iftfs'd: 

VERSE 5 Meaning: “In this way, due to her strict 
observance of the difficult vows for a very long time, 
Devahooti became “lean and weak”! On seeing her plight, 
the sage, due to his compassion, became sorrowful. He 
now spoke to her, in a choking voice, full of intense love.” 

Sfftrsfrf&Ht : cblcWdl -R^TF ^TTOT 

s9 
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$4dlHJ d-d4ill ^ cfcf$MIHJ W MPdU^ldHnrl PcIMfd, W 

f^ra wnirc yikHdli u.di'f?ft' ^pp ^rai 
Ml Hid:, d^dQwrr, M^ifl ^TEH, 3TTt ^^mFl' 
WTR¥4tf^?M*l: IIMI 

dW? WIT? 

SRI SUBODHINI: As a long time had passed by, 
without any comforts or physical joys (enjoyments), 
Devahooti had become very weak. Through the obser¬ 
vance of various vows, she had become “lean” also. She, 
being a “chaste” wife, also observed intense penance, as 
her husband was doing. In this way, she was very much 
affected. On seeing his wife. Sage Kardama got great 
compassion. He also felt intense sorrow, seeing her 
sacrifice! As he loved her most, he spoke, in a choked 
voice, the following benedictory words. 

In three verses, his “benedictory” words are being 
described. 

cRcfa idldl 

% 

rTcf TTHfer ! MIH^raT:- 
Midi rj ^T^illl 
-eft HI Milt! did 

VERSE 6 Meaning: “Sage Kardama said, “Oh 
daughter of King Manu! You have honored and 
respected me immensely. I am very pleased with your 
exemplary service and highest devotion! Every human 
being loves his/her body very much (i.e. considers it as 
very dear). But, for the sake of rendering service to me, 
you have not cared for your body, from becoming weak 
and declined!” 
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sfaptfsnft : wte: ^dfiwr ft rnpr w 

^ J Hdl dTS^ftfd Pd^un^l^l WT d'mHItf-rjtdhgfafdl 
^Pd^tl dTS%f$Td:, d dfiJTd:l IH{Pdd : *dT^5fdl 

HcPMI 5SWTT d^fd ^T^:l # TTHfcT, ddd: Tjfd, 3TO ddTSd 
3*d:l d didd fq^Hl^!6lr«llddir9 W1 HT@I WlPtcd I *- Wdcfl<MI:I 
dl % fdl-d{ did H-HIddl dW5fd, d % dT^ dTdTcdlddfd did 
yiHlfdl WTTWTd Tjqgd did ^:l d)|U|^i)HI^-'5JSJW Mlddl 
WIT FT ^T+nlfdl WIT dTIdiWII dT,2JdT STdTdfTddTI jK dTfl 
ddddfl dTT dTdTcRdFFJPfad dcfTET dfrF: dtfd:, STdTTf ddddfl 
tor, d tocf eb<uis<i^ci wf tem, sTTWTWdTqr^i 
fe-rdM^d^ dd cdl^dH., dPTlfd dd«? WWfte ^fdl ddTd-dt 
^HlPMfdl dd TJdfdt dRuigd d^dT ^TFJdfdfd d$TO ddt 
%%df %lfd d I PhH I ddld ^PddMIrd^dPdd ^'-\% dlsld dd«f 
STfdTj STdfdcpfl di^ldl5W^dlld ; d^lPddPu|^dVl:l 
WT«lHj,M^TMd dld»^cbKI«f W ^efdfd d^lc^ddTd-d^fFIH 
ffdl dWjfFTd:, Tdld ^5ddT8feTd^:l 3TdI ipddWI 
^lyfiK^dldfdrdld, 3TF <J*d: 11^ II 

cJWd fdddTd- 

SRI SUBODHINI: OUR LORD ONLY GIVES TO 
HIS DEVOTEE SATISFACTION (CONTENTMENT), 
ALL PROSPERITY AND "BOUNTY” AND ALSO 
THEIR “RARITY”! NO ONE ELSE CAN DO THIS! 
Hence, through the grace of our Lord, Sage Kardama 
says, “I am satisfied”, you have not cared at all for your 
body, which is dear to all, from becoming weak and 
declined! This is, indeed, very praiseworthy! All the more, 
I feel for you, as you have ignored your bodily needs and 
comforts, with the desire to do service to me!” “Oh, 
daughter of King Manu”, this addressal indicates the fact 
that, “You are the daughter of a great Emperor, and I 
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have become very happy with you today! I have not 
attained this “happiness", due to the glory of your parents 
only! But, due to your own personal “glory", I have 
become pleased, as you are entitled and deserving to be 
praised and respected! A person, who gives respect to 
another, at all times, becomes worthy of being respected 

by all others! In this way, along with these two extraor¬ 
dinary virtues, you also have done two exemplary “actions” 
(Karanam) viz. (1) highest service and (2) highest devotion. 
The word “Parama” means the “highest"! “Susroosha” 
means “very personal service". Both of these are done 
in the outside! You have done this service with “Bhakthi” 
(i.e. with the full knowledge of the glory of the one, who 
is served). A noble task such as this, does not get done, 
only through these two reasons viz. the “outside" service 
and the “inside" devotion! This noble task can be done 
only by someone, who is able to ignore his own bodily 

needs, although the “body” is the dearest to everyone! You 

have not cared, at all, in this body becoming very weak, 

in the performance of the “service", with devotion to me! 

Usually, in this world, people are prepared^to give only 

those items/materials, which are of “no use” to themselves! 

But, you have not followed this path! Your body is 
very useful to you, and also appropriate to attain all the 
four “human" goals!" 

“Due to the above three “virtues", which you have 
expressed in your mind and conduct, I am totally satisfied 
with you" — so said Sage Kardama. 

Whatever was done by Sage Kardama, after being 
“pleased" is being told, through the next verse. 
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^ ^ WPfftTrFFJ rTT:Wf«T- 

*14444 fU<l:I 

<1H<4 H ■qc^^^TTS^^r^- 

ff^ yf^rUIUl’M^|HVl'lcBli^llV9ll 

VERSE 7 Meaning: “I have attained, through the 
grace of our Lord, various powers, as a result of 
observing Dharma, penance, Samaadhi, worship and Yoga! 
I have attained this state of fearlessness, and I have gone 
beyond all types of sorrows! Due to the power of your 
service, rendered to me, you have also become entitled to 
enjoy the benefits of these powers! I am now going to 
give you the “divine vision” and through this, you, please, 
see them now!” 

IT ffrTI 4 ^ “BWT: 3THKT 

W ^TT:, cirtcj 4 ^wf fdrRlPMI WWt % 314qglc^H, 

cTcSPT^fcTI TTB ^ ^ *1 J |c)cy31KI4sf4 

9p31«SI:, Hrc|yill^^l:l cfT 733r«l4f 

■H j |c 144:, f4TcT: y PdfkJd:I 4 4^P7T yFtTTfPJ:, cRT5^T34 
dldHUI y 'SfFfSTBT 31d3d°5LJI<3T-q4w- 

RTT:4TtTTfilf<3'€TIripfrlfc|Pjirll ^frTI ?p4 4 

TOKI PH^Pd 4 #3 P4Pddl:l Wfsi4f4lr*4: ( 4^ feT 

3Tfwwn583T:; c^TT 344 'H'MrtlUKI: 4y f4cTT : | f^TT 
44I3HI cToBT^TT 3Tfq ^WSRTKT 414^3*91:, 

4sf4 Po)Pddl:l 3TT?q4Wr yfRRTRf 4teTCTTSq:, 4HT5f4 PdPddl3d*7TI 

rTPm PddllPm TJ^TTt yTS’^c-qd^ch:, fqr?ci4f444 ST^R^T 

4 t4^T ^f4 dfll^^Nch:! 'MTdcyj-IKl: Wd'dl:, OdHHI 
344 ^74 ?44 31HI4l3d'dlryi^l^l^-i1<^4c1di1Dcl3>ifi;iPlfdl 
try -yr 3ij,4=ii, 'bt4^ tj44r4t, yr: iP^Ty^i 

3tcH?«sisj w44n ■qorfRi 3 tr444t f4$JT3T[4w-ffg umv^Thi 
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P=id<lfH 3 TcT: W^4:l WHclfcIm' 

^STcf ^IrHMlfMr^lcMicrlW I yUKHWft 

fgr^^rqfrT^TOf^ ^ MPwPd- 

3T«raT^ ^RlffcTT^I aivHchl'SJI MI1#1 7fa»* ^ 

'jH-M-tflrM*!: IIV9II 

TT^v^TIc^Ic^ Tls^rfaWFFR dl*f ®R| H^-td, dcqcdlRh'hl- 
PHr41^1^44 ^P'Mrd'dcl ^TTcTF^ RpRFf RptfcT- 

SRI SUBODHINI: “Our Lord has blessed me, with 
His grace, and the same “blessings” (by way of divine 
powers) are being given by me to you!” He, who is fully 
pleased, usually gives away everything, or gives away the 
most “valuable” thing, in his possession! “I have with me, 
as my most valuable wealth, the grace of our Lord only! 

1 will give you this “blessing” of our Lord!” Sage Kardama 
is now explaining, as to the way, through which, he 
had secured this “blessings” of our Lord. He says, “I 
have secured these blessings of our Lord, through 

establishing myself in the love and service of our Lord! 

If I had obtained these blessings through “compassion", 
then, these ‘blessings’ will be of no use to others! I 
have secured our Lord’s ‘blessings’, through the grace of 
our Lord, as a result of penance, Samaadhi, Bhakthi 

and Yoga! Penance of the form of “Dharma”, and as being 
“conquered” through penance! “Samaadhi" means the 
highest attainment through “Yoga”. The attainment of 8 
powers, such as the capacity to become like an atom 
(Animaa), the capacity to become very big (Garimaa) etc. 
are considered as the “forms” of our Lord's ‘blessings'. 
I have conquered all these powers through “Samaadhi”! 
“Vidhya” here means “Bhakthi”. This was done by Sage 

Kardama, through his worship of our Lord. The Lord 

bl esses his devotee, with “Jnana”, (knowledge) due to his 
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devotion. “1 have attained this also!” “Aatmayoga is the 

“Dhrma” (conduct) of a Sannyaasi, which leads to 

“liberation”!” I have attained this also, through the grace 

of our Lord! I am going to give you all these !” 

Some persons may comment here, that the “blessings 
of the grace of our Lord” are always “free, and 
independent" and Devahooti may say, as to how, “1 can 
receive and get benefits, out of them? Answering this. Sage 
Kardama said, “through your humble service to me, you 
have fully “merged” me (along with my powers) with 
yourself! Due to this, you have already attained all my 
virtues also! These ‘blessings' of our Lord are ‘super¬ 
natural’, and with a view to instill faith in you, I am giving 
the “vision” to you, so that you will be able to see them!” 
A doubt may arise, as to whether, these ‘blessings’ also 
will lead to worldly ‘blemish’ (ie associated, with the 
enjoyments of ‘blessings’ in this world). Answering this, 
it is said, that these ‘blessings’ confer ‘fearlessness and 

sorrow free’ status in this world, and in the other! 

Even if these ‘blessings' are withdrawn, they do not create 

‘sorrow’, in the mind of the recipient! This is the 

meaning. 

Will it be, that Devahooti desires only to attain the 
“royal enjoyments”, as she was a princess? And that, she 
may be averse to enjoy the ‘supernatural’ enjoyments!? On 
getting this doubt. Sage Kardama condemns the useless 
nature of all types of “worldly” enjoyments! — as per the 
following verse. 

3T% ■JJcT 

f^%cE2fRHT: 

P^liR-l Pd^dlPddd^SI^ - 
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VERSE 8 Meaning: “All other ‘pleasures and 
enjoyments' pale into “insignificance” (i.e. gets lost in 

luster) at the very sight and presence of our Lord Sri 

Hari’s brilliant eye-brows! Hence, in our Lord's presence, 

all these pleasures are very petty and valueless! You have 

already become fulfilled, through your service to me! You 

have attained all the “divine” pleasures, through your 

loving observance and adherence to the “Pharma”, as a 

chaste wife (Pativrata). Now, you can enjoy all of these! 
Those kings, who are proud with the feelings that, “we 
are kings; for us, every type of enjoyment is easy 
to attain”, will find it difficult to attain these “divine” 
enjoyments, due to the presence of the negative “blemish” 
of pride and other defects!” 

: 3FR LHPtPdl 3T^ TW:, WIK-T 

d r<+>nar<r*l*f:l dd ^ 

dP^'JTfanjTyidl^t^dl: I 'fiFrarT ^fd 
^*Ar^d<*>4cclH,, 3TR8JT ^cRxT eF*J 

cfTSdddft ^frf! 3TT?dT c^ffcfd | 

^mT: dPT?dl:, r^l'+TWdmR^H #3SjrP:l 3TdtR ddd ^ar: 
dddd-1, dT 3UdV)dlPM UFl^, ^ f^V’fiTdl STsfcdRT 

^TT tk^Kldl'HI TcRRdTSfd H^dPd, cKft d 

TTWrfdTI 3T«rf«f TSRT fddfaPHJ H^hPm dl'<|!?ddfd 
TRf 'HdPcdPd RtTdTS5?-Pu<£Ii41 Pd I HrtfHftTgl, 3Td: 

'jdT-H^rdNdVlTfr mPdrq' ^T^rlTTI d ^PHN^: 

^5^1 faddt 'q=n wn ^«t:i fwrc^sfq 

■RlWTT^Pfl dTS - ^ tPT'hd^MI:, ^kTI *t 4: #ddl 

WJd IW^MlPddcdlP^d,' ^fdl 

d 4 )dd mxdci i^cdr^tidi^-q^Hd'lSMlcHiP—^(84^11 Pita I 
cR ^dT ^fd faftal dPdmdcbldH,, d: dTTd: TTpn dddlrFR:, 




















































































12938 


SRI SUBODHINI 


cTFf fwi^ Wfaj ^ I Id 11 

m ^ TO <T^I ^ tottoMt ^r^iRdfaci 
rdif^rtimTd^K'qd jrm- 

SRI SUBODHINI: All other enjoyments, such as vast 
kingdom, heavens etc. are of very insignificant value! The 
reason for this is, that these pleasures pale into 
insignificance (or get lost) in the presence of the brilliance 
of our Lord's eye-brows! Our Lord has the unlimited 
potency in Him, for doing the most “wonderful” actions! 

(Urukaama). As such, our Lord removes all types of 

‘blemish', in the enjoyments conferred by Him, on His 

devotees . NO ONE CAN UNDERSTAND THE REA¬ 
SONS FOR OUR LORD’S ACTIONS! It is said here, 
that even if our Lord's “eye-brows” were to “act”, in 

a “lazy” manner, then, the pleasures and joys of the entire 

Universe, get lost or become worthless, in comparison to 

the brilliance of His ‘eye-brows'! All types of actions, 
designed to create “wealth", also get lost for ever! Sage 
Kardama assures Devahooti that, “You are not like this. 
You are a “Siddha” — deserving and devoted! All 
“worldly enjoyments”, which Devahooti had enjoyed, 
before her marriage, will lead to her “fall” (decline) only! 
Here, Sage Kardama has told Devahooti, to enjoy the 

divine pleasures, which have been blessed by our Lord, 

as these will lead her to attain “liberation” too (i.e. not 

like the ‘binding' nature of all types of “worldly” 

pleasures). THIS JOY AND BLISS IS A “PRASAAD’, 
FROM OUR LORD! YOU WILL NOT ATTAIN ANY 
DECLINE IN YOUR “DHARMA”, THROUGH THESE! 
IN FACT, YOU WILL ATTAIN THE “ACME AND 
APOGEE” OF YOUR “DHARMA”, AS A CHASTE 
WIFE, THROUGH THIS! Through both, viz. the result 
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and it’s nature, these “pleasures” are ‘divine’ and hence, 
the “highest” — as a blessing from our Lord! The 
pride and other negative ‘blemish’, which the kings usually 
nurture will not enable them to attain this “blessing” 
of our Lord — as these “blemish” will lead them to “fall” 
away only (i.e. to get lost). Moreover, these kings and 
others, who are used to enjoy every pleasure, through 
their senses, can never grasp or enjoy these types of 
‘divine and extraordinary supernatural’ pleasures! 

On being conferred such a boon, Devahooti did not 
attain these “blessings” at the same time! Hence, she began 
to pray to Sage Kardama, without much pre-thinking! 

■^t ^ctrsri 

VERSE 9 Meaning: “Sage Maitreya said, “On 
being told like this, by Sage Kardama, Devahooti 
realized, that her husband was an adept in the total 
knowledge, about the nature of “Yogamaya”! Due to this, 
all her anxieties and worries were removed! She became 
bashful and expressed the same, in her face, which 
blossomed with a sweet soft smile! With humility, love 
and with a choking voice, she began to speak, as under!” 

gf frjsf)P gRl : Ticf -sMIUllMPdl tlFTT: 

^lurq^a^T qmfErcnftpi q cmhh, i 

qjf f^TaTnftofdPrfn:! 3MWI$¥I cTT^f ^ ddiKH, faTO 
U| cKdlfd ^TIFtT, JldlfatlUldJ 
qarqf quTO: 1%:I yfSptfrT qT3 qts wfad:, 
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OTI:, ift:l tofl5fq 

^STSfal ^Tg^TcI; ?R 414 1 ^44 

11^11 

37f^cT ^HTSRW ^T^TFl- 

SRI SUBODHINI: In the first instance, on hearing 
such reassuring and loving words of her husband, 
Devahooti’s anxiety and worry were removed from her 
mind! Though, it is said, that a husband can utter words, 
which may not be “true”, to his wife, here. Sage 
Kardama, was indeed, speaking the truth only — not 
merely speaking about her glory! Sage Kardama is said 
to be an “adept” in the total “Yogamaya” knowledge. In 
other words, he had the total knowledge of all the 
“chanting of Manthraas”, which would control the various 
aspects of “Maya”, pertaining to the worldly actions! 
Devahooti, on realizing this capacity of her husband, got 
rid of her worries and anxieties! 

In this verse, it is said, that she began to pray 
to her husband, with humility and love! She spoke, in a 
choked voice. Her face showed her inner feelings of 
bashfulness (as she remembered her “desires”). This 
came to be expressed, outside, as a soft sweet smile! — 
especially as she belonged to an illustrious family of 
glorious culture! She now looked at her husband, with 
bashfulness, and a “blossomt face (due to inner joy) 
and began to speak, with this smile, on her face. This 
“bashful look” indicates the contemplated “meaning” (of 
her heart’s attitude). 

Through the next two verses, Devahooti speaks about 
her “desires”, along with the ways to “fulfill” them! 
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r^ftr farm ! ri^fa mf: ! i 
m^s'crorfa w: 

^ryfia: mrfarnii^oii 

VERSE 10 Meaning: “Devahooti said, “Oh, best of 
Brahmins! Oh, my Lord! I am aware, that you have full 
authority and control over the power of Yoga and Mayik 
prowess, of the nature of the three qualities, which never 
go in waste, once invoked! I am also aware, that you are 
the recipient of all these fabulous powers of opulence! But, 
Oh Lord! you had promised to me, during our marriage, 

that you will stay with me and enjoy the pleasure of an 

* 

“householder” only till I attained my “pregnancy”! Hence, 

I desire that this promise of yours’ may be fulfilled now! 
— as attaining a child, through a glorious and “best” 

husband (saintly) is the highest profit for a chaste wife!” 

gflfjsilftHl : f l &Pufd l mfa 'PldrtWKI 
cTSjpfct d tjfacHdlfd d^d>Hl' tptWf dfWf 

mTmfddnmPJSJ, dfWf m^TH WdtdRtfd % fg^T^r! TTd^ 

^rftT TKg te^TI «trrfd d4l fgdTdT ^ 

•slrqfcK:, ^MlAdc^l4 fmgfafd ?NdT*f *WH l it u n«f ^T, 

MVIoMI % mi SRTdT m qPIMNI, dmT 3lfa4 ddfa Ppf 
Ph«&M 4I ^TfmThFTFTl 94VfHI^5fq 'HddlPd dc4ir<fm*4l4lt4ld>ll 
dTfW^N d«TFrdd md 'Hdd'tfd dsns-jcnd:! d <441 Pd 9»4FTHJ 
f^4t ffd mtlSR ^ doSlddmi mtfrfd PTdtqR mm cr«TT^TT% 
wt«4<>hhn, spfrr mifaT: 'Mddlfdi fddTd mm 

tdcdldPdPmmMH m»PT: #dd ltd *{c|Td>4d mimfd- 

m^s«ramtfdi ^fdi dmmr ^4*5^: ‘qidd'iit 
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SRI SUBODHINI 


ifo, Tf tQ^TFcT: ^ : | ^H1m414u qcIFf, 3R45«tfcf 

iqqrfqi -q ^ -^riTcr: i wm 3qqu^Hi«l:i 
^IT^frT 3IT4qTI t% ^iRc^Rl^lSSer—^ 

«4W ^U|««C(:| mRiS icily q 4iiy+M: MfdfldAcI ^ tfiqiqj 
JHdWM<4l5q%cT^I cT^TISJ ^ 3TFT^R<I^cl qfsfq^TrPT q^f%l 
3Tlt ^ TpfgRT Ucbtjui ^ q cfTCTT ^qqiqTPlMT ll^o|| 

qrqqqiF- 

SRI SUBODHINI: Though her husband had told 
her that, he will give to her, the ‘blessings’, which he 
had received from our Lord, even then, Devahooti 
regarded her husband, as equal to our Lord only. 

Treating him, as the Lord Himself, she had performed 

her service to him. Thus, she addressed the sage as the 
“best of all Brahmins”, having realized, that all the noble 
virtues of a “Rishi” (sage) were in him, fully! She says 
that, “I am aware of your glorious virtues”! Among the 
Brahmins, the highest and the best are knowers of 

“Brahman”, and these exalted saints have, in them, all 

the best virtues! She also addressed him, in these words, 
for the fulfillment of her desires too! 

“You, Oh Lord! are the controller of the all pervasive 
Maya powers ! Your words will always come true, as you 
are blessed by the powers of Yogamaya! The proof for 
this is her addressal of her husband as “Vibhu” (Lord)! 
‘Oh husband!’ (Bhartha — protector) — this addressal 
denotes that, “I have also realized that, through your grace, 

I also have the same powers! — as the capacity of the 
wife is determined, through the glory of her husband!” 

Devahooti did not desire to ask for anything more than 
what was promised to her, by Sage Kardama, at the time 
of marriage! If she were to do this, then she would have 
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incurred the offence, which would have led to decline in 
her “Dharma”! She now makes her husband remember 
the promise given by him, at the time of marriage. She 
was told, that Sage Kardama will give her a child, through 
their conjugal relationship. She asked for this only, in 
a ‘prayerful’ way! This one “union” only is capable 
of giving a “child” to the chaste wives! Usually, a chaste 
wife, totally devoted to her husband, is never “lustful”, 
as she concentrates her entire self to fulfill the require¬ 
ments of being a chaste wife! Hence, Devahooti desired 
only for this much! The bliss and joy of one “union” 
with her loving husband manifests later, as the bliss and 
joy of a son, who is originated with the same qualities 
of bliss and virtue! In this way, the lives of chaste women 
get fulfilled. 

Devahooti, tells the “way” (for attaining the “goal”) 
— as per the following verse. 

<T%frT^njqf?T$T ^r- 

SIcR f^T$cTlinil 

VERSE II Meaning: “Please instruct me, the duty, 
as prescribed in the scriptures, for our relationship, as 
also kindly arrange for all the materials necessary for our 
living together! My body has become very lean and weak, 
through my eagerness to be united with you. Kindly 
therefore make my body, appropriate for our loving union! 
I am also, as desirous of being united with you, as per 
your own desires! Oh Lord! let there be a house for 
us, so that we can reside there! Kindly think about this 
too!” 
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: d^fd^rMfafdl W( ffvi5^TI TT 

T3 44^MI«4f ^ratcTI q^cfl 

fgqT^qra^T^Tftf^-brMild, % ^ Pd'klWltH: ^'IBVII^I 
rr%4>'<d ^H4I^8| st^c^Pd ^:l 3RT^^yiPM^TbHI 

'^4P<<fMR{l W^:\ ^Tcfl TPT) -TRl^T f^pfa 

^rW-^%frTI X^T -4 3TRXTT fTXTRl^fd^fvPd: t^T^:l in* 
3TTr4frTI ^1 ^ ^mn^oqfdT^ns^' <«4ji4i 

lidi^ils^zncur ft^rar fad'd fcrssfa, it h^Nn: 

^r4:l far^, ^ X^R! ^?ft ^ xspfag:, #d srf%FTT:l 
fa4f&R!TS^U cfrTO'jfaTSfa ^Tfa<fai|:| 3R ^ %: ^=n4fa:l 
f^rmPrRBTF-t f?T! TTf?f W=T faTET^fcT ll^^ll 

cf^T fa'SflftdclHJ , fa^J 

^■Rd^fed'tfl STcRXT^ ^foi)PMc4P^c^ ‘M'lc^dd'lfUM^ 
ct«fc? f'dcuPdrm^- 

SRI SUBODHINI: “Kindly instruct me on my ‘duty’ 
for the sake of our union! — so that even one ‘union’ 
between us is blissful! The various types of emotions 
connected with “conjugal unions” have been told in detail 
in the “Kamasastra” (treatise on desire). In other words, 
a wise person should look into these treatises, to make 
his “attitude and knowledge” about this “science of 
desire”, determined and well understood! It is written in 
these treatises, that the factors of moon, house, Goddess 
Laxmiji, the Kaskin fragrance are supposed to originate 
bliss in an ideal and Dharmik conjugal union. 

Devahooti now said, “I have made this body of mine 
very weak, through the rendering of service for a long 
time, while nurturing the desire for our conjugal union 
— for the sake of a child! You have originated the “desire" 
in me for a child, and I would pray to you to fulfill my 































































Chapter 23 


12945 


desire! This body belongs to you only.” She now makes 
her second prayer, “Oh Lord! Kindly arrange for a home 
as our residence and for conjugal union.” 

Then, Sage Kardama thought, that Devahooti is now 
keen on a conjugal life, with all comforts and conveniences 
(opulence). He decided to do likewise! He, now, using the 
powers and capacity blessed by our Lord, created 
everything, as per her desire. 

TcfTETI 

PdHH eFTTFi Pd { chfrfl 1^ 11 

VERSE 12 Meaning: “Sage Maitreya said, “Oh Sri 
Vidurji! With a view to fulfill the desire of his beloved 
wife, the Sage created a huge plane immediately, through 
his powers of Yoga. This plane was capable of going 
everywhere, as per their will and desire!” 

*1)4T4I M : PyillUl ffrTI TfafWTT fipn, cTPTT: 

tftfcT 4lJimPWT:l Wl' 

PdmHMlfd<-d)d><<t, 341rdK* <£d4HJ Wt Tfcf 
TTT^ < »Wf?T 1 cRf W(l ^rlPPd 

ll^ll 

d^HHHjcluPird HI<=Hd<*H :— 

SRI SUBODHINI: Here Devahooti is called as 
‘Priya’ — loving wife — Sage Kardama, desirous of 
fulfilling her desire, took the aid and help of the powers 
of Yogamaya, which were blessed on him, by our Lord 
Himself. Through this, he created a huge “plane”, which 
can go anywhere, as per their desire! Yogic powers can 
create everything, and these “creations” take place, due 
to the desire of the Yogi! This plane was like a “home” 
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— but it could move about, as per their desire! Sri 
Vidurji is addressed here as ‘Kshata” (the master of 
Harem), to indicate to him that, “You have seen actually 
the beauty and the opulences of a royal harem!” (Sri 
Vidurji was the master of the royal harem, at 
Hastinaapura.) 

The “plane” is now being described, in 9 verses, with 
a view to explain the 9 types of “attitudes” (Bhaava), along 
with the 9 types of “play” (Kreeda). 

^cJchiH^y 

VERSE 13 Meaning: “This plane could give each 
and every type of desire and object of pleasure! It was 
very beautiful, ornamented with all types of precious stones 
and pearl studded pillars! It was very comfortable and 
prosperous with great wealth, which was increasing every 
day!” 

STftjsftfsnft : PuPdI 

RoyHdlPcbchHI u4<HUMpeld TO(I ^<£41: FFTtR:, 

aqrfwFf, wii 

^yfcT, HT5WT:I 4tK4>d TFfaT5WI:l HpuiM^: 
TRTW^H*$dHJ W #HlPdVMl cT«TT TfWf ll^ll 

SRI SUBODHINI: As this plane was capable of 

fulfilling all types of desires, it was divine and supernatu¬ 
ral! It was seen ornamented, with each and every type 
of precious gems! All types of wealth (prosperity) was 
seen, inside, this plane! Due to this, all types of comforts 
and conveniences for joy and pleasure were seen, 

increasing on a daily basis, in this plane! There was no 
reduction or decline, due to enjoyment! In this world, 
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we see, usually, that wealth gets depleted through enjoy¬ 
ment, but not here! Here, it got increased! There were 
pearl studded pillars inside the plane. In this way, the 
entire plane was created, with ultimate beauty and 
brilliance. 

HfddehlfST: 

VERSE 14 Meaning: “Inside the plane, the comfort 
level was so high, that it could give ideal comforts, in all 
seasons! Everywhere,, there were divine objects/ ingredi¬ 
ents placed inside the plane! There were very beautiful 
flags, with wonderful textures, ornamenting the entire 
plane! (i.e. flags and festoons made the plane very 
beautiful).” 

: P<°4lPH wWi, 

Mfddehl dHI4HHM<dc|«rHr4dl:l Mdldil 

PdPd4l:l cTlRud^dH, 11**11 ’ 

SRI SUBODH1NI: All objects were “divine” viz. 
clothes, seats etc; heat and cold or it's variant, were 
always comfortable, and the plane made all the 6 seasons 
to be very joyful and comfortable! Outside, flags and 
festoons of various types and wonderful textures adorned 
the plane (with long silken flags/festoons). The flags were 
beautifully painted with “Jayapatra”. They were all very 
brilliant, and the entire plane looked wonderful, due to 
all these! 

VERSE 15 Meaning: “Groups of “bees" were seen 
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singing their sweet notes;, surrounding the many colored 
flower garlands used to beautify the plane! There were 
also various types of cotton and silk clothes and buntings 
arranged, throughout, in an exquisite way, which made the 
plane very beautiful and brilliant.” 

SfajsrtfMt : tetP'Mpfdl f4p=l4lpJ| 

^qrfiJT ^^TSkrlH^W, ^ ^ fasRT: 

?FRT:, cic^d^l^l 'fFnf^^nPl ^ iH«?FTlR f^HlPdrlH, 

mmi 

SRI SUBODHINI: There were wonderful flower 
garlands hung everywhere! These flowers never faded at 
all! They had extraordinary “fragrance”. There was also 
the blissful “honey” present in them, always! Due to this, 
groups of bees were seen, always, singing their sweet 
notes (humming) surrounding these flowers! Various types 
of ‘buntings' such as Dukulla, Kshowma and Piltambhara 
were seen everywhere, making the plane very beautiful! 
Silk and cotton festoons were also seen there, making 
the plane look very beautiful. 

f^T^: ^RT II 

VERSE 16 Meaning: “One room was built up on 
another, and in all these rooms, there were separate beds, 
mattresses, fans and seats. Due to this, the entire plane 
was seen as very beautiful.” 

9fl4T4ipTTf : 4 h4mP ^ TJFI TrRtrR fcRpddMrd^ 7T?m: 

^f^T?WMrf4: 

^TRT WTFR, 1 cj fJ^RTTf^cn; TRTT: 4cT^n:l 

^<41(4^191:, ^4 H f<4 4l M I, 3TTRTf44mTSJ; 

^Rf WofpR 11^11 
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wiraph P=raipj| era ra'Ji-qfci— 

SRI SUBODHINI: Each room was built up on 
another, in successive way, resulting into a tall building! 
In this way, there were many houses there! All the rooms 
were exquisitely done up with beds in each room! There 
were exquisite cots and mattresses provided in each room. 
There were wonderful fans and seats. In this way, the entire 
plane was looking wonderful. 

As per the science of desire, there were various 
paintings done and kept describing the various aspects of 
conjugal union! 

VERSE 17 Meaning: “Everywhere, on the walls, 
there were pictures and sculptures, and they exhibited 
wonderful brilliance! Due to this, all the rooms looked 
beautiful. There were emerald verandas! For seating, there 
were seats, made up of tender bamboo!" 

efr^ffsRf: rra crafm raraftraraft, 

cW^itf^raqj rra rra ^ktt <rar 

ra ^raran:, ftWra ^rafrai 

: 11 ^ 11 

SRI SUBODHINI: There were various types of 
exquisite “sculptures” inside the rooms. There were 
verandas made of emerald stones! Bamboo shoots were 
used to make comfortable seats, which were placed at a 
higher level! (Vedee). 

Pd^^c^I «TTrf c^cfcMIdcIrlj 

^cBl^TpSlfa4rTTTII^4ll 
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VERSE 18 Meaning: “In the gates (doors) there 
were bamboo shutters, which made the • plane very 
beautiful! These doors (openings) had windows, made 
with diamonds, and the houses (rooms) had ornamental 
plates, made of blue sapphires, capped with golden 
coverings!” (pots) 

: jJTrTJI 13*3, 

< *TTrf ^1 I^ITslT^ 

wfqci: 

PdklPd, cTcT TTtqT ll^ll 

SRI SUBODHINI: There were bamboo shutters in 
the door openings, which made them look very beautiful. 
There were diamond windows! On the upper portion of 
the rooms, which was made up through blue sapphires, 
there were golden caps (pots — Kalasa) fixed on their 
protruded portions! The golden pots stayed fixed, with the 
help of blue sapphires. In this way, each of them enhanced 
the beauty of the other! 

farfrT^rTT^: 'H'$Ai?4ciUu3:||^|| 

VERSE 19 Meaning: “In the “diamond walls” of the 
plane, there were the best of ruby stones, studded! They 
were looking, as though, the plane had ‘eyes’! Moreover, 
the walls were adorned with many colored buntings and 
pearl strings, along with the golden buntings! In this way, 
the entire plane looked very beautiful.” 

WIW:, cHh 41^ fafacTT:, frcfa fafaUlpJI 

3d HI fa -=Kldm:, TriWT:l 

ctrft null 
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SRI SUBODHINI: Like the brilliant “eyes”, the 
‘ruby’ stones were studded on the diamond walls, and 
they were looking so much brilliant! Many colored 
buntings made of strings of pearls, golden leaves (Torans), 
were used to beautify this plane! 

gfWKMddldwi cT3T Id 

$11 ^ETIRoll 

VERSE 20 Meaning: “In this plane, here and 
there, artificial swans and pigeons were placed, along 
with other birds! All of them looked, as though, they 
were alive (i.e. natural birds). Mistaking them as ‘real', 
natural swans and pigeons came and sat near these artificial 
birds, and began to utter words, in their language!’ 

fsRftRTT:! ^TT:I fWTcTPf 

WTfiwra TRTRT^: 3T3RT:I 3lPst^lifsre^lfrI 

arfq ■g^RTtPri 

3Tf?T^lIT5f«n#fcT IRo11 

% 

SRI SUBODHINI: Birds, such as swans and others 
were seen making their natural noises! In the canvas and 
curtains, the forms of these birds were painted/ 

embroidered! The ‘real’ birds thought, that these 

‘painted’ figures were ‘real', and began to ‘speak’ to the 
painted birds, in their language! The birds, such as swans 
etc. were also made in wood and stones. They looked 
so real, that the ‘real’ (live) birds came there and sat 
with them — treating them as ‘real’! in fact, they came 
and sat with these artificial birds, many times, treating 
them, as real! Such sculptures manifested the efficiency 
of the sculptors!” 
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n <r^r4fmtHf^i^:ii^n 

VERSE 21 Meaning: “The place for playing games, 
the resting place, places, where one can sit comfortably, 
verandah and common meeting places — all these places 
were made, at the appropriate sites/places! Due to this, 
this plane generated wonder and surprise, even in the 
mind of Sage Kardama.” 

: fegHWIH ftWHTWH '«ng35lfoB 

TT%PT VI|U| 

3TR*Ht ifthT??Wn27 ^TRTSfa felWIMHfrcll WTETT^' 
^IHlfcT, cTF^fT cKTfq d <^PBPd IR^II 

SrfHdPMd'J?! ^3sfq ^ cTqT -MMpHPd cPRT 

37^fi ‘Rc^rr cTFqTsfq cixiT^Ft mgqfesm'teire- 

SRI SUBODHINI: The place for relaxation (for 
playing games), the place to take rest, the places to take 
rest after having a bout of wrestling, other places where 
people can sit comfortably, the outside verandahs (of the 
rooms) — all these were seen situated, in appropriate 
places. Even Sage Kardama, who is the Lord of the Yogic 
powers, which had made all these, got wonderstruck and 
surprised, on seeing such a supernatural plane! 

On seeing this “desire-fulfilling” house, Devahooti 
thought, that the present state of her body was not fit 
to occupy this house. Understanding her “doubt”, Sage 
Kardama began to “instruct” her, to make her deserving, 
of all this. 


ddl¥*l*d7 dI IdU)rH %WTI 

TT^dlVriTlta: yiefl'y^cB^JT: II 
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VERSE 22 Meaning: “When Devahooti did not see 
this most beautiful house, with a pleased and satisfied 
mind, then Sage Kardama, who can understand the inner 
minds of everyone, now spoke himself!” 

ir^ii 

(igw- 

SRI SUBODHINI: Devahooti did not see this most 
beautiful house, with a cheerful and pleased mind! Sage 
Kardama had the capacity to “read” the minds of everyone, 
through his Yogic powers! He spoke now to Devahooti, 
who was standing there silently!” 

The words of Sage Kardama are being described 
below. 

yjckd^irl rftsfRTfmf ^TTW 

VERSE 23 Meaning: “Oh Devahooti! Do not be 
afraid! Now, please take a bath in this Bindusarovar lake, 
and get up onto this plane! This holy pilgrim center of 
Bindusarovar has been made by Lord Vishnu. This 

holy place is capable of fulfilling all the desires of 

everyone !” 

«nfenft : fHMWirdl £ 3 tt 4, =F7cfo^, 

iTlc^cf TdHTsf ^ PHMWJ 

f¥ srar^uTFTT tT?3t44fTRT^IT55^-1^' 

rftsffafrTI ftWcf cM 4M 1*41 fv 1M f 

cffftht ymnj sriwf ^ wt 

?rch‘ ^rf^Tcftfd ^:i f4c^' ■rt 4 ^ ■*r?cn ct*tt5 , gfptt 
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^ TJcf ftrfe: IR^II 

^KlcRTtrW-TTT g^«n^- 

SRI SUBODHINI: “Oh best of all! Please do not 
have any fear!” Sage Kardama sent her, to take a bath, 
as she was afraid! He told her to take bath in the 
Bindhusarovar, and get on to the plane! Will she be 
affected by taking a bath in the cold water, without 
undergoing the pre-bath purification rituals? Sage Kardama, 
removing this doubt says that, “ this holy center of 
pilgrimage (Theertham), has been made by Lord Sri 

Narayana, who is pure! This center is capable of totally 

fulfilling all the desires of everyone. “By taking a bath in 

this holy center, you will attain a body, as per your 

desire!” Devahooti used to take bath in this lake everyday. 

But she did not attain the fulfillment of her ‘desires' earlier, 

as she did not get the “orders” of the noble saints (i.e. 

her husband before). 

Devahooti did, what she was told — as per the 
following two verses. 

TTT HMIcJlil cj-ot: <^<4■d8-tu111 

cTRTt 

3Ilfd^[ HiWrill: ITT: 

VERSES 24 and 25 Meaning: “Devahooti, who had 
lotus like eyes, respecting the words of her husband, 
entered into this holy lake, filled up with the waters 
of the Saraswati river! At that time, she was wearing 
a very dirty and torn Saari (clothes). The hair on her head, 
had become matted, due to the hair being rooted to 
the scalp of her head for a long time! Her body was 
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seen, as dirty and unclean! Her body, with weak bosom, 
was seen without any brilliance!” (24 — 25) 

$TMr*4Hl : TTT 'HrjctfcW WW, TTHTT ^TTTTt 

■^fhjrfT^ fHWHIl: TIT 31lfelclyil 

<=H=Wil6 u ) ?g:-^ftfrTI Tl^ff % ‘HKTdT^i TI«I*IKIH ^fTTSlf^^ 
TPIHfHfd w^l c^cJHilSTOTT 3c4<rKdNdl$ftl 3#T 

^urflskl<^ *TlcTT iHcHRdl: I cjl<=wfclWTTK^ ddiT-HK:, ^ $J 
TTRlft dl^vnrd fanOdl TTmrff cPfafa-TjRTlfSri t#R oren^l 
w" TTTtlHHIc|V4chH-HHl-cndfilfd TjfWfl 
«rf%T^p:, 3T^ ^ri 3 Tp^' ■vflWHH ^cTTT^' 4^914 ^TTcFf, 
31dW^4K: F^:l VNHl Tcpfl ^c^f^twfl 

Wll'«I|c|i(c|H|‘ TJcTTTW^' -^dHI TTT^cTt 3ffiT5TJIT 

^JcR TT^R^dUd cHT '5^1:1 %cf ^e^FITTH, T^TRSfq HT5WR 
"'jH'4d1Pd 34«hK-ki ’HTd'^rilct, 3TWTTTg H 

IR* II 3<a II 

TTcT: RhHI- h! n<^i^— 

SRI SUBODHINI: Respecting her husband's words, 
Devahooti, wearing her dirty clothes, which were torn, 
was seen now, with matted unkempt hair! Dirt had 
accumulated on her body. She entered into the lake, in 
this “dirty” way! Her husband was a “Rishi”, (sage) and 
she desired to obey his words. In fact, the entire 
responsibility was on the shoulders of the sage. 
Devahooti had the faith, that obeying her husband was 
the only way, to make her body alright! 

Devahooti had lotus like eyes — long eyes, like the 
petals of the lotus flower. The purpose of telling this 
is, that Devahooti did not have, even a trace of anger, 

envy or sorrow (regrets), at any time! She had great faith 

in her husband, and had a cheerful heart and clear eyes! 
















































































] 2956 


SRI SUBODHINI 


But, she did not have any object or material, in her 
“outside”, which would give her any confidence. In fact, 
she had torn and dirty clothes. She had matted hair! Her 
body also was full of dirt! To clean her body was indeed 
very difficult! Her bosom lacked brilliance. All her limbs 
were weak and useless! The holy river Saraswati is 
capable of ‘creating’ new and newer objects and persons. 

Hence, taking bath in this river will get her a new body! 

Having faith in this way, she entered into this lake. 

The word “Sivani' (auspicious) is used to signify, that 

this “bath” will confer only the most auspicious results 

— as Sage Kardama had told about this - that nothing 
untoward will happen, and only the most auspicious 
benefits will be attained! 

Whatever happened later, is being told in t he 
following verse. 

VMlPH chichi:I 
IR^II 

VERSE 26 Meaning: “On getting inside the holy 
water of this lake, Devahooti saw inside the lake, a palace 

in which there were 1,000 young maidens. They were 

all of a tender age (between 6 and 13), and from their 

body, the sweet fragrance of the lotus flower was 

spreading everywhere!” 

ajfrrsnfsFTt : wswTnrtftfwi 

cl■ LJ 'lI■klPHPkl{jforl ^TPf R pH cfl $"ci| 3RT? 

^ cTrfM: 3 WcfTO, 

cfjfw rnrHcirn^ci^Hi^i k=irHWc1^>||^i|vfm ^ 

^nwPcII cTT: ^^'IckV- 11 ffcT fewi 

cl'f-FIT 1 T# faiUHHI <VIVlrllfH 
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I ’mMc^d^MPd ^NPlcjHItS-'e^f: 

ffrTI ^qt^yfcNT^^I 

^ifpdlrMd *|J|WPtb: ^Pddll 

U4>H>J|!«f^ IR5JI 

cRTT ^I'JMlld d<U6— 

SRI SUBODHINI: The aspect of “bliss” (Aananda) 
of the sage, was symbolized by Devahooti, and this 
“principle of bliss” was absent up to now (having got 
disappeared). Hence, through the use of Yogic powers, 
as a cause, this aspect of “bliss” got manifested, in 
the form of these ‘1000' young maidens! Due to this, 
there was no decline or reduction of his glory, due to 
this creation! Inside the lake, Devahooti saw a wonderful 
home, which was created by the sage! The “maidens” 
created there, were “related” to our Lord, and all of them 
were created to serve and aid Devahooti. They will all 
get disappeared, no sooner their “task” is over and 
completed! (i.e. they will go back to their origin viz. the 
Yogamaya power of our Lord). All these ‘maidens’ were 
of same age, and were created by our Lord's ‘actions’ 
only! All of them had the fragrance of the red lotus 
flowers emanating from their bodies, as detailed, in the 
treatises of “desire”, for the sake of beautifying this house! 

Whatever happened, after this, is being told now. 

cTT V: f^RT:I 

cRI cb4cb(i^«i TTTfsj TOR f^IRVsn 

VERSE 27 Meaning: “On seeing Devahooti, these 
maidens, folded their hands, with a view to express their 
desire to do service to her and to instill faith! They began 
to say, “we are all your servants”! Please give us your 
order, as to what service we should render to you!” 
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: rrf ^gfcTI #^fcl cTT: ftR: 

^ Wc#t #5:1 cTRTF ^RW-^lftfrri 

eWieb(kW):, 3RT ^ ^TTf^T 3H?w4 
f# oRTSrr^frTl 3I#1wr# cTcFcZT:, 

^ % cfrFKZf #T \\?} 3 \\ 

3TcTRT#t TRT <£dddl fc^-Hl^ld 

SRI SUBODHINI: All these maidens, on seeing 
Devahooti, folded their hands, in respect, and through 
this, expressed their readiness to serve her! (Instilling faith 
and confidence in her). They said, “We are your servants 
appointed to do thy service. Please order us, as to what 
we should do! Please tell us as to what you desire for? 
It is our duty to perform personal service to you, like 
cleaning your body etc. Hence, we will now perform these 
tasks, without being told so!” 

These maidens now performed the “service” as per 
their saying — as per the following 2 verses. 

HI'H rTT M'^rfuT HNfclodl 

^MUIlfd rfl 

3T3T HcRjufiOd tlPT «|e||JjdlflclHJR^II 

VERSES 28 and 29 Meaning: “These maidens, 
who respected Devahooti with high regards (like a 
“Swaamini”), now gave to the noble Devahooti, a bath, 
through the waters mixed with very valuable objects and 
exquisite fragrances. Devahooti, was given two neat and 
new clothes to wear! Later, she was offered to wear 
invaluable, beautiful and brilliant ornaments, coupled with 
food, consisting of all the desirable qualities and tastes! 
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Later, she was offered ‘nectar’ type drinks too!” (The 
purport is that Devahooti was treated befitting her “royal” 
status.) 

SfapitfMt : 33Kl Tdid HNPdcdll HdNdRd 

TdHHKII fed) <4 if I H3 

Tdldd-d: fsh-mcjldl 3tfH*WI«^rlJ 37cT: TdTdd 

TdNPdHc^TbHJ HHddlHJ T FT1: dT, *TTddtftTld 

■9131 ^KI^dHlR Tli tH'^hKI: 3T3t:'9ft?fHT«fg9f^n«f d 
fdidf ^frTI ^ddilCl cd Pd d> 9 d d «TdTdJ ‘q^l-cUoi||^d48trtT^--^% 
^fdl 3T^ dT d^Rfdl 3F7T: dmFHli "3# diWH <^bdlPd 
^iPHdlPd, W«7: wl^r) cfrdT ddT Ttfo 3F9T:^T9PTT 

< 9dfdl dd -qjTi MMdl.l ^UUIlPd dHTfddTpT df <ddcd:l Mfl^ffH 
d^diPd i 'HddlPd '^PliiifildiTh^i 3Tfd^rrRr 

ddPd^ddPH dfl 3T5T 'RFRTsftfl TJdT °i|sHKd:l 9PT ^ 
■ mm<+i|R, 3pj?tfw 9^9' Tpr^rPd f? dcdiRi wwi 
^'l-dtd^Thl'dPdrtl^ird dldl’+dKlPd, d 3 df«KlPd PhR^iPhI 
3TddT m\ w d-Kd4;iilHl d T9Tcf iR^IR^II 

did d#tT«T dddrMrl Wdl«l d^Md cRdT d>jRfd-37$fcT 
dRjfi:, dild^ddl^MNlfddllgl^Tdlcf- 

SRI SUBODHINI: • At first Devahooti was given a 
bath’ using invaluable materials, with a view to remove 
the ‘dirt’ on her body. Later she was given a good 
“massage”, and made to take another bath! Later, the third 
bath was given through invaluable items like camphor etc. 

The reference to the ‘noble and proud’ nature of 
Devahooti, (Manaswinaa) indicates her generous mind, as 
also her, being the daughter of Manu! The syllable “Cha” 
(and) refers to the various types of “services” rendered 
to her, by these maidens! The two clothes given were neat 
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and clean, and were used, as the under and upper 
garments! They were also new — but clean! (Nutne) A 
lot of other types of clothes were kept for Devahooti, who, 
in turn, gave them to all these maidens, and then only 
used herself! Through this, the respect and honor, in 
the minds of these maidens, got increased! 

Devahooti was given various types of invaluable 
ornaments too! Even through their ‘nature’ (quality etc.), 
these ornaments were the ‘best’ (Vareeyaamsi). These 
ornaments were very beautiful and brilliant. For her meal, 
Devahooti was offered food, which had all the qualities 
and tastes (varieties). Nectarine type of drinks were also 
offered to her. In the treatises of desire, mildly 
intoxicating drinks have been specified, for such 
occasions (i.e. for conjugal relationship). Here, the 
drinks, which are not prohibited by the scriptures, were 
offered to her (like Jaiphal drink). These drinks were 
offered to her, so that she will attain the highest bliss in 
her relationship with her husband! 

She was offered a “mirror” to see herself! Devahooti’s 
beauty and personality are being described in the next 
4 verses. These 4 verses represent Devahooti’s personality, 
as symbolizing the 4-fold army of the Lord of cupid! 

3T?IT35^f fcTOWH 

"RTrf cJidIVIL'FTH 

(HbcMiW ctHfiH 

cFT^JT 

FlTfT ^ U£l£ui h 

■^TT THJctT 
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VERSE 30 to 33 Meaning: “When Devahooti saw 
her reflected form in the mirror, she realized and knew 
that she is dressed up with garlands of fragrant flowers! 
Has worn neat clothes! Her body had also become clean 
and brilliant! These maidens also, with great respect, had 
adorned her, with the most auspicious articles and manner! 
She was given a head bath too, and after this bath, 
she was adorned, throughout her body, with various 
types of ornaments. Her neck was adorned with garlands 
and her wrists had beautiful bangles. Her legs were 
adorned with shining golden anklets! She had worn a 
golden waistband, along with a garland of invaluable 
pearls! The entire body was seen with auspicious articles, 
such as Kumkum and others! She, now, was seen with 
wonderful and extraordinary beauty and brilliance! Her 
face was seen very charming with beautiful row of teeth 
and eyebrows (which enchanted the mind of everyone). 
Her eyes were so beautiful, that they competed favorably 
with the lotus buds, and were experiencing very loving 
gaze! Her hair locks also looked now very beautiful!” 

fq?IUsbAuil 

3TlrHH Tcj 

w sfir : i wPcjui 

T7F7T:I ^5fq ^PF7I 

yPdPtHsfq eh-MHi ^^l^lP^MlPldHII Ptrdqj ^T: <JkT 
ftR: TdFT qqi 3#T *T f?R:, 'FTPT^f, ^ Tjfad 

Pdr'-IMl'd^'M+’lPlI iildl91 

^71 ctcdfiHfqfrl Wqtf^T^U'JiitirdRTh'l ^7:1 ?T«W7Fl 
^ ^F7 9TlUUHW4fdf -*71 TprfcPTl 
qTt>HIMqrq:l ^TEr^7: *|HPd^: jd-ilPlI If: 

qfqcTqn U'd<*iviqjsn Tq^PTcPfi Hq-qcjPMPd 
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■qiH5fq TjRip 

#*RT -MF-l-HRh fd I ?ft , »RT ^TT ^:l »R^T: fFFETtS-qT^ AlffH-f, 

cn^RT^T HleHd^SJ TJ!^: RsNf^fR: ^cftcf R5Rf Tg3 ?*P1 
II 3° || || || 33 || 

H^HIcHH ^T cTRT ^RT TR=fT qtrfJR WTl^TR- 

SRI SUBODHINI: Devahooti was now fully 
dressed and “ornamented" — as per her desire and taste! 
The word “Aatma" is used to describe her “body”. 
Devahoti being a noble saintly person, had become “one" 

(Aatmabhaava) with all her servants in her mind. But the 
word “Swa”, used here, denotes to herself only! She was 
seen with garlands and was neat and tidy! Her clothes 
were also neat! After dressing up, she saw herself in the 
‘mirror’. All the maidens were standing nearby, at this time 
also, as she was regarded by them, with due honor and 
respect! She took another “head” bath, after the prelimi¬ 
nary ‘bath’ — thus indicating, that ladies do not take a 
“head bath", on a daily basis! Hence, two references to 
‘bathing’ done separately! She wore, now, those orna¬ 
ments, which are used daily. On her neck, she wore a 
pendant. She also now wore various types of bangles. She 
wore golden anklets, which will make sweet noises. She 
wore a golden waistband studded with precious gems, 
along with an invaluable garland made up of pearls. She 
also had worn a ‘Bindi’ made up of Kumkum and saffron! 
Her face now competed in beauty, to the lotus bud! She 
had beautiful teeth, along with charming eyebrows! Her 
blue tinged hair locks were situated, in the upper portion 
of her beautiful eyes — as also on the sides of the ‘corners’ 
of both the eyes! Through all these, the beauty of her 
face had got enhanced, and was seen as very brilliant! 

On seeing her body, in this way, she realized that her 
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body had now become fit for conjugal enjoyment with 
her husband. She now remembered her husband — as 
per the following verse. 

^ TTWfT 

VERSE 34 Meaning: “Devahooti remembered now 
through her mind her beloved husband, who was the ‘best’ 
among the sages! Immediately she saw herself, on her 
own, along with her maids, being present before Sage 
Kardama, who was one of the Prajaapatis!” 

«fl(£Ht : -q^T WTTtfrri SfTcER: qfrT^, 

■q ^TP-I: 'M-ddlPd 

^:ftTtef^cqT?-HqrETT5STcT ^frTI ^ ^ U'dNPcHlfcl cT#q 
m W-MH'wilfd 113X11 

T3=t ^ST 9lkicld1cqr?- 

SRI SUBODHINI: Her husband was “beloved” to 
her, and also the “best” among the sages! Here three 
qualifications have been given to describe Sage Kardama 
viz. (1) Through his “conduct and Dharma” (Swadharma). 

(2) Through his “worldly” status, (as her husband) and 

(3) through the Vedic ideal, (Dharma) he was deserving 
to be served. As this holy place was a place where, all 
types of “attainments” could be got, Devahooti also got 
the desire of her mind fulfilled instantaneously! She saw 
herself, present, by herself, along with the maiden, before 
Sage Kardama (who was in a different place). 

In this way, after seeing her own “experience” of 
great opulence, she got wonderstruck, at the glory of her 
husband 
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*I?f: rT^TI 

PHVIIUI d^MMPd 1T7PT UrUM^dll^ll 

VERSE 35 Meaning: “On seeing herself, along with 
the 1000 maidens in the presence of her beloved husband, 
Devahooti immediately realized this event to be the result 
caused through the glorious powers of the Yogic strength 
of her husband! She got extremely astonished and 
wonderstruck at this!” 

aflfJdlpFft : ilcfftfcTI fdlcHIH ‘£RT 3TWRf, 

cTPT ^FlfcT WHNf^THRf W? WWRRT, 
WRT^fRTctl ^T5 SV&R ||^|( 

WHI^IrUl ^ -9?JTtBTT W ^ ^kRTPtRIR- 

SRI SUBODHINI: When Devahooti saw herself, 
automatically transported along with the 1000 maidens 
before her husband Sage Kardama, she realized that 
this “miracle" was caused through the Yogic powers of 
her husband. She got wonderstruck, as she could not 
know, as to what was the exact way and manner 
(instrument) used by Sage Kardama, to enact this miracle! 
She could not see any evidence or proof by herself, except 
she experienced the “event” only. She only got astonished 
at the event! 

Devahooti, however, realized, that this was all due 
to the glory of the sage. Later, the sage began his conjugal 
relationship with her. 

TT rTT cpRTcTFTRf M d rfj 

3TTrtRt fsTOcff WI fl‘4)d*>P^U*dHlHU^ II 

VERSE 36 Meaning: “Sage Kardama saw, that the 
body of Devahooti had become very clean, due to 
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her bathing! She was now seen as before i.e. as she 
was before her marriage, with the same beauty and 
brilliance! (i.e. attained to). Her beautiful bosom was seen 
covered with beautiful clothes!” 

sfojsrtfsrft : TT rnfafcll <JkT HdHR I £1^46x611 

rUf^^TRRtl 3T<£cJclxf I ^ ^rTl H-t frl 

l(d|cldl5uld=bK>J| yikicldl, H rddlPdid, - 

pchfe^ldfHrd xTFTT: ciujiiPd-atlritHl f^TWf 

toMpMldl ^^rPd'dl dPNid'l TfMt Tcfff ^T^TT: 

ll^^ll 

SRI SUBODHINI: Devahooti after bathing etc. had 
become clean and pure, in her body. The word ‘Ta’ 
denotes the inner purification also! She was looking 
as “new” (Apoorvavat) indicating the origin of newer 
‘bliss - ! 

With all these ornaments and dressing up, Devahooti 
had attained the same beautiful ‘form - , which she had 
before her marriage. What is indicated here,' is that these 
ornaments etc. did not make her “supernatural”, and 
that she was by her own self and nature, very beautiful, 
and she had attained only her “previous own beautiful 
self”! She was seen now with beautiful bosom properly 
covered with beautiful clothes! 

The “opulence” created by Sage Kardama is being 
spoken again, (i.e. more) 

tTotctht Tjcnrrqj 

f<3 jtr 

VERSE 37 Meaning: “Oh, conqueror of all desires! 
(i.e. Sri Vidurji) Thousands of Vidhyaadhara women were 
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seen serving Devahooti. On her body, beautiful clothes 
were seen, as very brilliant! Then, Sage Kardama made 
her get up, with great love, onto the plane." 

w ■micron 

fasmmsct ttst yfaferii: ’ jfo wpqra 

cT«TT cT^NI: ^frTI ^RTl 

■q^II cffgMM' dlHKV<Mcfl 3Tfa;|$fafd StT^: 
3T^|if:mdldl?lWT ^PTRH: ^1 ll^ll 

SRI SUBODHINI: The “Vidhyaadhara" women 
belonging to our Lord were “Siddhas” (i.e. having 
attained spiritual perfection) and were established in 
“Yoga"! Beautiful clothes worn, on the person leads to 
increased “desire". It is said here, that all these 
ornamentations and dressing up, made the sage feel more 
loving to Devahooti. He made her sit on the plane. 
Sage Maitreya has addressed Sri Vidurji as “Amitrahan”, 

(destroyer of the enemy. The enemy is “desire"), w ith 

a view to emphasize, that the “hearer” of this episode, 
should not get any desire! By listening to the desires and 
their fulfillment for others, if there is the rise of any desire, 

in the mind of the hearer, then it is said, that this “desire” 

is wicked and unrighteous (Dushta). Hence, this sort of 
desire is treated as “an enemy” (Amitra) and Sri Vidurji 
is hailed here as the one, who will destroy such “desire" 
in his mind! 

The “desires and their fulfillment" of the sage are 
being told, in the following 4 verses. 
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«nJT3T 

xftWcTTTTf^RT^T ll^^ll 

VERSE 38 Meaning: “At this time, though Sage 
Kardama was very much attached, through his love to his 
beloved wife, his glory did not get any reduction or 
decline! The divine Vidhyaadhara women were looking 
after his bodily needs! (i.e. serving him) The plane was 
made beautiful, through the fully blossomed lily flowers! 
Sage Kardama was seen now, as most brilliant now, like 
the full moon, illuminated through the groups of stars 
surrounding it!” 

SflffitlPs rft : TFTT % 'HddlPd 

^cbstoil^cj iwn 3PJTW:, Pl-m'IcHlA'JI P|A|lo=lKTh 5^:1 

"3^ciT: 

^ TJF( ?)*n«I:; ^Tdc9: ytsKlP^-Ml ‘*71: f?P7: d£ (I TFfd:l 3T#5^: 

Tjur^^tfi utMHHcd dwrafa 

<flpcl4,IV|chr=l' #f*7SI PlPldd^:, 

dcd.l^M^Pl^'lHdcdNlPdchl % cTT:l cTRJ TmT^T«f'cmT t^H^diHI 
dR^-p ^ <n<+^i fF 3TF: 

WTd: ■^fT^llfdVI^fl ^f%:l ^4dl<+9^^419 ^ ^TRTT <^RPl 
W^-MPd-dKlP^UIdd^cil^Mfd'i'il^ ^frTI 3tl<+IVNP^HW Pd5»llddl 
9^11^ W cfRT 3R7T i7.dlcK<*l ^f^T, F«TT5dl L ftfdl 
^7«7T yi^ir<9<l«7feT^ cP7, d«7T ^715^ 113411 

f^FTPTTF- 

SRI SUBODHINI: “Attachment to desires” makes 
one lose glory and greatness! But, this “attachment” 
to his wife could not overtly or covertly destroy the 
inherent greatness of this sage! Now, Sage Kardama was 
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being served by the divine Vidhyaadhara women i.e. 
looking after his bodily needs, so that his desire for 
conjugal relationship with Devahooti will be increased! He 
loved Devahooti very much! 

The moon was greeted, at this time, by the fully 
blossomed lily flowers. Sage Kardama was seen now in 
the company of women, who had long hair, and who gave 
joy to everyone! Sage Kardama also was loved by all of 
them! i.e. he was handsome, as these ladies also loved 
him! These women were aware of the various ways of 
increasing the bliss in conjugal relationship! But, Sage 
Kardama did not get any attachment to these women, 

although, they were personally doing intimate service to 

him! He was in this way, unaffected and looking very 

brilliant! He was now looking like the full moon, 
surrounded by the groups of stars in the sky! He became 
very famous throughout the Universe, due to this unique 
situation. Through this reference, the width and length of 
this plane is also said to be, as huge and large, as the 
“sky" itself! The stars are situated in other places and 
they are seen as surrounding the moon. Here, the 
reference is, that all these Vidhyaadhara ladies were in 
separate rooms, along with all comforts, such as seats, beds 
etc.! 

The “Vihaar" (beauty of enjoyment) of the sage is 
being described below. 

^ f%rr 

VERSE 39 Meaning: “They resided on this plane. 
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and enjoyed their conjugal relationship, for a very long 
time, like King Kubera, in the beautiful valleys of the Meru 
mountain. These valleys constitute the ‘play place' of the 
8 protectors of this Universe! Here, there are several 
ingredients to propitiate the Lord of love viz. Cupid 
(Kaamadeva), such as cold, fragrant and soft wind, which 
blows, in such a soft way, that it enhances and spreads 
the beautiful brilliance of this place! The holy Ganges 
river, here, falls from the heavens, making at all times, 
it's auspicious sound! Even at this time, the groups of the 
Vidhyaadhara women were alert to perform their “ser¬ 
vice”, and the groups of “Siddhas” were greeting them 
with humility.” 

: %%frTI 3 dl+MMI:, faf fb^TTWTT^TT: 

tW: 'StfaT: ?fcT W* *T:I 

<¥IK±ii5^Jj!T:, ^E35fq| 3T^it % ^ ^Wdd^isfaoij^d, 

• ^«JT5 5cRtR*f:l <TF7 

31H^4HslHI6Hl ^Tf^TTrqj RRT:, cm cfT 

TR^TT5o4-cllQ^ni 3RFF#d 4*FTTgi PH^HI wldlpJI R ylcHItfcftlfd, 
3F3SR RTPRlf^ aMS^dl cTFTT: TRTT: 

■HldK-M: 3RT?T:I MPddHI f?R: ^H7 ^1 ar?j3 

VIfd child TRlfd U^'hl-fllPd ^RfRT, cR^RT«fgxTr^l 

HHdl dcU^Th:l Rftrt: tfWn 

IIWI 

R WRRT cTFfR IRHTfa cR WWft fdcnPdrMI*- 

SRI SUBODHINI: The eight protectors of this 
Universe (Lokapaala), always relaxed at this place i.e. the 
valleys of the Sumeru mountain! Sage Kardama and 
Devahooti enjoyed their conjugal relationship at this place. 
Like, in discharging duties, (Dharma), there are rules 
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and rituals, in the enjoyment of conjugal relationship also, 
there are several parts (rules). The ‘bliss’, which is never 
ending (Akshaya) gets manifested, only in certain specific 
places - like only from the mines, metals such as gold 
etc. get manifested. In this particular place, the best friend 
of ‘'desire", (Kaama) namely, the southern wind was 
present. This wind increased the desires of this holy 
family! The valleys were looking so beautiful. The 
“Siddhas" were seen singing the praise of this couple 
— thus, encouraging their love to each other, (i.e. to avoid 
the spirit of detachment — Vairaagyam). The Ganges river 
was seen falling from the heavens! Due to the presence 
of wind, a beautiful sound was produced, and this sound 
is described here, as auspicious! (leading to great benefits) 
They enjoyed their relationship like Kubera, the Lord of 
wealth. This indicates the perennial availability of wealth 
and comforts! They both were surrounded and served by 
these divine women, who were very beautiful. It is said 
here, that the entire place was seen with such beautiful 
women only! 

Not only they saw all these beautiful places for their 
“play", but they enjoyed their conjugal relationship too — 
as per the following verse. 

TTFT^ xt S ^ TTW TrT: liyo || 

VERSE 40 Meaning: “Sage Kardama enjoyed his 
conjugal relationship with his beloved wife Devahooti, in 
very beautiful divine gardens, such as Vaishrambhaka, 
Surasma, Nandana, Pushpabhadra, Chaitraratha etc. Later 
they came and enjoyed themselves, with great love, in the 
holy Manasarovar lake!” 
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TjTTR ^fcTI ^S»l«hl«OPl l<«Wld*RI 
'^ifuidlfn ^rn^rTpftfrT ^nfac^l TIT 
TTO 'STRITI sRURd^llcf T=FRfq CRT TcT: ll*o|| 

^Hd1r=h4)lr+^4cMI cRcWSTTcfft^ 

SRI SUBODHINI: The divine gardens of the 6 
protectors of this Universe, such as Vaishrambhaka and 
others have been counted here. All these were made and 
given by our Lord Sri Narayana, only to make us realize 

this truth, that they enjoyed, by visiting these places, 

created by our Lord! Devahooti and Sage Kardama, in this 
way, loved themselves, intensely! 

In this way, after explaining the “supernatural” bliss, 
the “bliss” of others of his nature and kind (i.e. the 
other celestials) is being told. 

^JTfawpTT fcWI^H cblM^H 

VERSE 41 Meaning: “They both, in this way, 
traveled, having got seated in this most brilliant plane, 
which was capable of taking them to all the places, which 
they desired to visit! This plane took them to all the parts 
of the Universe (i.e. all the worlds) like the “wind. In 
this way, Sage Kardama went much beyond the limits of 
the celestials, who were also moving about, in their 
planes!” (i.e. greater, faster and higher!) 

: TrTfcRjptfHl ^TTTtepRTTc^tcT, TT^RFTRT 
dHPcIshwi fr«TcT:| IdHHlPl ^ T^RTT^l^cTTpT, 4*1 R fRfa 
PcIHMTM, 4% 3 *[4 WHRlfR, RfT 3 

c+iIHUH,, 3Rftf4f 4cfcfl 3R«gf%^TR?lcTI fsb<Sf=T13 
■cJ<f^|chiPi(cll c'iWirWi'-ck clMw'lclcq^: 

11**11 
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Tjcf xicfr^' wzz- 

SRI SUBODHINI: Sage Kardama went much 
beyond the places, frequented by the celestials, in their 
planes; which were not self-effulgent, and could not come 
to this earth! These planes cannot also go beyond the 
places, where the “Siddhas” reside! This plane could 
travel, as per the desire and will, of Sage Kardama! The 
space, inside this plane, was also huge i.e. limitless. In 
this way, through these 4 qualities, this plane was greater 
that the planes used by he celestials! This plane can 
also travel from one world to another (like the wind). 

In this way, after describing their ‘"happiness”, now, 

the role of our Lord, as the “giver” of all happiness is 

being told! (i.e. from whom, all these have been got.) 

f^r> rfaT 

VERSE 42 Meaning: “ There is nothing “rare” (to 
be attained) for those brave devotees, who have taken 

refuge in the most sacred and pure holy feet of our Lord, 

who is the remover of the sorrow of this life of births 
and deaths (Samsaara) of His devotees! (i.e. the devotees 

of our Lord can attain “everything”, even the rarest of 

all “rare” things, with the grace of our Lord).” 

; f% ^TPT^TfidrTI yfdP'iqd'^FTT 
^ ■qcifa, cmr Tfa ^TRfi ^ w *fa fa 

Tpfall 3Tcfl5^r 

^TTf«dWl«lM<grnT: I ‘^TTOT trffa ffarT (jtium’ ffd SjrqT 
c-MNdird', fHIddcd^, ^1 StTf^dUmPt 

a*-llc4'H4K<*>cd ^1 3RT: Tpfacrt < fa: ^ ffasfal cTRcTR 

^ -qNRf, d^gdqroTrciM 'qcffa ^|U|rc||^ ^ ^ chld-W 
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^cftncnT -q^ TP? 'qRTTSTRTTSr? «T^f=cTI 
3TP*ldl 3#T sptf^TI cftsrfft <*lfacKHI*? d^kllPd, cIFqft W1 

^ *TF?fdl Traff^ ^ 9>dlPi fcrf^o^ TFTI? 
'Hl^HVmiPi, ^FRHf ^TWr^Ir^l dMp9 ^RT^ft 
^OcbPlrMI^-^J^HIry-H ^frTI oi|WHHlHrM?'l WlRf; 

‘ '^IdMIU^HMt lfd’ r#TT’ ^fcT cnwe^TFT fTT^I 

cTFTTSFRT ^ ^ Tf^n ^I'pd^Pdl r^sf 

^?RT:=h<u|A)ljju|^HI^-'iflirMrd rWlP^fd UPflPS:, 

^qwfar^fl dHlR«I: Wd-dl *1^1 3RT: 

^RTN*faT?-3<Jrr ^TO f?T? sRF?7 1% ^FT, ^MRpHd^T:; 
^ ^ T^Ftfacj ?FR?I 3FTt5nT:cM>J|W %T3T5fo 

fai 1 ^3fq ^N:l ^rtsHIMKH 

-M^Pd ■qRP^^d ll^ll 

F?? Wl^Pd^' ^liJeWN^Pd- 

SRI SUBODHINI: All persons cannot attain, all 
types of “enjoyments” or happiness — as this will unsettle 

and disturb the “order” in this world! But, in our Lord 

(i.e. with our Lord), all types of enjoyments and happiness 

are present. But, even here, there is discipline and order 
(Maryada). How did Sage Kardama attain all these various 
kinds of enjoyments? ALL THIS HAPPENED, DUE TO 
HIS’ TAKING “REFUGE” IN THE LOTUS FEET OF 
OUR LORD SRI NARAYANA! THERE IS NOTHING 
“RARE” TO BE ATTAINED, FOR SUCH A DEVO¬ 
TEE! 

The Vedas have declared, that OUR LORD’S HOLY 

FEET ARE “ALL PERVASIVE, EVERLASTING AND 

BEYOND ALL SINS" (VYAAPAK, SANAATAN AND 

NISHPAPA). Hence, those devotees, who take “refuge" 

in His holy feet, are made by our Lord’s holy feet, like 
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“themselves”! Every type of happiness is attained by the 

devotee, who has taken refuge in the holy feet of our Lord! 

More or less, sorrow occurs, due to the burden of one’s 

“sins”. But, on taking the refuge of our Lord’s holy feet, 

the devotee becomes “sinless”, and he begins to enjoy 

the highest happiness of the same nature (i.e. nothing 

more or less). THIS HOLY FEET OF OUR LORD 
IS THE “OLDEST” (PURAANA) AND “TIME” 
(KAALA) CANNOT PUT ANY CONTROL OR 
OBSTRUCTION FOR IT! At the highest level, by their 
very nature, all the “enjoyments and happiness” occur 

only, through taking “refuge”, in the holy feet of our 

Lord — even those, which are “desired” for by the 

devotee! All the holy pilgrim centers (Theertham) are 

present in the holy feet of our Lord, and our Lord is 

hailed here as “THEERTHAPADAHA” - His holy feet 

are the highest, and the holiest of all holy pilgrim centers! 

All types of “results” (happiness) cannot be enjoyed 

in this most astonishing “sorrow and problems” ridden 

world! — as there is sorrow and pain, behind every 

type of enjoyment! But even these “sorrows” are made to 

flee, by taking refuge in the holy feet of our Lord! Nay, 

these “sorrows” get destroyed, by the sacred holy feet 

of our Lord! But, everyone does not get or attain the 
“refuge” of our Lord’s holy feet, as very few attain this 

exalted grace and blessings of our Lord! 

A DEVOTEE, WHO IS DESIROUS OF ATTAIN¬ 
ING THE “REFUGE” OF OUR LORD’S HOLY FEET 
SHOULD HAVE TWO QUALITIES IN HIS BODY 
AND INNER MIND VIZ. (1) FREEDOM FROM 
EVERY TYPE OF ATTACHMENT AND (2) INNER 
MIND IS BOUND BY THE LIMITLESS “ROPE OF 
LOVE” OF OUR LORD’S HOLY FEET! The holy feet 
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of our Lord are without a “beginning and end”. How can 

these limitless feet be kept, in a restricted small place 

of the devotee’s inner mind? Hence, both the body and 

inner mind should be free, to take refuge in our Lord’s 

holy feet, as described earlier! Then only, this devotee is 

able to attain even the “rarest of all rare” objects/ 

happiness etc. Anything attained with great difficulty is 

always limited! Undivided happiness is limitless! 

In this way, after explaining their ‘enjoyments’, this 
topic is concluded, through the following verse. 

*{cfr irtef 

VERSE 43 Meaning: “In this way, Sage Kardama, 
who was a great Yogi, showed to his beloved wife 
Devahooti, this astounding Universe of islands and vast 
worlds, made through the extraordinary powers of creation 

of our Lord! Afterwards, they came back to his hermit- 


ittyRtalfrll cTF^TT: MHlcdMci 7TR 

^1 SKViHHj. AlNI'fl ^ ^ 

g#, erf cT^t jkRmciihj stw 

SRI SUBODHINI: As Devahooti was his “beloved” 
wife. Sage Kardama fulfilled her desires totally! The sage 
did not show all the worlds, through his powers of 
Yoga, as having situated in one place, but he took her, 
individually, to all these various places, and showed them 
actually, where they are situated! This was done by the 
sage to enable Devahooti to see, all the most wonderful 
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and astonishing features of the various worlds created by 

our Lord! As he was a “Mahayogi”, he had the capacity 
in him, to show all these worlds to Devahooti. The word 
“Swaashrama” refers to his hermitage of Siddhakshetra! 

When a child is born in the “sky”, then the presiding 
deity of this child will be Lord Rudra. Hence, the sage 

came down on this earth, and originated his ‘child’. 

TTHT ^riclr^ll^ll 

VERSE 44 Meaning: “Sage Kardama divided himself 
into 9 forms and made, Devahooti, the daughter of 
Manu, who was eager to enjoy the bliss of conjugal 
relationship, very happy! In this way, they enjoyed this 
blissful conjugal life, for many years! But they felt, the 
passing of this very long period, as though, it was only 
a very short one!” 

SflfHmnft : f^F^frTI T=TOT 3TTWFT 

Hot^Mlfui ^T, dWIW«?T U Met) PM Id I 

P^^TT? ^18^ cTFTI: 

s-?-—umfiifd i wqf % ^n, 

cfPTT TTBTc^H.1 3RT?dT ftcRT WI ^ 

chl'irlW WTFIT ft ^if ^ WTTI 3RT: 

^dl-dddd: HI'dPHPd cl^cj ^ IPTSII 

cPRTT 3lfq WdRlW^I'^- 

SRI SUBODHINI: They enjoyed their conjugal 
relationship, after Sage Kardama, having taken 9 different 
“forms”! Devahooti was King Manu’s daughter. Due to 
this, she had the capacity to spend her “conjugal” time, 
with 9 different “forms” of her husband! Her husband 
had taken these “many” forms, as she was very eager 
to enjoy this “conjugal relationship”, intensely! — as she 
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knew that all these 9 different “forms" belonged to her 
husband only! She did not get any fear or bashfulness, 
as she had great faith in her husband! Both of them 
felt, as though, this very long period has passed away 
in a “trice” only i.e. very fast! (one Muhoortham) “Time” 
went away, without being noticed or counted, due to the 
intensity of bliss, in their relationship! 

Devahooti also was not aware of the lapse of such 
a long period - as per the following verse. 

fllwPcfMH Tfr^rff f^RTTI 

T cl WR MrUISMNfa TqFTrTTIItfMI 

VERSE 45 Meaning: “In that plane, Devahooti also 
did not realize, that a very long period had passed by, 
as she had the comforts of a beautiful bed, which 
enhanced the intensity of her bliss, enjoyed with her most 
beautiful and loving husband! (In this way, our Lord, 

• out of His grace, made His “future parents” very 

happy-)” 

: dR-UPdfdl SfTSRSRpR 9cbl¥IHHIr^fpRR! 

?TRT ^ PHstlPWdlcf cT^Tfq' TTT {Pd<+>(!, 

3T^:ftsj?RFK 9+<RPdl 3Tcft ‘3RPI *TTcT:, cl ^ R5«pqcTI 

SfTrRH 'jdid-LSTf ^fl -qfdU dr^M J plR"d^d: II^M 1 

^Rt: ^Idl'dl^fq RR 

SRI SUBODHINI: The plane in which, they were 
traveling was brilliant and fast moving. They did not have 
the “awareness” of the passing of “time”. The bed and 
the comforts of this plane, made them lose the knowledge 
of the lapse of time! In this way, the bliss of their being 
together, in that most infatuating place, was such, that 
“time” went by, very fast, without being noticed! Devahooti 
forgot her entire self — both past and present — 
completely! Especially, when her husband, Sage Kardama 
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SRI SUBODHINI 


was very handsome, and he was complementary to the 
qualities and virtues of the factor of “time” 

Both of them, in this way, did not have the 
“knowledge” about the lapse of “time”. Now, their 
“conjugal bliss” for a “long time”, is being told. 

TTcf <HM|U|4):I 

^Trf oqcb|i|tf |tf H^^dP^II*^ II 

VERSE 46 Meaning: “In this way, this most 
desirous and loving couple enjoyed, through the power of 
their “Yogic” strength, for a period of 100 years! Even 
then, they felt, as though, this long period of time has 
passed by, as a very short time only!” 

aftrptfsRT : liclfMIdl Wl: 

?RT ■sqrcft^:! chtf *TRTT:I 'StTR 

VKrtiq| J l:l cl«nfq ^ d ^<T:, SReicfclldWI 3TdWldHfM ^FTTcft 
Wfa ^TTcI:l srf^Mcbldl 'CRT^ Ih^ll 

^ wim Mf 

SRI SUBODHINI: Due to the strength of “Yoga”, 
this loving couple, had enjoyed their conjugal relationship 
for 100 years! The winter time is supposed to be an ideal 
time for this bliss! Here, the word “winter” (Sarada) has 
been used, in the verse. “Desire” is compared to “fire” 
i.e. fire gets augmented only by feeding it! Hence, they 
both felt, as though, they had spent very little time only 
(Manaak)! 

At the end of this “conjugal enjoyment”, mother 
Devahooti got “conceived” — as per the following verse. 

'dTiimiSTrT ^rTFTT ^MddldHUiTMi^l 

%JT fdSJTO WT ^ H H cb Pd 11 ^911 

VERSE 47 Meaning: “Sage Kardama, who was the 
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“knower of Aatma”, was aware of all the yearnings and 
desires of Devahooti, whom he saw, as very eager to have 
a child! He now remembered the “order” of our Lord 
and divided his own form into 9 parts! For the sake of 

creating 9 daughters. Sage Kardama, with a concentrated 

mind, and with the attitude of treating his wife only 

as his “half part ”, now, directed and established his 
“energy” into mother Devahooti!” 

H , HlcHIHI>l cT^TT ^|c|dlrillVI^I55^-3qir*tfyffc(ir!l gJIcHH 

m|HI fa, 3TcT: xf| 

cT^T?-3TTrq%frTI 7^9 ^ 3T^T«TF 

^TFJ:I 3^cT: TtSTT far«TFTI 
■fcWTOR^T TPfPTrl ^dfafa ^ ^1 Tiskf 

cf ^Hldlfal <T*tT #cj:l fal^Rfd 

iiwii 

tjct fq^RT Scqfariffcxn ttrri 3ttf- 

SRI SUBODHINI: For the sake of having “daugh¬ 
ters”, Sage Kardama took up the attitude of His wife only! 
He is hailed, as ‘AatmavkT — knower of “Aatma”. As 
the sage had realized the highest truth of the “Aatma”, 

he had become “omniscient” (Sarvagna). Hence, he was 

able to do this. He took upon himself this attitude by 
himself! i.e. not under the instructions of anyone else! 
This is made clear, through the use of the word 

“Aatmanaa” (by himself). 

He now made himself into 9 ‘forms’, so that he can 
originate, at the same time, 9 daughters! Otherwise, he 
would have got only 1 daughter or 9 daughters of the 

same form and nature! There was no “blemish” in this 

type of his making his form into 9 parts. The reason 
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SRI SUBODHINI 


for this was, that he decided to give these daughters 
in marriage to Sage Mareechi and others! Sage Kardama 
was aware of the will of our Lord for this. He had this 

capacity, as he is called here as “Vibhu” ( being all 
pervasive). He could know the coming “events”! 

After telling, in this way, the “origination” through 
the father, now, the “origination”, through the mother is 
being explained. 

3TrT: TIT I 

VERSE 48 Meaning: “Due to this, mother Devahooti 
gave birth to 9 daughters, at the same time (i.e. together). 
All of them were very beautiful in their body and a sweet 
fragrance, of the red lotus flower emanated, from their 
bodies, naturally!” 

: 3TW ^fcTI W T3=? $ WTRTPRTT^I 

cTtcTOtT: W1 

3tf9 ‘fen ■H i 4 c l I "^fcT: TIT | cTT q^kifci— 

ffcTI ffcT ST^R^TMcf: ^K^RFTgRF:l 

^TTcTT ^fcTI TF1T*? ‘qtWRf TRT 

^ din?dlcMdM<H, ll^ll 

TT^f ^dcll'fl cRT cTFTT: cTS^TFT 

^TTcTpTcW- 

SRI SUBODHINI: Very soon, 9 daughters were 
‘originated' — not after 10 months! The giver of “con¬ 
ception" was a “VIBHU” (all pervasive and omniscient). 
Hence, the “bodies” of these 9 daughters also got “made” 
very quickly! (i.e. immediately) Although they were all 
born in this “best” possible way, all of them were 
daughters only! (not even one son). This was due to 
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mother Devahooti being of the nature of the celestials! All 
of these daughters were beautiful with proper limbs of 
exquisite features! (i.e. without any defects). Due to this, 
they were all wonderfully beautiful. They had in their 
“body”, the natural fragrance of red lotus flower. This 
is indicated, for the sake of love and attachment from 
their future husbands, during their conjugal relationship! 

After this. Sage Kardama decided to renounce and 
leave, and mother Devahooti got to know this! — as 
per the following verses. 

MId TIT ’STsTf^TraRT rl^TSScT^fr^Trft TTrfh 

fMiWHI fcJckdcH fai£UcfTin^ll 


i 


xt^t -i <si ^ Pj i f^r^rr i 

HcfTE! dfcddl cfT^T fTOZJTSSJ^TT II<aoI t 


VERSES 49 and 50 Meaning: “At this time, the 
pure and gentle natured Devahooti saw, that her husband 
was desirous of, as per his earlier promise, going away 
to the forest by taking “Sannyaasa”! She controlled her 
tears of sorrow, and smiled superficially, with an agitated 
and suffering heart. She began to speak to her husband, 
in a very sweet way! She was keeping her head bowed 
at that time. She was also seen scratching, with her pearl 
like brilliant nails, of her lotus like feet, the ground!” 
(with her bashful anxiety!) 


SfoptfSHf : Mfrlfa'fdl f^RTtfcTI 

T FP^ d<JH-WIH$*T dWtol Tlcft, 

Pc^NHlAd ^d^dlcMItf 1 3^T5T HfrRTT dMPiPd 
w«T:l fddHdPSJrT^:, ^ ^ Wd 

fMiJMHf ddMItfl'W cFTcrfuTTI ^ Pq^^l ^J?TT 3 tmctT 

^refp^cni Wpd-di ^jfif fcTtsRTtl 
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^cblpdur^el rT«fT c^cflfd TT^frTI 

'^T^rr huto:, faf ^ f^nrt ^i cTFcTrTf 
^%n^i tM ^ &wdta$p>rif vi^Rfd 

■^■qTcnwl: TjfacT: II *% II \o || 

TRTfaTcPFIT oiicHIMi^-^ dPe^ l Rfa :- 

SRI SUBODHINI: Sage Kardama had decided to go 
awa 1- to the forest, after taking “Sannyaasa”! Knowing his 
desire, through his external actions, the chaste mother 
Devahooti, while not obstructing his going away, began to 
plead only, with her very sweet words! She had a 
distressed mind (Viklava) and keeping her composure, with 
a superficial “smile”, though she was suffering in her 
heart, with a view to express her anxiety, she kept her 
head bowed down! She was seen scratching the earth 
with her most brilliant pearl like nails of her lotus like 
feet! She had realized, that her purpose will not be 
served by weeping! Hence, she prevented her tears, and 
began to speak slowly! From this, we can easily deduce, 
the change in her earlier attitude! 

Through the following 7 verses, whatever was spoken 
by Devahooti, is being told. 

^cn^frRTctra'I 

TIcf HcsUlcII^ TgrfrTSJrT^I 

3T2ITfa ^ VtMai'HI 3W1 

VERSE 51 Meaning: “Mother Devahooti said, “Oh! 
My Lord! (Bhagawaan) You have fulfilled, in a total way, 
the promise made by you earlier! But, I have surrendered 
to you fully, having taken refuge in You! Hence, please 
give me the gift of protection and fearlessness!" (Please 
free me from “fear" of the future life, without you.) 
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cb-dlchlf^ ^1 

< qfi7TOT^FT ^FSR TTrFTpj W^TT: IRII WHWl cTFT 
TP=? otjsf ddli^yil W^nmidehSR ^MlPfl^ 

IRII W ^Jcf ■grcT mf*^, 3n*fa?fi m\ fl<£<d 

3n^Hifatfi, cT«nPr w^icf ^t: 3fT«NMr wqfag ?ftt 

Hl^dV-ll^-fTcIfqfrn ^Rgftfcf flfq^T^ Wl^ TRTtt 

^Rp cr^rr ^ r <MoimdfVMdi 3T?nfq vRuiFmrai 
arqq cfirjTT^ w wrrRRFq ^rpt 3nf%' f^R, trar 
TKRmM^qsfafh arw trr: Fifam r 3FR 

qq wn^r«%9FT: =fnfoq f^nfw^ nmn 

^%|TTTf xf f^W: ^nfef PF- 

SRI SUBODHINI: Mother Devahooti prays for the 
following 7 “pleas” or requests viz. .(1) Prayer for the 
welfare in the “other worlds”. (2) The task of giving in 
marriage, of the 9 daughters. (3) The “saying” of the 
absence of future conjugal ‘bliss’. (4) The happening of 
“Satsangha”, due to the situation. (5) The certainty of 

the good results of ‘Satsangha’ (association with the noble 

saintly persons) happening. (6) Without “Satsangha and it’s 

beneficial results”, one’s life is a waste, in every way 

and (7) telling about the absence of ‘blemish’ in her, for 
the sake of attaining grace, from her husband. 

Mother Devahooti had prayed for her conjugal bliss 
earlier. Now, she has prayed for freedom from fear i.e. 
for security and protection! Usually, noble minded saintly 
persons pray only “once”. But mother Devahooti prayed 
again, due to her distressed heart of sorrow! She says 
now, “Oh! My Lord! you have fulfilled totally, my earlier 
prayer, without any shortcomings! (Sarva) You have 
fulfilled, what all you had promised me, by calling me 
to yourself! There is nothing left to be fulfilled, from your 
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earlier promise! But, even then, 1 have surrendered to 
you fully! Please give me the gift of freedom from fear, 
(Abhayam) as you only are appropriate to give me this 
fearlessness! A surrendered person’s desires and pleas are 
always fulfilled, and he is given also freedom from 
fear and danger! Otherwise, a surrendered person will not 
be secure at all! I request you, to ensure my welfare, 
in the “other world", through your grace. In this way, 
mother Devahooti pleaded with the sage! 

It is also necessary for you to arrange for the 
marriage of the 9 daughters” — so says mother Devahooti. 

XTrm: TTRT: I 

VERSE 52 Meaning: “Oh Brahman! it is necessary 
also to search, for eligible and appropriate grooms, for 
our 9 daughters! After your going away to the forest, it 
is necessary, to remove my sorrow, and to provide 
someone, to look after me!” ( to stay with me). 

: tigifefdl Sfeqfa: wft fapiT: W«HI:I 

ch-UMl' 

WSITfa WRJt *TT# TWItcJ rlT: R I 

cR y^Rdrl if Wl^fdl *-41*3 

^ IMII 

H-4dP-HM*J| ^rqfrf -qRRt 'SRIVTfqiSStt- 

SRI SUBODHINI: It is necessary to search for 
deserving husbands, for the 9 daughters. This task has 
to be done by you only (Tubhyam). Some persons have 
interpreted the meaning of this word “Tubhyam”, as the 
expression of her helpless predicament, to Sage Kardama. 
She said further, “If the girls get married, then, it will 
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help you to achieve your goal quickly.” (i.e. to take 
“Sannyaasa”) Hence, please arrange for the marriage 
of our daughters!” She is now desirous of making her 
second prayer. She says that, “You will certainly go away 
to the forest. Here, no one will be there, at this time, who 
will negate my sorrow. Our daughters will go away to 
their “in-laws” homes! Hence, please gift me, with a son!” 

“You have to stay at our home, for the sake of 
arranging the marriage of our daughters. ” Perhaps through 
this statement. Sage Kardama may feel, that mother 
Devahooti, is after all, asking, in an indirect way, for 
the continuation of their conjugal bliss only! Removing this 
“possible” doubt, in the mind of Sage Kardama, mother 
Devahooti says, as under. 

MrllctrllSH cblrH 

VERSE 53 Meaning: “ Oh! My Lord! I have spent 
my time, by forgetting our Lord, by remaining disinter¬ 

ested in seeking and worshipping Him! 1 have occupied 
my self, up to now, in seeking and fulfilling the joys of 

the senses! This time, spent in this way, is bound to be 

a waste and meaningless.” 

: lidlcMIiHfafdl tirfr<T<N oqsf oqfdfhl-rH 

3Tcf: WTfafW cfiTH 

dl^'ld MRrilrb: Tift ’TWf 3TTr*TT ^Rl dl<^K4 

M.dldddlS'FT^ liq^H 

SRI SUBODHINI: “1 have wasted my time so much! 
This, indeed is enough! I need to spend my balance of 
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time, in the future, in attaining the highest human goals 
through relentless effort!” This is the purport. She now 
explains the blemish of the “time” spent so far. She says, 
“I had developed intense attachment, to the bliss of the 
senses and it’s objects, up to now! I have given up my 
Lord, all this time! In this way, the time spent so far, 
which has destroyed my “real self-interests” is enough! 
(and I do not want to waste, any more of my “balance” 
time). 


Then, a doubt may arise, as to what is to be done? 
On this, she says as under. 







VERSE 54 Meaning: “I could never realize your 
exalted attitude and glory! Due to this only, I continued 
to remain attached to the senses and it’s pleasures! Due 
to this, I got deeply loving and attached to you! Evqn 
then, I require now, for the removal of this fear of 
“Samsaara”, your help, for someone to aid and help, 
me!” 


w 'cb'wR^Pii^ ^rf^Tcn sk«T srafa, cr«TT 

f^T:, cl«nfq TfcfTjft 

XTdr’RlI ^rufq ^ ^tT ^ ^fcll ci«nfq 

'Hddlid ^>T<rl«ld1r4l^-3l'ilH^Pl I % TR-Rf 

^ ^TTcrqi fMlR^ flrtlchKU||5fq 

Pfclddlccllcfl 1 ^cfFTT ^VlNqPI:, XTPTSTSftfaS: tr 

SRTRSfq d Ctrl fed fd 3H*faT-<T«nfa xf 

smqidlfedfd IIV*II 


^ -q g ^oq?T:l TRTTSfq sl^T ^RTc^FTeRfM 
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3TR^ 3T?TcTT5fq flc+l4<M>j| ^'<4fd I c^RTcf ^ R 

SRI SUBODHINI: The association with the saintly 
devotees (Satsangha) is the only way to attain “bless¬ 

edness”! “To me, this holy association with You, has 
happened automatically, and without much effort, on my 
part! Like molasses (sugar), which is eaten for pleasure, 
can also be used as a ‘medicine’ for a patient, in the 
same way, the senses are usually employed in seeking 
pleasures; but, due to attachment to these pleasures, I had 
enjoyed your company, for a very long time! Though, 
I had sought your companionship for the sake of sensual 
pleasures only, I regard my association with you as 
“Satsangha” only! Though, 1 did not attain the true 

knowledge (Jnana) in a “Satwik” way,, my association with 

you is only “Satsangha” for me, and it’s beneficial results 

are bound to happen to me! You, Oh Lord! have great 
prowess and glory! But I could not realize your glory 
fully! Being a chaste wife, I performed my service to you, 
and this association with you, though as a s wife is also 

a form of good and pure “Satsangha"! Of course, this sort 
of service to you, did not open my eyes to your true 
glory and it’s knowledge! But, as my association is with 
you, a most glorious sage, beneficial results are bound 
to happen to me. These benefits should remove my fear, 
about the “other world”! 

A doubt arises now. “Results” follow “action” and 
not ‘objects or materials’. If the “action” is unrighteous, 
then the “result” also is seen as “bad” — despite the 

nature and value of the objects or materials ! In other 
words, on undertaking to do “righteous actions”, only 
beneficial results occur, even through objects and materials, 






























12988 


SRI SUBODHINI 


which are not appropriate. Devahooti now speaks, about 
the glory of associating with noble saintly Mahaatmaas 
(Satsangha) — as per the following verse. 

fafedl fSTOTl 

TT ^ fa.'TTjpcfTZl 

VERSE 55 Meaning: “The “association” with 
untruthful (wicked) persons, done with the full consent of 

one’s intellect, causes “bondage” in this “Samsaara” (of 

life and death). The same “association” (Sangha) with 

noble saintly persons, rewards the person with “detach¬ 

ment and freedom”!” 

Sffaptfspft : ^frTI ^ -H^-Hdl 

■^PTcfl S^RTTFWTRcf ^14-W TTrcTCf, 3FW FRTrmct; iRT: 

3RT: d UHldld: T^R\:\ TTcj ^ cKI 

cfxrMrll ^TOcf! % fW>-MIrc)M fdcTTFTfdT, 

t F^ dTT f^RTT? 3TcT: TRTT slfdkk^M <bd«ddll 3Tcft TTB 

Fr^^sffrcird fen, i mm i 

d^dl^llsfq f^in^cT $dtm^l55^- 

SRI SUBODHINI: “Association" with the noble 
persons becomes the cause for detachment . On the 
contrary, “association” with untruthful persons, causes 
"bondage”. All types of “associations” are caused, by the 
will and desire of a person’s intellect! Hence, “associa¬ 
tion", per se, can cause detachment or bondage, as per 
the nature and value of the “persons" with whom, the 

“association" is made! “Association” becomes “useless” 
with untruthful persons, as it causes “bondage”. On the 
contrary, the same factor of “association” becomes, very 
useful and valuable, when the “person” associated with, 
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is noble and saintly! These noble and saintly persons 
are able to remove the “sense of doing and doership” 

(Kriyaatwam) from the minds of the followers. Hence, 

there is no “result” to “bind” these persons, who have 

become totally detached! (i.e. no “bondage” is caused). 

In other words, the “Satsangha” cultivated with noble 

persons, originates a deep sense of detachment, which 

makes the devotee get detached, from both the “tasks and 

results” — though, he will perform his allotted duties 

perfectly! — to please the Lord! Moreover, as the saintly 

noble persons are perfect, they pass on this virtue on 

to their followers too! In this way, the devotees do their 
“actions”, in a detached way, as regards it's “results”. 

Devahooti says here, “Oh Lord! May I have only 

Satsangha?!” 

Why does she desire for such beneficial “association” 
with noble saintly Mahaatmaas? — as per the following 
verse. 

% H f^TFIFT 

% 

^ *n«hlfo TJrft % 'H:IWI 

VERSE 56 Meaning: “ If a person’s “actions” in this 
world, do not lead to “Pharma” (proper performance of 

righteous actions), nor does it lead to “detachment” 

(Vairagyam), nor even it makes him render service and 

worship to our Lord — then, this person is regarded, as 

good as dead, although he is seen, as being alive!” 

: % VrcKtffm t?cj xft 

smf qctfo, qfocrfl xr^ ^ dl^ld^+dl TT dHdfa 
tjd TJctl cf^t T3T*f, 

c?T U4>dH, Tf^RT«f df^Od 
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cTT^T W 

SRI SUBODHINI: Here, the “results” of three 
types of “actions” are being explained . An action should 
result in the origin and progress (increase) in the 

beneficial results of (1) Pharma, (2) Vairagyam (detach¬ 

ment) and (3) Bhakthi to our Lord! If a person does 
not do such actions, which would lead to these three 

“goals”, then, he is considered as “dead, while being 

alive”! The difference between a “dead” person, and the 
one, who is “alive”, is that, a person who is alive, does 
“actions”, and the “dead” one is inactive! Actions can be 
done for pleasing oneself, to please his master or to attain 
the desired objects! Actions of this nature bear “results”, 
as per it’s direction! But, any action done, which is not 
done for the sake of attaining (1) Dharma, (2) detachment 
or (3) Bhakthi to our Lord (service and worship to our 
Lord), is treated as of “a dead person, while being alive” 
— as his “life” is useless and a waste! 

Devahooti says, that she has done these types of 
actions only, so far. 

WSF cdwi TTTCRTT ^^1 

wm fenjfrT^ wzr h ■gijsjfci cremrfim'sii 

VERSE 57 Meaning: “ Certainly, Oh Lord! I have 
been cheated by the power of Maya of our Lord, in a 

very big way! Due to this, I did not desire to attain 

freedom from the “bondage” of this “Samsaara”, even 

though, 1 got the best opportunity in my life — of attaining 

a husband, who is celestial in nature and capable of 

conferring the highest “liberation”!” 

cT*JT 

t^:\ Cp^-TTT faefajenft, ■qrflS'rarfwPI 
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HI-M'MI clfydl I 3T^T«^T <^T f^TjfTFT^' 

7TX3T *raR'«l'*HRfa »T TJlJ§to, ^ Wisfam Ur=)lcf 
TTT^ItJcdHJ «F£R *hmift:, f^frF: ehldl^ncf!:l TFTM 
W^NK^Mci ^STTcn, r^TT HIdfd c^d'UK: 

’tfiQ: II<aV9II 


ffcT sfoM'Hd^tfferai’ «fl«crl^MUm<dl<*l'*l- 





SRI SUBODHINI: “I have become infatuated, through 
the power of “Maya" of our Lord. Though, I did not 
lack “discrimination” (Viveka), the power of “Maya" was 
such, that I have got “cheated”, in a very big way! From 
my “actions", done so far, 1 feel like this! Otherwise, 
knowing you, as the conferrer of even “liberation”, I did 
not seek nor attain freedom from the bondage of this 
“Samsaara”! Why did not this happen to me? You are 
the giver of liberation, because of your “Satwik” nature! 
Desires and other propensities cause bondage* and libera¬ 
tion consists in getting released from the thralldom of the 
factor of “time” (Kaala)! Hence, due to my own “blemish” 
only, I have not attained “liberation”! Added to this, is 
the most infatuating power of “Maya". Hence, only you 
can redeem me, from this Mayik bondage!” This is the 
purport and meaning. 


Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 23 of Canto 
III of Shri Maha Bhagavata Purana. 






























II ^XT: II 

II II 

II $ff3IMl4^<U|cbMr)V4MM:ll 

5ft ’MHIcM - - ^f^VIj^l'MfdcUUlHJ 

SRI BHAGAVATAM - CANTO III, 
CHAPTER 24 

'^c]f4yl ^ra4?ti 

5^UNi|MRr!4Hll 4tSIT«f rfPT e*TnfctH*ll 

xjqfseqi^ 3tT«faT ^rPT, 3T^ ^T33WTO: ^jf^RT:l 

era wHHmiqra frn^Mcw- 

KAARIKA 1 Meaning: “In this 24 th chapter, the two 
factors of “liberation” and the role of “intellect” are 
being explained . Lord Kapiladeva is Sri Hari only (our 
Lord) and His “intellect”, instructions and devotion are 

of our Lord’s “nature” only! The renunciation of the three 
types of “debts” is done for the sake of attaining 
“liberation”. This is being explained.” 

In the last chapter (23 rd ), we have seen the 
detachment and prayer of mother Devahooti. In the end, 

her “desirelessness” (i.e. she was free of all “desires”) 

was also indicated. In the first instance, it is said that, 


she did nurture the “desire” (for a son).” 
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'ScTrETI 

rH^cUp^l^d' in^ftrTT 

■^ng: VUIVhIhI^ ^cMlfcolJI&d W^ll^ll 

VERSE 1 Meaning: “Sage Maitreya said, “When the 
daughter of Manu, Devahooti, illumined with the highest 
virtues, spoke these words, infused with great detach¬ 
ment, then, the compassionate Sage Kardama remember¬ 
ing the “words” of Lord Vishnu, spoke to her, as 
follows.” 

f^r fwrqpfc 

(nf^uun -$\\ ^3T Mld^Pqfd ^d^d->H 

^PiRfd fiToJT2%PT^i qR^H viiPhhI' 

■q%TT cfTI q^rfq <<4^' q f^TrTh, 

fMcn vj,cwiWFfi 

. ‘3T«n^ WIVIchHdl’ ^ qPd^iqlc^H, qdiqft 

qqdcq®RMddl<f ||*|| 

■qt^g wi^i ■q qP^Pd, ?rqr ■q^tcj q<44dlPd 
cn ct«tt qterqqTqiqqPd- 

SRI SUBODHINI: The word “Nirveda” means 
“detachment” (Vairaagyam). Mother Devahooti had at¬ 
tained “detachment”, through a thorough enjoyment of all 
types of material pleasures! Her role, as the “wife” of 
Sage Kardama, had “ended” now. That is why, she is 
referred to, in this verse, as the daughter of Manu, and 
not as the “wife of Sage Kardama"! Sage Kardama was 
aware of the future events and hence, he is hailed here, 
as a sage (Muni). Sage Kardama began to comfort her, 
as he was a compassionate person. Mother Devahooti was 
also humble and dutiful. Of course. Sage Kardama was 
aware, that he should not tell about the secret of events. 






























































12994 


SRI SUBODHIN1 


in the future, which are “unknown", even to the 
celestials! But, mother Devahooti was detached and being 
born in an illustrious noble family, was also humble. Due 
to this. Sage Kardama spoke to her, even the most secret 
and hidden fact ! Our Lord Vishnu (of the highest purity) 
had told him that, “I will be born, as your son with 

My part (power)”. Sage Kardama remembering this, now 
spoke to mother Devahooti, A SAINT BECOMES THE 
CAUSE AND INSTRUMENT FOR “LIBERATION", 
BECAUSE OF HIS RELATIONSHIP WITH OUR LORD! 

Liberation is given by our Lord only. “If the Lord 

becomes your son, then everything, which is beneficial 

will follow automatically!" Sage Kardama comforted 
mother Devahooti, in this way, as per the following verse. 

ITT Rslc^ 

VERSE 2 Meaning: “Sage Kardama said, “Oh, 
blemish free princess! Do not grieve like this for your 
sake! The indestructible Lord Vishnu will soon come and 
adore your stomach!” (and become your “son”) 

: ITT ^frTI i 

TFJRTfr rci TIT 3TTTTTR WIcRH RJ c*T 

Hm^l-RJcITT, 3P7«IT 3T^ 1 3tfdR<d 

^frn 

3T$TT WT^T:, 3T^TTf^frT 

TT^frrfrr ^ tkt 

TO '^cdH 
’em: 1RII 
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r# TtTSR 1 ^oi|fiT^r?TfjII55F- 

SRI SUBODHINI: “Oh princess! Do not grieve, by 
telling, that your life has been wasted! You should never 
speak like this, directing your sorrow, at me (or due to 
me), or treat yourself in a self-deprecating manner! 
Whatever “actions”, which we have done together, will 
not lead to any type of destruction! If it was destructive 
in character, then, I would not have this deep sense of 
‘ detachment” (Vairaagyam) at the end of all!” Due to this 
only. Sage Kardama has addressed mother Devahooti, 
as ‘blemish free’, and as very fortunate! How? “The Lord, 
who is of the form of “Jnana” (knowledge) and who 

is the higher truth, than the “indweller” Lord (Antaryaami), 

in the heart of all “beings”, will, very soon, take birth 

as your son — even before I go away to the forest! The 

Lord, Sri Narayana is the Imperishable Brahman 

(Akshararoopa)”. If through their own volition, some 
obstructions are created by Sage Kardama and mother 
Devahooti, then, the Lord will not manifest Himself at 
all . Hence, the Lord, as per His own words, wifi manifest 

Himself. This has been determined by the Lord only, 

in this way! 

If this is so, is there any more necessity to do 
prayers, worship and keep “vows" for the sake of the 
"manifestation" of our Lord? On this, the sage said... 

to % ^to fa if to ^1 

VERSE 3 Meaning: “Oh my beloved! You have 
already observed and kept many vows. Due to this, you 

will be conferred with auspicious benefits only! Now, 

please observe self control, vows, penance and acts of 
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SRI SUBODHINI 


charity and worship and serve, with sincere devotion and 

discipline, our Lord Sri Narayana!” 

afrgsfrflrft : Wlfo y<=lcMl ■JRI 

%PM|^A|A<3mPM^l4lfa xpzR, -5PP#T =£kTTPi WRT 

ei^n^Pd, T<WlPdl W ^■RTcRT 

»TRh-r^r«I 1hH'^ u I|RhI MR*iPd, ^ WI^PMI 

*RT TcR WRI, 3TcT: WRlfl ^fotnfHI cR 

^RFd^sgsfai^ ^(feirfa cnf=r ct^ ch^Htors-qawstffin 

MlPd'tfrMdd ccRT cT#l 3R: "'TT Flfa tj^ T|fipzRtfd 

%^T55^-^' rT ^frTI 3 STWgJW^af '^cfl^'^sfq srf?R 

V* tPT W *irc|ujdVlMl:l ftTS ^IWERTKI*! W ^T*RTft 
I ^xr fwit HW<f!'A{3 

^AoAcIScMPHPdl fwri: ■RRKdl <31 ^P7; cRT W^l TI«RI 
lp:l TTT 3lftT5 dfaUlfH j^frfq ^iPOPd wM 

ebcMnlcAeb #RF ^TTS^ «HAd <3TI 3RT8IT 

31c|RIN|^ d^cMH ^7«l 'U-Udlt+H:’ ffa dlddldj ^Tt 

fnm:l WIT $rwlN'»H<t»<«IKirc|*# 3l#W:l ‘U?ft cfFT 

TPT^’ ffdl WTFf MPt^dlfd cm:3PJ#TT 

UF^I sTfWT^T ^ ^TT ‘3WT:I arris'? '-HSftfHJ ^ 

P+fArAdldP'd TPRTPl? cRT55f-|^TfxrfrTI ^TTft 

fW3T: ( 3RTl5py.SdAd TU^RTPl II? II 

cfcT: til 'Hpd^dYr’-l 1^1^1155^- 

SRI SUBODHINI: When our Lord is attained by the 
devotee, then, the various spiritual practices are seen as 

useful. When our Lord has, on His own, told them that, 

“I will come to you” — then, all the spiritual practices 

done, will enable the devotee to recognize and realize our 

Lord! They also enable the devotee, to reach and merge 










































































































Chapter 24 


12997 


with our Lord, make the Lord as ‘belonging’ to the 

devotee, and also “cause His manifestation”! Even, in this 
world, we usually extend an invitation to a guest, whom, 
we are very eager to have for dining with us i.e. we 
make him to come under our “control", and then dinner 
is partaken with him! But, if someone is not willing 
to have food with us, then, we cannot make him have 
food with us, even with thousands of ways and efforts! 

When our Lord Himself has told them that, “I will 
come to you Myself”, then also, the devotee should 

continue to do his spiritual efforts. Some of these 

spiritual practices are done for the sake of purifying the 

body. Sage Kardama now said to mother Devahooti, “You 
need not do these spiritual practices, as you have, even 
from the first instance, observed highly disciplined vows! 
You have observed the vow of chastity, at this time! The 
wealth of this vow is with you! Even after my going 
away to the forest, you will attain only auspicious 
beneficial results! (Bhadram Te). In other words, through 
my blessings only, you will attain the auspicious benefits 
of observing all types of vows, though you'may not, 
henceforth, observe the vows, so far observed, by you! 
You will be equipped with 5 spiritual endowments 
(practices), when your vows attain their fulfilled state, and 
for the sake of attaining the grace of our Lord! Sage 

Kardama lists them as, (1) Dama — conquest over one’s 

‘senses', (2) “Niyama" — all actions being done, as 

related to please our Lord, like the “bodily discipline" 

of taking bath etc. The syllable “Cha" refers to the 

previous rules of ‘Niyama’ observed by her, (3) Penance 

— such as Krichra, Chandaraayana and others, which are 

well known, (4) Charity (giving gifts) of materials, 

money etc, like gold etc. It is necessary to give away 
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such materials for the sake of our Lord’s various tasks 

and uses and (5) Giving away wealth to the needy. 

A question arises here, as to the difference between 
“Dravinadaana” (giving objects like gold etc.) and 
“Daana” (charity, in general). Both of these are beneficial 
in their own specific way! 

Our Sri Mahaprabhuji says here, that this holy treatise 

of Sri Bhagawatam is the longer version of our Lord’s 

Bhagawad Geeta! In the Geeta, our Lord has told about 

his devotee as “Prayataatmanha”. This word, which 

means “the devotee who is putting efforts'’, is containing 

the purport that, it is necessary, for an ideal devotee, to 

practice all the above 5 rules of discipline! Sense control 

is ordained by the scriptures. Keeping vows etc, pleases 

our Lord and are useful for the manifestation of our 
Lord! Our Lord has declared, in the Geeta, that, 

“sacrifice, charity and penance purify and make the 

human being sacred"! Hence, by following our Lord’s 

advice, He will become pleased with you! The word 

“Dravina” means also the “sacrifices”, which are done 

to please our Lord! Sincere devotion and disciplined 

interest are common virtues, which are necessary for all 

these types of spiritual practices . A question may arise 
as to why, all these 5 types of spiritual practices have 
to be observed, when the vows so far observed by mother 
Devahooti. would have already pleased our Lord! On this, 
it is said, that our Lord is “Ishwara" — as such He 

never remains under the control of anyone! Hence, it is 

necessary to continue to do all the spiritual practices, like 

a fulfilled Siddha (devotee, who has attained the “goal"). 

If the question is made, as to what will happen due 
to this? — the answer is given as follows. 
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TT '^TTSSTTflTrT: TTPT3F I 

#fTT % i^wfcr4^jf W^TcR: 11*11 

VERSE 4 Meaning: “ On being served and wor¬ 
shiped in this way, our Lord Sri Hari will take His 
incarnation, from your stomach, and make my fame 

spread far and wide! He will also give you instructions 

on the “knowledge of Brahman" and cut asunder the 

knots in your heart, in the form of your “ego"!" 

: TT rcJ^Pdl W 3TTCTf*TcTi5ft •<^elHRlfacT:l 

f «?fil facF^, % ^-uypsf 3T^T^, ^M!^cbl«!r, 

-^155^-3^^ ^frTI ^ 3fM:l ^ cTFT Hc<j4W 

cF«l craT53?-«r^I^n^T ffrTI 

SRlfPRSlffl I 3RTT^Tfq sf^nS sfaqfoq 
f^Ttrf^T #rTTI imi 

'H^ctlcHlIfl^ f 

SRI SUBODHINI: “1 have worshipped our pure 
Lord Sri Narayana! You, also, in the same way, worship 

and serve our Lord Sri Narayana! Our Lord Sri Narayana 

is blemish free (pure) and full of the highest auspicious 

qualities! He will spread, my opulence and fame, as being 

“born as the son of Sage Kardama”. He will also cause. 

the cutting away of the knots of your heart! “Our Lord 

is called, in this verse, as “Oundarya", to emphasize His 

virtues of blemish free nature, the highest “need’ 1 for our 

Lord’s realization, and to instill faith"! He will manifest 

from your stomach!” 

Perhaps, mother Devahooti may get a doubt, as to 
whether, our Lord will have the capacity to eradicate her 
"ignorance", after having taken birth from a lowly lady 
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SRI SUBODHINI 


like her? This possible ‘'doubt" is answered, through the 
word “Brahma Bhaavanaha" - that our Lord has the 
capacity to experience “Brahman” in Himself and He 

will enable others also to experience “Brahman"." The 

Lord, as your son, will manifest the highest truth of 

Brahman (i.e. Himself), and cut asunder the “knots" 

of your heart ". In this way, Sage Kardama gave her 
comfort and assurance. 

Sage Maitreya adds that mother Devahooti did what 
was told to her by her sage husband — as per the 
following verse. 

3ctT€TI 

VERSE 5 Meaning: “Sage Maitreya said, “Oh Sri 
Vidurji! due to her confidence and respect in her husband 
Prajaapati Kardama, mother Devahooti had full faith in 
his words of advice! She began to serve and worship 
our Lord Shri Purushothama, who is changeless, the 

Lord and the Teacher of this Universe!" 

^ winner 

3TTcTc2THI <HIMd: R^¥IHc*JK*ui 

dgl'<*4 f^«RT ^7, cFR 

3rbdo) WRTTlfd ^Id^-I'H I mil 
cKI ^McUHlPcI^jT FW- 

SRI SUBODHINI: Sage Kardama, after giving her 
the wholesome advice, began to do his meditation on 
our Lord! With deep respect and honor to the advice of 
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her Prajaapati husband, mother Devahooti, along with 
total faith, began to serve and worship our Lord Sri 
Narayana, who is pure, indweller of all beings and the 
“changeless Brahman”! (Who is worshipped by the 
followers of the path of knowledge (Jnana Maarga)) as 
the “divine form of our Lord” (Bhagawadropa)! She 
worshipped our Lord Shri Purushothama, as the “Teacher 
of this Universe” (Jagat Guru), in the way, she was told, 
by her husband, to serve and worship! This is the purport. 

It is said, now, that our Lord “manifested" Himself! 

cfofaTtrat <*i*>fuiii^ii 

VERSE 6 Meaning: “After the lapse of a long time, 
in this way, our Lord Shri Madhusoodana, taking the 

aid of the energy of Sage Kardama, manifested, from 

the stomach of mother Devahooti, like the brilliant fire 

from a piece of wood!” 

SfajailfSFfr : HWlPufdl 4^Id cFTT ^ few! rTTO 

cTFlf ffTOlT TOTtf 

: I ^TUwft^fcT 

tl ft tmftSTftBtftffiTST: Tf Tr^TS-^MTI 

^TTft 4p4W-| died I £4)4«Nd ffrTI t ^1 ft WPJ, 
3TcTf H^kKSTTsf chcfHdl4 STlft^: TiJTfTfttftwftI dtt 
Tflt yi<£dcd Vlgdl^ftcdlg-3Tfr'd ftd ^RHlffftl tfrPTlw' 

SUfttcFf, ^ W^TTSf^: TTr^Tcft 

^raftr, ^TFm ■Sfl ^ fts^wt^SSfttaRTfft 

wrft^ <4l'b u flc^ ) TbH. 11^11 

^TTcT fft wm«f — 

31c||<i|ftrillfcirtr:I TO: tcTRT dlfllftcllf dlfd 
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SRI SUBODHINI: Mother Devahooti performed her 
service and worship of our Lord for a long time and 
our Lord got manifested in her. Alternately, after staying 
for a long time “inside" her, our Lord manifested! Our 
Lord is hailed here as ‘Madhusoodana’ — the Lord,who 

closes His eyes through His “sleep of Yoga" (Yoganidra). 

He will manifest Himself now, as the “son of Kardama" 
(although He is the Lord of the Universe). He is Lord 

Sri Narayana, who is pure and the highest Lord of 

the Universe ! The Lord, with a view to protect the 
“traditional order" (Maryaada) of this world (as to how, 
the conception of a child takes place), manifested Himself 
in the energy of Sage Kardama, and later He will 
manifest Himself in the “outside”! Was this type of 
“manifestation" (birth) “natural"? i.e. as per the system 
followed by all other “humans”? Not at all! Our Lord's 
manifestation will be extraordinary and supernatural. 

How? Like the manifestation of “fire", from a piece of 

wood, or a ball of cow dung! The “fire" may be small 

or big, but, it is never “man made" (or created by a . 

human being) as.it is “self manifested" (i.e. manifested 

by itself). The fire is always present in the wood and 
gets manifested from itself (Daaruni). 

Our Lord's “manifestation” (incarnation) took place. 
With a view to make us realize His “signs and symbols” 
which are being spoken, through the following verse. Our 
Lords' “coming" was “once" — but the celebrations done 
by the celestials, through singing of “praise" and playing 
of several musical instruments, were “many" — as per 
the following two verses. 
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o^IPh wf^rfoT yniyni:i 

MiyPd cf w '5 ^tiiv9ii 

VERSE 7 Meaning: “At the most auspicious time, 
in the sky, very thick dark clouds began to play their 
musical instruments, through their “thunders”!; the groups 
of Gandharvaas began to sing! The divine “Apsaraas” 
began to dance, in a state of ecstatic bliss!” 

: oqtfcT RRTCRT ftfaWTi:, dlR'dlftl 
TFSrafg- UiqRfl TRI 3TRTTR2J 'frRf'fl TRI 

H cf«^7T?-^frT IIV9II 

41T^T?- 

SRI SUBODHINI: The thick dark clouds began to 
play their musical instruments of “thunder”! The 
Gandharvaas began to sing, and the divine “Apsaraas" 
began to dance! All these celebrations took place, by 
themselves, i.e. out of their joy and mirth — not 

prompted by anyone else! 

There was the showering of flowers too — as per 
the following verse. 

TpTTTt f^oETT: 

f^?T: *raf smrrfcr ^ tnffa ^rn^ii 

VERSE 8 Meaning: “The celestials began to shower 
the rain of flowers . On all sides, there was the spreading 
of great bliss and mirth (joy). The lakes exhibited purity 
in their waters, and the mind of each and every being, 
in the Universe, became cheerful!” 

sflfjoilfadl : Lid R Pi I 3M$d<>MI^8^-f^cZTT ffrTI 

s^diWdhd<de(Mdl^TH:l ^fefnrq M fdcbdl 3tfq (f ?fct 
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^clHI f^T: 3TWTffTT UlPuMI MHlpH ^1 

f^4y^KI3dlPb4> 3qrfir^rcb>M:, d I P< 4 Kl^ I fa^Pc( <*> I PH I Id 11 

5lWT: UHmHdMlP^fcl^HJ d <&> <{hIWR fHPd f^T:- 

SRI SUBODHINI: The flowers were “divine” in 
nature, and not made on earth ! The celestials had 
gathered to have the “Darsan” of our Lord, and they 
now, showered the flowers on our Lord! This showering 
of flowers, indicated, that they were all deeply affected 
and happy, with their love, for our Lord! The quarters, 
waters and the minds of everyone became clear and pure. 
All of these three, getting purified in this way, denote the 

intervention of the supernatural and celestial factors! The 

musical instruments, are considered as natural and physi¬ 

cal! (ie real). 

The “coming" of Lord Brahma is “celestial", and 
this is explained in three verses. 

W4dH|| tdrf^TrT^I 


VERSE 9 Meaning: “ Lord Brahma, accompanied by 
Sage Mareechi and others came there, to the hermitage 

of Sage Kardama, which was surrounded by the holy 

Saraswati river.” 


TrfTfSTdPufd 

?lNni^H,-W<4WjRr4iTbH,l 

irii 


4TTT^7T 

W 


1 cFctri feRJ ^'HIHlPcI^ ?Tr^rW- 

SRI SUBODHINI: The hermitage of Sage Kardama 
was situated on the Bindhusarovar, and it was surrounded 
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by the holy Saraswati river. Lord Brahma did not hesitate 
to come here, due to the holy nature of this place. Lord 
Brahma had “supernatural” knowledge (Swayambhoo). 
The words “sages" denote the coming along of the sages 
like Sanakaadi brothers. Sage Mareechi and others, with 
Lord Brahma. 

They did not come to have the “Darsan” of Sage 
Kardama, but they had come, after knowing, that our 
Lord had manifested Himself there! 

*PTcRT TTT (j^T Vlp'iJ 

rlrclH^Hfcl^^ ^TTrf fcHieJI^oll 

VERSE 10 Meaning: “Oh Sri Vidurji, who is the 
conqueror of all enemies! Lord Brahma, with his own 

self-evident “Jnana", (knowledge) realized that our Lord 

Shri Vishnu, who is the Lord of the Universe, who 

is birthless, and the highest Para Brahman, has taken 

His incarnation, with His most pure part of “Satwa" 

virtue, with a view to give instructions, on the “Saankhya 

system of thought”, to the Universe!" 

Sfapftfsnft : SFTSRTfafcTI T^l 

*3T5>Yh -WlYlH TTRT 'JtfVll, dH'TcT'TI, drctHlTi^ctfH 
^TfsmTWT, 5 TFri«^ wi ^rm fgrgFfi 

Mi, wfWH'cl TF3f^ ll^oli 

3TFTrq TmiPdddlPdc'-m?- 

SRI SUBODHINI: Our Lord is the highest “Para 
Brahman"! Our Lord’s auspicious part of “Satwa” 
(harmony) virtue has been used by our Lord, with the 
power of “knowledge" (Jnana), to take this incarnation, 
with a view to teach the system of “Saankhya" (where 
the “principles of truth” are indicated, through counting 
of numbers). The Lord, who is ‘birthless’, has now “come 
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down” (Avataaram) and manifested Himself . Lord Brahma, 
was aware of this “truth”, and He realized,that our Lord 
is “The Lord of Himself and is self-brilliant” (Swaraat) 

i.e. there is none else like Him, as He is the highest 

Brahman! 

Lord Brahma, having come, at first, greeted Sage 
Kardama. 

1**11 

VERSE 11 Meaning: “Lord Brahma, through his 
pure mind, approved and honored the task, which our 
Lord desired to accomplish, during this incarnation! He 
expressed cheerful joy, through all his senses, and spoke 
to Sage Kardama, the following words.” 

: Tmi^-ufafal -4|cHH cT6Rcf 

WRT fajehlfad ^ 

33^1^1 cf^RM cfvfr' 

nun 

?PT ^ *4 u M*JNIeb<uf cT^ fq^oj WT fw, 

SRI SUBODHINI: In the first instance. Lord Brahma 
approved and honored, what all have been done, with a 
pure mind, by Sage Kardama, so far! — for the sake 
of fulfilling the will and desire of our Lord! He told him, 
“whatever, you have done is right”. He also approved his 
decision to take “Sannyaasa”. He expressed his cheerful 
joy, through his senses. He now spoke to Sage Kardama, 
being extremely happy and pleased. 

Sage Kardama had, in the first instance, got 
liberated from his three “debts”! Lord Brahma, being 
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Sage Kardama’s father, now, says, that Sage Kardama 
has fulfilled, whatever was desired by him earlier. 

dgilcjMi 

T^TT ■CTiMpctlrl^rim! cbfrMrtl PiotJ<rTlc+>n: I 
^ cfTePT TTH^II^II 

VERSE 12 Meaning: “Lord Brahma said, “Dear son 
Kardama! You always give respect and regard to 
everyone! You have respected me fully, and have followed 
my order totally! Through this, your service and worship 
of me, has been accomplished, in a guileless way!” 

TJ5H:, ft WTdf^rfrT: 

<JkTTI I ¥lorftt ‘mens? 

^ 5 #, ■st ^5^%, in Hgiowi^^r fandd 
■h1<5c||, H5dl <*)^d 3TtitT dAdISS'?'— <4^ cuc+'MH) 

• 3T^T:<=b<»JI44cb' WPIH^I UH^fd 7T®TtSR 

wfcfofq 5tirnT q^rjq^n: ^kt ^ tfffpti di=Ki+< u iH, 
TPTT^fT^ Ttfn iFWf ctfFTT ^TFHRpiT 
d^=Klf<c*H15cfcWf, flN^Kcdd ^Tl T& W5^I 

U.dN<d d,<u|fiprq|$- 

SRI SUBODHINI: Lord Brahma said, “I have had 
many sons! But, you only have done my real worship 
and service (in return)! This “worship” is also done by 
you, in a guileless way! On our Lord getting pleased and 
on the rise of knowledge of the scriptures, without much 

desire, you have obeyed my “orders”, while undergoing 

great difficulties and by putting intense efforts! You have 
understood my desire (to increase the numbers of created 
beings) in the most proper way! With great respect, in 
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SRI SUBODHINI 


your mind, for my “words”, you have fulfilled the same. 
Though, you were not eager to carry on your life as 
a householder, you have respected my “words”, with your 
entire heart and fulfilled the same! In this way, you have 
“honored” and approved my “word”, in the most perfect 
manner, in the following5 ways. Viz. (1) Listening to my 
“words”. (2) Though, not having any desire, in your 
mind, becoming prepared to obey my “words” i.e. to 
fulfill them. (3) Doing the task desired by me, without 
pointing out any blame in it. (4) Treating me (Lord 
Brahma) as the greatest “benefactor”, while carrying out 
my “words”! and (5) doing the task, as desired by me 
(Lord Brahma) while thinking the same, as beneficial to 
you! 

“In fact, what you have done is the “duty”, which 
is appropriate to be done by an ideal son!” 

rtict cb|4|[ 

VERSE 13 Meaning: “The highest service, which 
an ideal son can render to his father, is to carry out the 

orders of his father, with respect, by accepting his orders 

in total obedience!” (i.e. by telling, “as per your 

orders”!) 

SflfJdlffcHl : TJrTTcRftfcTI ftmfr 

3TcT: ^ 

obcioil^l clgRFRi d'kdkPd 
TRf: TT TRTk 

dl^Phrtl^kdl hHdUlfd Wf>cil4cni dl^lRfd TTW4Tcl:l 
3HHHH cT«k ch<u|i-pi m'lRfd kkFf dddlcf 

WfWT, W4mi W: ^ dlcM4H, 11*311 


ctfi krPkrmw- 
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SRI SUBODHINI: This much service has to be 
done by ideal sons to their fathers. Any “bodily" service, 
asked for by the father, becomes “worldly and physical^ 
But, an ideal son should render “supernatural” service — 

to his father, treating him as his Guru! In other words, 

the father’s “words” must be followed totally ! If one of 
the son is not able to do this, due to lack of strength, 
then, all the sons should get together to perform the 
desired service, to their father! A son should accept, 
totally, the order of his father, by saying, “as per your 
order”! and carry out the same. With great respect, the 
words of the father should be accepted, by the mind (i.e. 
full approval) and his words should be fulfilled with 
respect! There should not be any dissenting spirit, and 
the task desired should be done, as per the will and desire 
of the father! The word “Guroh” has been used to convey 
the meaning, that a son should always think, that his 
father is blemish free! Here, the specific reference is, that 
Sage Kardama, though bereft of any desire, fulfilled all 
the tasks of Lord Brahma, as told and desired by Him! 

The “role” of his son is being told by Lord Brahma. 

! clc* TpWTT: I 
TPfiTrT -gSTT^: VII 

VERSE 14 Meaning: “Oh my son! You are a very 
disciplined and devoted one! These beautiful daughters 
of your’s will augment and progress the “creation”, in 
many ways, through their families!” (i.e. children, grand¬ 
children etc.) 

-|f^rlT ^frTI cTFT 

lfriTT?T:l fjMUIMT ^TT 311:1 3R! 'Qc* 
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SRI SUBODHINI 


'SHTTch, TJtT fpiM^chSJT <sjgji|64tRd | 

3RT: -^nf^cr d'ldj4d qffi: T 7T 11**11 

SRTRK^tjfa'R: 

SRI SUBODHINI: Sage Kardama has been praised 
by Lord Brahma as “Sabhya” — to mean, that he had, 

in him, no desire or attachment! The word “Oh my 
son!" (Vatsa) is indicative of Lord Brahma’s “regard" for 
Sage Kardama. The word “Sumadhyamaa” denotes the 
“beauty" of Sage Kardama's nine daughters and their 
virtues. It also indicates, that all of them will progress 
the “creation", through their marriage, in many ways! 
“These daughters will fulfill the needs of this Universe. 
Hence, you need not do anything more!” 

“Hence, you please give these daughters in marriage 
to the sages" — as per the next verse. 

3t(r*-Ml: ^Tt 

VERSE 15 Meaning: “ Now, as per their taste and 
attitude, please give these daughters, in marriage, to Sage 
Mareechi and other sages, today only, and spread your 
fame and name, far and wide, on this earth, through this 
action.” 

sfajsftfspft : 3Td^fi|fdl m'Mlftwr:! dyiVliH 

■sraibrJlfd ^ WWTfct^tl 3TltfrT 

fsrfW: WT:I ■quft ^ 

ctsfrfa ■q^ft Rrwnq ii^ii 

CfciHfilHWI qrfRRf HWH'qfafd dN^Pd- 

SRI SUBODHINI: Sage Mareechi was the most 
prominent among the sages. Hence, “please give your 
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daughters in marriage, as per their nature and taste, to 
these sages . The “relationship” caused by our Lord is 
always “natural” and holy. The word “Adhya” (today) 
denotes the auspicious nature of that “time”!. Though, 
their “marriage” is willed by our Lord, and hence 
natural, “there will not be anything more to be done 
by you, in the future! Even then, if you give away by 
yourself, as an act of consecration, your daughters, in 
marriage to these sages, then your “fame and name” 
(Yash) will spread, far and wide, on this earth.” 

In this way, after giving his final advice. Lord Brahma 
reveals to Sage Kardama that, “Lord Kapiladeva is our 

Lord Sri Narayana Himself.” 

SJrTHT itcft® f^JWT cbflltf 

VERSE 16 Meaning: “Oh sage! I am aware, that 
the Primordial Lord Sri Narayana, who is the treasure and 

wealth, as the “indweller” (i.e. within) in all beings, who 

is the fulfiller of the desired aspirations of everyone, has 

now taken the incarnation, in the form of Lord 

Kapiladeva, as a great sage, through his power of 

Yogamaya!” 

: *4U*nnrdl 3TF ^fcT 3TTH: 

^TTW^TT, dl^4l 

yipJHi thrift i ^ srrq 

M,d J ldl: Tpn ^tFT:I TjftftrfrT cT^FTRlcf d 

^PddH, ll^ll 

SRI SUBODHIN1: When Lord Brahma said, “I am 
aware” — this becomes the “Vedic” evidence and proof 
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SRI SUBODHINI 


of our Lord's incarnation (as Lord Brahma is “Veda 
Swaroopa"). The Primordial person Sri Narayana, has 
taken the aid of His power of Yogamaya, to fulfill His 

design and desires ! Yogamaya is the ‘power’ which has 
shown our Lord, as having taken this incarnation! The 
Lord is the treasure and wealth “within” all beings! It 
is He, who has taken this “form”, as Lord Kapiladeva! 
In this way, Lord Brahma described the virtues and 
qualities of the “son" of Sage Kardama! By describing 
Lord Kapiladeva as a “sage” (Muni), it is indicated that, 
“you need not do anything further to Lord Kapiladeva” 
(as He is a noble “sage” also). 

Our Lord's “divine form” (Swaroop) is being 
explained. 

T3T3T;| 

TRr^nT^n^5r : ii^\9ii 

VERSE 17 Meaning: “The golden locks of Lord 
Kapiladeva, his eyes, which are beautifully wide, like the 

lotus flower, his lotus feet, beautified with the signs of 

the lotus flower — all of these will manifest the virtues 

of Jnana, Vijnana and Yoga, with a view to uproot the 

latent tendencies of actions and their effects.” (i.e. to 

release the “Jeevas”, from their latent “Samskaaras”). 

: jTHfrTI TI % 5 TFPL PMH'H, 4m ^ 

5 TFT PcMH 

=h I Pd cnft 'RcffaT; ^Rn^lPcHcfclPd 

cH^WT; ^TF^rrfLt<po(ch 1 Ph cTTPl 4lj'lHId MR: 

MW<Ph^T ■3RT:, cTT ■Hpquitdlc^arfcfl 

4-H|^RHPs^dd:l WTI WJsCT 
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wgjst toi ii^ii 

i3cf c^h^ii ^Rmrwrqfii- 

SRI SUBODHINI: Lord Kapiladeva will manifest the 
factors of Jnana, Vijnana and Yoga! (knowledge, the 
“special” knowledge and Yoga ),. These words respectively 
mean, (1) the Saankhya Yoga. (2) The experiencing of the 

highest truth, along with it’s spiritual practice (Saadhan) 

and (3) the eight-fold “Yogic” way ! All the actions of this 
world, which are worldly and physical in nature, will be 
totally “uprooted”, through the “Saankhya” system of 
philosophy! The “mental” actions will be “uprooted”, 
through the spiritual experience gained. The “celestial 
actions” can be “uprooted” through the process of 
“Yoga”! In this way. Lord Kapiladeva will “teach" the 
Universe, the way to uproot all the latent tendencies and 

gross accretions, caused and arising out of the incessant 

performance of good and bad actions of the physical, 

mental and the celestial natures of all “beings”! His 

incarnation has been taken for this sake only! He will 

be the progressor and originator of these three paths of 

Jnana, Vijnana and Yoga! Our Lord will have golden locks 

of hair — thus showing, that He is an adept in the 

“Saankhya” system. The wide eyes, resembling the lotus 

flower, signifies the factor of the highest and most exalted 

spiritual experience (Anubhava). The signs and symbols 

of the lotus flower, which will be seen in the lotus like 
feet of our Lord, will signify the factor of Yoga! 

After telling like this to Sage Kardama, Lord Brahma 
gives “comfort and peace” to mother Devahooti. 

TTCT MHpcl! ft yPdfccL: 

3lfc^l-H¥W J JpST R$tc|| ITT f^ejiTKjfcTH^d|| 
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SRI SUBODHINI 


VERSE 18 Meaning: “Then, Lord Brahma spoke to 
mother Devahooti. “ Oh princess! Lord Sri Hari, who 
is the destroyer of the demon Kaitabha, has, by Himself, 

entered into your stomach! Our Lord Sri Hari, will 

remove all “doubts”, which are caused through ignorance 

(i.e. the “knots” thereof) and will roam on this earth, 

in a free and independent way.” (i.e. as per His will). 



1 ^IFTI ^T^TT^T 

WTTT: ^^1^1 I 37cT 

^ll^isfacpitefa -HVWNKch' 

Hlg'ilf^T, WWft c#£ driMk ^if fc^Rujrd 

^ WTT«fa:, 

^ ‘TO; ^Pcl^rdl cT3f wn^r^NHI^- 

SRI SUBODHINI: Through the addressal, “Oh! 

Manu's daughter!" (princess) Lord Brahma indicated, 
that there is no “blemish” for his lineage, due to the 
incarnation of our Lord, in his family. The reference 
to the “destroyer of demon Kaitabha” indicates, that the 

Lord, who will take “birth”, as the son of mother 

Devahooti, is the Lord of the Universe Himself — Lord 

Narayana — the Primordial “root cause and Purusha” for 

this Universe! (i.e. no one else) Our Lord is called as 

“Madhusoodana" to indicate His “role of the doer" 
(Kartha) i.e. action-oriented! When He performs the role 

as the giver of knowledge (Jnana), He is hailed as 

“Kaitabhaardan". Both these holy names of our Lord, 
destroy the obstructions put on the way of fulfillment 
of our Lord’s “actions” and “knowledge” (Kriyaa and 
Jnana). The “knots” caused by “ignorance”, in the hearts 
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of everyone, are not “removable”, even after hearing all 
the systems of philosophy or the scriptures. These “knots” 
of ignorance, are caused by “infatuation" (Moha). Our 
Lord will “cut away” these “knots” of ignorance and also 
propagate the real knowledge, in this world. In this way. 
He will lead an independent life of travelling throughout 
this earth! 

In reality, our Lord Kapiladeva will attain great 
spiritual glory, and also will be hailed as the highest, 
through His “supernatural” fame! The “spiritual” (as the 
highest truth “Paramaartham”) glory is being told as 
under. 

3FT 

cbftJH $rtlKsUl' 7 RTT % 

VERSE 19 Meaning: “ Our Lord Kapiladeva will be 
glorified, as the “Lord” (Swami) of all the “Siddhas” 

(realized Yogis) and will be regarded and respected as 

the greatest “teacher” of all, by all other teachers of 

“Saankhya” system! Our Lord will spread your “fame" 

in this world, far and wide! He will become famous as 

Lord Kapiladeva!” 

STftjsftfSRt : 3TO ■ftngFTUmftyT ^frTI f^T ; 

pH411-Rii 4f: ( wnsfcT fast fll^JI-4141 3 

y4d<4)l:, :1 ciieh ^ <*ip4rl 

TTfwrfrTI TnfMsfq rT cfcUvtei^Hl 
ff?T nun 

TjcFnsjra^ TTcfr ^tct 

SRI SUBODHINI: The Yogis, who have attained 
their goal, through “Yoga”, have their “controller” in the 
form of “Siddhas”!(ie their “Masters”) Those sages, 
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SRI SUBODHINI 


who are the progressors of the “Saankhya” system, are 
known as the teachers of “Saankhya” system of thought! 
All these “Siddhas" and “Saankhyaacharyas” will sing the 

praise of our Lord Sri Kapiladeva, who will have 

supernatural greatness! He will be hailed in this world, 

as Lord Kapiladeva. Through being the Lord of the 
Universe, He will spread the “fame” of mother Devahooti, 
by being called as Lord Kapila, the son of mother 
Devahooti. 

In this way, after comforting and reassuring both Sage 
Kardama and mother Devahooti, Lord Brahma, went away 
from there, for the sake of the fruition of the next event. 

tjiFrt inTT iii^n "Brarnr wr ^RfhRoii 

VERSE 20 Meaning: “Sage Maitreya said, “Oh Sri 
Vidurji! the creator of the Universe, Lord Brahma, after 
giving comfort and solace to them, went away to His 
world of Brahmaloka, having seated on his swan, and 
accompanied by Sage Naarada, the Sanakaadi brothers and 
all other sages.” 

: rrrapgrptfwi cFl3 ^*1 t-cNHIhcil 

TRT^T? rT3T5 Sj? —MPIcWiijfrl I ^ flFTRM 

chcWlHdl 

cfrmt: ^HchiRr^:w, fen# 

^wltfci^ebebdli srttst 

TRLI fel <F{; WTTORI fe«im sRFnf 

dfeni tm TpTRT cfT ffllft 

TRffe -HdldW ^PTT IRo|| 
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SRI SUBODHINI: A doubt may arise, as to why, 
Lord Brahma came there, for performing this “small’" 
task, and also went away! On this, it is said, that Lord 
Brahma is the creator of this Universe and he will 
always do such tasks, through which, the task of 

“creation” will get progressed! Hence, He came here as 

the Lord would soon manifest Himself! He went away, 
so that he can attend to his task of further creation! 
He went back, accompanied by Sanakaadi brothers and 
Sage Naarada — especially, when these sons of Lord 
Brahma, are of “no use”, during the performance of a 
marriage! (as they were celibates). 

Lord Brahma’s vehicle is the “swan”, which has 
the capacity to separate milk from water! Hence, Lord 
Brahma left Sage Mareechi and other sages there and 
came back with the rest only! Lord Brahma came back 
to his abode of ‘Brahmaloka’ — which, among the 
three “worlds”, was symbolized by “brilliance" (Tejas) 
and where, all the three “qualities”, were in proper 
balance and measure! This is told specially, as Lord 
Brahma had many such “worlds" (which are His'), where 
he did not go! In other words, he went back to 
“Sathyaloka" only — as referred to as ‘ParanT (the 
‘beyond’). 

TRTrlR^II 

VERSE 21 Meaning: “On the going away of Lord 
Brahma, Sage Kardama, as per the “order” of Lord 
Brahma, celebrated the marriage of his daughters, with 
Sage Mareechi and the other “Prajaapatis”, as per the 
Vedic rites.” 
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SRI SUBODHINI 


^TI^IRhI : TTrT ffrTI cRT: TTrTSpft Wlfa ?T?mT 
$fcT: f ^*TT 9lfMT <T*JT tsrapf, ^ 

tj^ft 5i?mr 7ir»Mi*>«Rpr WffaW'i: wi 

^cBTf *R4fd IR^II 

i 

fc|c||$HIS-uflr|i| ffrT 

SRI SUBODHINI: As inspired by Lord Brahma, 
after his departure. Sage Kardama, as per their taste and 
compatible attitude, gave each one of his 9 daughters, 
to each of the “Prajaapatis”. With a view to explain the 
exalted nature of Lord Brahma, he is hailed here as 
‘Satadhriti’ — as the one, who has, in him, the quality 
of “courage’' (Dhairyam) of 100 kinds! 

The marriage of his daughters, with Sage Mareechi 
and others, is being explained, through the following 
verses. 

TTfrf '3 JtFT sFtT% xf f^f Wt^l 
Wfrf ^ M 

3iy4ulic5<|r^ir^ W -q^rt fqrRT^I 

VERSES 22, 23 and 24 Meaning: “Sage Kardama 
gave in marriage his daughter by the name of Kala to 
Sage Mareechi; Anasooya to Sage Atri; Sraddha to Sage 
Angira; Havirbhoo to Sage Pulasthya; Sage Pulaha was 
given one of his daughters, by the name of Gati! Sage 
Kratu was given his daughter, by the name of Kriyaa, 
who was very “Saatwik”! Sage Bhrigu was married to 
daughter Khyaati; Sage Vashishta was given daughter 
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Arundhati! Daughter Saanti was given to Sage Atharvaa, 
through which the spreading of the system of conducting 
“sacrifices” (Yagna) took place! Sage Kardama treated 
these sages, with their married wives, in many 
exemplary ways of generous hospitilaty!” 

g f lfjqftpsi’ft : ^FTOTI JifdRPd R*TI TONK-qrH, 

^d'tSJd^ TT8d<Hy<^ifd<=hiI fs*»^fr! RRI didK^FIFfT 
WlfoPTOT 33fq ^^Pd, Tftff 3TTOf 

^Tf^FIFTt ^^4UidHcT^Fli ?TTfR:l ^3ft 

Wpl dld»M>fl f^frNT^Rf wfaT 

ch<iot|fHoill¥lgU|5S*-TOT fad-Md ffrtl R«TT d£iyPdMK<*cdif 

?r«n tot tot tiitot toItoik: 

TORro«i:l TpR: cFRT ‘TOT ^u|lP<fa*Mdld^P<c4rS-faytf*nf¥rri 
?f won: ^RTOcn^rr^n troi? $dd-d:i m: ■wd^r^i*? 
TIFr^-fTO^^TprfrTI TTOTOT 3Tfa % 3JTRT ff?T 

+KUI^ WjfleM-t ^upidld<Mct. H ^ H H II 

SRI SUBODHINI: The names of Sage Kardama s 
two daughters were Havirbhoo and Gath The word 
“appropriate” (Yukthaam) is used here to indicate, that 
both Sage Pulaha and Pulasthya were of the nature 
of “Raakshasaas”. Hence, they were given “wives” 
appropriate to their “nature”! Another daughter’s name 
was “Kriya”. Though Sage Kratu deserved to marry a girl 
with the name of “Kakshinaa", the girl by the name of 
“Kriyaa”, who also was “deserving”, was given in 
marriage, to this sage. Sage Atharvaa, is a celestial deity, 
who is proud of his Vedic learining! Both, sages 
Atharvaa and Angira were also votaries of “Brahman”. 
Hence, Sage Atharvaa got married to “Saanthi” (peace). 
Sage Atharvaa was also the son of Lord Brahma. Being 
the votary of “Brahman", we should not presume, that 
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Sage Atharvaa was eager to follow the path of 
renunciation, and what was the purpose of this marriage! 
This possible ‘doubt’ is answered, in this verse, by 
specifying, that he will attend to both the tasks viz. 
being a votary of “Brahman” (who will propagate this) 
and he also knew the need to perform “sacrifices”. 
In this way, this sage will further the cause and spread 
the system of “sacrifices”, along with his wife “Saanthi” 
i.e. with great “peace”! 

Sage Kardama is said here to have pleased and 
made happy, all the sages, with the gifts of golden 
articles (for ornamentations), as they were all exalted 
Brahmins! He treated them with great respect and honor, 
as his daughters also were loving, and ideal and chaste 
wives, to the sages! 

rfcTFcT 55TTO: 8 TtT: ! fW5ZT rT^I 

VERSE 25 Meaning: “Oh Sri Vidurji! after com¬ 
pleting the “marriage” in this way, all these sages, went 
back, greatly pleased, to their respective hermitages, after 
taking leave of Sage Kardama.” 

: TTrT slfrTI bcj H-ds^R:, 

cFTCJ ■gfg fddMd: 

WTT (^RNdl:, rTff ^ W&F fd*TrFT:, T^TT ^MU^H 

ttRt yifdyd iRmi 

l(dAfed>' TTcf CT3RT ■gf^TTF I ^ M R^-l HI P-d —TT 

TjIddluffBcdlRdll 

SRI SUBODHINI: These sages were the “seers of 
sacred chanting” (Manthraa Drashta). They had realized 
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the “supernatural" design and meaning of their marriage. 
Eager to progress the task of creation, further, they took 
leave of Sage Kardama by telling, “we are returning to 
our places”. They came back very pleased to their 
respective hermitages! 

[NOTES: The word “Kritadaara” (having made them 
“wives”) has been used here, in this verse. What is 
said here is, that these sages, who were the seers of 
“sacred chanting”, blessed their wives, with the virtue 
of “Daaratwam” i.e. the duties pertaining to a chaste wife! 
Hence, this reference does not mean any division between 
their nature of being “wives”, and their “duties, as 
wives”. Both are one and the same.] 

After finishing the description of these “worldly” 

duties of the sage, up to the end of this chapter, the 

* 

“liberation” attained by Sage Kardama is being explained. 

3fT?T < *FTcTcTt cTSEclT d^dMI^flHd: I 

||1> II 

WRT ^TT, Tgr=fT, fH4HKK\ dldfafa ^ 

^ yfdMPdHI^— 

KAARIKA 1 Meaning: “On getting the “order” of 
our Lord, following our Lord’s “order”, when a devotee 

gives up everything, and goes away alone (roams about), 

or lives like this, then, “liberation” takes place.” (for 

this devotee). 

It is a “rule”, that a devotee should, at first, 

realizing the glory of our Lord, should “pray” only for 

singing His “praise”! Following this “rule”. Sage 

Kardama, in the first instance, got the “Jnana” (knowl¬ 

edge) about our Lord. With a view to tell this, through 
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the next verse, Sage Kardama is told to have praised our 

Lord Kapiladeva, after doing his prostrations. 

IT -^locidluf 

fafarh yU|U| THTWiTTIR^II 

VERSE 26 Meaning: “ Sage Kardama saw and 
knew, that only our Lord Sri Hari, who is the highest 

Lord of all the celestial deities, had taken this incarnation. 

as his son! Hence, he came to our Lord, alone, and 

caught hold of our Lord’s lotus like feet, in total 

prostration, and began to sing our Lord’s “praise” in 

the following way!” 

: TT ^TTS^cThjffqfrTI f^TT 

W ^TTF:, cr«TT WW: ^fq^T ^fcT; 3T^T®TT 

'HJM&ldlccdcfl fctcpjrN <c|1t|h ^ % 

WH Tfpf 3T#r1HII sJUT5fq ^cf, cf«TT STTcBTI 

3Trfr MR^MI^TT^T«f ^TFrf^TTS 

fclfclrh 7 Tr^TT, ^ PJgT, 

yuiui, ■qiTcnftfo fqfSfoT, cnWT*JTOrT IR^II 

SRI SUBODHINI: The word “Triyuga” (three 
“Yugas”) means, that our Lord’s “virtue and nature” is 
that of “sacrifices” (Yagnaatmak) e.g. like in the begin¬ 
ning of creation, our Lord had taken the incarnation of 
Sri Varaaha (boar), as the power of “action” (Kriyaatma), 
now, our Lord has taken the incarnation as the “power 
of knowledge” (Jnaanaatma)! If this was not so, there 
would not be an end to this “creation”, as it is a 

“Leela” (play) of our Lord! Lord Vishnu (our Lord) 

is called as the highest Lord of all celestial deities, in 

this “Vedic” path! Lord Brahma and the “Aatma”, are 
also celestial deities! (i.e. divine in nature). With a view, 
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not to disturb the neighboring sages (as they should also 
know) and to avoid sorrow to his wife Devahooti, Sage 
Kardama comes alone to our Lord . He caught hold of 
our Lord's lotus like feet, in total prostration, and began 

to sing the “praise” of our Lord, realizing that Lord 

Kapiladeva (his son) was none other than the Lord of 

this Universe, Himself! 

! MIMtsMUMHI’ *cUh^:I 

cbl<}H 11 ^9RfT:IR'9ll 

VERSE 27 Meaning: “Alas! due to one's own 
“sins”, the human beings suffer various types of sorrow, 

in this misery infested “Samsaara”! (of life and death in 

this world). Even the celestial deities get pleased with 

these humans, only after the lapse of considerable time!” 

: 3T^t ffiri *HleK<3fdn! ^ 

c!TfWlfaT3Rfl <H=Rc|HI ^RT^l %P|cKc|^cfi:l 

TOK5fq smfsfccT, feRJ <^R3 ^f?T 

WIT TOR:l ^ ^ WTT TOR:, fapg 

■RFcfT ^rTT: q|pr^ ^ 

fT-RtR>qiqT5)Hlrf 3TOK STTcPFZRR: IRV9II 

^RT: cpnftl cRTTS^- 

SRI SUBODHINI: Sage Kardama had clearly 
realized, that the advent of the Lord of the Universe 
Himself, at his home, was not due to his virtues or 
qualities (i.e. deserving nature) — especially when he 
knew, that he has not done anything exemplary, to deserve 
this advent of the Lord Himself! Our Lord’s incarnation 
takes place, only when all the celestials become pleased 

and compassionate — as these celestial deities are the 
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SRI SUBODHINI 


“parts and limbs' 1 of our Lord! Sage Kardama also had 

realized, that his virtues and actions were not enough 

to bring down the compassion of the celestial deities! 

The celestial deities, it is said, become compassionate, on 

seeing the misery and sorrow of the “humans” (i.e. for 

a long time) — as these “humans” become pitiable and 

lowly! 

The scriptures, however, say, that the celestial deities 
do not become “compassionate” (Daya) on getting 
pleased! Instead, they get pleased only through “actions” 
(Karma). Hence, Sage Kardama expresses “surprise” 
(Aho!) at this! The scriptures are clear, that a person has 
to undergo the results of one’s own “actions of sin”, 

and none else can be substituted for this ! When these 
“sinners" get affected by these sins, then, after a lapse 
of much time, the celestial deities get pleased with these 
suffering “humans”. This is what is emphatically stated. 
The celestial deities are “Saatwik” by nature, and instead 
of ignoring these sinful “humans”, they show compassion 
and redeem them! 

Why is this so rare?, although this action has been 
told to be the result of the grace of celestial deities! — 
as per the following verse. 

<U<<4<4JR4 II 

VERSE 28 Meaning: “ But, the Yogis, through their 
spiritual discipline, practices over countless births, attain 

the state of Samaadhi, which is permanent and deter¬ 

mined. Through this “state”, they put efforts to get the 
“Darsan” of our Lord, while being alone!” 

: ^4^fa I 
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TOSrKSlftT, cRT f^rf qqfal <KT < *FF4fo f^SJT ^FRl, ^ g 

SRTdtfd, tRI f¥ qi*T 4^14^1 

V: TFTOlfa:, qg P^H'lPtHII VJ^IHlAPbcjfd W^TT, d^pRcl^R, 
ftsfa' *$r<dH, IRCII 

cTff qT5q *f ^fcMd)c4l¥l£dlS3?- 

SRI SUBODHINI: The Yogic practices of these 
Yogis become “ripened”, after they have disciplined 

themselves, in many births! Their mind gets purified and 

clean in this process. Due to this purity in their mind, 

they get a desire to have the “Darsan” of our Lord. But 

they do not attain His “Darsan” at all! This is due to 

the fact, that our Lord’s “Darsan’ 1 is very difficult to 

be attained to! But, if such a “rare” Lord, comes to one’s 

home, on his own volition and desire, then, how can 

this most exalted “luck and fortune”, be explained or 

described, by anyone?! The Yogis attain “Samaadhi” 
(oneness of mind and merger in one’s “Aatma") after 
having firmly established in the path of total renunciation. 
(Sannyaasa) Through this reference, the fearlessness and 
courage of these Yogis are indicated. The^ivine Presence 
of our Lord's “form” gets manifested, in the heart of 

these Yogis, through their one-pointed devotion. This 

divine Presence of our Lord is indicated, here, through 

the word “Yatpadam” (our Lord’s holy feet or status). 

A doubt may arise, that our Lord’s response may 
not happen! This “doubt” is removed, through the 
following verse. 

TT TTcT ^J|c|H£| c(J|U|M| H:l 

^1# illUJ|U|| ZT: W=TT xr$tTTfopjT:||^n 
VERSE 29 Meaning: “Our Lord only always pro- 
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SRI SUBODHINI 


tects His devotees! He blesses His devotees, even though 

He is ignored by all of us, who are attached to the 

pleasures of senses and the objects! Our Lord is so very 

compassionate, that He ignores our offences and mistakes! 

Due to this, today, the Lord of the Universe, has 

manifested Himself, at our home!” 

: 77 TT^ftTI 37 TTcfTyq W7RJ Wlj'HMct 

^ ^«7WTFPTf 77^37 

yiujbdcidR'^rd? R ft ^TfWTsf ^5fq Rmfoi 37 ft 37^cff 
HHMNH,, 3R7 37T^-37U tt trRWnrrT^Tl ^cT: '’fcfrfo wfc] 
ft*7cn, 37^^' ^TlcPfl 3777 77=1 UTW^TT Tin77:l 
ch^lRl^ldl, TPTTRcfct, RTT^ ^ft <717*77 TT^ilcMdn^fMfd 
3T3 77*77 T^TT R^MlMUl ^ftl 77^7 

3737:, ^Rf qftFTTTif^qTlI fwfr RTrT ^frT 3^PTT 37 tWRT 
37^7 tfmuf ilfMIrl IR<*|| 

ft^, w %: W7 77*f=7 ^'NglcWRird ‘37277^ Wl'VIckH^l’ 
^f77 c||cH7K<dd>} ^77F- 

SRI SUBODHINI: Sage Kardama had realized, that 
Lord Kapiladeva was our Lord Sri Narayana only. This 

“truth” was realized by him, through the words of Lord 

Brahma, his own experience and also through our Lord’s 

own “words”! A doubt may arise, as to how, the highest 

Lord Sri Purushothama, would condescend to come 
down, as an incarnation, among the common “village 

folk”, ignoring the “result” which would result, in coming 

down, to such a low level, from the highest exalted 

status! This question/doubt cannot be answered, even by 

the Vedas! Our Lord is the highest and worthy of great 

respect and honor! Hence, this “doubt” about his “coming 

down”, to such a lower level (of taking birth among the 

village folk) is removed by telling that, “Up to now, our 
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Lord had kept His “orderly” status (Maryaada). Today 

only, the Lord broke up this “order” of His status, and 

He has come to take birth, in the home of the village 

folk ! The plural word of “homes’' (Gruheshu) is used 
to indicate that OUR LORD DOES TAKE BIRTH IN 
THE HOMES OF VILLAGE FOLK, AS A SON, AS 
SOMEONE’S BROTHER. AS BROTHER- IN-LAW OR 
EVEN AS AN UNCLE! Why did the Lord do like this 
today? This is answered by telling, that OUR LORD IS 
KEEN TO PROTECT AND PROGRESS HIS DEVO¬ 
TEES! In the first instance, our Lord always keeps His 
vision of equanimity. But, on the origination of the path 

of Bhakthi (devotion), our Lord does get “disturbed” — 

that He is eager to love and protect His devotees! 

Like the “Vedas” are considered as “evidence”, our 
Lord’s “words” are also considered as .“evidence”. Our 
Lord had told, earlier, that, “I will take an incarnation 
in your place, with my “parts and powers”. On this, it 
is told, as under. 

fctW dlcKIHrl ch^HctdWofH Tf Tp>l 

r^cbl^JIcII^^Ff 'JTrFTRT URcTsNtll^oll 

VERSE 30 Meaning: “Oh Lord! You always are 
eager to increase and progress the honor and respect of 

your devotees! For the sake of making your words come 

true, and for the sake of instructing everyone on the 

system of Saankhya Yoga only, You have taken this 

incarnation, by coming to my home!” 

: Tetter cdewfardl dHyxiuuiiafy 

TOi ■RH ^ 3 ij#5 <4rTl uiTRrl, R ^ 

T=TRF3r cTT, <+>K u II'tAu| 3ft ||^o|| 


cr«rrfte 3ft*n=i: epsT wra3? ftteitew- 
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SRI SUBODHINI 


SRI SUBODHINI: “Oh Lord! You have taken this 
incarnation for the sake of spreading “Jnana” (knowl¬ 

edge), and for the progress and increase of the respect, 
honor and fame of your devotees. You have given up 
manifesting yourself from wood, trees etc. and have taken 
incarnation, in my home! You have not taken this 
incarnation, due to my deserving luck or fortune! 

(Bhaagyam) or through any other reason, pertaining to 

me!” 

A doubt arises, as to how, this “attitude of being 
lowly”, on the part of our Lord, is appropriate! On this, 
it is said, as follows. 

VERSE 31 Meaning: “Oh Lord! You are without, 
in your essential divine nature, a “physical” (nature) form! 

You have now, the supernatural “form” with 4 arms and 

others! This form is indeed appropriate to You! But, 

Oh Lord! Your “human like” form is held, as very dear 

and pleasing, by your ardent loving devotees! Hence, these 

“human forms” are also liked by your “devotees, and by 

You”!” 

sffajcitfSFTt : R ^TT5R 

-JITft RT 'TOFRT TNrB IfdMdlsfq RWTM 
■q^l dl'^'NISSH'^H'Mlld -•Ml ft I t Wtf^SfRMlftl, RftRFft, RTfa 
^ Hll^fdfd cTlftr ^ RWlsfNMlftll RSIT ^ Rift 

Miftn ^-ddiwift wml M swi Rift Raicf 

IfdWW ftqsra 3PR8JTRH TORT ^ 
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113*11 

TJcf WT^TcTR ^qsfci-n cf HH^Pd- 

SRI SUBODHINI: It is not appropriate, for our 
Lord, at any time, to nurture, an attitude of being 
“lowly”! (Heenabhaava) “But now, Oh Lord! You have 
not taken upon yourself, this attitude of being lowlyL 
Our Sri Mahaprabhuji says here, that only two “forms” 

for our Lord, are appropriate. (1) The “blissful” form 

as described and made famous in the Vedas and (2) those 

“forms”, which are liked by the devotees! DESPITE 

THESE, OUR LORD, IN ESSENCE, IS FORMLESS 

ONLY! “Oh Lord! The “blissful” (Aanandamaya) form 

only is appropriate for You! The “human” form is also 

appropriate for You!” The Vedas have described the 

various “forms” of our Lord and those,, which have been 

created by Him! All these are appropriate! Our Lord has 

also manifested in various forms, as per the desires of 

His devotees. These “forms” are also appropriate, to our 

Lord. This is due to the fact that our Lord has used 
the same “material”, under both of His manifestations!” 

“Now, Oh Lord! You have manifested yourself, in 
this “form”, which is supernatural! — though for the 
devotees. You are always of the form of “bliss” only!” 
If this is not so, the devotees will not get loving liking 

or taste for our Lord’s form, as He, He is always 

“blissful”! 

In this way, after emphasizing the “truth”, that Lord 
Kapiladeva was the incarnation of our Lord Sri Narayana, 
Sage Kardama is prostrating to our Lord. 

Wltll^ll 
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SRI SUBODHINI 


VERSE 32 Meaning: “ Oh Lord! Your holy feet, 
is always honored and prostrated to by noble saints, who 

are desirous to know and realize the spiritual principles! 

You are total and full with your 6 opulences of Aishwaryam 

(opulence), Vairaagyam (renunciation — detachment), 

Yash (fame), Jnana (knowledge), Veeryam (power) and 

Shree (wealth — Goddess Laxmiji). I have surrendered 

to You!” 

sfftjsrtfsrrr : rifafai ttof m 

rTrt? 

hKMIb ^Tl wft Btef:, cl^n, TTlsft *|R 
3Tcft3fMc||^|^U|HrV|c)Ki|V4 qgfrfo ■cR0|41dH,l T^fpF ^ 
TFTK^ fecftrW-^^frTI ^un:, cm) ch 

4ujrMoM«f:l % cFferaFT^fcT, 

3TrTt , »TTOT%tfpFTSfafa TTcZt: 113311 

^Tn^T: '■bdUISPFcc? 

SRI SUBODHINI: “Oh Lord! You are the bestower 
of both the results — here and hereafter! Hence, I am 

taking refuge in You! The result of “liberation”, is also 

conferred by You — as your holy feet are sought after 

and prostrated to, by noble saints, at all times, as they 

are desirous of attaining true knowledge about the 

spiritual principles! Through “Jnana” (knowledge), a 
devotee attains liberation. This “knowledge” is attained 
through the Guru,who blesses his disciple, with this 
“Jnana”, on being served appropriately! “ Due to this. Oh 
Lord! your holy feet is appropriate to be served and 

worshipped. Even “worldly” benefits also are secured 

from you only!” Our Lord has 6 ‘opulences’ (virtues), 
like Aishwaryam (opulence) and others. “ Oh Lord! You 
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are full and total, with all these 6 qualities. Due to this, 

whosover asks or requests You, all these, You are always 

kind to bless them with all these results!” Anyone can 
give only to another, what he has with him! However 
great a person be, he cannot give something, which he 
does not have ! Hence, even for attaining “worldly” 
benefits, we should serve and worship our Lord only! 

Our Lord is both (1) the “result” itself and (2) the 

“giver” of “result" too! After explaining this, with a 

view to describe the “Brahman” nature of our Lord, our 

Lord’s divine nature of having become “all the forms”, 

is being described. 

trr wpt 

VERSE 33 Meaning: “ Oh Lord! You are the highest 
Para Brahman! All the powers of this universe, are under 

Your control! The spiritual principles of Prakruti (nature), 

Purusha (Primordial person), Mahat Tatwam (great 

principle),Kaala (time), the three fold ego, the Loka 

Paalas (the protectors of this Universe) and all the worlds 

— all these, Oh Lord! are Your “forms” only. In other 

words, it is You, who has manifested as these forms! 

You are the omniscient Paramaatma! It is You, who also 

merges back in Yourself, through your conscious power, 

this entire universe! Hence, You continue to remain 

“beyond” all these also! I am prostrating and taking 

refuge in You!” 

: MtTMfdi qjflpri wai cnft ^#4 

Wfftl:; ^NRKpTCRIT; 

TpT:; qTTHt chfa4sdl5f*TRFft, ^41rM=hl ^T; 

njcjdf^K:; c^lchnirti: ^T:l bq 
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I 3^cT: ft«RT:, "3c*raT 

^PTWt ^TPTI ^HVlTt^lS-afcqfTiH^ 3cqfo:, ST^T^U g 3J^BT:I 
TRl^ f^PTW^ cbfMd "3tf^ cT«ITc^ 

WTS^Hr^^^rirFRTfrTI cTP7 il 

■q^' TJr^T f^ITWBT?- 

SRI SUBODHINI: “I am surrendering to our Lord 
Kapiladeva, who has become all the “forms” of this 

Universe! (Sarvaroopam)” Here, Sage Kardama is “count¬ 
ing" all these different “forms”. The highest truth 
(Param), the Imperishable Brahman (Akshara), the 
“Prakruti" (Primordial nature), the Purusha (Primordial 
Person) i.e. the presiding deity of this ‘Prakruti’; the 
"Mahat Tatwam" (great principle - the most important 
"son”); time (Kaala — who changes everything, through 
the three qualities); “Kavihi” - i.e. Lord Brahma, who 
is the presiding deity of the ‘great principle’; the three 
fold "ego”; all the celestial deities and all others! In this 
way, Sage Kardama says, that Lord Kapiladeva is the 
Lord, who has caused the creation of all these! Later, 
through the reference, to his own “experience” of the 

"Aatma", the sage speaks of our Lord, as the “task” 

also i.e. He is not only the ‘cause’, but He has become 

the “task" too! The Lord also makes the entire Universe, 

merge back, in Himself, after it’s dissolution! Thus, the 

Lord creates, makes it remain and destroys this Universe 

by Himself only! Both the origination of creation and 

i t's destruction are referred to here. Lord Kapiladeva has 

become this Universe. How can this both happen? On 

getting this doubt, it is said, that Lord Kapiladeva 

is omnipotent (Swachchanda Sakthi) in a free and 

independent way, that, His powers function, as per His 

desire, will and direction! The Vedas say, that the Lord 
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created this Universe, after doing “penance” (of “Jnana”). 

In this way, after prostrating to and praising our 
Lord, Sage Kardama now speaks about his own 
“desire” : ' 

3TT TjfcT WHT <c|4Ue|<Muf I 

VERSE 34 Meaning: “Oh Lord! I have become, 
through your grace, free of all the three “debts”! All my 

desires have become totally fulfilled! Now, I desire to take 

up “Sannyaasa”, and roam everywhere, thinking of You, 

bereft of sorrow of any type! You, Oh Lord! are the 

“Swami” (Lord) of everyone! Hence, I am seeking your 

“order and consent”, for my proposed action!” (of taking 

up “Sannyaasa”). 

: 3TT ffal WIT Rftf cRTRTfRR^ 

' TR\ 3TT 3RR:, iffW UHfd4£4ch:i Rfktl JJ4W41 fWP 
Rf JI-doAirMfclI 3Tf*m«T: 'W&WRcfRfl, Wf WRIS 4^0-41 
Tf^ri R=RR TTspsfRcFRRfl RRlfjRTTR ft, 

R^T: ’ $c4lRl d<wil@ ffrTI 

3tddW^lfRTTfd W<4A<4 RcTTft 5feU||fH RFTI ; 

^RUiUdehlMl^fq RM:I RRt ^MdHIrAfd 

^chlHHI5Ut| r t|cbTqAc( ^TTcTTI 3RT: FTlfacFR c^fR w4, 
3teUNiim|ob<U| cpc^T, ^ufcblHl RjRT dSlPcKSH, 

TFRRRKRt^, $S<HW|RsRT:I ■qTRFRt Wfatt 

^ftcRT: ^fRR rcrf WRf ’olRbAl 

SjfdMlrltRI, RcT: #4R^rlM:l 'IdSiU^I^ RT5RR =hci<>4HJ 
?TH ^imsfq R^«TT R fofrl:, RRRT Wt R 

4ldrHr4W4dA-4rqRiTt)H. 113*11 













































































13034 


SRI SUBODHINI 


^PT=rF^ 'Wlc|dK«41«IHH^ f^C^I Ml<+, Au| ^ 
'JlHIdUd cf 37I3T WJfo 

SRI SUBODHINI: Due to Lord Brahma’s “order”. 
Sage Kardama was made, as one of the 9 “Prajaapatis” 
(for the creation and progress of “beings”). Sage 
Kardama calls our Lord also as a “Prajaapati” meaning 
the Lord (Swami) of all “beings”! “ Oh Lord Kapiladeva! 
You are the “Lord” of everyone. Hence, I am desirous 
of seeking your “order”!” A person is. supposed to 
“renounce” only after getting his son’s (our Lord’s) 
“orders or permission”! 

Sage Kardama further says, “Oh Lord! because 

of your taking “birth” in my home, I have been freed 

from the three “debts” i.e. they have left me, by 

themselves! Due to You, all my desires also have been 

totally fulfilled.” Hence, our Lord, who is the “Aatma” 
of everyone, has become his son. Due to this, his desire 
for a “son”, has taken the form of his desire to attain 
his “Aatmaa” (our Lord) only! Sage Kardama said, “I 
will now give You, my status as a “Prajaapati” (and 
it’s “authority”)! As I am already freed from my three 
“debts”, I will desire only to attain the total knowledge 
of “Brahman”! For this sake, now, I will take up the 
path of ‘Sannyaasa’! I will observe, the discipline of a 
‘Paramahamsa’, till this body of mine falls down! I 

will roam everywhere, by doing meditation, on your most 

beautiful form as the total Sri Purushothama!” A Yogi, 
who has no sorrow, surrenders his “body” totally to our 

Lord, as there is no “duty” for him, remaining to be 

fulfilled, as he has no sorrow of any type in his mind! 

FROM THIS, IT BECOMES CLEAR,THAT IF “SOR¬ 
ROW” CONTINUES TO REMAIN, AFTER ATTAIN- 
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ING “JNANA”, (I.E. IT DOES NOT GET DE¬ 
STROYED TOTALLY), THEN, IT IS SAID, THAT 
THIS PERSON HAS NOT ATTAIED TOTAL “JNANA”! 
(I.E. HIS “JNANA” IS PARTIAL AND DEFECTIVE). 

When Sage Kardama prayed to our Lord, for this 
“order” of our Lord, our Lord realized, that the sage has 
not understood the main purpose of His incarnation. 
Hence, out of His compassion, our Lord explains the 
main purpose of His incarnation and gives him also. His 
“order and permission” — in the ensuing 6 verses. 

srHuidi-jctMl 

TTOT "SrtrF % MW M ! cdl Pchc& | 

3T2TT^3Tf% TRTT ^ll^ll 

VERSE 35 Meaning: “Our Lord Kapiladeva told, 
"Oh, truthful divine sage! Oh great Muni ! My words 
only are the proof and evidence, for all types of 

“actions” to be performed, under the “worldly” and the 

“Vedic" systems! Hence, I had told you earlier that, “I 

will take “birth” in your home” — to make' My words 

come true only, I have, now, taken this incarnation.” 

SfajsrtfSRt : trfa wft faOTS: ^f?T ctrjr WdlddW 

W ^5-?^ dddfcdl, 

^ ^211 TR3 31 direct, difch'cfi cfTI diPh<P dll 

3T^ 33TgtTT ^ ^ 3TcT: d I <=Kt y 1HI ^ R-| ^ sflTST 

d oM Pd R tH 4 J W 3 fq 

cKRt-MdlidHlidl 4<dMpM(dl ‘3TSJTF 

4dl'yi<*ddl’ ^fcTI <jwf d^dAdl TfT ^frT 

ii^ii 
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SRI SUBODHINI 


*jcrfoA3fii ckt? 

SRI SUBODHINI: The Lord said, “You should have 
firm and total faith in Me !” With a view to point this 
out, our Lord speaks of the truthful nature of His 
words! In other words, “beneficial results” will follow as 
per the “words” of our Lord only! i.e. the devotee will 
get faith in our Lord’s “words”! The addressal as ‘Sathya’ 
means, “Oh truthful divine sage”! “I have already told 
you, that I have created this Universe, and I am it’s 

protector also! In this, My words and the Vedas are the 

evidence and proof!” 

If these words are taken as “Sathya Loukike”, then 

it would mean that, “I am the basis of the supernatural 

truths, of all worldly truths or about this truthful world!” 

Through this, the Lord has told, that this is not the 

evidence for the demons (Asuraas ) ie the “demonic” 
persons, do not accept this Truth! 

“ Oh sage! (Mune), I have taken “birth”, with a view 

to make my “words” come true, although I am separate 

and different from the gross “Jeevas and their bodies”! 

(Mayaajani). I had told you, earlier, (i.e. my promise to 
you) that “I will take birth in your home, along with 
“my divine parts and powers”. Today, I have taken this 
“birth”, for your sake! This is the truth!” (“TUBHYAM" 
AND “RITAM” (truth)). The addressal as ‘Mune’ (sage) 
is to indicate that, “You are aware of the earlier event 
and also about the present event”. 

“The purpose of My “birth” also is, as per, what 
1 have said earlier!” The Lord speaks of these in 2 verses. 

yHIsAlHTS drcfHT 11?-^ II 
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VERSE 36 Meaning: “In this world, this “birth” 
of mine, has been taken by Me, only for the sake 

of the sages, who are eager to attain liberation, from 

the bondage of their “bodies", through their “Darsan" 

of the “Aatma”! I have come, in this Incarnation, to 

describe to them, the useful ways, nature and type of 

principles, which would enable them, to get this 

“Darsan” of the “Aatma” (i.e. My realization).” 

: TJTT^T ffrTI t TtrT^jRT ^IVMI^^OTITT^l 
37RR: d'dldlcdl, d<kHH HlVI^fd I 3Td 

T^'lWI^rshfH^d: TUftR 3^TCT*f FrdHT WTR TTTSTKft 

ft 3Tc*T^TrafWlf: 

WwJl, d f¥ idfdlkdl fast fatfh^lT: 

^MT^r?lKq:l m fat d'fcTHl ifatsdH 
FWSfa ydM-WIAIdyfal PdPdd WklHll 31kMdlHI«f drdHHpM 
. WTH 'd)doi)H, 3T^T?TT ■^Tf# fafal 3TT?rjT d tfal ffafaFqfafal 

d 3t£4kHdHyPd41'<«&%PdPd0q:, Pc^HI-} ft 

d ft T^rdTctfa STT<|7T dJKpH«sfPddHkHdH 

d^mPidTTgKI ^kdtfldisffaft drdPdd:! FFTfaFcRT 3TTc*^THTs|- 

fac^lfal fat wfafa^jfa 

ddPdtfa dT55?T|tfa:l fat tdlddPdd- tTWWfRT'^Tm ^ 
t=FcTHJ 3fdfdl<|S1^4rdddddw0c4ddlFJU|<^ ^T: ^PJ- 
TTlfarnsScHpcMlO 'HPd'^dtfd d ffaf^JFWfl 3TrT ^ 
yfasdHHkddt'} ■H J -HdHJ dFlkifafa: Pd!lPdH£l'd 113^ 11 

fafat yWsdHHIigftt tc^dfaHI 3T?T WWTcf 

tddddhHcdWgdlSSF- 

SRI SUBODHINI: “ I have taken this “birth” for 
the sake of those, who are desirous of attaining 
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SRI SUBODHINI 


"liberatio n” from their "blemishful desires and bond- 

-—■■ - --- ■ ■ - ■ - - - V _. 

ages”! The word “Aasaya” means the “body of the Jeeva” 
and it’s desires ! If this body is full of ‘blemish', then 
it is capable of destroying the “Aatma"! Those, who 

desire to attain liberation form this body and it’s bondage, 

will be required to understand the spiritual principles! In 

this world, we are able to get the total description of 
the “seen” objects, which are different from each other 
(e.g. like the trees etc.). We are able to say, that this 
“tree" is crooked or hollow! Hence, is it not necessary 
to realize and understand also, the full knowledge of all 
factors like time, space and other spiritual principles,, 
which have got mixed up with each other, to make up 
this Universe (and beyond)? Moreover, the knowledge 
about these principles are also not known through our 
“senses”! Hence, it becomes necessary, for our Lord, to 
“count” these “principles”, and also “name” them, so 

that everyone will be able to understand their qualities 

and nature! The main purpose and result of this, is the 

goal of “Darsan” of one’s “Aatma”! In other words, we 

should count and understand these spiritual principles, 

only for the sake of the “Darsan” of the "Aatma”! If 

this is not the goal, then the “Aatma”, which is in 

bondage with the ‘body*, will never be able to realize it's 

“different” status from the body! 

Some doubts arise here. The Vedas have already 
established the system of "one Aatma, and it’s knowl¬ 
edge” (YEKAATMAJNANA). Any type of “Jnana”, 
which is described, as different from the Vedas, will be 
considered as “opposing” to it! The “Saankhya” system 
will be useful, only when there is this difference between 
the “Aatma” and the “body” is experienced! Moreover, 
till a person gets the determined knowledge, about the 
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nature of this Universe, he cannot use it, for the sake 
of attaining the knowledge about the “Aatma"! As per the 
Vedic saying, it has been declared that, “this seeable 

Universe, is not to be discerned only as the “seen 

Universe”! It is necessary to regard this Universe, from 
the point of view of “truth" i.e. it is the manifestation 

of the highest truth. Due to this, the Universe has been 

made, as truthful, for the aspect of “truth" (Sat) of our 

Lord! This is what is done, through this “Saankhya" 

system, which is useful for attaining the “knowledge 

about the Aatma”. Some other votaries of “Saankhya" 
system aver, that this system has been provided as a 
different route to attain the knowledge of the Aatman! 
How? Persons, who are desirous of the joys and pleasures 
of the other ‘world’ (like women, the Soodraas and low 
graded Brahmins and others), as they are denied the 
“authority" to listen to the Vedas, can adopt this system 
of Saankhya, and get rid of their “ego”, which has been 
caused, by the bondage of the body, on their “Aatma"! 
Due to the practice of this system, these low graded 
Brahmins could be born again as “more pure Brahmins" 
and take up the contemplation of their “Aatma", as per 
the Vedas. Hence, there is nothing improper or 'non 
Vedic" in this system. Hence, our Sri Mahaprabhuji says, 
that this “Saankhya” system is also useful to attain the 
“Darsan" of one’s “Aatma". In other words, those 
Mahaatmaas, who have the knowledge of their “Aatma", 
do not oppose this “Saankhya" system. 

Another doubt arises! If this “Saankhya” system is 
“modern” (new), then it may not be “necessary"! If it 
is told, that this system has come to us, from the old 
times (i.e. traditional), then, it is not “new"! Then, what 
was the necessity for the Lord of the Universe Himself, 
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SRI SUBODHINI 


to take an incarnation for the sake of teaching this 

system of thought? On this, it is said as follows. 

TH? TO: cRT#T ^FTTI 

VERSE 37 Meaning: “ This “subtle path” to attain 
the knowledge of the “Aatma” had got lost (declined) for 

a long time! Hence, with a view to once again make it 

known and spread it's knowledge, I have taken this 

“body" (as Lord Kapiladeva). Understand my incarna¬ 

tion, in this way!” 

: TTET ffrTI 3WHHlP<Rl£ ^ STTcWfl 
TC:I ^i^oilrbl <J<|U|hi 

<£VKd4l pH^MehrcIM ^8*150^ d^ld u ll‘ 

4^fd*H<+>Kdmidm:l rf ^T: W 

^cf fafe ll?V9|| 

clrF: 37^ TT^I5^T "RFfa *pRT 5% ^^fd^dldWfM 
fd^dldldtpcl'dl' qRrifni TJrfft 

SRI SUBODHINI: This system of “Saankhya”, was 
known from the earliest times, as very useful to attain 
the knowledge of the “Aatma”. But, for a long time, 
it got declined, and has got lost also. Due to it's 
“absence”, no one came to be aware of this very old 
system too! The Puranaas have described this system in 
a “mixed" way, and it’s “speciality” has remained 
unknown, so far! When, in this way, this system has 
become “absent”, no one could remember this, and 
neither it could be practiced, through it’s purification 
process! (Samskaaras) In this way, this system had got 
fully lost. With a view to popularize this system once 
again, and make it alive and working, and with a view 
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to redeem everyone, I have taken this incarnation! Please 
know this much, as the truth.” 

“As everyone can attain “liberation” through this 
“way”, mother Devahooti and others also will attain 
“liberation” in the future. Hence, please give up all 
other worries and anxieties and attain “liberation”, so said 
our Lord, to Sage Kardama. 

f^Tr^Tr ITT «T5TII^<ill 

VERSE 38 Meaning: “Oh sage! I am giving the 
order and permission. As per your desire, please proceed 
and consecrate all your actions to Me! Conquer and attain 

victory over death, which is not conquerable easily, and 

with a view to attain the status of liberation, please serve 

and worship Me!” (Bhajanam) 

: WPdi wssftpe wr 

Tlcfcl ^fTSFFi -*rfa *Mfd<*>4u|| 

faRTT 31^Hfdl'U RT «T3TI 4>'qffal «n|f4£#TI 

pH^MdlPH =h"qfpJll UcPWPJI 

cT^sf rt|Th<=4Hlr44Pl cT5T 
TRrf^T H^pTcH TfoJ cRT 

dfWf <^4pt«llH: qprl'dcn 

cRT ^S1^T3R chcfoilH,, T^si<=bl4rc||^;'jHWI HPddl£l*TF4tI 
ll^ll 

«nr ^ |dcbi4H,, TrfRRFR^, ctj^r cTcft P^la^a 

fcW- 

SRI SUBODHINI: “I am giving the necessary 
permission and order to go! After going away from here. 
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SRI SUBODHINI 


please always travel and roam, at all times!” Our Lord 
tells him. as to what he should do afterwards. “Please 
consecrate all your actions to Me and conquer “death” 

(which is very difficult to conquer), through the attain¬ 

ment of the “highest bliss” (Paramaananda), after serving 
and worshipping Me.” 

"Actions” (Karma) are of many kinds for the 
attainment of victory over death! Some persons say, that 
all types of works/duties/tasks, should be consecrated 
to our Lord!; some others say, that those “actions”, which 
stand as “obstacles”, in the service and worship of our 
Lord, should be consecrated to our Lord only! i.e. they 
should be given up! 

Our Lord said to Sage Kardama, “In the first 
instance, by consecrating all actions to Me, you will 
conquer "death”, which is very difficult to be conquered. 
Due to this, the obstruction caused by "death” will 
disappear. Then, you should serve and worship Me, for 
attaining the highest bliss! In the beginning, therefore, you 
should “roam " around and consecrate all your actions 
to Me! Due to this, if there is no decline in health of 
the body or there is no trouble caused by hunger and 
thirst (or of old age — white hair ), then, you should 
serve and worship Me continuously!” — as only a healthy 
body can enable one to serve and worship our Lord. The 

absence of “white hair” is a sign of conquest over death! 

The knowledge of the “dual” (two), is the cause for 

fear! The task of the body is “sorrow”. Both of these, 

will be mitigated through the above discipline of service 

and worship of our Lord. 

w4-4lfd: TT^cPJ^lVHHI 
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VERSE 39 Meaning: “I am the highest “Absolute 
Aatma'*, who is self brilliant and who resides in the 

inner minds of all beings — as the “Paramaatma"! Hence, 

when you get “Darsan” of Myself, in your inner mind, 

through your purified intellect, then you will get released 

from each and every type of sorrow, and attain the state 

of fearlessness!" (NIRBHAYA) 

ppi sne^ct 

dHlcH^<=| Ufj-ldlfa<2d STIcqT W 

PH; W *0*11 fed I ^ cT2?T55RTTT HJW,, 

^r^lRr^uluimra pTHT^-'^rRitfrT: 

drW««hlVI f^FTH 3TcT: 

3JTR*T«fH, ■qftHTRT«l cR RcTt R ^u^:l RfRTTf^T WP 
'«jftd: WcRT oWFF ^ dHIcHH V$Z W 

crff: ^TTSt 

^RT'4fd, ■Qopf ^ STT^frfd; cT^I 

*R fHcfifd I rcNftdlc) d^-cd ^d-tlAdWId Rcrftfl 

Wf d^ldd chlMR«RTt3fq ciferWMPd, ^ 

^ ychirvidfd<l^-3Tlrit'-4tal5ir*t^fd I TJcf ^ P p: 

Rpn'rai Rctfoi wnite Traf 

^rarfHrT 113^11 

p W^HTR RRf ^kToJTJW- 

SRI SUBODHINI: The “Aatma" is of the nature 
of “consciousness” and is called as our Lord (Bhagawan) 

in the Saankhya system. The “Aatma”, which has got 

released, from the “bondage” of the body, serves and 

worships our Lord, with the same “Aatma"! The most 

important necessity (factor) is to serve and worship our 

Lord, with our “Aatma”! Like, in this world, the service 

rendered, by our body, is considered as very important, 
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SRI SUBODHINI 


in comparison to the help and aid given, through materials 

or wealth, in the same way, the worship and service, 

rendered through our “Aatma", are considered, as more 

valuable than the service and worship done through our 

body and senses, as the latter is considered as lower in 

category! (i.e. such service rendered without our “Aatma's” 
involvement or interest). OUR LORD SRI KRISHNA IS 
WORTHY OF OUR WORSHIP AND SERVICE! Due 
to this, His divine virtues are mentioned, here through 

the words “Swayam Jyotihi” and”Sarvabhoota 

Guhaasayam"! Our Lord is told to be “self effulgent” i.e. 

He does not need the aid of any other light or 

“brilliance"’! (which we all need). He is said to be 

“present” in the inner mind of all “beings”! Hence, for 

the sake of attaining Him or for identifying our Lord, 

there is no necessity to put any effort! When the soul 

(Aatma) is realized, as different from the “body”, then 

this “Aatma” is able to realize clearly, the “all pervasive 
Aatma" (our Lord). Like, when the burning fire, which 

is situated outside of a wooden piece, gets joined with 
it. then this piece of wood also gets ignited very quickly, 

without having to “scratch” two wooden twigs, to 

originate the fire spark! The outside Fire meets and 

mingles with the “fire”, which is already inside this 

wooden piece! In the same way, THE ALL PERVASIVE 
“AATMA”, WHICH IS “OUTSIDE” (I.E. EVERY¬ 
WHERE), MAKES THE “AATMA” PRESENT IN THE 
“INSIDE” OF EVERYONE, GET MANIFESTED, AND 
MERGES WITH IT! Then, everything and everywhere, 
there is only the presence of the “Aatma”. Due to this, 

“fear and sorrow", get automatically ended or realized 

as really “non existing” (as it pertains to the “body” 

only, and not to the “Aatma ”). On the contrary, if the 
































Chapter 24 


13045 


knowledge about the “Aatma" is not realized, then the 
factor of “ignorance" continues to remain! — Like, on 
getting related or joined with the “outside" fire only, 
the “fire inside" the wooden piece gets manifested or 
ignited! This “highest truth" is explained through the 
words “Aatmanyevaatmanaa” (through the merger of the 

Lord with our “Aatma”). 

In this way, when we understand the nature of our 

“Aatma", then we will never get a doubt of a “fall” again, 

into the “bondage" of the “body”. Due to this, there will 

be no “sorrow” of any kind, in our mind. The way to 
attain the state of “fearlessness”, has been already told, 
earlier. DUE TO THIS, THE INDIVIDUAL “AATMA” 
BECOMES EVERYTHING BY ITSELF! I.E. IT RE¬ 
ALIZES, THAT IT IS THE “WHOLE” ONLY! 

In this way, after giving His “order” to Sage 
Kardama, our Lord speaks about what mother Devahooti 
should do. 


■RTT f^TSTT u4cb4u|IMl 


VERSE 40 Meaning: “I will also bless mother 
Devahooti with the knowledge about the “Aatma", which 

would release her, from the bondage of all past 

“actions”! Through this, she will be able to cross the 

fear caused by this life of births and deaths (Samsaara).” 

: *TT% ^frTI cctTf^Pl'*! fasftrflT, ^ 'JT: 
3TTVL||frH«b7 bcf ^4ch4^ll 

ym-ffHI *TT cT^TT: 1 PldM, 

f^WjTTf^cf | ZIZfT iwn, ^TSWTT TfFTC^R 
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SRI SUBODHINI 


■qcf TfT53?iR: 

t44lPlr4l^-TTcifRfd Wfa:l 

SRI SUBODHINI: Our Lord Kapiladeva told Sage 
Kardama thus, “I have explained to you, the celestial 
(divine) knowledge and for mother Devahooti, I will 
explain the “spiritual (mental) knowledge” (Adhyaatmik). 
Through this path, she will attain “Jnana” of the 

"Aatma”, through the process of “discrimination” (Viveka). 

In this way, this “knowledge” will extinguish the effects 

of all her past actions! Though she will not be able to 

attain this ‘Knowledge", through her own “Saadhana” 

(spiritual efforts), I will, on My own, bless her with 

this “knowledge", so that, she is able to attain this 

“knowledge” (i.e. through My grace). Through, this 

“knowledge", she will cross all types of “fear”, as a 

result of My grace! The syllable “Cha” (and) indicates, 

that “sorrow” also will be crossed over or ended! The 
word “crossing over”, indicates, that she will never 

come back to the bondage of the body again! 

After hearing, in this way, from our Lord, the truth, 
about their two “bodies” (body and “Aatma”), now, 
through the following 7 verses, it is explained, that they 
both did, what was told by our Lord, till they attained 
their own divine- “Aatma”. 

3TT?r TTrif Pfifapl ^dlfd «tfefd«JTI 
3TRTT TTW KTFT 1^ I 

rtdl ^pTTSJ rlslci dd'l ^TPTt^I^T^TI 

TTrT: I+.HHI fimiRd: 71^ W* fnTq %*TT Rl 

3TT^t cTcft Pd'lHdHIS- 

KAARIKAS 1 and 2 Meaning: “In the first 
instance, the going away of Sage Kardama, to the forest 
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and later, the observance of the various vows are 
explained. Then, the inner meditation, through the mind, 
due to which, the removal of the inner “blemish" took 
place! On attaining the freedom from this “blemish", the 
origin of divine virtues and knowledge. After this. Sage 
Kardama, attains the “results". In this way, attaining 
“Jnana” by Sage Kardama has been explained in these 
7 verses.” 

In the first instance, the “going away” from the 
hermitage is explained. 

Tier cbfllrM Uvxl'l<Tfrf;I 

<T Tfrcft cHMcJ II 

VERSE 41 Meaning: “Sage Maitreya said, “On 
being told by our Lord Sri Kapiladeva, Prajaapati (sage) 
Kardama. circumbulated our Lord, with respect and 
devotion, and went away to the forest, in a cheerful way!" 

afojsftfsnft : frgpnfal Tfa 4cflrby4>lWlf<d:l cT«TT 

tcr cb^k^nsfq ^ cbRtddlRi ^ ydiuld: 
ctgrnirsftcfl chAc) ^PTHTI WRT i%FT cR TR 

WM TTcf:l 

ttctr 'srai^w- 

SRI SUBODHINI: Sage Kardama did, as per the 
initial “orders” of our Lord Kapiladeva! He circumbulated 
his “son” (our Lord), so that all others also will emulate 
his example - that our Lord should be respected with 
devotion! He became very cheerful and pleased, through 
the “words” of Lord Kapiladeva, and went away to the 
forest. The syllable “Ha” (ah!) indicates great “surprise” 
- THAT SAGE KARDAMA’S GOING AWAY TO THE 
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FOREST, LEAVING OUR LORD, IS INDEED, VERY 
"SURPRISING ”! But, this going away to the forest, was 
done by Sage Kardama, on being told so by our Lord! 

He obeyed our Lord fully! 

The "vows" undertaken by Sage Kardama in the 
forest are being told. 

slrT TT 3UR*Idl ft^:l 

VERSE 42 Meaning: “ Sage Kardama observed 
strictly the “Pharma" (duty) of his ‘Sannyaasa" status, 

through “non violence" (Ahimsa). Through this, he 

totally surrendered himself to our Lord Sri Narayana! He 

gave up the worship of fire and the hermitage in the 

forest, and began to travel and go around everywhere, 

totally unattached, on this earth!” 

'll : 'drlfafa I tfFf d<^3dc=h 

JJfPiddKSMiRdHJ 3FR "RIWIW: ^Rcd'dVl q^fcTI M5N1- 

ffrTI 

^r’ ?f?n ^(hRPci up 

qft'^IFigcRoll; 3H-M<^>d4-MI5fq ^frTI f^FfcT: 

‘iTRTcfl FIWCT: 7S«r4:l 3FTRT: qra»rfH<fecf:l ^PddidHl 
'j<?iPun?d&i w 1301% cf«rr 

Wlfa, H Wrf? 1JF MPdVIdlrM^: ir*3H 

STRTFW- 

SRI SUBODHINI: “Silence” (Mouna) is the giving 
up of uttering of all types of words (through the tongue). 
He observed “silence”, till his body died! (fell) By 
keeping “silence", a devotee is able to renounce this 

Universe of “names”. He gave up the Universe of 

“forms” also! HE REALIZED AND FOLLOWED THE 
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TRUTH, THAT OUR LORD (A ATM A) ONLY IS HIS 

PROTECTOR! HE SURRENDERED TO OUR LORD 
BY MEDITATING THAT, “THIS AATMA IS BRAH¬ 

MAN'’. He was contemplative by nature, and the Universe 
of desires and latent tendencies, both good and bad, were 

“absent” in him! 

In this way, he gave up his “self made” Universe 

(of his mind). With a view to tell, that the sage had 

given up the “Universe” created by others”, it is said 

here, that he gave up all types of attachments — i.e. from 

whom all types of attachments have fled away! The force 

and strength of the outer world exists only till, we have 

deep attachments, in our mind! 

Going around or incessant travel is the duty of a 

“Sadhu”, and he gave up all types of cooked food also! 

He did not live in a house or a hermitage! The purport 
of this is, that he gave up his association with “fire and 

home”, and went around this earth, with total and silent 

meditation and surrender to our Lord! He never even 
smelled the smoke of fire or enter into any home! 

Now, the meditation of the inner mind, is being 
spoken. 

TFTt snpf^T 
JJUIIcPiTTTr fsppT 

VERSE 43 Meaning: “ Our Lord is Para Brahman! 
He is beyond, both the “task” and it’s “cause”! (Kaaryam 


and Kaaranam). He is the illuminator of all the qualities, 

such as 

Satwa and others! He is 

beyond all the 

qualities 

too! (Nirguna) He gives His 

“Darsan” only, 

through 

one pointed and undivided 

“Bhakthi”! Sage 
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Kardama now merged his mind in our Lord, who is 

the highest truth of Para Brahman.” (Truth beyond.) 

fW*T, RfrF RFR, RTR R, RTRRcff Rfcf 31TRT 

resfr:i R^wraratagRRRR ■qfwrq, wic^ns^' 
RfRTFT, fMPRTI cf^T W <=Kl'’4'+>H lj ildic1'HfM ^RFTTRRRTRl 

RRftl cbuuiijuiyd^cb', I RR RRR: 

3RRW-T^^fTnTT3^Tf^cT ffcTI RTRRT RRR7T RR RR: 
ft*R RRfRI RRRJT R RRT^RlRt RffRR ^fR R fRrTT^cRKRl RRIRRf 
RTRRR: 11X311 

RR^cRRVf- RRlfR, %KIRRfR: RRR fRfRI RRRtcRTR- 

SRI SUBODHINI: Sage Kardama followed the 
“Vedic" system. Hence, he, adopting the practices pre¬ 

scribed in the Upanishads, closed his eyes, and merged 
his mind in Brahman! He became bereft of “ego”, and 

attained the twin virtues of Bhakthi and Jnana! He 

realized, that highest Absolute Brahman, which is 

beyond everything! He understood the nature of this 

Universe, as being for the sake of the glory of Brahman 

and peacefully merged his mind in Brahman! Though 

Brahman is beyond the “tasks and reasons” thereof, he 

realized, that the various “qualities”, which create and 

progress this creation, are “seen” in Brahman only! — 

as Brahman is the inspirer of these qualities, originated 

bv the factors (parts) of truth (Sat) and others (which 

are in Brahman). The sage merged his mind in Brahman 

THROUGH ONE POINTED “BHAKTI AND LOVE” 
— as only, these two virtues can make the mind of 

the devotee, get firmly established in our Lord! (Brah¬ 

man) Due to this, qualities such as “detachment” etc. 
did not pose as an “obstacle” in his experience of the 
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highest truth of Brahman. 

When the mind gets merged in Brahman, then the 
“ego” which is centered on body etc. get automatically 
removed — as per the following verse. 

UyiErlsfafiT: 11W11 

VERSE 44 Meaning: “Sage Kardama got released 
from the negative dual qualities of ego, meum and mine, 

joy and sorrow; and became a sage of “equal vision”! 

HE NOW SAW HIS OWN “A ATM A" IN EVERYONE! 
His intellect got totally peaceful, having become firmly 

established in his “inside” only! (i.e. fully “inward” 

looking). The brave Sage Kardama, due to this exalted 

highest experience of Brahman, was seen, like a deep 

and vast ocean, with quietened and silent waves!’ 

: PH^^Pdftffll ^Pd^HfFrtfdl 

- Ph < $ ^frl RWn I 

c^^fraT5^R:i ffrn 

^diPwimdS'RHm^fd, rTrf W 

^tsIHMV^PHPd, <*KI^ ^HtelPdcdKlPd Srffl 

cf^T Pd^ y^diqicTRf *fcN 

^IcHMHIcHpH cfT M^'Mcflfd rKT cR^T 4p>^sld4l55rH’( J £fci4 

dldoqi^-y^lP'lfdl T1 % MSRRRTT 

dP^Hteii 'Rcffd, ?rcfo dTRffrW-WTT^«fHrfrTI dP>fdl<jVIHI WT^' 
|'«IHrdl55?-yVII’dlWR<4l<ryRfdl WdT ^W1 Pdfd*tf: 

^R^21l3i<rd<PSd: IIWII 

y^UUP^dW *l(dMldc4lt>— 

SRI SUBODHINI: Ego has two parts viz. (1) “I” 
and (2) Mine (Ahamta and Mamata). Sage Kardama did 
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not have these two parts of “ego”. In his “attitudes” 

also, there was no trace of “ignorance' 1 , caused by the 

body. Our mind is always influenced through “emotions”, 

which are “dual” in their nature e.g. victory/defeat, loss/ 

gain, heat/cold etc. These dual factors are always present 

in our life — like after the enjoyment or attainment of 

joy, pain and sorrow also come! Like hunger, thirst, old 

age, sorrow. infatuation death etc, are the ‘"dual” 

experiences, which occur, one after another! 

Sage Kardama got rid of these “dual” experiences. 

He realized the utter uselessness of all objects and it’s 

pleasure. Due to this, he attained the status of having 

an ‘'equal vision” i.e. He began to see “Brahman” only 

in everything! He, who sees “Aatrna” in “Aatrna” is 

called as a “seer of himself' (Prathyag). Nothing from 

outside could inspire the experience of the “Aatma”, 

which the sage experienced from his “inward looking” 

nature! Usually, we become “externally oriented”, when 

there is a “disturbance" in our intellect. But Sage 

Kardama s intellect became very peaceful. The nature of 

his intellect is being explained here, in this verse. — 

Like a vast deep ocean, with “no waves”, remains placid 

and peaceful! In the same way, all the “thoughts”, in 
the mind of Sage Kardama became peaceful, still and 

silent! 

In this way. Sage Kardama became free of all types 
of “blemish”. At this time, he got one pointed Bhakthi 

to our Lord. 

■q^TTT ITfrF^TT^T rWIM II 

VERSE 45 Meaning: “ Due to his mind getting 
firmly merged, through the attitude of total Bhakthi, in 















































Chapter 24 


13053 


our Lord Vasudeva, who is omniscient and the “indweller” 

of all ‘beings’, Sage Kardama got released from all types 

of “bondage”! 

qhclfd WWl# ^HVlfTt^ 'rmrf 

'HJI4R4 qqr f^fri^Th'lsfrr q^cf, m 31lrMH) (rl I ^T^T 
qiglrUMM^cJcM^Hl qfrFqr^T qTWH'ddfeqqi W 4<HK<u| 
qffqq ^PT:, q^TTcqqra 3tF<T:l q^HTfq cTcfr 

rH^dHlcqi^-^TH^^R ^frT IRTMI 

SRI SUBODHINI: When the inner mind gets 
purified with the presence of the pure Satwa quality, our 

Lord, manifests Himself, with His power of “Jnana”, 

and the 6 virtues of His opulence! A doubt may arise 

here — that our Lord, with His power of Jnana, manifests 

only, in the heart of “Paramahamsa” Saadhus! This 

doubt is removed by specifying here, that our Lord is 

“omniscient” i.e. He is appropriate to be ‘"known” by 

everyone, whom He chooses! The realization of Sage 
Kardama was of our Lord's divine form i.e. He realized 
our Lord only, who is the highest Brahman ! This 
experience took place, due to his totally “inward" looking 
nature. The word “Parana” (the highest — beyond) has 
been used to indicate, that Sage Kardama “loved” our 

Lord, while keeping in mind, the glory and greatness of 
our Lord (Mahaatmyam) and he served and worshipped 
our Lord, through his mind! He got the experience of 

his “oneness in Aatma” with our Lord with great respect 
and humility! He got released from all kinds of bondages, 
as nothing “external” could attract his mind or bind him! 
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He got rid of everything, which is “outside” — except 

he saw, at all times, our Lord, being present everywhere! 

The nature of “Jnana”, which the sage experienced, 
is being told in the following verse. 

*PTcl^P m II 

VERSE 46 Meaning: “HE SAW HIS OWN 
“AATMA”, WHICH IS OUR LORD, IN EVERYTHING 
- BOTH IN CONSCIOUS AND GROSS PERSONS/ 
OBJECTS! HE SAW EVERYTHING AND EVERY 
“BEING”, AS BEING ESTABLISHED IN OUR LORD 
SRI HARI, WHO IS THE “AATMA” OF EVERY¬ 
ONE!” 

: 3TTrRPTftrfrTl TcfTrRT, 

44M«IR-5£TrT: I «R*fH <£^<41^1 ^[pu i ^T 

^TTfr 3TR5Rf^ cfTiMVdriJ ^FRT 3TT«ITrr^n|rf 

‘RWrT WaTT^h'rI^TRl^«f: ll^ll 
IJcf ^ tf^TTTTF- 

SRI SUBODHINI: He realized, that our Lord only 
is his “Aatma”. Our Lord is the “Aatma” in every 

‘being' — both gross and conscious! In this way, he saw 

everywhere, his own “Aatma”, as being our Lord only! 

In other words, he saw all ‘beings' in our Lord, being 

the “Aatma" of everyone! He realized that our Lord 

as the “basis" (Aadhaar) and the “based one” (Aadheya), 

of the entire Universe and all ‘beings’, as the “Aatma”. 

He had this exalted experience of the highest truth of 

our Lord! This is the purport and meaning. 

In this way, whatever “result” happened, after getting 
the total “Jnana”, is being explained as below. 
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TT^r TPTSfrRTTI 

frhH TOTT «JH|c|d) ^TfrT: 11^911 

VERSE 47 Meaning: “ In this way, Sage Kardama 
became bereft of all types of desires and malice! He 

got the intellect, which saw everywhere and everything 

as “same” (Sama Buddhi). He got blessed by our Lord, 

with the “wealth” of the highest Bhakthi to Him! With 

our Lord's grace and will, he attained our Lord’s holy 

abode!” 

t^rf ^ 

‘q^cTT^I Wf^dPuPd TFPfo TJfjfdl 3#T 

w^^rPTfTP:i cmt ^§qf ^i%w-^rn^f^%%frTi '^nii 

• ^TT:’ ^frT ^IFl^nJTT ^rfrF^raTI 

fwrcfWPMSP*T dHHMlld I cTcff 'M'MoHdPsHf ^rfd 
TIFcRFf, T Tc^T h^Pdl 'MUdPd cfT ^rfd:, 'MUd.^iai 

c*T Ul^dlpTri45£f; IIWI1 


^frT ^MNd^«4lfy^TI 


gfluc>H^mma ?r ftf^»nM^^d1f^dPcHp^di4i 



SRI SUBODHINI: The devotee, who has touched the 
bliss of Brahman, gets relieved of all types of “worldly” 

attachments/desires, as his attachment to desires or his 

attitude of “malice” goes away totally! He becomes bereft 

of all types of “likes or dislikes”, towards all objects 

and their pleasures! He remains calm and undisturbed at 

every situation! Usually, when the mind is affected by any 
type of “blemish” (Dosham), then only, disturbance is 
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caused in the mind, through being affected by the objects 
and their pleasures! In this absence of any “blemish” in 
the mind, both “likes and dislikes” get destroyed! 

A mind, which has been filled up, with the bliss 

of Brahman, sees’ that only Brahman is present and 

established in everything and everyone! Due to this, he 

accepts everything as ‘Brahman’ and behaves accordingly. 

He does not get the previous mental attitudes of “likes 

and dislikes”! 

After attaining this highest status, as seeing and 

experiencing “Brahman”, Sage Kardama attained the most 

valuable and rare “Bhakthi” to our Lord. He realized the 

glory of our Lord — ; as He is! (as told by our Lord, 

in the Gita) and got love and devotion to our Lord. He 

attained both “Jnana" and “Bhakthi”. On the rise of these 

two virtues, he got the “Gati” (result) which is blessed 

by our Lord only i.e. He went in the same way of our 

Lord — (p attain our Lord! He attained “Bhagawad Gati” 

i.e. oneness with him — Bhagawati Gatihi! He attained 

our Lord’s holy abode! 

Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 24 of Canto 
III of Shri Maha Bhagavata Purana. 





















II ^T: || 

II HIT: II 

II #3tMl4^U| t * 1 ^«jtaTT : || - 

aft srpraft - ^rfftr^sf - M^f^n^MHP^ciTui^i 
SRI BHAGAVATAM - CANTO III, 
CHAPTER 25 

HTFSjgf%S2TT^: I . 

HTHlcCTT rrft3T ^ H^T: w4%ll^ll 

KARIKA 1 Meaning: “In the previous 4 chapters 
(21 st to 24 th ), the circumstances leading to the “origina¬ 
tion" of our Lord, have been explained. Now, in 9 
chapters, a description of our Lord’s story (Leela) of 
“Jnana” is being done.” (Jnana = Knowledge) 

UehUI: TRJCTTT: Ttf WS&A||i|Wdl^ %l 
HcHTT4 HtTT TTTSftT ^THT < »T%rflRII 

KARIKA 2 Meaning: “The description of this Leela 
is done entirely with virtues and qualities (Saguna), 

through 9 chapters. “Bhakthi” to our Lord is also of 

9 kinds. “Liberation” or “Moksha” takes place, after a 

devotee attains this type of “Bhakthi” to our Lord.” 

mdlfd-rdlPd UdrfftJT Hdf ^fTrll^ll 

KARIKA 3 Meaning: “ When our Lord takes His 
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“incarnation", then, our Lord, enjoys the devotion 

(Bhakthi) of His devotee, the 5 primordial elements, 

the Tan Matraas (subtle principles), the various “Tatwas” 
(spiritual principles) in every way.” 

3TRTTT df4Pd4 #fF ^^31 MVAjfdl 

KARIKA 4 Meaning: “Our Lord’s “instruments” of 
seeing everything is the “Aatma”, which is called as the 

“senses” of our Lord! “Yoga” is the “intellect” of our 

Lord and this Yogic intellect is able to attain the 

knowledge of everything.” 

rRTTSSZTR) ^rfrRTTht fd^U-l't) I 
4dUJi| rfRT % $dMHMd ^1^11 

KARIKA 5 Meaning: “In this.25"’ chapter, the Yoga 
of “Bhakthi” is being described. There are two effective 
parts (as a result thereof) of this Yoga of devotion viz. 

(1) the development of “detachment” (Vairagyam) and (2) 

rise of “Aatma Jnana” (self-knowledge). In other words. 

Yoga of Bhakthi has these two “parts” (Angha). This Yoga 

of Bhakthi is for the sake of our Lord only and is a 

celestial “Samskaar” (divine purification). This is being 
described here.” 

Wf TITSR 4?TT SJcrfrT TJtF^I 

cF«R Wt 'tTffcSJ TTTSraTT:ll^ll 

KARIKA 6 Meaning: “For attaining “liberation”, 
“Bhakthi" to our Lord is the highest and the “best” path 

or way (Saadhana). This “Bhakthi” is being explained in 

this chapter, as per the Holy Scriptures (i.e. the systems 

and methods). The “saints” (Sants) are the harbingers of 

this “Bhakthi Dharma”!” 
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R?T TTR RRT: Tf2T^R RTR R RufzlRJ 
3TR: ^ftRRvFRTR^jiTRrR RT ^Sq^||\9ll 

■^5?RFt *rMdVM*fedl, tRR Rfct RTR^T R Rp?ftc#[fR 
5»llH«bW^^rd-«hfMH ?tR fafa:- 

KARIKA 7 Meaning: “Sage Sounaka's question was 
not limited to the description of the family lineage of 
Manu. If it was so, there would not be any 
explanation on “Jnana” (spiritual knowledge). Hence, 
we may realize, that sage Sounaka’s question included 
the question, about our Lord’s divine Leelas also.” 

In the 24 ,h chapter, the origin of Lord Kapiladeva, has 
been described. But His divine Leela of giving “Jnana” 
has not been explained. Hence, through the next 3 verses, 
sage Sounaka is asking his questions on this aspect of 
“Jnana”. 

del Ml 

cbfMcd^r'rcIHJsMTrll I 

RTTR: (TO: ^xrfnq^ll^ II 

VERSE 1 Meaning: “ Lord Kapiladeva, is by Himself 
“birthless”, although He is the Lord, who will explain 
the determination of the “spiritual principles” (Tatwam). 

But, with a view to teach the “humans”, the "Aatma 

Jnana” (knowledge of the “Aatma”), Lord Kapiladeva 

had originated Himself, using His own power of Maya 

(illusion).” 

y<£>d1 TTTftfRiT RRT 11^ II 

KARIKA 1 Meaning: “There was no satisfaction for 
the “Aatma”, even after asking the question, about the 
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story of our Lord Kapiladeva. In the first instance, the 
question regarding the “story” (Leela) of Lord Kapiladeva 
was asked. But there was no inner satisfaction. Through 
the question asked, regarding the “Aatma Jnana” (spiri¬ 
tual knowledge) also, there was no satisfaction. In fact, 
a more eager and avid interest was generated now.” 

2-fl I RfR : chfud I ^^Rll rTr^T^nrlT 

^JJ.'JIrqicNWNdKoqrdWui ^ WlrMMlilill 

cbRl<rMu| 'SJffi ‘^TT^TRfl 

TFf, ^ 

3TTc*R: ^HFT, W1 q^bq^Qui ^TTcT 3#T Td 

Rhf«icf $d<NlPHPd dStt><^Pqcq«l: 11*11 

-bTb^q^rill TU^rafcT- 

SRI SUBODHINI: At first a question is asked, about 
Lord Kapiladeva, who determines the “number” of the 
spiritual principles (Tatwam). No one else can speak, 
about these “principles”, as many “spiritual” principles 
are involved, in the final determination of the highest 
truth! “Due to this. Lord Kapiladeva is called here as 
“Bhagawan”. 

“Jnana" (spiritual knowledge) is an attribute and 

quality (Guna) of our Lord. But, without the incarnation 

of our Lord, this “Jnana” does not get manifested. Hence, 

our Lord, manifested Himalef, as Lord Kapiladeva, using 

His power of the all-infatuating “Maya”! This is indicated 

through the word “Saakshaat” (truthful and direct). 

Our Lord, by Himself, is “birthless” (Ajanma). But, 
so long as we do not realize our Lord, as belonging to 
us and like us only (Sajaateeya), till then, we do not 
“understand" our Lord at all. Hence, with a view to make 
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us understand, clearly, about the “Jnana of the Aatma”, 

our Lord manifested Himself in a “human” form, and 

this “benefit”, was conferred by Lord Kapiladeva. 

Sage Sounaka asks “Please tell us about the task 
completed by Lord Kapiladeva?” 

The above question is further explained with evidence 
(and or for the reason thereof). 

elujul: TjSTT ctRuic 

<fzrfRr ifcTOIRII 

VERSE 2 Meaning: “Even through the listening 
of the holy “fame" of our Lord Kapiladeva, who is the 
foremost of all the Yogis, and the best and the highest 
of all divine “Pusushas”, on a permanent basis, I am 
unable to get the fullest satiation (i.e. I am not fully 
satisfied).” 

^ TjGT cpjfTTT: f|cfi(|RRT 

dRuji) cuunqw, fospft RtFcTC ^WFTRmfhl ft^l 
y<*>l?Ifi, '{Ic^dlfd cfT; =fTI R 

3tMT 1 ^fdl 37?T: -HIHI~Md'l fa^lsH^I 

^: IRII 

-HWI-Md: Tlcftcf <^fd- 

SRI SUBODHINI: Lord Kapiladeva is the “highest 
and the best” of all “Purushas” (Lords) and He is 

worshipped by all the Yogis. “I have been listening to His 
“fame” constantly (at all times), even then, I am not fully 
satisfied”, so said, sage Sounaka. 

Our Lord Kapiladeva is referred to here as 
“Srutadeva” — the purport of this is, that our Lord 
is brilliant (through the “Vedas”) and His “fame” is 
all-pervasive and always sung! ‘My senses (vital air) have 
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not attained their “fullest” satisfaction. Hence, please 
explain the “story”, in a detailed and “special” way, 
instead of telling me the same, in an “ordinary” way.” 

Sage Sounaka is now asking, in a general way, for 
the rendering of the entire story (Leela) of our Lord. 

cfffa "ft 

VERSE 3 Meaning: “Our Lord, as per the wishes 
of His devotees, through His power of “Maya”, enacts 

many kinds of Leelas and stories! Please tell about all 

these to me. I have great interest in listening to them.” 

: ■yfcrfrll W=TT ITtFRT 

7TTf=T 77cf*7T I 

9T^Rf^Pd WSSc^cMIH! cR ^F«F=I 

II3H 

W ?TH=F: 

SRI SUBODHINI: Our Lord is always eager to 
fulfill the “wishes” of His devotees i.e. His “Aatma" is 
like the “desires and wishes” of His devotees. Our Lord 
enacts His “Leelas”, using His own power of “Maya”! 

“Please explain only the “Leelas” connected with “Jnana”. 
It is not, that we have no special eagerness to listen to 
His “Leelas”, connected with His “actions” (Kriyaa); but, 
please explain to us, all the types and kinds of our Lord’s 
“Leelas” (Yadhyad). It is therefore necessary for you to 
tell us about all the “Leelas” (i.e. everything). It is very 
necessary for me to listen to, as I have, very devoted and 
ardent interest, to listen to them! My sincere interest also 












































Chapter 25 


13063 


\ 

is a reason for you to explain the “Leelas and stories’’ 
about our Lord!” 

In the way, sage Sounaka had asked, Vidurji had also 
asked, earlier, in the same way. Telling like this, this 
“story” of our Lord, will be, henceforward, told, through 
the words of Shree Maitreyaji. 

ijrT Terror i 

WslfdM ^UcnVl^TTI 

fenjT TftrT 3TUcfjfgT^qf y-cl)(<ri: 11*11 

VERSE 4 Meaning: “Sri Soota said, “In the way, 
you have asked this question, in the same way, Sree 
Vidurji had also asked the question on “Aatma Jnana”. 
At that time, the friend of sage Vyaasa, Sree Maitreyaji, 
having become pleased and cheerful, had told like this.” 

SfajsftfSRf : &MI4H«<9l ffrTI 3TFcftf^PTT y4)P<dl 

. f^f ycHI^Pd Pd^yv4 

st 4'51Py^PHd relief, ^JIP-Mdrelief, vp^f^l^l fF 

gmqT'pl:, wft, ‘ J TrFSlfdl 3TT^tf^FP 331f*=lfM'«n, 

Pc^dd} imi 

^^Pd^Pyddj: eh'pHdHdH'dP cbPyeffd^N 

SRI SUBODHINI: Prompted by Sree Vidurji, Sree 
Maitreyaji had given his reply — this is the connection 
here. Sage Maitreyaji had desired to reply to the “ques¬ 
tions” posed by Sree Vidurji due to three reasons. (1) Sree 
Maitreyaji was the friend of Sree Vidurji’s father. (2) He 
was a friend of this Universe. (3) He was the Lord 
Himself. Sree Vidurji was the son of sage Veda Vyaasa 
(Dwaipayana), was a good “person" and a friend too! Sree 
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Vidurji was taught the “Aatma Vidhya”, which some 
persons call, as “knowledge, which is of the form of 
contemplation" (Mananaroopa Vidhya). 

Sage Maitreyaji, with a view to tell the conversation 
between mother Devahooti and Lord Kapiladeva, says 
now, that. Lord Kapiladeva stayed there only (with His 
mother) on the departure of sage Kardama. 

farrir "glrsjHSTTrcr tttcJ: ry^Pdcblctai i 

VERSE 5 Meaning: “Sree Maitreyaji said, “on the 
departure of His father to the forest, with a view to make 
His mother happy, Lord Kapiladeva began to live with 
her at the same place of Bindusara.” 

: PddPlfdl tT^rTT TJf ftsrfcT: IWlTsf ^frT 
dNPilriH, f^rtfr 3TTTHT ^fd TTTrJ: fyi|pcjcfPlbf| dPPUsId 

fsn^U'dldjld.1 f^: ^PwfaPd dmHdfddl'f, 

PddWH'dWd drhoMpHPdl 

MhdlPdfdl cf.PdcH ^fd dd*Pto^dK: ^[fdd:l f^F^Pd WJd: 

^STddT eHPd^PH f^Pd^bPdl PcbrlPd -gfesiT Pddlftd: 

imn 

SRI SUBODHINI: Great “personages" live in the 
house, only for the sake of their parents. This is what 
is explained here, that, on the departure of His father, 
with a view to make His mother happy, our Lord 
Kapiladeva began to live in Bindusara only. He did not 
give any “Upadesa", (advice) as He was not yet asked! 
Hence, He stayed there only. Lord Kapiladeva is referred 
to, as “Bhagawaan" (Lord Himself), as He had the 
knowledge of all the spiritual principles. But, He did 
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not take the initiative to give “Upadesa”, as food is 
given only to the hungry ! Our Lord's holy name of 
“Kapila" itself denotes, that He was “born” to give 
instructions or “spiritual knowledge” (i.e. incarnated). 

The word “Kila” (yes, indeed) is used to indicate that, 
it is inappropriate to say, that our Lord is staying 
“somewhere”, just because, it was “desired for”(i.e. by 
him) ! This word emphasizes the glorious love and 
compassion of our Lord! i.e. our lord stayed there out 
of His love and compassion. 

VERSE 6 Meaning: “When our Lord Kapiladeva, 
who is the knower and seer of all the spiritual ways, 
was peacefully seated, at this time, mother Devahooti, 
remembering Lord Brahma’s words, began to speak to 
our Lord.” 

»0fjqflP &rft : ct^T ^^Td'UcfR 3?^#^TWTFFTt' 

W 3TRTRT- 

^chufuiRlFd 

3T^t2TT H '4^4 ^4Mlg-drc|UIH'H1l-STr 

H-MdUH W ^Tl fdOTST fTMdcdH, 

d^ddlfd 

WRrRcf WfMtdl cTET ffcTI T1 1% fasTTcTT 

3^-rn' ^fcT H 'ttet MHPd % 

ffcT STd: I IS, 11 

cT^TT: TITsRTT ^ TPR37cfcSt cTFT #FR^pn44^cfHc4 
^pqgRr^fr wrt M4:i ct i wf ieeift 

SRI SUBODHINI: When the intense sorrow of her 
husband's going away, subsided, then, mother Devahooti, 
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came and told her son Lord Kapiladeva, who was 
peacefully sitting on His seat. Lord Kapiladeva is well 
known for His “instructions on Jnana”. Lord Kapiladeva 
was very peaceful, without any anxiety or worry. He was 
not, at that time, engaged in doing any penance or 
Yogic practices. If this was so, mother Devahooti would 
not have asked the questions. The Lord was, indeed, 
seated appropriately i.e. He could be asked, the 
questions (Tatwamarga-darsanam) i.e. He knew every¬ 
thing i.e. till the ending of “totality and fullness’ 1 of 
knowledge. 

The word “Swasutam” (her own son) is used, with 
a view to describe the faith, fearlessness and blemish 
free nature of herself. Her husband (Kardama) had told 
her that “from you, the Lord of the Universe (Bhagawan), 

Himself will be born". But, mother Devahooti had a 
doubt that, her husband might have told her this, with 
a view to console her only. Hence, Lord Brahma’a 
words were remembered by her, as the evidence and 
proof (Pramaana). Lord Brahma is the “father” for 
everyone, and no further “proof” is necessary for the 

words of Lord Brahma. He had told clearly mother 
Devahooti, “Oh! daughter of Manu! Our Lord of the 

Universe Himself has entered into your stomach”. 

(YESHA MAANAVI TE GARBHAM PRAVISHTAHA 

KAITABHARDANAHA). 

Mother Devahooti, with a view to tell her “prayer” 
(i.e. she will ask the questions, and the Lord’s 
“incarnation” has taken place only to give the replies 
—) renders her “praise” (Stuti) in 3 verses. Even here, 
she speaks, about her “detachment” (Vairagyam) through 
the first verse. 
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f^foHJUTT fHrHI ^R^f^f^Irf^TTTr^l 

^FT U'fcttdl^sr cW: V'^TTlI^II 

VERSE 7 Meaning: “Mother Devahooti said, “Oh 
Lord of the Universe! Oh Lord! I am utterly distressed 
through my efforts to fulfill the desires of these wicked 
senses! Due the reason of fulfilling the desires of these 
senses, I have fallen into the state of utter darkness 
caused by this ignorance.” 

afftptfsFft : fnfciuuiidi ftMi **4'*?ra«f ^fdddj 

PtfclUUIII $r^irui ^=rfcm*n 

HMcIlPffd ^ < £PT^£JT5ft CKT5^ Wjq <^4-^3, 

3Wt<dldJ fF r^4W:l ^ b^T5flrWMRRd- 

^JM-ccKui^di %P|c|rtll«Wrf^f 

3RT 3TTF-3TOf^*RTTfuTTrf ftfefajITI P^ebRuifaPiW- 
^dWd«TRTF-t%f<TI ^f^TcT^ fTRR ^TTSTTTFFTI 
TFdT^SSFT'JcfeT spgdf ^Tpf 4twn?FTforIF*T rTRt 

W%‘ yf4«ll THTt Ffd shlVIHH, WS^: Wh *SJT^ 

311 shield ^tfd IIV3II 

c4ctf«W^t54H f^tf- 

SRI SUBODHINI: By addressing our Lord as 
“Bhooman”, mother Devahooti has attributed the virtue 
of “omnipotence” and “all-capability" on our Lord. “I 
have become very unhappy and sorrowful in fulfilling 
my bad senses”. It is said, that, the “senses” (Indriyaas) 
given by our Lord, should never be used for the sake 

of oneself only, 

OUR LORD IS “SARVAATMA” - THE DIVINE 
“A ATM A” IN EVERYONE! HENCE, EVEN IF THESE 
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“SENSES” ARE NURTURED, WITH THE INTEL¬ 
LECT OF “BELONGING TO OUR LORD”, THESE 
“SENSES” HAVE A TENDENCY, TO SHOW 
THEIR “TRUE NATURE”, AS THEY ARE WICKED 
AND BAD (DUSHTA). USUALLY, SERVICE AND 
WORSHIP OF OUR LORD IS MADE POSSIBLE, 
ONLY WHEN THE “SENSES” ARE HARMONIOUS 
AND NOT WAYWARD! Hence, a devotee cannot do this 
service to our Lord with unacquainted “senses”. The 

senses become strong, in their pursuits of objects and 

pleasures, when our Lord is not worshipped or served. 

Due to this reason only, mother Devahooti is now saying 
that, “I have become tired, trying to satisfy my 
“senses”. (ASADINDRIYATPRANAAT NIRVINNA). 
This sense of “Vairaagyam” or detachment is usually 
caused by the “offences” committed by the senses. “I have 
always tried to fulfill the desires of these “senses”, 
with great regard to them. But, bad persons have the 
habit and nature to destroy those, who have benefited and 
protected them. Due to this, I have fallen into a dark well 
of ignorance (infatuation).” Devahooti now prays to our 
Lord by calling out to Him, “Oh Lord!” — as she was 
sorrowful, due to the stress and strain given by her 
“senses”. This calling out to our Lord for “help”, - 
indicates her state of mind! 

Mother Devahooti is telling that, “Oh Lord! Your 
“incarnation” has taken place, only with a view to 
eradicate “ignorance" (Ajnana). 

rTFT £¥MUWI£I MIUIHJ 

eTST ^ <4<^ilgl'lll4ll 

VERSE 8 Meaning: “Oh Lord! You only can enable 
me, to cross over this impassable darkness of ignorance! 
















Chapter 25 


13069 


I have attained the “Darsan” of your divine form, with 

beautiful eyes, on the ending of the cycle of my births 

and deaths.” (i.e. due to the “cause” of these births and 

deaths being completed, with the grace of our Lord). 

M : TT^rirTI cTRTT:, ^TrT: 

^hihR tt m ct^i cr^ifq =FRtjf 
ii<:ii 

fspr^, ■prr^T^i^pf '‘reiFws- 

SRI SUBODHINI: “The senses have made me 
blind. You, Oh Lord! are beyond the factors of “time’ 
and “space”! Kindly eradicate this “ignorance”, through 
your “supernatural” power! Your most beautiful eyes, 
enables a devotee to cross over the impassable darkness 

of ignorance. These “eyes” are yourself only! I have 

attained You, (i.e. your eyes) after the lapse of many 

births and deaths. It was not due to my own capacity 
or ability, that I have, now attained You. BUT THIS 
BLESSING HAS BEEN CONFERRED ON, ME DUE 
TO YOUR GRACE ONLY.” 

“YOU ARE THE LORD OF THE UNIVERSE 
HIMSELF”, so says mother Devahooti, through the next 
verse. 

U 37rat < *UlclM£Hl4)%Rt ^ "McllRcbcdl 

VERSE 9 Meaning: “Oh Lord! You are the Lord 
of the Universe, the primordial “Purusha” (Lord) of all 

the “Jeevas”! You have taken this incarnation like the 

rising sun, as the “eyes” of all persons, have become 

blind, due to the darkness, caused by this ignorance.” 
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sfaptfsnft : 71 3TTSI ^frTI 3TTSJ: '3^1:1 TRfaf WKtRT ^3T 
cTOra:, <*»RU|HJ ^R^l'Ac) -rf ^J| cHldlR^r4J«ifrnF-%H|el|fHfdl 
W R ^rWdlfd fdillH^rdH^I^-^ml^ft ^ 
^dlldfd Rbrlicl RRmRJ f^, RTRHT«f RdH<dd1 u iai 
ddfdMWt^STRT dldvW Rdl^d:! cPTO: 

R^'IVIK'^T ycbUNdi:, RdlRfd ^Tl RRTfq 
dUldl 37T?BPT 

^Tl 

'Hdd'd Kj^l f^TNRW— 

SRI SUBODHINI: “Oh Lord! You are the primary 
cause, and origin of Lord Brahma, and all other “Purushas” 
(Lords). He, who is the cause for the origin and basis 
of everyone only can become the Lord of the Universe 

(Bhagawaan).You are not only the factor of “time”, 

(Kaala) but You are the Lord of the Universe, who is 

beyond, everything! 

If our Lord is considered, only as the “creator and 
originator” of everyone, then. His stature as “the 
Supreme Brahman” (ultimate truth) will be affected. 
Hence, explaining our Lord’s “true nature”, clearly, 
mother Devahooti says, “Oh Lord! You are the Lord of 

the Universe and the primordial “Purusha”! (PUMSAM 

ISWARO VAI). You are the controller and the organizer 

of this Universe. This is the eternal truth. You have taken, 

for giving this Universe, your protection (to rule over), 

this incarnation! Due to this. You have become the “eyes”, 
in the form of the “rising sun”, for those blinded by 
the darkness of ignorance (Ajnana). You have made this 
“brilliance” possible. All of us are “blind”, due to this 
darkness. For our sake. You have come as the “sun” 
to illumine our “eyes” (so that we can see). You are my 
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‘‘eyes" also, and You are the “eyes" for everyone, in 
this Universe. In other words. You are my “eyes”, and 
for all others, You are there, as the “sun”, making them 
see, with your “brilliance”.” 

After rendering her “praise” of our Lord, mother 
Devahooti in now, putting forward her request — as per 
the next verse. 

3T8T if 

VERSE 10 Meaning: “Oh Lord! It is You only, who 
have made me like this — with the wrong desire of “me" 

and “mine”! Hence, Oh Lord! kindly release me from 

this bondage of infatuation.” (with your grace). 

Sfajsftfspft : 3T^frTI $ ^ qVHMIjfc'g 

^ITSTf TTWSzfqj 

srnrm 11^0u 

^ -5 c^Ofsb^d ^W 55 -?- 

SRI SUBODHINI: “Oh Lord! You only are capable 
of destroying my “infatuation”, as You are hailed, as the 
“destroyer of infatuation”! (MOHANAASAK). This is 
due to the fact, that, it is YOU ONLY, WHO HAS 
CAUSED THE RISE OF DESIRE IN ME, CONSISTING 
OF “EGO” AND “MINENESS” (AHAMTA AND 
MAMATA). HENCE, THESE TWO DEFECTS CAN 
ALSO BE REMOVED BY YOU ONLY.” 

If there is a “doubt”, that the Lord will not be able 
to remove this twin “factors” of “ego” and “mineness” 
— although He can cause them only — mother Devahooti 
gives the answer, through the next verse, removing the 
doubt. 
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rf <3T TTrTTSF ?TT^T T^rWflHrU'h cfjtfHHJ 

VERSE 11 Meaning: “You are of the divine form 
of an “Axe”, manifested, with a view to cut down the 

“tree of Samsaara” of your devotees! 1 am desirous of 

attaining the “knowledge 1 ' about “Prakruti" (primordial 

nature) and “Purusha” (our Lord), and I have come to 

surrender to You, Oh Lord! — as You are very fond 

of and loving to those, who have surrendered to You!” 

: cf Tm ncm^ruldi smuimd-w 3 

rf <5rf ^dldllklHJ 3TdT5? TO ddTI WTWs 

WFfl 

f^Tir, ^F^^rraTflsffcr qndRf ttor <$0+0 Pd, 

^K u ll J ldia ^r^rdl:! 3TcT: ^dlddl Wr4q 

:, 'cbrMKR^T RT 

qdlPdRI'-d^ ^T, cbUcKIdPlddl'd^Bd^ ^37T dP-H^f 

7T7TT7 yP^'lcf cKT 7T W dTdP 7T f? 

'HrbHlPd TO yPd^lPd 'dTS'^Fq MPd^dlP^Qd | srt : 
^^cAlc^rh^i 4 % R<u|)i)l:l ddeT:, d^4 qf cTT\ d fqqf4, 
3Td: TfTTTfyd V115 <£d d> 4cd | TTdU^I rTTfftr^^R 

TpfdT TORI' 'qW'O^d ^ldl^dlPd^4c|rc|lcf TJcf TRTR 
^fd J-fP^rlHI ^T?lfq ^mrH^fdPdiuici wm <+>PR> , -lrd'd:¥f^:, 
y^l'dVHy-MrdU 'TT5^Ff, cTqM’Wuc^lcf Rcfdrd^jHHIsf dcd: 
fdTdd W—IMWlPdl 3Tfl4: ddT 

ddrfdl Hlcj/PM HH*<+>K ddTpq^dRf d dfdTCI W dlTdd dddd:, 
■yet ^T, d«TT ^TTd, dfdqf WTR^Rp 7T ^IdT:, ^S'^rt dl 
ddW’dTd d)d fddfqTPdcdlfdfdl y^Pd^^Pd^ch'l fd qcfqT 
dufcd:, T?d ^4t d U^PdPiPd ^TdT*fdJ T]^df$ddW- 
TRgdf'rjdT dR^PuPdl ddtddf: i'lMKd:, cTPf 4 fddfd, 
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^ ^ <*><11^ ^ 71W1 f^Tcn feq'«f: 1 W 

#Gg:l TT TJ5T ^Tf^T#?T, f¥ HUH 

■Qcf ^pTh^cfch' mgcMH ^T *T 

wm h4A<=i ?rmT«kTt?w- 

SRI SUBODHINI: It is necessary, for our Lord, 
to bless His devotee, who has surrendered to Him, by 

removing his sense of “ego' and “mineness". “I have 
attained You, Oh Lord! who is capable of eradicating this 
infatuation of “ego “ and “mineness”, due to my great 
fortune only. Hence, I am totally surrendering to You! You 
are also capable of offering refuge to your devotees.” 

T fctdll^ ITT fstUT TO TTtcr TTT 
yHUlHMSmfsfq- Tim TTtsftr ^»FTI 
fcTWIHl VHUil ^frT TT^ET: 11^ II 

KARIKA 1 Meaning: “That “knowledge”, which 
originates in a person, remains in that person only. In 
the same way, the “virtues” of the surrendered devotees, 

remains in the “giver of refuge” also (Saranya). OUR 
SWAMI AND LORD, SRI HARI, ONLY IS OUR 
“REFUGE” AND PROTECTOR! This is what is told 
by mother Devahooti.” 

SRI SUBODHINI: Our Lord removes the attach¬ 
ment to “Samsaara" for His devotees (servants) through 
His own divine nature (Swabhaava). Those devotees, who 

have surrendered to Him, are like His own “servants". 

Due to this, our Lord, by Himself, will remove, the 

“Samsaara" of His devotees. (SWABHRUTHYA 

SAMSAARATAROH). 

This “Universe” (Samsaara) remains, from the 
“beginning” (Kalpa) till “liberation" is attained, in the 
same way! In other words, this Universe is without 
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“beginning”. It is not susceptible for being “ended”, 
through the factor of “time” (Kaala). This “Samsaara” 
is compared to a “tree”, and our Lord is compared to 
the “axe”, which would cut away this “tree”! This tree 
has begun, from the earliest “Kalpa” (aeon) and 
remains, in tact, till “liberation” is attained. This tree 
is "ever existing or beginningless”, and cannot be ended, 

through the factors of “Karma” (actions) or “time” 

(Kaala). Only if our Lord enters into this “Samsaara”, 

then the “Samsaara gets lost (destroyed) like a wooden 

piece is uprooted or cut away by an exe! 

Our Lord enters into the “Samsaara” of His devotees 
only. He does not enter anywhere else! HIS DEVOTEES 
DESERVE TO BE PROTECTED (Swabhiritya Samsaara 
Taroh). The twin factors of “time” (Kaala) or “action”, 
do not protect them. Hence, our Lord’s “entry” into 
this “Samsaara” is deemed, as a “wonderful” action, 
and it becomes an “act of cutting or uprooting” of the 
tree of “Samsaara”! 

The word “Taroh” is used in the singular sense 

— to indicate, that as all the devotees belong to our Lord 

only, and as their “Bhaava” (attitude of devotion) to 

our Lord is one only (i.e. not different), the “tree of 

Samsaara” is also “one” only. 

Our Lord, without the effort of the part of His 

devotees, enters into this “Samsaara” and destroys the 

same. “Prostrating (Naman) to our Lord, is not this 

“effort” on the part of this devotee. But, with an avid 

heart and feelings, a devotee should put efforts, for the 

realization of all the spiritual principles (Namaami). 
Though, here, the “prostrations” of the mother to her 
son is inappropriate, this “prostration" is considered as 
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“blemish free”, due to the words used by mother 
Devahooti, while addressing our Lord viz. “with a view 
to understand the “Jnana” of both “Prakruti and 
Purusha”, treating You Oh Lord! as my Guru, I am 
prostrating to You.” 

After all, the “son's” body has got originated from 
the mother, and is also “progressed” by her only. In the 
same way, “Jnana” and the “way” (Gati) to liberation 
are originated from our Lord, who has now come as 
her “son”, or as a servant! Or even, as anyone else! As 
such, our Lord becomes worthy of being “prostrated to”, 

as He will be the “giver” of knowledge, and is considered 

as “higher” (i.e. without any “blemish”). 

It is absolutely necessary to differentiate between 
“Prakruti” and “Purusha” — as-only “Purusha” is 
worthy of worship and service, and not “Prakruti”. 

Hence, proper “knowledge” about this is very essential. 

Mother Devahooti is telling here, about the “at¬ 
tributes” of a Guru viz. control over the external and 

% 

internal senses (Sama and Dama) is considered, as the 
“Brahma Dharma”, and these twin qualities will be 
present, as the truthful Dharma, in a Guru. The Guru 
lives in a very disciplined way, and observes the twin 

virtues of Sama and Dama (and other virtues also) in a 

very orderly and scriptural way. These saintly persons 
become entitled to be hailed as the Gurus. Now, our 
Lord is hailed the GURU of all the Gurus of this 
Universe! Can we say anyth i ng more for our Lord? 

In this way, on hearing the “well reasoned” words 
of His mother, our Lord, speaks about the entire meaning 
of the scriptures — as His mother would not be able 
to understand, if He were to reply only the questions 
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asked, with their relevant answers, the true nature of the 
truth i.e. our Lord's divine nature. Hence, out of His 
compassion for His mother, the Lord speaks as follows. 

ffcT 

f^TRT 

1^TTSfi|'l^j|5irC|cfdI WT- 

VERSE 12 Meaning: “Sage Maitreyaji said, “In this 
way, mother Devahooti expressed her sacred and pure 
desire, which originates devotion, to the path of 
liberation in the minds of the devotees! On hearing this, 
our Lord Kapiladeva spoke smilingly, after complimenting, 
in his own mind, the goal and exalted status of noble 
saints, who have attained the knowledge of the “Aatma”.” 

afftprtfspft : $dlfdl "'WHI<jccil£6^d cTjT^ STTCT^ffcFfl 
Pd^J ^KldldPcmAi^lcfl d^ddHpM 

t^ch^McIc) vdldfHfd WlPKfq ^t^Tfd-i{fnMMct4ctcidrHrd I 
1 5^- <T^T5^Ttsfq cl fgT TTT^ 
d^ddlfdl '5#TT5f^Fr^ ^ ^Icdlcd^lPddP^mddHd I 3TcfT 
psPTTSptR^J Pd^uj -^^4rd-dl^||5fq 

o 

rd^qum|c)vq^pHrill^-31lrMcldl' W hPdRPdl STTcRcRT: 

TP?tottT:, dT^cf ■Hrf^Tf^r ddW^=l-d:l 

pTTwfaPfcpri ^Prt^ptht' "nfd: 3 tfzt:i 
cTrPT^ ctVdd'lc^rhHI 

^qfrdHdd ^TtfMdHHd' qd)Pd ^Tfdcl:l yUdlxbAd % 

q>dMPd H^r3qdM%=bdPf, 7J ^: T^N-MPd 

11*311 
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qRritn'h cKj^i ^-c^h ^ 

feranf, ?TTW«^-#fTT ^TTft M«K¥lfa:l 

SRI SUBODHINI: Devahooti is our Lord’s mother. 
Hence, the Lord decided to honour her words, as done 
for the Gurus! The knowledge of “Prakruti” and “Purusha” 
is very sacred and holy. The Lord realized, that His 
mother was desiring for this “knowledge” only — 

especially when this knowledge is beyond all “objects 

and materials”. Now, both the tasks, for which our Lord 
had manifested, as Lord Kapiladeva, had become united 
(i.e. one). Hence, our Lord, expressed great satisfaction! 
If a person is seen attaining “liberation”, through his 
“efforts”, then another person, seeing the former, will 
also put efforts to attain “liberation”. In this way, the 
progress towards “liberation”, by the ‘.‘many”, takes place 
(i.e. more persons get liberated). 

If the Lord were to compliment, through His words, 
mother Devahooti, being a woman, may perhaps get a 
trace of “ego” (self-esteem). Hence, our Lord compli¬ 
mented her, in his mind only! Our Lord, after compli¬ 
menting the attitude and attributes of mother Devahooti 
(the one, who had asked the question), decided, that 
He should answer her questions, as per His own 
“Dharma”. (AATMAVATAAM SATAM GATIM). THE 
DEVOTEE, WHO IS WITH OUR LORD SRI KRISHNA 
BECOMES “AATMAVAAN” (attains his Aatma). “Con¬ 
quest over one’s senses” (Jitendriya) is the “external test” 
for the real “Aatmavaan" (The saint who is established, 

in His own “Aatma”). All noble and Dharmik saints, 
become “Aatmavaan”. 

Our Lord’s “Pharma", and those, who follow the 

“Dharma" of our Lord, attain our Lord. Attaining our 
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Lord, is the “Phalam' (result) and the “cause” for this, 

is the Pharma of our Lord ! On the successful fruition 
of this “Saadhana”, they become entitled to attain our 

Lord. From this, we can realize, that our Lord will 

certainly explain, now, to mother Devahooti, the 

“Saadhanas”, which are required to be done for the Lord 

to confer the benefit of His own divine self (Swaroopa 

Daana). 

Our Lord was now illumined, with a soft smile, 
which expressed His inner happiness. Whatever is told, 
out of cheerful satisfaction, always attain it’s fruition 
(success). In this “soft” smile, the Lord had kept His 
power of “partial infatuation”. Due to this only, despite 
having great “knowledge”, mother Devahooti thought 
that our Lord Kapiladeva, was her “son” only! 

“Renunciation” is eternal (permanent) in the phi¬ 
losophy of Samkhya. Hence, our Lord did not tell about 
this. Our Lord decided to tell this, as a “part” only. 
Having decided like this, our Lord decided to give the 
“meaning”, as per the “Yoga” method. 

■ftftT: WiftT^rr yniulHiifti cm4rll 
RsJ-dlcHMHRvMl % 4lhfdd Ufdftdd: 11^ II 

3I*mirHI 7^4 rTS3T rPJ:l 

zjtr) pcT "5T |p|| 

fWTT$f fH^UUIkll 

3TlrUylUl 7T faPH^UR) Us II 

^rftfr tjT3T 

iivii 

3RTfgrT fft: 

PdrlMJ ^T5cT ^qPu^lpTjffrf IIMI 
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TTTSRTpT ®i^Ih ^Tl 

d;IUU|<*44 TTTSR^ ^ 11^II 

TTWIiPM f^HT: tftrFgrjftf: MW^IIdlch:| 

7TFT Tn^HHI^M d«ll^' TTr^W«I%| 
oifci'ttlTj f^Wldfmfdfd fcllHUpU: IIV9II 

KARIKA 1 to 7 Meaning: “Our Sri Mahaprabhuji 
has given, the purport and summary of 15 verses, in 
7 3 A Karikaas. The “Yoga” path, is described, with 
“praise and evidence” also, and this is done in 2 verses. 

If Lord Kapiladeva had taken the incarnation, for 
the sake of describing the “Sankhya Sastra”, why then, 
is He giving “advice” on the “Yoga” path? This is 
answered by telling, that in mother Devahooti, there was 
the presence of “Yoga”, which is dependent on her 
“Chittam” (inner mind) - “ATHA ME DEVASAM 
OHAM” — This was her “entitlement”. Due to this, 
regarding her “inner mind” (Chittam) as important, and 
realizing her “deserving” nature, our Lord Kapiladeva 
gave her “instructions” on Yoga! Even then, as the paths 
of Yoga are many, our Lord gave “instructions”, on the 
“Adhyaatmik Yoga’ only (spiritual Yoga). Why? This is 
answered, by telling, that the “seed” for this “advice”, 
is in the incarnation of our Lord Kapiladeva Himself. With 
a view to explain this “purpose”, in the first instance, 
our Lord tells about the scriptural thoughts and knowl¬ 
edge, which are universally accepted, and which lead to 
the “liberation” of everyone. They are (1) the “ego”, 
(2) the Jeeva, (3) the inner mind (Chittam), (4) the 
“senses” (Indriyas) and (5) the “body” (Sareera). All 
these are “common”, by reference, in the Vedas, in the 
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Sankhya philosophy, in Yoga, in the Saiva Sastra, in 
the Vaishnava Sastra — as the “basis” for the 
determination of the systems of thought (i.e. all these 
5 factors are “common” in all these systems), although 
all of them, speak about these factors, in their own 
respective manner. It is, therefore necessary to know, 
about all these systems, with a view to attain the 
“knowledge”, which we have described earlier. 

In the Sankhya system and the Yoga path, there 
is no difference, on the aspect of “result” (Phalam). 
Hence, through making the “mind and inner mind” one, 

a devotee can attain the highest “Yoga” by following this 

“advice”. 

When”Jnana” (knowledge) and “Kriya” (action) are 
compared, then “Jnana” is considered as of higher value, 
in the interpretation of the meaning of the scriptures — 
especially when, it is seen, that the destruction of 

“ego" takes place, on the “rise” of Jnana! Here, our Lord, 
has, therefore given the advice on the basis of 
“Adhyaatma Yoga”! 

Our Sri Mahaprabhuji gives the purport of the next 
13 verses, after describing the teachings of “Yoga”, 
through his Karika nos. 5 onward (CHITTHASYA 
ROOPAMAMSACHA). Here, the description is given 
about the divisions in the nature of the “inner mind” 
(Chittam); the description of the divine form, which is 
appropriate to be meditated upon (of our Lord); the 
“result" thereof; a description of the various “Saadhanas” 
(spiritual practices); the determination of “Bhakthi” to 
our Lord, as one of the “Sadhanas”, and it’s various 
“parts” (i.e. the various “devotional” practices) — all 
these have been described in 16 ways, through 4 verses. 
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These are the “efforts”, as the “Saadhanas”, required 

and useful for a “Jeeva” to attain “liberation” (Moksha). 

Success or result is achieved, due to the strength of 

these “efforts”! 

In the beginning, our Lord is “praising” the path 
of “Yoga” in 2 verses. Through the following verse, 
the glory of the nature of “Yoga”, is being told. 

1141^4 Ml 

'Oft 3TTUl|Rqcb: xpiT TTcft ^1 

31r4ddlM*frfiS:l ^:TsTFT fpdW ^11 

VERSE 13 Meaning: “Lord Kapiladeva said, “Oh 
mother! Only this “Adhyaatmik Yoga” is beneficial and 

auspicious for all the human beings. This is my view and 

conclusion. Through this path, a “Jeeva" attains limitless 

peace, and refuge from both joys and sorrows.” 

sfajgtfsRp : xfm ffal f? snrfa£T:i tqw?lT^T^K 
3M^d S snfil^-cb:, . 33TcJTOT^nr sh^uPcM^ :l 
3Tlfqif|fd+R?lf4«l: ( VKluil^:, MWHI 311^ 

YTTW^TTFjpL fgdHlS:? - 512^:1 cTW-3TlWfrXrai ?fxTI 3TcT: tpiT 
•pT:3lAlt-l|i| TTrT.I ^ T=J^f y^pddl f*T5f dldd-d:, ^ c^ffwn 
3UVi||(41cb4l''l5lX|cblRu| : , XT 4lMklm' W XTI^R#! 33cTRmf RlSRTOFT 
“CRT: TRcT:l 31TWilfcH<fc4Rl-W xT«TTc^ ^HI^-31r4Hdld<fdRldI 
xnr 4in ^:73XZI ^Ir^^-trdP^dXMldtoXZl ^dC^K:! 

W-HHTHI 311rHIPdRrh 1H4Pd: 11*311 

4l<ll'd<«n =41^x4 ^sfmilTHTIHlcMIS- 

SRI SUBODHINI: “Yoga” is of several types. Those 
Yogic practices, which are useful to get a “direct 
realization" of our Lord, are called as “celestial” 
(Aadidaivik) in nature. Those practices, which are used 
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to get the “realization of the Aatma”, are called as 
“Aadhyaatmik Yoga” (spiritual practices of the mind). The 
Yogic practices of the “physical’ nature (Aadibhoutik) are 
again of 3 kinds viz. (1) for attaining the 8 Yogic powers, 
(2) for preserving the “body” and (3) for controlling 
“Praana” (vital air). 

The first “Aadidaivik Yoga”, is a part of the path of 

“Bhakthi” (devotional knowledge). This is very auspicious, 

and confers immense benefit and welfare, to one’s 

“Aatma”. A devotee, who has realized his status as 

different from “Prakruti” (nature) is only entitled to 

practice this “Yoga”, which confers on him the highest 

“result”. How? In this “Yoga”, both “joys and sorrows”, 

get totally ended (mitigated — freed from Nivruthi), 

thorugh which, they never “arise” again! The syllable 

“Cha” (and) is used to say, that even the cause for these 

joys and sorrows, do not get originated at all. THE 

PURPORT IS THAT EVERYTHING, OTHER THAN 

THE “AATMA”, GET ENDED! (NIVRUTHI). 

“I will explain to you only this “Aadhyaatmik Yoga”, 
by giving up the other “Yogas”” — as per the next verse. 

VERSE 14 Meaning: “Oh! sinless mother! I will 
now explain to you, the same “Yoga”, which is of many 
“parts” and which is being eagerly heard by the sages 
and adepts in Yoga. You were also eager to listen to 
this only, earlier.” 

SO fspft : rffUMfafdl 3TFTT5^TTf^PW- 

AJMcfHfitftfl 3T^ ffrt V>efdlPd 
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a^iHHirurdi itomuiQ faciei ^ f^n 

•qcrf?r 11^11 

^3 »li|c|R^| ^TRigi ^RTR:, m 

TWTT:’ tfo WPTT«f I “^t^-H^frllH'fisT: ’ % 

^Tel^nn^l ^ ^TRfUrnj^ bet FJIcf cW ^fn 3W^t1, T TT3'^T^f?T 
farf fTWlfcT- 

SRI SUBODHINI: U I had told, about this Yoga 
earlier” — this sentence of our Lord establishes the 

“hoary ancient” nature (timeless) of this “instruction”! 

(Upadesa). The addressal as “Anaghe” denotes the 

“sinless” nature — to reemphasize, that only “sinless” 

persons will attain this “result”! The “sages” (Risheenaam) 
only are termed here, as having “faith”, in this. They 
also eagerly court this “instruction” (Srotukaamanam). 
This Yoga has many parts, and due to this only, it gets 
firmly established, in a devotee. 

When this “Samsaara” (of births and deaths) arises, 
due to our Lord’s “will and desire”, or through “igno¬ 
rance" (Ajnana), what can this “Yoga” achieve here? 
With this question in mind, our Sri Mahaprabhuji explains 
the scriptural dictum of “The Samsaara is under the 
control of the inner mind” (CHITTHA ADHINAHA 
SAMSARAHA). The “control over the thoughts of this 
“Chittam” is Yoga” (YOGAA CHITHAVRUTHI 
NIRODHAHA). If this “Samsaara” is based on “thoughts 
of Chittam” only, then the explanation of “Yoga” is 
appropriate. Otherwise, it is not right. Hence, our Lord, 
through the next verse, says, that it is this “Chittam" 
(inner mind) which is responsible for both “bondage” 

and “liberation”. 
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SRI SUBODHINI 


^rT: TsIc^FI TTrT^I 

TTrE ^TRT TrT off Tjfa TJrT^ll^mi 

VERSE 15 Meaning: “The “Chittam (inner mind) 
is the cause for both “bondage” and “liberation” of 

the “Jeeva”! When this “Chittam” gets attached to 

“objects and pleasures”, then this attachment becomes 

the cause for “bondage”. When this “Chittam” gets 

attached and loving to our Lord Sri Krishna, then, the 

same “Chittam” becomes the cause and instrument for 
it’s “freedom” (Moksha).” 

^fMt : ^rT ffrTI T^f^frT «cMehyfa.6H 
yHI'JI-MfdI 3T^<*^4 o| «pqrq ^ ^ "RcFfl 

www-Tpm tttf w^rr^ri Tpfrj fwNiUTb tit 
^TFT, TjfTT Wtc^TCTrft, Tcf c*T qctfol TJ^fTS^Rfa 

■5F7TTJT - T^^fclbiqi^p ^PTl^ W^rfcTII II 

fWTTS'g'H^rfl^ ffrT ^<r48Tpi*n=i 

TTT?Tqf?t-3I^Mt|fd farf*t:l STIRR TJ^tfcTI 7ll^lrc|RH«i2f 

TTRHMIg- 

SRI SUBODHINI: Our Lord has used the word, for 
emphasis" viz. “Khalu" (yes, indeed) to prove a “well- 
known” fact, in this Universe. THE TRUTH IS THIS - 
IT IS THE “CHITTAM” (INNER MIND) ONLY WHICH 
IS THE “SOLE” (ONE AND ONE CAUSE ONLY) 
CAUSE FOR THE “BONDAGE” OF “JEEVA” AND ITS 
“FREEDOM”! The various divisions involved in this 
“factor” are being explained, through the words 
“attachment to the Gunas” (GUNESHU SAKTHAM). 
Here, the word “Guna” is used to mean the “attachment 
to objects and pleasures thereof”. This attachment to and 
inordinate love and liking (Anuraaga) for material 
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objects and pleasures, lead to the “bondage” of the 
“Jeeva”. Likewise, THE ATTACHMENT AND LOVE 
FOR OUR LORD, LEADS TO “MOKSHA” (FREE¬ 
DOM). Though, this “Chittam” is one only, due to the 
differences caused by its “nature” (Swabhaava), i.e. its 

nature, attachment and love, it becomes the cause for 

both “bondage” and “liberation”. 

A doubt arises here. In this world, both “attachment” 
(Aasakthi) and “love” (Rati) have the same meaning. But, 
why then, these two “words” are used, separately in 
this verse? This difference and nature are explained by 
our Sri Mahaprabhuji, through the following Karika. 

yieKJ^I 

TfrrfTfrT ¥trF: TT: II ^ II 

KARIKA 1 Meaning: “Attachment is the very 
nature of Chittam! And it can never give up this 

“attachment”! “Rati” means “Sneha” or “love”, which 

is not the nature of this “Chittam? This “love” (Rati) can 

get originated only through “Samskaar’ (purification) 

through the scriptures.” 

The experiencing of “material pleasures” in this 
world, is well known, to occur through the “objects” 
(Vishayam). Hence, our Lord does not explain this further. 
Through the next 3 verses, our Lord describes the 
experiencing of the extraordinary “purification” of the 
“mind” in the “Aatma”! In the way, the “mind” is able 
to grasp and accept the “Aatma” — our Lord now speaks 
about the ways and means to enable the “mind” to accept 
and grasp the “Aatma’. 

cfcf TFT: 
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SRI SUBODHINI 


VERSE 16 Meaning: “When this “mind” becomes 
“pure” after giving up the “blemish’ of desires, 

attachment to material objects etc., which get originated 

through the sense of “me” (ego) and “mine” (Mamata), 

then, in this pure “mind”, the feelings of “joy and 

sorrow” do not arise! It attains the state of “equanimity” 

(sameness).” 

: 3RfirfrTI 'CR 3TTc*TH TJfTfol 

^ *FRT: cTlft ^ cl% cfaj 

VMdlfd ^facTTI cTTft 

^ W(l '•# Tjft’ ^nfWHTft, 

CRT Mcf tR: *j«&^lSfadM^-31^:tslM(^slfaldl 

cTfWf TRftT 1^:3^ R cl^f ^8} 

WcffrMWgyi5 I ^ foWTcT ^Fq ^ 

wwn, tKjwiwh cr ii^ii 

3F|#T *FTOT 3RqR ^cftr^TF- 

SRI SUBODHINI: A “pure” (dirt-free, clean) mind 
only can grasp the truth of “Aatma”. The “dirt” of the 
mind consists of desires, attachment to wealth etc. and 
also the feeling of attachment to body and the senses, of 
“mineness” (Ahamta and Mamata). The mind has to 
get rid of this “dirt”, and for this sake, the repetitive 
practice of “spiritual Sadhana” is prescribed (indicated 
here). These “practices” (Saadhanaas) will be described 
later. Through these practices, ,when the dirt of the 
mind gets removed, then, being “dirt and blemish free” 

the mind becomes “pure”. 

What is the way to identify the “pure” mind? A state 

of mind, wherein, the origination of joy and sorrow, 

pertaining to the material objects, does not take place. 
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How does this arise? This is answered by telling, that 

the mind becomes “same" (Samam) i.e. when the mind 

does not recognize or even decipher the “blemish” of 

the material objects. THIS DEVOTEE ATTAINS THE 
ATTITUDE OF SEEING “BRAHMAN” (OUR LORD) 
EVERYWHERE! (SARVATRA BRAHMABHAVANA). 
Through this “attitude” the mind becomes “same”, in all 

situations. When the mind becomes “same” (Sama), then 

it does not accept or experience both joy and sorrow! 

The Lord now tells, that this devotee sees his own 
“Aatma” with this “mind” of equanimity (sameness) — 
as per the following verse. 

cf^T TJFT 3TR*JR <&c|ci 

fH-HcU fc<4^ld<fuiMIHi|-(sinJ^d'^||^V9ll 

VERSE 17 Meaning: “Then, this devotee sees his 
“Aatma” only, as the truth, which is beyond both 

“Purusha” and “Prakruti”, undivided, self-effulgent (bril¬ 

liant), most subtle and of all-pervasive, limitless nature.” 

SfajartfMt : TT^T ffrTI PdPdThlcH^IrWUd^ FT#, 
3RRT 3TOT FT## WTI#SiT 

WrR 3TTcRT ^PdFIF# F#T 7TFT FTT 
f^RTT 3RT«TT d^ddcd 

FTRfl ^ y^Pd'-Kcd TOT 7TF fTRR 

dufq fill'd, 

WiMlfdRfdi top# wy+i# ^PuirhrP^^i 

yd1dlcf^|;W<Hf TjaFJTOT; W PdtdHHISS^TTTH, 

drojqf#Frafti f# #Pd4^^i<0 hi i 

fldirUchHlcMH - | |^V3| I 

l(dl^llcHFT^TF8JTOtf: 'FT# H FTPsTFtp, 

FTFTWT#cFF- 
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SRI SUBODHINI 


SRI SUBODHINI: When the mind becomes “same”, 
then it has the direct vision of only the “Aatma”. At 

all other times, the “Aatma” is only seen, as a “reflec¬ 

tion”, on the union of the physical forces, which make 
the body, mind, intellect, ego etc, i.e. freed from all 

“physical'' factors. The word “Prakruti” is used to give 
the meaning of “Swabhaava”. When this “Aatma” is 
reflected, in the “natural” objects (and persons), then, this 
“Aatma” also exhibits the qualities of “nature” (Prakruti). 
When this sort of “Swabhaava" is contollled, then there 
is the “victory”, for the pure “Aatma”. The “Aatma” 

becomes “ONE”, on a permanent basis, only when the 

“Jeeva" becomes one with “Brahman”. This “oneness” 
does not happen, through the process of “Saayujyam” 

(union with our Lord) but this happens only with the 

attitude of “Brahman”. That is why, it is said, that this 

“Aatma” is self-brilliant (Swayam Jyoti) i.e. the “Jeeva” 

attains, by himself, self-brilliance,by realizing this”Aatma”! 

The “most subtle” quality of the “Aatma” is being 
explained (Anima). During this time, the negative 
qualities of “ego” etc. does not arise. The “Aatma” 
is also called, like the sky, as “untouched by anything” 
(NIRLIPTATA). Again, it is “most subtle” due to this 
reason only. 

The word “all-pervasive" (unbroken — Akhanditam) 

indicates, that the Lord is the “Aatma" of all Beings, (at 
all places), viz, the celestials, animals — birds, the 

humans and everyone else. He is not “broken” or “cut” 

by anyone or anything. He is One continuous Lord, who 

is undivided and omnipresent! The purport is, that this 

devotee has the vision of the “Aatma", which is 

“Sarvaatmak” — being the “Aatma" of everything! 
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It is not, that “purity” of the mind, is the only 
“reason” for attaining the direct vision of the “Aatma”. 
There are 3 more reasons for the same. This is being 
told as follows. 

^IMcUh^tM ^ISSr^FTTI 

VERSE 18 Meaning: “With a mind fully equipped 
with Jnana (knowledge), Vairagya (detachment) and Bhakthi 

(devotion), the devotee sees his own “Aatma”, as 

“indifferent” to “nature”, (Prakruti) and sees “nature” 

(Prakruti) as “powerless”.” 

£Ufjctl (SRt : ^PTtTFzrfrTI ^FTW4 ^ 

4>dN<* *l4fj-; d 'MPd^H^I 'MPtMPm 4pT«^n RuTtR 

Psh-MM|0||| TjcMtl^pTb'HmHc4<rM 'J#RI 3tlrHdl TTOT, STIc^R 

TfTOd, f^wf^rmT cTrft d fr4?PT, 3fTc*TFT yRy^Pdl 

• y^Pd^'JWm«2f cKI ■RFT^fFT WHj4l 3RT: ^Pd^-W 

cTf44*TP4w- 141 HPmP d I y^dt-cj, ^ RkPs^dPHcill*- 

r^Tl' VfrfcT O^Pdl dltHHIHI^ui y<£PdR-dMd1dl4: HUH 

% 

U^MIcHdH' cR Pdd'«l -^dPd, 

cT^T cP# ‘5^ 'Hdd')ryTt>HI V( W™ TU^T^i 
b=F4°r TfT^H F^Vfd'fflSRF ^ RtR^PTRt- 

SRI SUBODHINI: Both “Jnana” and “Vairagya” are 
useful parts of “Bhakthi”, although they cannot, by 
themselves originate “Bhakthi”. Bhakthi also is of the 
form of “Yoga” only. Bhakthi is practiced, through 
spiritual practices, done, on a permanent basis 

The word “Aatma” is given the meaning of “mind” 

here, in this verse. The mind, which has become one 

with the “Aatma”, does not get “separated” from the 
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SRI SUBODHINI 


“Aatma” due to the “desires” for material objects and 

pleasures. Hence, it is able to see the “Aatma”, as it 

is! 

When a devotee attains “Jnana”, he gets the ability 
to prompt the “nature” to do various tasks. He can even 
enjoy the highest of pleasures (Mahabhoga). Hence, the 
knowledge of the Aatma takes place, after the knowledge 
of nature, is achieved. But, the person, who has attained 
the “knowledge of the Aatma” is “indifferent” (Udaaseena) 

to the “knowledge of nature”. In this way, the “nature” 
becomes fully powerless (HATOUJASAM PRAKRUTIM 
PASYATI). This devotee, who has the knowledge of the 
“Aatma”, sees the “dead nature” or Prakruti, which 

remains only as a “latent tendency”, which is weak and 

powerless! 

In this way, after explaining the knowledge of the 
“Aatma”, the Lord told, that if the devotee has love and 
attachment, to the knowledge of the “Aatma”, then it 
becomes, the cause for the “liberation” of the “mind” 
(Manas). But this “knowledge of the Aatma” is got only, 
through traditional ways or through many “spiritual” 
Saadhanaas. Having thought like this, OUR LORD NOW, 
SPEAKS ABOUT “ONE SINGLE” (SAADHAN) OR 
PRACTICE WHICH SYMBOLISES ALL THE OTHER 
“SAADHANAAS”, AND WHICH CONFERS ALL THE 
DESIRED RESULTS AND WHICH CAN ALSO BE 
DONE EASILY! — through the next verse. 

H ■JpqTTTW WrfXU *H|cMPsltflrHpU 

tRu 4 )Phi 

VERSE 19 Meaning: “Equal to the loving “Bhakthi” 
(devotion) done to our Lord, who is the “Aatma” of 
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everyone, there is no other way, which is auspicious and 

welfare giving, for the Yogis, to attain and achieve pure 

Bhakthi to our Lord!” 

3T^7T: tp«rT ^TTSf^rTl relief WRTFfaT W f^fTt^T:I 

'uRtA'q 

3^Hbl<HIrM41 Pd f^t HKN»j'| ^I^Rh: 

■^Rfcfl chcMc^l 

cf*lT sflc^T ^FT^TT? 'SSH, ■Uxr=l*|icWl : 

nun 

cfPTT *T&: WW- 

SRI SUBODHINI: There is no other way, which is 
equal to “Bhakthi” to our Lord (i.e. greater than)! Though 
there may be differences, for the followers of “Yoga” 
method, with the path of love and devotion to our Lord 
and also in their respective philosophies, it is said here 
THAT FOR ATTAINING “BRAHMAN”, “BHAKTHI” 
IS THE ONLY WAY! Some persons say, that a devotee 
attains love and devotion to our Lord only after realizing 
Sri Narayana, who is of the divine form of “Chit” 
(consciousness) with the attitude of seeing “Aatma” 
everywhere (Sarvaatmabhaava). Others say, that Bhakthi 
to our Lord should be done at all times. 

With a view to avoid “jealousy, hatred etc.” a devotee 

is told, at first, to attain the knowledge of “Brahman” 

and then, he is told to become “devoted” to our Lord. 

The word “Bhagawaan” used here indicates “Brahman” 

or the form of pure Satwa of our Lord. Attaining 

“Brahman” is referred to here as “Brahma Siddhi”. 

The “cause” (Kaaran) for this “devotion” (Bhakthi) 
is being told. 
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SRI SUBODHINI 


WWT: cFcrot fg^:| 

TT TT^ firTt ^^TT*Ti7T^rn^lR 0 ll 

VERSE 20 Meaning: “A “Jnani" regards “attach¬ 
ment", as the cause for the “bondage”, which can never 
release his “Aatma”, to liberation! But, when this very 

same “attachment’ 1 is to the association with noble saints, 

it, then, becomes the open door, for his liberation!” 

: yutffafdi foRj 

fETffoRt Tpf) ^RT fwi^l f^m, CRT *rfrf> dH-9fc1l cTCR 
facTc^d)HR-VU#PoId I 3RTT «RRT?'cTH,I WT H c[ 

faRJ 3TT?CRf f^%:\ TTfTE: ch«iq) 

fcl^Rfci W^l ^ W^ 7 : ^Tfg %L^cT: ( cRT ^gH'OMI^cI 

, »WfcTI W '‘JfRffo TJcP^, cT«TT UdHfl cT^ 

TT^Tft: «*>9ld*v9:, d^«SI<dH WTTf^TBf# *RfcT; 
^T TTF^T: ■H'0'kl9l5iTcn cRR-3Rn^rTftTfrT IRo|| 

W PTSRIMIS- 

SRI SUBODHINI: This “Bhakthi” does not get 
originated through the act of mere renunciation. This 

“Bhakthi” gets developed only, through association, with 

the noble saints. The “bondage” of the “Jeeva” is called 
as “the chains (pangs), which cannot, by themselves, get 
destroyed", as this is caused by “attachment”. Not only, 
this “attachment” is there for the body etc, but it is 
of the “Aatma” also. When a person gets “attachment” 
to any object/pleasure/person, then this is called as 

“prasanga” (deep attachment). Wise persons say that this 

sort of “intense attachment” causes “unbreakable” 

bondage! But,when this very same “intense attachment”, 
is developed for the noble saintly devotees of our Lord, 

then, the door of “liberation” gets opened. LIKE, THE 
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LOVE AND DEVOTION TO OUR LORD, BECOMES 
THE CAUSE FOR THE LIBERATION OF THE 
“JEEVA”, IN THE SAME WAY, THE “SATSANGHA” 
(COMPANY OF NOBLE SAINTS) ALSO IS THE 
“DOOR” TOWARDS “LIBERATION”! In other words, 
like for the “Jnanis”, on the opening of the “door” of 
“natural attachments” (breaking open), their “liberation” 
takes place, in the same way, in the holy association, with 
the noble saints (and attachment thereof) there is no such 
“natural blemish of attachment”. Hence, this becomes an 
“open door” to liberation (Apaavrutam). 

Now, our Lord explains the “virtues, qualities and 
the nature” of noble saints and devotees — through 
the next verse. 

fcrfcTSTcT: cblbftllcfcl: Hc^RhIH) 

3MM5>DTcI: 7TRTT: TTTSTcT: TIT^^WHR^II 

VERSE 21 Meaning: “The noble saints, who are the 
ornaments and jewels of Saadhus, are always tolerant, 

compassionate, beneficial to every being, without any 

motive or cause, never entertaining any feeling of enmity 

to any being, and are always peaceful (these are the 

“best” of all noble Mahaatmas).” 

frrfoaTcT TRT: NUyiorf ^ STOfp* fsfaSTT PcTTrl 

11^ II 

Ttpmfr rTSJT Pet %l 

3WllRMchH^ W ^dlfll^eBl: IRII 

WSTT *T %l 

cj pftfprappt t w: 113 ii 

3THTfeoRT % % P°PT I 
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SRI SUBODHINI 


KARIKAS 1 to 4 Meaning: “The noble saints have 
16 qualities or virtues in them. Usually “Dharma” is of 
three types. Then, how can we say, that there are 16 
types or divisions, instead of 3 or 9 divisions? This 
“division” is explained, by our Sri Mahaprabhuji, in 
these Karikaas. 

One type of division is of the nature of (1) complete 
renunciation of all attachment to every type of asso¬ 
ciation. (2) The second division, which is of the nature 
of eradicating all types of “blemish”, arising “out of 
attachment to association” is called as “very useful” 

(Upayogi). 

The “physical” (Bhoudik) divisions are 3 in number 
only; the “Adhyaatmik” (mental) divisions are 4 in 
number, and the “Aadidaivik” (celestial) division are 
7 in number. With the addition of the above 2 divisions 
(as contained in the earlier para), the total number of 
divisions aggregate to 16. If these “saints” do not have 
the 5 types of “qualities” (Gunas), then only they will 
attain “success” (in this path). If they do not have the 
“physical" virtues, then these “saints” will be considered 
as “worldly” (Loukik), without any doubt. (See Kaarikaas 
lto 7 earlier). 

The “supernatural” (Aloukik) Saints are usually 
worshipped and served. They are also, always, “blemish 
free". The 4 qualities of “not having any enemy” at all 
etc. enable a saint to forge deep friendship. The 4 virtues 
pertain to the “mental” nature, and the remaining 7 
virutes pertain to the “celestial” nature. The noble saints, 
who have all these “virtues” are “Mahaatmas”. Anyone, 
who is bereft of these qualities, should not be served — 
as serving them is useless, and will not bring any 
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“result”. (All these will be explained below, in the Sri 
Subodhini commentary, by our Sri Mahaprabhuji). 

afojsfrfSFft : 3TT^ ■HlPdchlVH (JU|RT?-R#* *TT 

frTfrT^:l ^ 4>*><J||c(Hfl REffat, 

f^r, ^ 5 ^ PM ^ 1 Rj 1 , 

^TcfcT RdHi^rtf^i ^rr^rf^T ^1 fH^eraprrasi 
d % 3 ^Nf ^:TsTTRRn*f dlRh^'lSJ <^lddl 

qcrRtl, %cf ^wrf^TI HldlPid^? 

=tlcr|fc( frrfrT^r^T H cj ^ <=»->I<*R 1 1^I:, 'H4^j ) 5^:l 

rTFHTcp 31dlPhchl TJ^fl cTT^V^ ^faTHMHIs?- 

31dldVNc( ^frTI JJuneHill fcIMtld^Mf: TRll ^RlT:, 3 
ddHshl^dfalcRT 'rfcffaTI cM ^RtST: I 

T 3 T%H*Ru| ^ IdpHrlrdHIM^lc), cRT R 

cTRT3fq q4: cT^TS^fRsf 

'qcffcn ^ ^ "9^ ■udiR'dHchtr^fRmr^ PhcWi 3 

hYaWI T^, ^l-rlfl^lMIIHM'Id^^Pnf dl'Affrl:, 
d "H "d Id *>9 Prl: I 3T#d ■^TT^wrmF^Rr Pd^dsbRTFd $c^TbHJ 

IFWt chlHlPd:, HI'kflrill6-'5 r TT^TT ^frTU^RTRr^'UP^dl 

^cRTtScR^fT vrrRfl:, cRTT WTS^' WlT^cI: TTFdT: YTRn:l 

*fcffal l^H^:eb*UMld4kfal^ Pd^Pdd:l 
^Rn^WTTF-lTT^ ?frTI RTSTet: W3KT:I ^ ^ ^ 
37TMR:, ^ 3TTr I TR ^R ^ H teMfcll 3TTMT, M^:<M u Mlcl|<r%b:l 
VllPlt^i ^RT:, '’Rtsfq Ml ^T ilMIdNI^ H ^Ttstd 

ch^MHcbK:, R ■HdNM.l Rcffol Rjfrl ^FT 

W<W: RTRct:l rTT^T TJ^ sprf ^FRTfRH #3*fafdl RTh£ 
FlPd^l RcrfcTI 37^T Rcffsft qRcht: Yfar RRpRft Refill R * 11 

■q^' 'HdRlUdP^K^ckdl cRT R# 5 ^ 1 T 8 feT«raK^fR 5 «f 
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SRI SUBODHINI 


SRI SUBODHINI: In the first instance, the three 
(3) “physical virtues” are being told. (1) They tolerate 
the offences of every being i.e. they put up with it! 

Hence, these saints are called as “Titeekshu”. It is not 
that , they just tolerate the “offences” committed against 
them but by they are (2) compassionate to those, who 

have committed these offences. (3) They put effort to 

remove the sorrow of the persons, who have committed 

these offences (Kaarunikaha). (4) These saints are the 

“friends" of both “offenders and other non-offenders”. 

They always do “beneficial acts” to them, and nurture 

in their “mind”, thoughts of “goodwill” and “welfare” 

for all beings. Hence, they are the “best friend” 

(Suhrud) of everyone! 

The word “SARVADEHINAAM” - for all “Beings” 

— indicates, that these noble saints tolerate and put up 

with the offences committed by each and every type of 

“Being”. Not only this, they shower “compassion” 

(Daya) on all of them and contribute to their welfare 

(Hitaishi). 

In this world, a good friend, the celestial deities 
and the cow are “natural” friends (of good heart) but 
these do not put effort to mitigate the sorrow of everyone. 
A “worldly" person shows “compassion”, due to some 
“reason or motive”. But, after the removal of this 
“sorrow”, he does not continue to nurture the attitude 
to do good or be beneficial at all times! 

As regards one’s own father and mother — they 
also tolerate the offences of their children — But they 
do not nurture the virtues of “compassion” and “friend¬ 
ship" to all! Hence, if a person has all these 3 qualities 
of (1) Titeekshu (tolerance), (2) Kaarunikaaha (compas- 
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sion) and (3) Suhruda (deep and abiding “friendship "), 

then only he is considered as “Aloukik” (supernatural). 

They do not have any type of blemish in them. Hence, 
they are called as AJAATASATRU — the one, who has 
no enemies! 

The three qualities mentioned above, become nega¬ 
tively, the three vices of (1) desires, (2) anger and (3) 
attachment to wealth. Anger is of several kinds, both 
manifested and unmanifested. 

Due to one’s “anger” a person becomes an “enemy”, 
and in this way, mutual “anger” leads to intense feelings 
of enmity to each other. 

“Ajaatasatru” means “that person whose enemy is 
not yet born”! This is due to the fact, that all their 
“blemish” have been removed. Hence, there is no 
“enemy” to hate them! In this life, no one hates them 
or becomes his “enemy”. This also goes to prove, that 
even in their many previous lives, they did not indulge 
in any acts of anger at all! 

The blemish of Rajasik nature viz.' “desires” 
(Kaama) etc. are also not in these saints. Due to this, 
they are called as “peaceful” (Saantha ). “Peace” is the 
quality of the inner mind, when it is in “Laya” in itself, 
merged without any disturbance! By their very “nature”, 
these noble saints have attained, in their mind, the virtue 
of “ non-division ” (Abheda). Hence, they are peaceful. 
This state of mind, occurs only after putting effort, in 
many lives. 

In this way, the blemish-free nature of their “inner 
mind”, and their “Jeevatwa”, have been explained. Here, 
the word “Jeeva”, denotes the “ego ridden” nature 

of the person. 
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The noble saints do not have any blemish caused 
by the “bodily” defects. This is indicated through the 
word “ Saadhavaha ”. Noble saints, with exemplary 
conduct, can only be called as “Saadhus”. Good conduct 
is, that which does not affect one’s own “Aatma” and 

others — by giving sorrow and suffering! 

Now, a clear description of “Aatma” is being 

explained. “Aatma” is the “Jeeva”, with the inner mind! 

The bodily “Aatma” is Vedic, as also the truth, which 

is “Para” (beyond). 

These saints conduct themselves, in such a way, 
through which, no one gets any sorrow or difficulty of 
any type. This is known as “right conduct” (Sadaachaar). 
They have attained “oneness” in their bodily and other 
mental virtues, and hence are hailed, as true “Saadhus”. 
This “virtue" becomes of the nature of “ornament or 
jewel” (Alankaar) for these saints. They become famous 
for these virtues and noble qualities. Nay, they make all 
their devotees and family members and others, like 

themselves viz, the Saadhus! 

In this way, after speaking about the ways and means 
of removing the “blemish’ (Dosham), our Lord, with a 
view to tell, that all the “goals” are attainable for these 
noble saints, has now described the “celestial virtues”, 
which these noble saints have — in connection and 
pertaining to Himself (our Lord) — as per the following 
verse. 

srfrF if 

VERSE 22 Meaning: “These noble saints, have one- 
pointed firm (without thinking of anyone or anything 
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else) “Bhakthi” to Me! For My sake, they have given 

up all their “actions”, their family members and their 

relatives. ” 

: ■ERtfrTI BTBT W 

'HJMr*l49<<^PHfdl 4^1^ ^ Pd^ilPd, ^Tlft 
■^1 ^ W*:\ ^l4t W5^T:^T^5f^yNNHmi 

TRfr ^:l Tf 'HpThdHddsfq < qcffa, 'Hldldt'JUSfq 'dd^Pdl 
dcWfaWfpfo ^11 ■mdMUlPsd'l ^Tl Tf % ^RTPrRfWT:, 
Tp^farcfWT:, ^Tl ■dreF'^5^ ftfawj?!, W^SJI 

3TcT T^5T HlhP-d^l ^ -clicrdd ^STI ^TFIT ^ 

^T^TT HTfell ^TT t&U ^4Rl^M<|2lW c*lFT: ^ 

dddHTcBchl:! ^JNc<+mM4d rUrhlid PdSdlPd chMlfui 

"4:1 fTRR'HddcWdl, Tf^FTT ^ UdM-d ebHffui ^T«PFTft, ^H^etcR 
P|c|HHHIHH^^M9Pd^^nf^ *JI Hr^d ?fcT ^TS5dWlf<HI 
d^pJdnn : | dlPbdd: fddHI:, Udldtdl:l 

. cl dlThoiJI:l ^Hd-^cdHI MRdtmd^l^chHpl 

^T«R dVchch^r^ch^T f?STT Mp0lpJ|dH,l d1Pdv=hHI 
9ft^TFT15W?«4s()«^TT8| m IR^II 

\ 

■q^' ^m«Th1 spit TJOIT WT:, ww- 

SRI SUBODHINI: The concept and nature of 
“Bhakthi” will be described later. The concept of 

“onepointedness or not being devoted to anything else” 

(Ananyata) is being explained. It consists of making the 

mind, together with all the senses, get involved in our 

Lord and His tasks (service/worship etc.) and getting 

fully lovingly attached to Him (Tatparaha — realizing our 

Lord, as the most valuable and important “beloved”, 

“above” everyone else). The senses have to become 
infused with auspicious “virtues” ,(Saguna) giving up 
their wicked and wayward nature. Loving our Lord will 
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be true only when there is no love or attachment to anyone 

else! The “Bhaava” or attitude is the quality of the inner 
mind. This “attitude” is the reason for all actions, in an 
individual. This “attitude” of the inner mind originates 
“Bhakthi” to our Lord and gets infused with it — so that 
every action is done for the sake of our Lord! 

Usually, an attached mind gets interested in the 
celestial matters, on objects and pleasures. But here, in 
this attitude of pure Bhakthi to our Lord, all these 

attachments are negated, as one should avoid all these 

distractions. Thus, he, who is not distracted through other 
ways and “paths” and is determined in his love for our 
Lord, is hailed as a true “Bhaktha”! In this determined 
“Bhakthi” there is no “obstruction”, created by the four 
types of “evidence or proof”. Hence, it is said, that 
this devotee should give up all the above explained 
objects and materials, which are “worldly’ (Loukik) and 
“Vedic” also (MATKRUTETYUKTHA KARMANAHA). 

The Lord says, “For My sake only i.e. for the sake 

of our Lord’s “tasks”, a devotee gives up all of his own 

“tasks”! Why? He remembers the Lord at all times or 

worships Him. All tasks, even if done with full knowl¬ 

edge, are “obstructions”, in the path of pure love for 
our Lord, But, when all these tasks are done for the 

sake of our Lord, (Matkrute) then, they do not act as 

“obstructions". Of course, here, the various “actions” are 

not given up through laziness etc. THE DEVOTEE 

GIVES UP HIS TASKS FOR MY SAKE! 

He gives up his wife and children too, and also his 
friends and relatives. These are, it is said, appropriate to 
be renounced. Even, if they are alive or with him, this 
devotee does not regard them as “his own” or as 
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relatives. In other words, due to the firm Bhakthi to our 
Lord, he has become a “Saadhu”. He, in turn, need not 
renounce his own people and relatives. They leave him 
on their own! The nature of this “renunciation” is both 
“worldly” (Loukik) and “Vedic”. This has been told to 
explain, that usually, the “worldly” persons are not 
capable of “renouncing” all their attachments. 

In this way, after telling, about the attachment to our 
Lord’s auspicious divine form, our Lord, now tells the 
three “virtues” pertaining to the attachment, to our 
Lord’s holy name. 

rTOfcT fdfdMIfdlMI II 

VERSE 23 Meaning: “These devotees listen to My 
“Leelas and stories” in a very important (valuable) way! 

They also speak to each other about My Leelas! They 

remain always, having consecrated their “inner mind” to 

Me only (i.e. My remembrance). These devotees are 

never given any type of trouble by anyone. They have 

taken complete refuge in Me at all times!” 

TT3T2RIT ^fcTI ^Id^MPd^d ^ SjrTT 
% ctT fiebiPPtl TM ^:l 

dldTdrhfd<{l^£J «fTSJT TP&IT IRII 

3Tfcr % rTHTT: I 

dHIdjxdT rTrT: yl'-rtf: fcidi "dRT: IRII 

^TiHI^SRJT % ^ ^hdry)Pd^dd:l 

^mcuSJTSfir f^RST ^TT^uPt><Id ^1 
^lP{PdMdlVygr5n 1%Trf ri<J|rlAd ^Frf II3II 

KARIKAS 1, 2 and 3 Meaning: A doubt arises here 
as to whether the devotee, who always listen to our 
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Lord’s "Leelas", and who has developed the virtues of 
"tolerance" etc. ever will feel “troubles” or meet them? 
Can we say, that these devotees do not meet any trouble 
at all? Answering this, it is said, that their mind is fully 
merged with our Lord, and they always listen to the 
glorious virtues of our Lord or sing them. Till these 
devotees are able to get the “bliss” of these virtues 
(Gunas), they do experience the “trouble”, from their 
own people and relatives, whom they had given up 
earlier. They put up and tolerate these types of “troubles” 
and due to this “toleration”, they do not feel any 
trouble or sorrow! This tolerance of troubles, experi¬ 
enced, after doing service and worship of our Lord, will 
certainly become the cause for the satisfaction of our 

Lord! WHILE SUFFERING IS PRESENT, THE AC¬ 
TUAL PRESENCE OF OUR LORD ALSO IS EXPE¬ 
RIENCED! This devotee, giving up the thoughts of his 
body etc, merges his mind in our Lord only. 

STftjSTtfSHf 

W^T^nsrfgW:l TJ1T T^crll 'RTcIcMhh cfT 

■Qcf fai eTWggRcn 

SRI SUBODHINI: The word “Madaashrayaha” means 
that these devotees are fully depenent on our Lord i.e, 

they listen only to the “Leelas” of our Lord, in a very 

important way, and as the first and primary duty — i.e. 

not as an occasional duty or pastime! These “Leelas” 

are blemish free, brilliant and glorious (Mrishta). In 

other words, through the devotion of our Lord’s devotees, 

these “Leelas" are gloriously described, with intense 

love for our Lord. 
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In this way, after explaining the nature of these 
“Saadhus", the Lord says, that only in this type of 
“Saadhus”, there is the presence of “Saadhuhood”, 
(“Saadhu" nature) as per the following verse. 

cT Ti% WTO Wfef ! wN^facrf$RTT:l 
44^td«T % W«zf: 

VERSE 24 Meaning: “Oh Saadhwi! Only those, 
who give up and renounce all types of “attachments”, can 

become the real “Saadhus”. You should desire to keep 

their association! — as they are capable of removing the 

“blemish”, which accrues, due to deep “attachment”.” 

: <T ^fcTI TJ WP?:, ftsft 

^1 TTrT rl 

PTTScftfrT Udt'MHHJ 3J W«T 

fd^c4M#JI35*-ReU^R(e|FS|dl flrTI Writ 1 ^Pf 

SRR^rf WnsqTcri^ • ^ -rpP^, fat ffaT 
rH^itul^ivi^tlSSF—H^rbclfdl ^3 -yi^H WfWTrPWt 
■Wfa, PP1T ^ WT 4f^WFT^lcl3^r5lW 

fafsKQ^, 3WT8TRT^WFTFT «hU“ldl H WTrfl TTlW^sftT 

'SWft fH^fad: (?) 

?raT5VI«KRl^l fNi ^Fcfwtl 31«faT5ft cTT^ chftt-MdYd 

d^Hiuii eTWc^t cpf ffaT ^rW—H^Ngtl 

^frTI WfW % 4TjfT +IHlR<Yl ^RP^, cITSJ 

^fT3 Writ 3?HcfPdl rP^F-^tfcTI ?TW ^IW-rT ^frTI ft 
% ■HhcKl-MI: TfftWl: 113*11 

T33 ■qf%RT%tchc^H TPtTl =P«t ffai 

rf y«hKHI$- 
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SRI SUBODHINI: The word “Yete” denotes to 
those “Saadhus”, who are considered, by their nature, 
as “Saadhus”, and these glorious devotees are always 
very near to our Lord (Te). A doubt arises here. If 
these types of “Saadhus” are many in this world, how 
come, this world is seen without any “liberation?” (i.e. 
very few are seen, as “liberated”). Answering this, 
it is said that, “worldly” (Loukik) persons are not able 
to recognize them, as THESE “SAADHUS” DO NOT 
ASK ANYTHING FROM ANYONE I.E. THEY HAVE 
NO DESIRES! They have no “doubts” in their minds 
also. Hence, “worldly” persons avoid the association of 
these glorious Saadus. Due to this, they also do not 
attain “liberation”! Then, what is the use of describing 
such people? Answering this, it is said by our Lord, “Oh 
mother! You should keep their company (association). 

Though it is said, that all types of “attachments” have 
to be given up (renounced), it is not possible for you 
to do this! Hence, you should adopt a way, which would 
give you the virtues of good association (attachment). 
This unique way is SATSANGHA — associating and 

keeping company with the noble saintly Saadhus! This is 
explained also in all other systems and scriptures.” 

In the Brahmavaivarta Puraana (in the story of 
Madaalasa,) it is said, “It is necessary to give up all types 
of attachments. If this is not possible, then a devotee 
should keep companionship and association only with 
noble saints. Association with the noble saints is the 
medicine to cure “attachment” caused by association. 
(SANGHA SARVAATMANA TYAJYA 

SANCHETYAKTHUM NA SAKYATE SA YEVA SATSU 
KARTAVYAHA SANGHA SANGHASYA BHESHA 
JAAMAM.) 
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“Satsangha”, in this way, achieves both these 

‘ tasks'’! “Oh mother! It is very difficult to attain the 

“association” of these noble saints, and hence, you 

should “pray” for getting their companionship and 

association. This “prayer” also will remove the “blemish” 
of all types of attachments. The “Saadhus” have the 
natural virtue of removing the “blemish” of our 
attachment. (Sanghadosha Haraha). ATTACHMENT 
CAUSES DESIRE! BUT THE NOBLE SAINTS RE¬ 
MOVE THIS “BLEMISH” CAUSED BY DESIRES 
AND ATTACHMENTS! (“Hi” - yes, indeed). The 
syllable “Te” (they) indicates, that these “Saadhus”, have 
the power to remove the “blemish” (Dosham) caused 

by “attachment” — and that these “Saadhus”, who are 
“Bhagawadeeya” (belonging to our Lord) are “famous 
and well known”, for their role in removing the 

“blemish” of everyone, caused by “attachment”. 

Up to now, the description of the noble “Saadhus” 
has been done, through the way and path of Bhakthi. How 
are they hailed, as the progenitors of “Bhakthi”? i.e. 
how do they infuse Bhakthi or devotion to our Lord, 
on others? This is explained through the following 3 
verses (25, 26 and 27). 

TTcfi cMufe'd ^STT:I 

ri^qun^l%lMct4ct<4Pl IRmi 

VERSES 25 and 26 Meeaning: “Only through the 
companionship of the noble saints, a devotee can listen 

to My “Leelas”, which confer the knowledge about My 

glorious achievements, acts of valor and which are 
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pleasing to the heart and ears. By serving these saints, 

very quickly, a devotee attains, successively avid desire 

to attain liberation and love and Bhakthi to Me.” (25) 

“By contemplating, repeatedly, on My creation of 

this Universe, a devotee attains Bhakthi to Me. Through 

this Bhakthi, when the devotee becomes averse to the 

"worldly’’ and the “other worldly” pleasures and enjoy¬ 

ments, then this devotee will put efforts to “destroy” his 
mind (i.e. control) through the simple path of Yoga” 

(i.e. following the path of Yoga). (26) 

afltysi) ffenft : wf y^iPdPdi mi 

ctptoctWb cj)4^iPtchi : ^srr ylRl^<=<<41 

TOT, Tfd:, ^ cUmHJ cRftsfq 

P-HdR TTcfr 4)JtU<^frl:I T^f MRr-4H 1^1 H^^'M'lJ 

f^r^i^diM^wcw^yyiRdRrd toph wr) * *PFrcnffcre»rsfa 

TRT H f4rf^:l WdlPdPd *rg5T^R 3TRFTRJ 
W TTfe^cT ^T^fcTI ^ cT^T ^*4, zfc WT: 

*raf?TI farf *Tf: Udldk ^ 

U.<*>qflfdfa1fd«TraRT‘ ^Tl 
^2: 3T^TF*T ffdl wnPnmft fori 

^*TRlt^ dThoMr^d'mPWcTKPt ‘HddrW Wtftfd ^ ^nfW(l 
i qr[cf^F«TT: *Tcrf%, d«ITft ’d dT ‘Mhdd-RlshHyPd'-llPWd:, 

■g^U^ToRI: TTTBwf dlP+>4>' fpfa’ qsrfTTI Udl4d $ 

W^lWqTT^TsrirnTf^T Mcf cfl^fpui 

^TTVlPe|ch«=hsiHT Pu^H ^ld u lldrHfdiKlf^lPlld t d f^T, #31 xf 
^TRT ^ H f? SffiPT 

W#,' I 3 ^ Tfl%l*f( TRIT:, WSSdMQmcl) 'q##, 

d^'l^'Hldmi: cT^?TT«Ts^:; cf^TT *PM6*>«CT 3TpT 
^cfc«roi#HR<Hd <ylcMir<«hl ^cpdlcd4:l WTd: ^TT 1^4 
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TRJcWTfft, TfT: ^T: ^T: ^44t:l W 

^nfoajT UllPcItxi Rf -Mdlftcl'c^HWftl d Pddd'd, 
ftRR ‘refdl cT«TT ^T«TT ddFift 'HlddPdl ?J5JRTSft 
iRtRgrTO 3idwi«i Yftn srft 'cr^irri 3 tftcrt 

ylPd^cd&d I cKT dl^lP^cl' Tpftsq^dmq RRFf PdPdidetl cKT 

33T^ u4dl<*Pd^PrM 3TTc*Tft, ftSTRs^ WTfcI ^TT, cTRFf cfl, 
31«TWfR^T^fe«Nfdl cleft Tfcl: *ftf *Rtft, Rf^drtllkrfHPdl 
cleft ct^Rldl qfcR^<ddTdl«f:l fWTTRTcFT Sift clWddl fft 
fTSTeTT TFTTW1 ^ M^fcdl Tf ^ 'Rhclft ’Fftd Udld-MI ^1T, 
M->d^4 WeRT, ^UUPdfmPiehdl Pddcfcll eFR dldPcKPll *Rftl 
OP^dlP^Pd fwt d 3 fWIT 3UcHl4dfadl:l itP^dcd 

yniumPi =nRf fdNdmi wrTF-^^diPdPdi rwl, 
ajeTT:, W J ]fcd:l cTRT 'MrbCl^dJaf RRrRTf-'R^rn^RTOfcT 1 
'Nddech^ ^T1 TeRT ^lft:l tdHm«4HI5dlPdTdF>' PlHfdtj,^ I 
■ 4^5cftfWRW^ft3fWitd ^PthPWMPdl cKT Pdrl-dl TJ^t 

R=ft *rafti ftref ft wctr^tr' d RRfrs^ftW, ■snftsrft 

^iftsiFTT 1 TJ^tef ^Rftl 3Tcft ^TrT: RWd: Rf, Pdd^l TI^TT*f 
dld^rh'l ^RfcT, WFI fftcT^ftM^RTRTc^l ^tftl PddPdflsi: 
^uftq ftftjcnaff 'HddV-l^.-l cKT 4 HUTt4:I 

^ddd^llPuPr^dfcl^lld^^:, 3lPd-dddVIMI WTFTTRTftF^fl 
37cff Wt P^^HlPHd^did^ftft Wit ftUT ft^5'cUdHI 

II ^ II ^5, II ;. . - 

TJcj RtfER ?TlW«lg^RT IWIMf ftRRFf 
RFlftftftftWTft- 

SRI SUBODHINI: By associating oneself with noble 
saints, a devotee is able to attain the auspicious benefit 
of listening to “My Leelas”, which are glorious and 
valorous by nature. By listening to these “Leelas”, with 
immense joy and intense attachment, successively, in the 
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first instance, this devotee attains AVID INTEREST 
(SRADDHA); after this, he attains “LOVE” (RATI) and 
later “BHAKTHI” (devotion). 

Due to his “permanent” detachment, (Vairaagyam) 

this devotee remembers Me always. Then, he takes to 
the practice of “Yoga”. In this way, through the 
processes of total renunciation (detachment), knowledge, 
Vairaagyam, Yoga and Bhakthi (which is part of this 
knowledge (Vishaya), this devotee attains to the divine 
self and form (nature) of our Lord. This is the result of 
putting “spiritual practices” (SASAADHAN). 

A doubt arises here. How can “Bhakthi” be re¬ 
garded, as the cause for “Vairaagyam” (detachment)? 
Answering this, it is said, that here Bhakthi is described 
as the “way: and also as the “conferrer of result” 
(Saadhan and Saadhika). IN OTHER WORDS, BHAKTHI 
TO OUR LORD IS AN UNCONQUERABLE WAR¬ 
RIOR! i.e. Bhakthi can confer the “results” without the 
aid and help of anyone or anything else! 

A devotee attains the companionship of noble saints, 
only through “good harmonious” persons (Sataam). A 
devotee has to become a “noble saint”, before he is 

able to meet others and make them also as “noble 

saints” (Sajjan). In this way, this very exalted “associa¬ 
tion” assumes the same “nature” (Sajaatiya) — e.g. 
having the same type of views or attitude of devotion 
to our Lord! Only such devotees get deeply associated! 
In this way, these devotees develop deep abiding 
relationship with noble saints, and with all others, they 
have only “circumstantial” relationship! 

When this devotee listens to the “worldly” stories 

or on any other subject or gets associated with “worldly” 
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persons, even then, these devotees will speak about our 

Lord’s “Leelas” only. This is the divine nature of these 

noble saints, that they will always think and speak about 

our Lord’s “Leelas” only, whatever may be the situation! 

Though, we see the rendering of our Lord’s “Leelas” 
at many places, very seldom these “stories” are told, 
to bring out the glorious deeds of our Lord (Paraakrama). 
Many times, the speakers describe only the “worldly” 
capacities of our Lord! But, in the companionship of 
noble saints, our Lord’s “Leelas” containing His divine 

achievements and glory are told and explained. IN 

THIS WAY, ONLY THROUGH THE COMPANY OF 
NOBLE SAINTS, A DEVOTEE CAN REALIZE OR 
LEARN ABOUT OUR LORD’S TRUE GLORY AND 
ACHIEVEMENTS! 

Those devotees, who listen to our Lord's “Leelas”, 
on a permanent basis, get the “Samskaar” (purifying and 
edifying effect) in their hearts and mind. Their “ears” 
also become filled up with these “Leelas” of our Lord. 
But, the “contrary” effect takes place to.those, who 
always listen to the “worldly” stories and issues! These 
persons are prevented by their ears, mind and heart, 
from grasping the “Leelas” of our Lord, due to their 
attachment to “material worldliness”! 

Those persons, who live in the Himalayas, are unable 
to tolerate “heat”, when they go away to other places; 
But they begin to like the “heat” later!; and in this way, 
the people accept and adopt the nature of water, place, 
heat etc., where they begin to live, for considerable time. 

In the same way, the “Leelas” of our Lord, shatter 
the earlier “worldly” stories in the “ears” of the devotees 
and later originates bliss and taste (Rasa) to listen only 
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to our Lord’s “Leelas”! In the first instance, on listening 
to the stories (Leelas) of our Lord, the “Rasa” (bliss) gets 
originated in the mind of the devotee. On listening to these 
“Leelas” again and again, the “Rasa” (bliss) to the “ears” 
also gets originated. Like a “lustful” person has his 
eyes filled with the beauty of his “beloved” — and 
he can never be forced to give her up — and his “eyes” 
are totally addicted to see his “beloved” only! In the 
same way, these “Leelas” of our Lord, as they originate 

the “bliss” of our Lord, totally influence this devotee, 

to become fully “belonging” to our Lord only! IN THIS 
WAY, THIS DEVOTEE GETS A DESIRE TO LISTEN 
TO OUR LORD’S “LEELAS” ONLY! - AND NOTH¬ 
ING ELSE! HE LISTENS TO OUR LORD’S “LEELAS” 
WITH INTENSE “LOVE” FOR OUR LORD! BY THIS 
REPETITIVE “ACTION”, HE GETS GREAT JOY 
AND LOVE FOR OUR LORD’S “LEELAS” ALSO! 

When the devotee attains, such “love” to listen to our 

Lord’s “Leelas”, the mind gets “detached” from this 

world, and the devotee becomes “sinless”. The mind now 

gets attached to the “righteous” path of “Pharma” only. 

Then, successively, this devotee, very quickly, attains 

sincere love for our Lord, who is the redeemer and 

liberator from everything. He attains disciplined devotion 

to this path of love to our Lord. He attains love (Rati) 

and devotion, of the most highest nature, to our Lord . 

The Lord says now, "AT ALL TIMES, MY DEVOTEE 
ATTAINS ALL THESE DEVOTIONAL HEIGHTS, 
ONLY FOR MY SAKE (I.E. FOR NOT ATTAINING 
ANYTHING ELSE).IN OTHER WORDS, ALL THIS IS 
RIGHT AND APPROPRIATE ONLY, WHEN THESE 
ARE DONE, FOR THE SAKE OF OUR LORD! 
AFTER THIS, MY DEVOTEE ATTAINS THE HIGH- 






















Chapter 25 


13111 


EST “BHAKTHI” (WHICH, I HAVE TOLD YOU, SO 
FAR) TO ME”! 

It is seen, that the “latend tendencies” (Vaasanaas) 
remain in one’s heart, even if a person is able to give 
up all attachments to each and every object. Hence, at first, 
the “attachment” to these material objects and pleasures 
“get out” of the heart of the devotee! Eventually, these 
“objects” themselves withdraw from the devotees’ heart! 
Due to the loving service and worship of our Lord, 

wherein, there is no other remembrance in the mind 

of this devotee, except that of our Lord only, the 

“attachment” to the “objects and pleasures” get removed. 

When this happens, then only, the devotee attains “com¬ 
plete detachment or lack of desires” (Viraaga). The 
“objects” are related to our “senses” (Indriyas) and they 
have no “reach” or “access” to the “Aatma”! These 
“objects” are also, either, what is seen or heard! — 
Like we “see” a place or territory or we have “heard” 
about the “heaven” etc. 

Our Lord has said, that a devotee should engage 

himself in the contemplation of our Lord’s* service and 

worship, together with His “Leelas”. Whatever has been 

done by our Lord is called as the “creation” of this 

Universe, which is termed here as “supernatural” (Aloukik). 

By listening to these “supernatural” Leelas, a devotee’s 
“Bhakthi” gets determined and fixed. At this time, the 
devotee puts efforts to control his “mind” — especially, 
when the “mind” is always “wavering” and does not 
come under one’s “control” by itself! Or stay in a 
fixed place or manner at any time! 

This “inner mind” inspires everything. By our 
neglecting it, or being indifferent (lack of application), 
this mind can never come under the control of the 
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devotee. Hence, it is necessary to be alert, and the devotee 
should, through “Yoga”, control his mind. The “stop¬ 
ping” and “control” over the thoughts of this “mind” 
is called as “Yoga”. 

In the purely physical “Hata yoga” (Yogic “Aasanaas”), 
a person undergoes a lot of difficulties. Hence, this is 
not the “Yogic” path, which is referred to here. What 
is told, is the meditation on the divine form of our 

Lord, with ease and without any difficulty. The devotee 
also can put effort, through the process of “breath 
control” (Pranaayama), to control the mind, without 
thinking of anything else. But , when “Bhakthi” is firmly 
established, then everything else becomes easily attain¬ 

able. Hence, for the attainment of “liberation”, “Bhakthi” 
is considered, as the 5 th “Vidhya” or way! 

In this way, after explaining the meaning of the 
scripture (system) along with the “ways and means” 
(Saadhan), our Lord, describing the traditional way, 
speaks about the “results” (Phalam) of such practices — 
in conclusion — as per the following verse. 

■qTTH TTT dTH IR^II 

VERSE 27 Meaning: “By renouncing the qualities 
of Prakruti (nature) and through “Jnana” (knowledge) 

gained through “detachment” (Vairaagyam), through the 

process of Yoga, and due to his intense Bhakthi to 

Me, the devotee, becomes deserving to attain, in this 

very life itself, Me, who is his own indwelling 

“Aatma”!” 

: 3T^irfrTI 3 TO ^qfrPtsfaeERtl RT 
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OTHldic4*f:l cTFT 3t*P? y«J>^juiHlH^, ytydfa^WMI 

cTrft fwnfaft^W*ll4 3RP^§ fiWHIcHH 
TJflf^TI CRT iTR «l^fd, 31lrHd>IHSI rRT faWTcft TFft PH^d, #1 
^ ^id^fad ^fcll ^cT^Sn^Tc^TfR^frf^g:I 

Wlftdl R qfrF: fw^T^Rfl RM'R 3flr*TR Pd*^, '»TrT^TT 
r ^ptcrt d?fl$cq, pmnPt^i, <r u=Md 3Rnr 

rW R MTOOTWW ^ ilTc^T, 4RllW fa«IFT, R^l 4p5R 
^ThHdl 3# fwi^fclcf TOHPfWto: 1 MlPHPcfyiwi^S^^I cT^f 
<J fas RMRpdNdRd fe^cl ?fd dTpRHJ y^m^l 
dKPdc|HI^-yrdJ|lrilHrnfdl yr«l<l*d*Jlsld^T dR^dJ RSfq WIcHdl 
favf^ IRV3II 

^^ddHId^thH.. ^ Pd^d ^T PdViddl «rf%> 

SRI SUBODHINI: This “deserving” devotee, attains 
Me, his “indwelling Aatma” in this life only, without 
having to break-out of this Universe, very quickly. 

This devotee has destroyed all types of attachments 

to the objects, and due to this, he is blessed with the 

realization of the indwelling “Aatma”, through his mind 

% 

which is turned inward! He attains, at this stage, 
“Jnana” (knowledge) about Myself! He becomes 
“Aatmakaama” — loving to Me and loves Me only! All 

his “desires” for objects and pleasures leave him totally! 

“Yoga" is considered as independent, and enables 
a devotee to control the “wavering" nature of his mind! 
“My firm Bhakthi” enables the devotee to exercise 
control over the objects and keeps them under check! 
It releases the “Aatma” from the objects and it’s 
pleasures i.e. separates them! 

“Bhakthi" enables the devotee to make our Lord to 

come under his control (Vasam) and enables the devotee 
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to firmly get established in the “goal”. It enables him 
to become “Yogaaruda” (firmly established in “Yoga”). 

The Lord now says to mother Devahooti, “Oh 
mother! I am already attained by you! Hence, I have told 
you only the meaning of the scriptures!” 

With a view to remove the doubt in her mind, as 
to whether, her mind will again go out of her own 
“Aatma” (our Lord), our Lord has said, with emphasis, 
that her mind will be in a state of 
“PRATHYAGAATMANAM” - i.e. will be always 
inspired by the mind, which is inward and united with 
her “Aatma”! 

In the first instance, our Lord had told, that “service 
and worship” only as “Bhakthi”. But this has not been 
yet described in a special and detailed way! Hence, 
mother Devahooti is asking this question, for further 
description of “Bhakthi”. 

^1^11 

cwfaw-j&ld. ^TfrT»: «vn ^ 7 frcRTI 
■2TOT ^ 3T^IRdll 

VERSE 28 Meaning: “Mother Devahooti asked, “Oh 
Lord! what is your real divine nature? Which is the 
right type (means) of Bhakthi appropriate to me? Through 
which “Bhakthi”, I am enabled, in a very easy and 
natural way, to attain the staie of Nirvana?” (i.e. attaining 
our Lord). 

$f)fjctlfSHf : chlfafcrrtl *51, 

TO:I shHI-c^Klsfq ^rPT:, n: TfT8TTc^T fqq4lob<lRi 
m cith'^Ri ijfwu ffn 
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rdONl TPR:I ^f^fcqMWcTT 

^rTbo^fcjpddii aJhjyn ^pn, appn ^t? rtr ^fr^n 
chilli Jlj^Pdl MlxKVKl f^#T^ft3fR qcfftl v&Q 

^ ■RpfT: i|c|fHdl:l ^T'a 3r4^(:, 3 TcT: tpf 

/ 

•trafq c3rf^f ■*pr^, cI«nPT W ^rrpRT Ww' i\ 
M<R^fll3HNIfl^o) 3TfTT«T^I 3T*=^pfrf<T ^T ^TT3:I twil 
^rsfsfq TTPif: *rafan ^n^«fw-p%fcri 

PiclfuiUsW TTZ oqrfq^JB^, cT3T ifT TTerffllebK^qfll 

"P^t H*rfdl ttcT^J cT#^ 3TPT^T3^^r?R«Tf *r=rfd, 
dTt>oi|rM«l: IRdll 

■qW ^ ^Pd- 

SRI SUBODHINI: The knowledge about the Lord, 
who is worshipped by the devotee is called as “sincere 

interest” (Sraddha). The love for our Lord, developed 

along with the full knowledge of His glory and greatness 

(Mahaatmyam) is called as “worship or service”.(Seva). 

The question is this, which of the above two types 
is called as the path or Yoga of “Bhakthi”? Though 
this path, successively, enables the devotee to have sincere 
interest, love (Rati) for our Lord, Bhakthi and 
Vairaagyam (detachment), “please tell me the real path, 
through which, I am enabled to attain You, actually”. 

This path of “Bhakthi” is also of several kinds. 
Hence the question is, “Without keeping in your mind, 
about my deserving or non-deserving nature, please tell 
m, as to what is the right path, for me?” Mother 
Devahooti is asking now as to whether, she should adopt 
the path, with the “qualities" (Saguna) or the one, without 
the “qualities” (Nirguna).” Which is the path, which is 
appropriate to me?” (Mamagochara). 
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“Oh Lord! it is You only, who have established the 
various types and varieties of spiritual paths, which lead 
to You! Hence though, all these types of “devotional” 
paths are appropriate to enable the devotee to attain You, 
please tell me, as to which path is suitable for me, to 
attain your lotus feet (Nirvana)? — in a very easy and 
natural way! 

The word “Yevam” (like this) emphasizes the plea 
that, “let this path be simple and easy for me to travel”. 
The word “Nirvaana” is used here to indicate the all- 
pervasive abode of Sri Vaikuntam of our Lord. Here, 

the prayer of mother Devahooti is that, even if the devotee 

is of the lowest category, in every way, he should be 

enabled, very easily, through this path of Bhakthi to 

attain Sri Vaikuntam. He should be enabled to live 
in “bliss” (Aaananda) there, along with all other devotees, 

who are there. “PLEASE TELL ME ABOUT THIS 
TYPE OF DEVOTION”. 

Mother Devahooti is asking about “Yoga” — through 
the next verse. 

cbl^VI: cfjfcT II 

VERSE 29 Meaning: “Oh Lord!, who is of the divine 
form of Nirvaana! Please explain to me, the nature of that 
“Yoga method”, which you have taught, through which, 
I am enabled to realize the knowledge of the true spiritual 
principle, and which, like a shooting arrow pierces the 
target, is able to make me attain You! Please tell me also 
the number of “parts”, which this “Yoga” has?” 

sfhjsflfapft : ■qt ■srfn ffrTI 

■jfr ■zfbT: #sfq 

€ 
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TcTcft Wt Wqlfcd ^frT ‘^tfpT Hinder' 

clFT W^MH^lPH ^ dihoMlPH, WTTf4«THT f^^FTl^l Wd^ld<ll 
4FTFT ^R«frdl^raT^, «frP^ ^cdlcf, f% 41 ^c^U! 1^0135F- 
itrl4rlT^H«4iyHpMfdl WTCPR 4PT:I 3#T rT^SSlf: t^ST:-^:; 
WT:, W^MdW^llH; W^T^=hc4d Ul|^; WT ^Tl 4Pft 
■MHII^-lPH 3T^TTf^T sftfa IR^II 

ll,drf|cf cfrTToqMfr 

SRI SUBODHINI: “With a view to “join” the 
“Aatma” with the “target” of our Lord, Oh Lord! 
whichever is the “Yoga” path, which can be the “arrow”, 
please explain the same to me! “Bhakthi” to our Lord, 
enables our Lord to take us everywhere! The capacity 
to go by one’s own effort is caused by Yoga. In the 27 th 
verse, it has been said, that a devotee attains 
“immediate” liberation (Sadhyo Mukthi) through the 
process of “Yoga”. Mother Devahooti had requested our 
Lord to explain the nature of this Yoga and it’s “parts”, 
especially in view of the number of “Yogas”, which 
are seen in the scriptures. She now requests the Lord 
to explain the nature and parts of that “particular” Yoga, 
which. He had spoken of earlier. 

A doubt arises here. By itself, in an independent 
way, the path of “Yoga” cannot enable a devotee to 
reach the stage of “Nirvaana” (Sri Vaikuntam) and the 
question asked by mother Devahooti pertains to 
“Bhakthi” also! Hence, why is there a discussion on 
“Yoga”? Answering this, it is said, that “YOGA IS 
THE “SAADHAN (PATH - CAUSE) FOR “JNANA”! 

Here, mother Devahooti had asked on four aspects 
viz. (1) Bhakthi, (2) Yoga, its nature and “parts”, (3) 
its part of the “Sankhya” system, as it enables the 
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devotee to attain the “result” (Phalam) and (4) “Jnana” 
— in this way, totally about 4 factors including the 
“parts” of Yoga. 

After telling the Lord that, “All these, have to 
be explained, by You, Oh Lord!”, with a view to conclude 
this, mother Devahooti is speaking, as per the following 
verse. 

■^r -srtaT girin^on 

VERSE 30 Meaning: “Oh Lord Sri Hari! Please 
enable me to understand all this, in such a way, that, 
through your grace and compassion, I, a dull witted 
woman of a low caliber of intellect, is able to learn 
and understand, very easily, this very difficult subject 
(knowledge).” 

id'diHlfe y-MHiPwiTsI ftpfeiw?- 

^ 

TJcjfrPH, W ^ ™ 15^1 Tift ddHMNui 

^5^, Pcb^iJSI^rd ll^o|| 

qrar tjsctct <r*nfq 

SRI SUBODHINI: “Oh Lord! tell me, in such a 
way, that it is well known, in the holy scriptures, and 
I am also enabled to experience this! “The word used 
by mother Devahooti is “VIJAANEEHI”” — enable me 
to understand or make me understand, and realize - 
“Oh Lord! You may have to put, a lot of effort, to 
make me understand, as lam of a dull intellect (mother 
Devahooti, explains her low and humble status). There 
is also another reason for my request. Oh Lord! Your 
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divine self and status cannot be known by everybody as 

it is beyond their reach and understanding! Mother 
Devahooti says, that THIS REALIZATION OF OUR 
LORD’S TRUE NATURE CAN BE ATTAINED ONLY 
THROUGH OUR LORD’S GRACE! (Bhagavad 
Anugrahaad Budhyeya). She has pleaded, that she 
would desire to realize this “Jnana”, told by our Lord 
earlier, with ease (without difficulty) and prays to our 
Lord to teach her, in the way, she is able to understand! 
She says further, that by just telling about this, she 
will not get the “Jnana” thereof. “ONLY THROUGH 
YOUR GRACE, THIS “JNANA” CAN BE AT¬ 
TAINED BY ME”. In this way, mother Devahooti has 
spoken through “appropriate” words. 

Though, mother Devahooti had, . in a secret way, 
spoken about the “4 principles” (as explained in the 
earlier verse), even then, our Lord, knowing her abiding 
interest, has now described them, as per the next verse. 

3cfrEII 

% 

Pdf^lSSf cb'farfi MlrjfCrST ^ rT^TSf^RTRT: I 

dTcUHN yiclMi* II 

VERSE 31 Meaning: “Sage Maitreyaji said, “Oh 
Vidurji! On knowing the particular desire of His mother, 
from whom He was born, our Lord Kapiladeva now felt 
intense love in his heart. He, due to this love, gave the 
“instructions” on Sankhya system (Sastra), which ex¬ 
plains in detail, the various “spiritual principles”. He 
also explained the paths of Bhakthi and Yoga too,” 

Pdf^fd #»Tt ■RfFF: Pshdl^dl ?TFT TTT^i 
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KARIKA 1 Meaning: “We will make it clear, later, 
the aspects of Yoga, Bhakthi of the nature of 
worshipping and serving our Lord, Jnana and the 
Sankhya system, as per their respective use and need.” 

The use and purpose of these “4” are being 
explained. 

r[ TTfTrfTrb «M9Mchl4 
fdfdThW rj ^Hcbl4 Pr-lcvftldH.I 

'RtRIT rf 4ld4d IRII 

KARIKA 2Vz Meaning: “It is the task of “Sankhya” 
system to explain through the coming together of all 
elements. The separate “Aatma” which is different from 
this “union of elements”, is to be known through 
“Jnana” only! (i.e. it is the task of “Jnana” to realize 
this division). When our Lord becomes pleased through 
“Bhakthi”, then our Lord enables the “joining” of this 

“Aatma" through “Yoga” (with Himself). In this way, 
the purpose of the four principles of Sankhya, Jnana, 
Bhakthi and Yoga is explained. 

: ^I^Tt -iirtldYdn Tft5«f; 1 T^d^lH 

c bfhH $fdI Hld(Yfcl 

dc<jftj|' J ldfdl rlrgiHId drdHIHIHId 5HFjfd4dl 
^'R'JIrdd, dd4 3H1HId 

cTFJ ^TTf^rfiTfd dd-dlfd TRFTRJ 'HfftVPddH'i 

4 mi yiepMPdPd *ir ^* 1 : 113^11 

dd dTSTdfd- cjdHI H-l(d ^4d- 

SRI SUBODHINI: “Oh Lord! You are Lord 
Kapiladeva! You are capable of knowing all these 
principles!” The word “mother’s” (Matuhu) has been 
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used to emphasize, that it was necessary for Lord 
Kapiladeva, to give replies to the questions asked by His 
mother, including the remaining ones! 

The word “Jaadasuchaha” means, that when the Lord 

got great “love”, then He is prone to tell even the 

most “secret” of all truths, to His devotees! Here, Lord 
Kapiladeva was born out of mother Devahooti. This is 
the main reason for this great love. 

Our Lord now, counts the number of truths and 
principles (by way, as cause, as a “task” (Kaaryam) and 
in so many other ways) which are well known collectively 
as “Sankhya” Sastra (system) in this world. The word 
“Vadanti” (being spoken of) is used, to give proof and 
evidence for these. The ways and means of the systems 
of Bhakthi and Yoga were also explained along with 
“Jnana”. In this way, all the “4” systems were 
explained. 

■Href IJcicbmHl <jfrT: rj ^ITII^II 

31 PH fax! I ^Mlddi srfrTr: Ph^'O^HIi 

'jUilcillVJ, "SIT faTffvfad# 'SISTTII^^II 

VERSES 32 and 33 Meaning: “Our Lord said, “Oh 
mother! He, whose inner mind has got merged and 

established in Me (the Lord) only, whose senses, are 

occupied with the performance of the “Yagnas” (actions) 

as prescribed in the Vedas, and are used also for gathering 

knowledge about the objects, are naturally and freely 

engaged in the various “tasks” pleasing to our Lord Sri 

Hari, who is the symbol of pure “Satwa” (quality of 
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harmony) — this devotee and his devotion is motiveless 

and causeless! (i.e. Bhakthi which does not expect 

anything in return, from our Lord i.e. it is not due 

to a “cause” or a “motive"). 

“This Bhakthi is greater than liberation! How? Like 

the fire in the belly, digests all the food eaten, in the 

same way, this “Bhakthi” burns into ashes, the “body”, 

which is given to the “Jeeva”, as per it’s “actions” 

(Karmas).” 

: cTFT F FfTFF: ^Ffs^FT) F^RT HebKSlfa:! 
WTO: ^^iliuii TTr^jrfF FFFfF FT FFFTfFFft 

FT ^R+>RfdI Skillful f? fsfFFTft FFFFRT: 'FT f 
Fciii ; ’ jrm Ph^PriiPhi F^TfF '<°r^qrfF , i^m^miPjii 

FMdl £+>«+>* F^f FH FT FFFfF, cTTfF FFFFTfF, 

Flfa dlP*>dP 4)HfR FFFfnT, rlMl^ilpJII ^FFFFpF FFgfl cTF 
Ff^MFFT^TTfF T^FFFTfF F Fd4>l4 Vl'+j.dP'd I cTTpT 

fftf^ttfttRtt frt^( ?)R<miR^dirH fff ^fftf FFprfF, 

FFT FFfFI FF FpPRlI 

«T£FWI < >FIfllR^lR^ciHi' ^ <d^mu^r^i||pi| FFfF; 3 FT 

t^FT' ffR ftctt:, FFmfq ^ffftRt ffPf, ft^ffPt ffIfti 
FTrlFT fwfdl Flft I^^STf^FfFKFF^, 

zf«tT5F«F ^£T F«TT cblfMlHft ^NIHI FTft 
F F?FRt, FTft ddlRRci F TpRjVlPd FFFtcFRJFfFI 

FF FfrF^F FFfF, FT^tPiPd FFF^F FTFFTfF fdPtfdTfdl 
FfeTPTT«f Fy u HI^-^Uird^HirMfdl "yTT FFKF:, tfrT^T^, 
TJFT Pd^-lPd FFTf^Pd 1 <d^mu||PH P^FTFIFF^FF^, FTft 
FTFfF^q?p#TI FFt fF^FTFTFT^I F FF% F^tFT F^TcT^, 
FTfF FPTTFTFTF, TJFTfF FFT*faft F ^dV-lPH I RfFJ FFFTF' 

F^|fTf?T FTFFtfF^FFT FSJWiifd FTF^I FFFRTTfF dl^llPd 
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cF^' ^c|^V-l|chl|-l''-llMI^-3Tr5^fycf,cF4uirrM(ril giU^UC'IM-dT 
8}?TcT M:, ^ ulrhlfH =hHfpJ| 3TTgsrf^FTftfT; cTT^ 

<FMlpJ| WW{\ cTf^T ^fdlP^IdH,, 'FHlPJl g dPCF'Prd T^T^I 
^TTg ^mMdl^VIHlRilir'Jl ■qfFF^oRp grFgj f^, 

cTFtrfq chUdMdHiP^M ^nrf<q y <=tcf mihiPh 

<i4cllfH-m5VA)|,H|^ -qclfaTI d^mPT ^ »FdlclWT cKf 

FTr? ^ Jg^FIrd^M ¥^TFTTpT '^crf^l 

FTr^ ffrT cfFgcTFg '|] u n<ftcl WTfd WMlPcldPl 

g Pd Rid ‘‘ c rRrg fNyf F*JW^’ i^nftTT: 

Frr&TTg’ FF?f wft: FTFrcft Pr^fmi u^'^tti 

<NFIdlHf|o3^mi8f:l M.cFMHfl ffrTI M.<=h^<^ *FTf ^F3I TFTfsfq 
fgfaSTg, t^rgrf^^TI ddigP -H^rrlfd d> C'H I cMd> TRT'HIdNd 
^pfr§J ^q^lTTI ^T g ircf,r<t^|cfTM-/ HHHIcM<fPmi $P<i||pU| 

TTR1 chl^cny.-UUII *TdFTT g P^dl4d 

d 'HloiHHc) ( cTerr FTcflf^FTMT gghFr gf%4 F^ngi m 
^cFMch^^NiqW TRt '’TFT, cTF^<? , »TfcF:l 3F^TT g 

■q5qR7stf¥f^FTMT *FFrf?f fel'^Tl gfrKSFTccng ^gf^T3HTp*T: 
gfe Fen, 31 Pric'd "H Pi 'mPf^II' gfd ddP-T^dlPd, ^ 
^T3OFjqqPfl:I ^PrlFdPdkJdl, Hg iJ6 u IHt^H.,l TTTSfq gf^Trqlwt; 
^T«TT d^KF-l, 3F^f cTT 'HThHIH.l HTSf^Tg ^TpT 

WTTOT^Tcn, feRJ g4d^d^ll<4d'grrT ‘JTcrfdl 3TTT f^THT 

KWI 'd-qrFlCF ^^HIdj4'd-HgPd4T^s<H ■qrPTFq 

'd-HPd FTT 3lPdPHdl tTcrfd, Fdd-dl, ^rdfdfHdl cTTI Wm: 
flchl^Hg '-hcdlPl PdPldlPdI ^T5PdpHtfl FTT irfiF^ddlcgd^l FFF*T:I 
FIT d<£IMddl Wfd, FTT^Wd fWTt^Ttfd, ^Id^Ff 
■^T q^'JI^MdHNdldl gef Uid-M ^ f^off gfo;, ^ d-dl-d} 
‘HHIddl ’MddlPd ’TTI T^irHPddlNl illdlMPldi^PflPsPI^Pldl, 

dR-Hd. ^TT4 *TTd gpFF'HddlPd dF?T ^ d^PcKI dlddl, 
fWTFTFT, fT^cT:, Fl^dFd tT odiqTFT Pd^Pldl:l ^jlgdVTdpT 
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Wp? dg^d) MrbHI^el Wtfd %gRf:, 5l<$r<KRu| 

TF^fq oil xb 4 <T«flfq TJ#>: qiij^Kpq ^t 

^rrb4R^r<II«-f«^fO<uflRll fafe: ‘{dTit.ll TKtofc^ 
Rr^rfH-^TT^frfrTi ^t?r Pd^iPU' 

<4i'dTcHpH c4 ^ I Wfq Pq^MpM ^?T3fMtfl 'dSITfq 3TT^ 

^R^T, 3H[4WI«f ^RTr-fd^uImHl ^fcTI q % '^didd'H-l 
^P^I^I^^kH^rBI^R fa*Tfa?l ( iqkTp^^H^lpHMd ^TP-Flfdl 
WT -4 ^ ■STP^TcT W?: II II 33 II 

cTT^TWPTT TllPHirHdlsftrq^vSIMr^ MT^I Wt 

y« T TTTW-f5rfi|^|^|dlPMr4lP4Pq:l 

cHT TfKFf «r^HT ^T«RI^«IIW- 

SRI SUBODHINI: The “Sankhya” system of 
thought will be described, by our Lord, in the next 11 
verses. The natural “flow” of loving thoughts, of a 
devotee, with a concentrated and one pointed mind 

towards our Lord, who is the symbol and of the “form” 

of pure “Satwa” (harmony) is called as “Bhakthi” or 

devotion. Through this natural attitude only, the 
“senses" of a devotee assume two “forms” viz. (1) of 
the “celestial” nature (Devaroopa) and (2) of the 
“demoniac” nature (Aasuraroopa). (As per the holy 
“Manthra” - “YA HA PRAJAAPATHYAHA”). 

The “senses”, (Indriyas) which cause the origination 
of the “actions” and “Jnana” of the “supernatural” 
(Aloukik) nature, as per the Vedas, are called as the 
“senses" of the “celestial” nature. The “senses”, which 
cause the origination of the “worldly” (Loukik) nature, 
are called as “demoniac” in nature. Both these types 
of “senses” are always in “conflict” with each other 
(enmity). When the “demoniac” senses become more 
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“powerful”, then, the “celestial” senses do not engage 
themselves in performing their respective “tasks”. When 
these very senses, through thier “worship” of the 
“most important and vital Praana” (vital air — 
Aasaanya) become freed from the “blemish” of several 
types, of “worldly” attachments, they are able to attain 
their “celestial” nature, and begin to perform all their 
“actions”, in a “celestial” way (holy, peaceful kind, 
beneficial and loving actions). 

After taking so many “births”, the “senses” of the 
sages and the celestial deities like Indra, take the 
above “celestial” nature. Alternately, those, who are born 
with the “celestial” nature, automatically have “celestial” 
attitude and nature, in their “senses” or sometimes they 
exhibit the “demoniac” nature also! 

In this way, both these forces or natures remain 
in the same place (senses) only. The senses, which 
are unable to “tolerate” objects and pleasures, which 
are “impure” (i.e. do not want to enjoy or get attached 
to them), suffer also, when they are confronted with 
“lustful” and “worldly” pleasures! On the contrary, the 
“senses” which are attached and prone to enjoy the 
“worldly objects and pleasures”, do not get “blessed 
or prosperous”, even if they are “forcibly” made to 
do the “duties”, which are ordained by the scriptures! (i.e. 
the Vedic rites and observances). In this way, these 
“senses” assume a “demoniac” nature. 

The Lord now explains, the “qualities” (Gunas) of 
the two types of “senses”. The “celestial" senses are 
bereft of “Laya” (repose) and “Vikshepa" (wavering) 
factors. Due to the absence of this “wavering” nature of 
their senses, they do not indulge in their respective 
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"actions" (viz. enjoying the pleasures and objects). In 
the absence of “repose", these “senses” which are 
“foolish” are unable to engage themselves in seeking the 
“objects" too! Their “eyes” merely recognize these 
“objects” (i.e. their “form”) only. 

But “Bhakthi” is attained by only those persons, 

whose “senses”, while “seeing” all objects and 

pleasures, engage themselves, in various “actions”, 

which are heard from their “Gurus”, and as prescribed 

in the Vedas. These persons are called here, as very 

“fortunate” (Bhagya) as only this “fortune”, has caused 

them to have such “senses” (i.e. good deeds). When 
these “senses”, thus get engaged, in performing the 
various types of “Vedic” rites and tasks, such as Karma 
Yoga, Jnana Yoga and others, through their latent 
tendencies (Poorva Vaasana), then, they attain the 
“result” (Phalam) of having all their “senses” functioning 
in our Lord, who is the “Satwa Moorthy” (symbol of 
the quality of “Satwa”). This “process of thought” has 
been explained, as per the Sankhya system of philosophy. 

But, in reality, the “natural” tendency of the 
“senses” is to function in our Lord only, who is beyond 
all the three qualities (Gunaatita). This has been de¬ 
scribed, in detail, in the scriptures, dealing with our Lord 
(Sri Bhagavatam and the like) e.g. (1) “MANNISHTA 
NIRGUNA SMITAM”. (2) “HARIRHI NIRGUNA 
SAAKSHAT" — all these “sayings” attribute the nature 
of our Lord, being “beyond the three Gunas” (Nirguna). 
The word “Satwa” is used here, only with a view to 
lC avoid" and “ignore” the other two qualities of “Rajas” 
and “Tamas” (i.e. to explain that these two “qualities” 
are not in our Lord). 
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The word “YEKA MANASAHA” means, “that 
devotee, whose mind is “one-pointed” (fully concen¬ 
trated). The “mind” is also of two kinds viz. (1) Celestial. 
(2) Demoniac. The “demoniac” mind has innumerable 
tendencies of the nature of “planning and disturbance” 
(Sankalpa and Vikalpa). This mind gets declined and 
weak, through the presence of the “qualities” (Gunas). 

On the contrary, the mind of the “celestial” nature, 

is of a “united (one) mind” and is “contemplative” by 

nature. The senses may be either “celestial” or “de¬ 
moniac” in nature, but their indulgence in “demoniac” 
actions is not appropriate. But, if the mind does 
“actions”, which are only “celestial” in nature, then the 
earlier evil propensities of the senses get obliterated. 
HENCE, ONLY IN THAT MIND, WITH ONE-POINTED 
VIRTUOUS NATURE, “BHAKTHI” TO OUR LORD, 
ARISES. In all others, due to repeated small efforts, done 
in various “lives”, towards attaining “Bhakthi” to our 
Lord (i.e. without break!) the devotee, in his last birth, 
attains “Bhakthi” to our Lord. GETTING DETER¬ 
MINED AND FIXED IN OUR LORD, IS THE 
APPROPRIATE THOUGHT (VRITHI). Superficial 
“thought” is not of this determined and fixed nature. 
This “determined and fixed” mind in our Lord, should 
also be “natural” (Sahaja) — like in devotee Sri Prahlaada 

and other “Bhakthas” of our Lord. 

In this “birth”, the “result” of the last birth is 
experienced, by way of success in one’s “spiritual 
practices" (Saadhana). The results of the previoius birth 
(which are not desired for) are caused either indepen¬ 
dently or through the grace of our Lord. The “result”, 
attained through the grace of our Lord, becomes the 
“cause” for the same. HENCE, THE RESULT, WHICH 
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IS CAUSED, WITHOUT ANY DESIRE FOR THE 
SAME, IS THE APPROPRIATE ATTITUDE FOR TRUE 
BHAKTHI TO OUR LORD. This Bhakthi is always 
“Bhaagawati" — done for the sake of our Lord only (i.e. 

our Lord only is the object for this love). Alternately, this 

“Bhakthi" will have the 6 virtues of our Lord, or the 

entire devotion-thought-process of this devotee has got 

directed towards Lord Vishnu, who is the first of all the 

“Satwa” deities. All these “thoughts” become related 

to our Lord, over the very many number of births, which 

the “Jeeva" takes. . 

In the Upanishadic explanation of the “knowledge of 
the five fires” (Panchaagni Vidhya), the “body”, which 
is useful for attaining “Jnana”, has been explained. In 
this “body”, when the dawn of “Jnana” arises, the 
“Jeeva" attains” Mukthi” (liberation). There is also the 
description of this “liberated” knower of Brahman" 
moving about, his style of living, meeting with others 
etc. (i.e. in the Upanishad) 

In the description of “immediate liberation” (Sadhyo 
Mukthi) also, the concept of “Sayujjyam” (union with our 
Lord) is explained. In reality, however, this liberation 
occurs only for the “Bhakthas” of our Lord. But pure 

“Bhakthi" to our Lord (done without seeking any result 

or gain), is much greater than “union with our Lord”. 

That is why, our Lord has used the words “it is greater 

than all types of Siddhies" (Siddhair Gareeyasi). 

This “Bhakthi” dries up the “Lingha Sareera”, (the 
astral body) without much difficulty or efforts and also 
very quickly. An example is given here, to explain this 
better. Like the food, which is eaten, is digested through 
the “fire” in the stomach only (and not through any other 
way). Even if some medicines are imbibed for aiding 
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this “digestion”, these medicines only invigorate this 
“fire” in the stomach, and not directly “digest” the food! 

Hence our Lord says, “THROUGH THIS 
“BHAKTHI” ONLY, A DEVOTEE ATTAINS MY 
ABODE. 

The devotees, as described above, like the Jnanis, 
renounce both the “enjoyments” of this and the “other” 
world. Between these two, the enjoyments of this world 
have been described, in three verses (from “Naikaatmataam 
Me” (verse 34).) These three verses, bring out the truth 
and purport of “the ending or lack of desires”. Our Sri 
Mahaprabhuji is describing this, through the following 
“Kaarika”. 

'jfleWI* TTOHTcrWI rWT Ml 

^ rpfcf MIT^rTt HlsblPrlUmuj ||^ || 

KARIKA 1 Meaning: “Firstly the state of doing 
spiritual practices (Saadhana). Secondly the emergence of 

“results” (Phalam) and thirdly, the union with our Lord- 

In this way, the “Bhakthas” of our Lord have the 

“3 stages”. Hence, the “celestial” nature of their 
“senses” is not described (because, they do not attain 
this). “ 

Firstly/ the state of doing “spiritual practices” 
(Saadhana) of the Bhakthas is explained. 

Hchlrildl' -cr TT^T: I 

*4 met tic TTR 

VERSE 34 Meaning: “Many Bhakdhas get lovingly 
attached to the service and worship of My feet! They 

live and conduct themselves, for the sake of My service 

and worship only! These dear devotees of Mine, meet 
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with each other and lovingly remember and discuss 

about My glory and Leelas! They sing, together, about 

My virtues, at all times!" 

^cbirMmr*H(rl I ^3Prb^1Td^-111 

^ 'Hmi ^TT^ftcff^T ^ cliqrMid^HI 'Rf^T chcf-dlr^:I Mid^Hd! 

v3 

cT^ WTTsT3Ti5fqoqtFf ^«TTI cTFTl 

3Tf^c^ r hr4<^(HH,,' i TWT ^IcHdl ^ 

^T*fTT ^1 3 f^TcTT: Wtfld, ^f^TT:l 

^TT ^TWSTTTr^frT: ^^TRcT hcf 'HildPd Wdlcdl<?- 
MrMl^rillfdHI I ^ ^T^'cfM|P|c| ^cft 

Tlr^T , BW=FFf eh^mPd 3T ^TtJ ^JtsI 

WTFRTTOT^I BHl^PdP^PMdll ^rf^W-XT^T ^frTI 

HrH'«rP«r^ fST ^ITRj faf dMrd<*)Hls?-3F4l-ild ffrll 

^Hiddi wrO-tii: w^nrd% ^tt, im 

nUmpJi TT'Fr^^i 113*11 

^rf WlclWTBlB'- 

SRI SUBODHINI: It is necessary to know and 
realize this “Bhakthi”, which is the highest result! The 

purport of this is, that till the devotee lives in this world, 

he practices and follows this type of highest Bhakthi, 

treating it, as the “result” itself. (In other words, he does 

not seek any other “result”, through this “Bhakthi” to 

our Lord, as he considers his “devotion” to our Lord 
as the highest and final “result” (Phalam) only — 

Nothing else is asked or desired by this devotee.) 

THE PRESENCE OF THIS HIGHEST “DEVO¬ 
TION” TO OUR LORD IS SEEN (IE. BECOMES 
IDENTIFIABLE) ONLY WHEN THE DEVOTEE DOES 
NOT DESIRE OR WANT THE LIBERATION OF 
“UNION” (SAYUJJYAM) WITH OUR LORD! THESE 
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DEVOTEES ARE SO RARE AND DIFFERENT (SPE¬ 
CIAL) - OUR LORD HIMSELF SAYS SO! 

“Such devotees are very rare” (KINCHIT). The 

bodily, mental and actions of their “words” are all 

centered on our Lord only i.e. devoted to please our Lord 

only! This becomes their “basic nature”! (Swabhaavam) 
The Lord says, “THESE DEVOTEES ARE DESIROUS 
OF DOING SERVICE AND WORSHIP TO MY HOLY 
FEET ONLY! (Mat Paada Sevaabhiratha). They withdraw 
themselves, from all the other actions, and do only service 

and worship of our Lord! They do our Lord’s “tasks” 

only! Our Sri Mahaprabhuji interprets these words in the 
following way. “Service through our feet” would mean 
to go to our Lord through “our feet”, and render service 
and worship! The bliss, which our Lord will confer will 
take place only, after “going” to Him! This sort of action 
describes the “mental thought” of the devotee. Our Lord 
has explained further, the “physical” (bodily) actions of 
the devotee, through the words “Madeehaa” — “My 
devotee always does only those actions, which are fully 

related to Me!”; speaking about the actions of their 
“words” (i.e. how they use their “speaking” faculty). Our 
Lord says, that these devotees, who belong to Me only, 

get deeply and lovingly attached to Me and always speak 

and sing about the glory of My “Leelas” only. (Anyonyata) 

u'HHilPd ^gT:l 

KAARIKA 1 (34) Meaning: “In this Kaarika, our 
Shri Mahaprabhuji has made it clear that, “MY DEVO¬ 
TEES WILL ALWAYS MEET TOGETHER AND EX¬ 
PLAIN TO EACH OTHER MY “DIVINE LEELAS” 
(SUPERHUMAN)! THEY BECOME HAPPY AND 
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BLISSFUL IN THIS WAY ONLY! EVEN IN THE 
PERFORMANCE OF THEIR OWN WORLDLY “AC¬ 
TIONS” (OR THE “DETERMINATION” THEREOF), 
THEY REGARD MY “LEELAS” ONLY AS THE 
EVIDENCE AND PROOF! NO ONE OR NOTHING 
ELSE!” 

Our Lord, now, speaks about the “results”, achieved 
by these most exalted devotees i.e. the nature of their 
“results” (experience). 

^MlPui fcJotllpH TTT^jcircT 

VERSE 35 Meaning: “Oh mother! These 
Mahaatmaas, get the “Darsan” of My divine “forms”, 

adorned with exquisite earrings and red hued lotus like 

eyes — My own divine form, with a very cheerful and 

pleased face, always ready to confer the highest “bless¬ 

ings” (boons) to them, they are able to even converse, 
with their “bodies”, with great love, with Me!” 

SfojsfrfSFft : Uyd-dlPdl 3 FdfPn MVdPd, fTRR 
*ldfdl tf«IT fal: W sFtePd WTd: WlPdl 
TO1 -MlpJI dufdrd-^fddpJI 3IddfHlH dT'TTT'qTWft ddTRJ 
3T33 ^cHKl ^Hddlr^xbHJ yUdlPd d*lK 

3TWpT cH'MHIPh Wftfd ddfad WRTtcdsf:! 

dUlPWldlKHIsf TTWHIdPHyiHI ^ 3TTfd33T'3Tcl TO^-dlfd 

3TI ■MlluflPd Tn^TTf^KT *|crfd, 

d^l 'ttj.Pd I dlPl "d PtoMlfd, dlPti=h<J«S^I 3 ^slcllPd I 
3T y^xd^Pd, 3T\ WTd Vldxd'HlPdl d«TT 3lfd 
31 fd!J^Prb':I dMIH'd<V^-ll^r!18f Pd^fHI-dtHI^ - dtUd l dlPd 1 "3 
?FT3 W. ^ ?T3ddl yddls^MKdm' ^r^P3TF-TTT^ dl€|lilfin 
dld-d Ti^d U.dPwddd <rfp£ >1W1 W PJFTPlf 3T3 ddfo, 
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W f*rl: W $*£MNI: ll^ll 

rRT^rf 

SRI SUBODHINI: “These “Saadhus” (Mahaatmaas) 
get “Darsan” of My “forms”. They get this actual Darsan, 

and experience the divine presence of our Lord, on a 

permanent basis!” - like we play with our friends, these 

devotees, always get the “Darsan” of our Lord. 

Our Lord’s beautiful “form” is being explained here. 
He has worn very beautiful “earrings” — this reference 
indicates, that our Lord’s direct “Darsan” takes place in 
Brindavan and other holy places. Our Lord has a cheerful, 
pleasing face and red hued eyes — these references pertain 
to our Lord giving “Darsan” as Sri Ram and Sri 
Narasimha! i.e. in these divine “forms”, of our Lord, our 
Lord only gives the “Darsan”! These references also 
would mean, that our Lord expresses the “Rajasik” 
attitude for the fulfillment of the desires of His devotees 
and the attitude of “Satwa” for the continuous fulfillment 
of all their desires (i.e. continue to enjoy the desires, they 
have). “My devotee can have the actual “Darsan” of one 
of My divine “forms” only (that too “perhaps”). But, I 

have many “forms” and these “forms” are not “common” 

(ordinary)! They are all “divine” in nature. In other 

words, these “forms” cannot be “sung” (described) 
through “worldly” intellect, as they always manifest 

supernatural “Bhaava” (attitude).” 

A doubt may arise here. When our Lord has taken 
the incarnation, it is possible (easy) for everyone to 
have His “Darsan”, and in this way, He will be widely 
known and seen! How can then, these “forms” be called 
as “divine”? Answering this, it is said, that OUR 
LORD’S DIVINE FORMS ONLY GET MANIFESTED 
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TO HIS DEVOTEES, ON THIS EARTH. HENCE, 
OUR LORD’S “DARSAN” TAKES PLACE ONLY FOR 
THE DEVOTEES! In view of this, the “blemish” of 
being widely known or seen will not be present, as our 
Lord has specifically manifested Himself for the sake of 
His devotees only! 

Moreover, all these “forms” are “divine” — as 
without this quality of being “divine”, our Lord will not 
be able to confer boons! Our Lord’s very “special 
different” nature is being told, through the words “very 
cheerful and pleased” (Prasanna)! These devotees, with 
their “present” bodies only are blessed by our Lord, to 

converse with our Lord. These devotees always are very 

eager to “converse” like this, with our Lord. — like we 

do loving conversations with our good friends! 

After this, our Lord speaks about the “union” of these 
devotees with Him. 

&dy|UM2I ^ JlfdHUcO’ 

VERSE 36 Meaning: “The mind and senses of these 
devotees are not only enraptured., but get captivated 

(caught) in My “forms”,, which have the most beautiful 

parts (limbs) and features, soft sweet smile, mind alluring 

face and demeanor, coupled with sweet words! Even if 

these devotees do not desire to attain this highest status, 

the power of “Bhakthi” to Me, makes them attain the 

highest spiritual goal.” (Parama Padam = union with our 

Lord) 

: fritfrTI 

3TcnreT ^rfl fadw:, ctm 

T[tF ctFR ^ rtf^qiuTl' ^ 
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*TT TJcffan < qf?F: ) dlHpHWlS'aricft' xrf?f TJFpq y ryqfd I 

^RJWTc^f' ^ ?T5f ^PiL-JI 37^T^T: 

^FFJRTT:, ^Rt P^dWlsfcfappF:, fTCPJcN>4tf$RT 
^PRJjhlfH ^^HcblpHI ^FfTfF fWRTK4 1 TT 3 TR:?TtFTT ^ 
PH^Pd, 3Teft ^NNtfcT f^T"! 4 P*<d1 (*'»*P^dWl 
U*pRT HHNohKrcINI <KKc4 cTRT *HTy4>K4>n=IMI ^WfT 1 % 
#RT ^pfGrf TT^^Tsklf^Rtfd ^RcTr^l ^HTl 
3T^T«TT f^PRR «FTf d PH«s4<tJ STCTJcNf R *TR t|4*H4)4NI 

P^dchlPc ST^raFTm^i y*HH^4M<*1Vrm % 
J lPd^^MH^^^dl, ^MlPui : ^T3d'dH<?rqrfq, 37HT3^T3fT^I 

m ^ ^ichbfuiH,, 

RFr? t t^h cTHfq Tqfoi i\ 3 $P<4if''i trs TqfRi 
< mP t +i 4-d, TTT^icJVJfxxnfMt <+HKlHIM J I^HPd-4w4^ 'H'lcKIcd-*' 
RR yq-c^Pd 11^5,11 

Pcf TfppRR Lhd^dvdl Uld)<+4lP4*W WPW- 

SRI SUBODHINI: The Lord said further, “These 
devotees of mine, experience great “bliss”, when they 
experience My aforesaid beautiful divine forms! My 
divine “forms” are extremely desirable to be seen! The 
parts of My body are very enchanting to them. My sweet 
smile looks and beautiful and generous facial expressions 
coupled with mind enrapturing words! The inner minds 
of My devotees become helpless and deeply attached 
and their senses get merged and controlled by My forms 
only. For these devotees, even if they do not desire to 
attain, their deep Bhakthi to Me makes them attain the 

highest bliss of ‘union’ with Me (Saayujjyam). 

With a view to bless His devotees with the 4 main 
“goals” of their lives, our Lord’s four “forms” have been 
explained here. 
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The most beautiful “parts and limbs” indicate the 
fulfillment of the third “goal” of our life viz. fulfillment 
of desires (Kaama). Our Lord’s generous demeanor and 
gait indicates the fulfillment of “Artha” (wealth). His 
seeing us, with His soft sweet smile, originates the first 
“goal” of Pharma! His sweet words confer ‘liberation’! 
Usually, fulfillment of “desires” (Kaama) takes place, due 
to the “beauty of the object”, and our own ability to 
enjoy! That is why, for this sake, our Lord is said to be 
having seeable and beautiful arms, legs and other holy 
parts of His body! This description also indicates the 
supernatural beauty of our Lord. Our Lord’s beautiful face 
and His looks are capable of conferring various types 
of wealth (Artha). The word “generous” is used here 
(Udaara) to indicate, that our Lord’s nature to bless and 
be generous to everyone! Our Lord’s “Leelas” confer the 
fulfillment of all the “goals” of everyone. Due to this, 

all His “Leelas” are “divine” in nature i.e. He is present 

in all His Leelas! 

Usually a sweet smile originates “attachment” to the 
body etc., and if this was not so, then “Dharma” is not 
attainable, on a permanent basis! Our Lord’s “smile” also 
originates the factor of “Jnana”, (knowledge). The word 
“Sooktha” is used to indicate our Lord’s sweet words, 
which are always beneficial, and alternately they destroy 
our ignorance too! The word “Vaama” means the subtle 
path to attain the highest bliss! In other words, our Lord’s 
“form” is one of limitless bliss (Ananthaananda). Due to 

this, TRUE DEVOTEES OF OUR LORD DO NOT GET 

ANY DESIRE FOR ANYTHING! Due to the limitless 

nature of the bliss of our Lord, the senses and mind 

of the devotees enjoy this bliss with great happiness, 

especially when all the senses and inner parts of their 
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minds have been fully attracted by the unending nature 

of bliss of our Lord! 

When our Lord goes back to His abode, He ensures 

to take along with Him, His devotees also. But, the 

devotees take along with them their senses and mind also. 

This highest “Bhakthi” enables the devotees to attain the 

result of attaining the most subtle “union” with our Lord, 

which cannot be attained through “time” (Kaala) etc.! 

After explaining the result of “union” with our 
Lord, the other “results” of attaining liberation such as 
‘Saalokya and others’ (i.e. residing with our Lord, in 
His holy abode) are explained. 

3TSTT f^frt tTTT HKJlfcHtdl- 
fsnr «jimcm7 ctt W- 

VERSE 37 Meaning: “When a devotee has been 
blessed with this “Bhakthi”, he does not desire to attain 

the results of sons, wealth etc, created by Me, through 

My status, as the Lord of Maya power! He does not 

desire the exalted status of attaining heaven! Neither, does 

he desire to attain the wealth of the heavens with consists 

of eight kinds of opulence! He does not desire to attain 

the wealth created by Goddess Mahalaxmi Herself or by 

Me! This devotee does not desire, even the wealth of 

liberation. But, I ensure, that they attain all these types 

of opulence and bliss, by themselves, in my all pervasive 

Sri Vaikuntam.” 

: 3T«fr ffrTI TU rTcfts^f 
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^1 d cf5f qt^HfdlPd MI-MlPcH F^tT^I Uefwisf'T ^WI 
SRSpfcTRT W^sfPTccfFT Wll <TT f4 o4 dl (d>4)7, <7'4dl«f»3lfiH4l* 
^%i4hPjihiP<i aibdi^iPH ^h'4yiPki:i 
■HJM-dHj, olT, ■gfwf f^RI U=lMc| 4tem4-dlHJ wrarff 
^ ^Wr^dUHPd ^1 ^rilHK^l ^r44<±l 37 T^Tf^T *75(1 

^'HHPdHPm T7«3TBT WWl' y^WIPd, ?faT 

d fr^, 7KT 4^6 -qcf 3«Tl qfrf WSB^TW-tTT^T ^ 
"5 HtcF ffrri xrrw dddKwr^i oznfq^^Hi 
fr44^yilfP<cbH*^RT 11^11 

TJ dld^HI ^FTfd^PTFI Pd^HHrdlcf ‘^fhlt Mrtfc'fl'cfi 
PdVlPd’ W«7HdlPII^, ft? 4^uddl4) fWTTS'J- 

SRI SUBODHINI: This devotee is not eager to 
attain the bounties of our Lord’s “Maya” power viz. sons, 
wealth etc. It also denotes the wealth and status attainable 
in the other worlds of heavens etc. All these enjoyments 
are like the magicians “magic”, which is temporary and 
which ends! Our Sri Mahaprabhuji says, that none of 
these can be called as ‘enjoyable’, as there is no “bliss” 

in them! THE EMPHASIS HERE (MAYAAVINAHA) IS, 
THAT EVERYTHING OF MATERIAL NATURE, FOR 
THE DEVOTEES, ARE ALWAYS UNDER THE CON¬ 
TROL OF OUR LORD ONLY! The word “Ta” (those), 
emphasizes the supernatural nature of their fame, through¬ 
out the worlds. 

Opulence (Aishwaryam) denotes the eight kinds of 
powers or attainments such as ANIMAA, GARIMAA etc. 
(which are 8 in number). The devotees do not want to 
attain these powers either. 


After doing their service and worship or after 
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attaining our Lord, they attain the Lord’s virtue of 
“Shree” (Goddess Mahalaxmi) or they attain the wealth 
of even liberation! They do not desire to attain this type 
of wealth or even the wealth created by our Lord Himself! 
They do not get attached to anyone of these! 

They do not want the most auspicious benefit of 
“Moksha” (liberation) too! But this “middle order” 
devotion, certainly gives it’s result. How? This “Bhakthi” 
provides for all these experiences and of opulence, in 
our Lord’s Sri Vaikuntam only, if they are averse to see 
them elsewhere! The word “Para” (beyond) used here 
denotes the all pervasive Sri Vaikuntam, which is beyond 

the factor of time, and the Imperishable Brahman! The 

devotee is given all these types of bliss in this Sri 

Vaikuntam and he enjoys the same, with the grace of 

our Lord. 

A doubt arises here, as to whether, the fear of time 
continues to threaten these devotees of our Lord, here, 
in Sri Vaikuntam i.e. when their “good deeds” are enjoyed 
fully, have they to come back to this earth again, as 
“humans”? If this is so, what is the use Of giving up 
their status on this earth and enjoying the bounties of 
Sri Vaikuntam? (After all, they have to come back to earth 
only to work out their liberation.) Our hand reassures us 
that the factor of “Time” will not effect the devotees in 
Sri Vaikuntam! — as per the following verse. 

^ rife %frT: I 

ilNIH* to 3*T?m TpT# Ml ipL || 

VERSE 38 Meaning: “My most beloved devotee 
considers Me only, as his loving beloved, his “Aatma”, 

son, friend, Guru and his beloved celestial deity, and 

as the Lord to be loved, served and worshipped! He 
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always lives, having taken total refuge in Me, fully 

dependent on Me! The factor of wheel of time, cannot 

affect these devotees of Mine in any way, when they 

are with Me at Sri Vaikuntam, which is blemish free, 

at all times. 

: 3 chfir^RPHI % W:l W3T 

dT-Afa 4^3 cfTI -qrt ^qf 3 3 H^lPrll 

^>1^41 -q3f3T dTI 3 ^TT %frl: 3Ff pffe, 

^TTcTtsf^r 31^ 3 WTfrl TPT ^:-^WTFftrfrri ddd'W 
IWTFcTTT Mf^l cTFTTS^ faW:-fWTT:, f*T3nf^r, 

^T: f TRrf^H:, '3TFTSH3I crfFTT 3 TTf^rT; 

ld»*r^NI* cbl4H^^«=) cFTtfqi 3T3 rlNIH64<415'gt%T«T:l 3 ff 
^T# ITT' fd^-MPdI fai grtsfr 3TfT3 ^FTf^:l % 
fWTT ^frn ^4^3^ -q^q jfo 1WT:1 t=t 

yMed^5^ Adi ^#3 f5R^5 ^pnrmj tj 43 ^fir 
tjttt ^rafqri 33 Iwroftrc^gAd Tprr%T33rfcM3 

tar^l 33 Wfofq TTTsTT 3TF33, ddcdHI TJ33MT •q^R^Trfl 
3^ 33dTT Aj%d,| : | 4Kd1rd>ddSc3R:l 33 JJ^q^l 
edijAdl mUM^IH-eK 3 33 f33T«f 33^, 3 3P33T: ^3:, 
^ceblif ^ d3dUd %33 ffol ^3 ^3 3T, "cpT:; 35d3TA *T 
y3l33> :l W 3^33) 3T3^3T 3mTqT3 3f33 33 ll^dll 

3cfl5fq 333T qf% qq>dl fa^Hdfa.- 

SRI SUBODHINI: The word “Saantha” (peaceful) 
used in this verse, can mean both, viz to the peaceful 
nature of Sri Vaikuntam or of mother Devahooti (if the 
word is taken to be an “addressal”). The word 
“Matparaaha” means “FOR WHOM, I AM THEIR “BE 
ALL AND END ALL”” I.E. I AM EVERYTHING TO 
THEM! MY DEVOTEES REGARD ME ONLY AS 
EVERYTHING! The Lord says further, “The effect of 
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their good deeds (Punyam) never gets declined or 

destroyed. They do not “fall” down from Sri Vaikuntam, 

as the “wheel of time” does not touch or affect them 
at all! The reason for this is, THAT I ONLY AM THEIR 

“A ATM A’’ AND EVERYTHING ELSE! “Time” can 
affect only those objects, which are subjected to it’s 

influence! 

The factor of “time” has 8 objects, which it can 

affect or influence. They are, (1) objects, (2) body, (3) 

children, (4) friend, (5) Guru, (6) relatives, (7) the 

celestial deity whom we serve and worship, (8) desires. 

In Sri Vaikuntam these “8 objects” are absent! How 
can then the factor of time affect the devotees, residing 
along with our Lord at Sri Vaikuntam? “I AM THE 
LORD, WHO UNDERTAKES TO DO THE TASKS OF 
ALL THESE “EIGHT OBJECTS” AT MY HOLY ABODE 
OF SRI VAIKUNTAM! IN THIS WAY, I BECOME 
THESE “8 FOLD” OBJECTS, AT SRI VAIKUNTAM! 
Hence, the factor of “time” does not affect them, in 
any way!” 

“THE DEVOTEES DO NOT HAVE A BODY AND 
THOSE CONNECTED (AS SON, GURU ETC.) WITH 
IT, APART FROM ME! Everyone likes the objects 
which they enjoy! BUT SRI VAIKUNTAM IS MY OWN 
“FORM” ONLY! DUE TO THIS, I ONLY HAVE 
BECOME THEIR MOST DESIRED AND BELOVED 
“OBJECT” TO BE ENJOYED! When My devotees attain 
the same form, like Myself, even then, it is I, only, who 

cause this to happen i.e. I only have become such 

“forms”! They also show their “filial affection”, as 

their children to Me only! I am also their friend there! 

— especially when all of them are My own “forms” only! 

( i.e. like My “form”) 
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In this way, the Lord told about the four “worldly” 
and the four “other worldly” objects! The Guru, gives 
spiritual instructions”. In Sri Vaikuntam, I become their 
Guru, and give them the spiritual instructions. They 

function as per My instructions, and they treat Me as 

their well wisher and friend! — like a good friend or 

relative, who always does beneficial actions only! 

As regards their celestial duty, “I have become 
their most desired (Ishtam) celestial deity, who confers 

the desired results. IN THIS WAY, I AM THEIR 
“EVERYTHING AND EVERYONE”! As the factor of 
“time” cannot affect Me, in any way (as it has no 
“authority " over Me), My devotees are also not affected 
or destroyed by “time” in Sri Vaikuntam. 

Our Lord, now speaks of the successful effect of 
sincere “Bhakthi” to Him - in two verses. 

c^ftoF 

^ ^ TRJ: HVIcf) II 

■qrftcr fsr%id)4£<siHj 

^TrRTT rli^^^frlMHillltfoII 

VERSES 39 and 40 Meaning: “My devotees give 
up everything of this world and of the “other world” 

such as, (1) their own “Aatma”, which is always with 

them everywhere (the attitude of being “Jeeva” with a 

“body”), (2) sons and others, who are related to their 

bodies, (3) other objects, which create the attitudes of 

“Meum” and “Mine” (Mamata) such as wealth, animals, 

homes or anything else, not specified herein.” 

“After giving up all the above, they serve and worship 

Me only, through one-pointed “Bhakthi”, in every way! 
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I bless these devotees of Mine and get them released 

from this life of births and deaths (Samsaara).” 

Sfrgsftfspft : HlchPufdl 4 ^dTThlPwiUPSdl7dl<|i!l- 

mtTTf^dwu, 

4^71 37?' ?pp TJc#rf?Wt ?f? W: 77«R7:I 

UllplPu^RIc^l 4Rc4m)53T TJ7s*7:l *J7s4 fTTWtt fNl? dlehlR^ 
374^*71^ W #^:l c^ffHTPf i|UNfdl W dl+^MJSRJsf 
yR|U|y4*WI«RW^TI OJ^MI W^TTpT d «H|U|irH; ^TT 
few ^7T WT ^T, 4 d Wl:; ^7T' WraT«R*L W 
wpi, TT^wrfq ^ ftaFpi ^rtf?, tt t 4 w? di^Pdi 
cT^TS-g CT^F dHPd | ^Aldlchchml d1pch4>l 

37fc*7T ^Slf^jf^T: 1 77#? c?FT 3lVmT^Ffl 
3HrMH d6lPWM*i 4 ^W:, d=hKI<J^4P<^<K4^l ^%frT 
77#4? HHdlTW: W7ST? T? ^7d«7nT if? Tjfwpi T7#t 
£RTf? MVI'dTf TRK^rl Wl fdT^I 373TT2J 3PJWI VlfdVJI^ 

STriPfl WPlffl l 77#? Pd 4^1 HI ^T7?7KpHHFTlf?l TJ H#r?|j) 

77#: P*<lH|UIH|iiMebKI«IIH«)r«c^l«l ?7*7 PhWKI 

^fclbildldlld-TTT^ f^^RTt^MrTI 37? 1? THdfcHI, *7?# -^7^ 

r’-HP'd #?m# dlds^l w4tf?l W W *rf 4 WPtTI 
fgr ^dl^PMPd l ^JcFPTl *PT?cif ? M^c?T#ozp77#tf? TjfWfl 
77? ^F5T% TTT^R HPd#dl ??T5?^T?T54$?# I M7dWl«7*l, 

■H'lclrfrqi^, 37W#H, ■MPThoMPdldiu^ ?T, 

WH-WlRdl ^UPdMRUi ^HTdRMISSrtTdT ^ilTd^R^TT^R:! 
H '^fTFTffq Hd<*K<4 I? Pd Ril'd I TJ# 4wf fwfWf, 

7-||ijvq^ 4<+jU<J:, dld^pTh^fd II II *0 || 

Hl'li'dlu'IIS#^ HPcMdlcHW^d fdHHRlf?- 

SRI SUBODHINI: These devotees, referred to here, 
by our Lord, are devoid of the “authority” as explained 
earlier. They do not have the backing of the highest 
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devotion to our Lord. They attain this status of renun¬ 
ciation, only through the function of their good deeds 
(Punyam). They worship and serve our Lord, though 
they lack the highest devotion, as explained in the verses 
before. Our Lord says, “I bless them also to cross over 
the scourge of “death”! 

This reference is based on the “Saankhya” system, 
in which total renunciation is regarded as very important 
as the devotees do not want or desire for anything, in 
this world! 

Our Lord explains the “deserving nature” of those, 
who totally “renounce” everything. He says that this 
world “deserves” to be “given up”, through the factors 
of proof, our beloved Lord, spiritual practice and results 
thereof (Pramaana, Prameya, Saadhan and Phalam). They 
consider this ‘evidence and proof” of this world, as not 
worthy of acceptance. They do not consider any object 
of this world as being worthy of being known or accepted 

either! (Pramaana and Prameya). That is why, they give 
up everything of this world. In the same four ways 
(factors, as mentioned earlier), they give up the “other 
world” also! They give up the 4 types of their “Aatma” 
viz. the body, senses, vital air and inner mind and it’s 
“ignorance”. They become totally indifferent to these 4 
parts of their “Aatma”, and towards the objects of 
renunciation and those related to the body viz. sons etc. 
(homes and all the objects needed for them). They 
treat all these objects as the “seat” of deep attachment 

(Mamata). They give up wealth, animals (cows etc.). 

They give up fame, name etc, also, which are not referred 

to here (as also pride and ego (self esteem)). 

If they give up everyone, will it be an act of 
ungrateful nature, to give up also those, who have done 
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many beneficial and useful actions to them? This doubt 
is solved by the reference here, in this verse, of our Lord’s 
statement, “I AM THE “AATMA” OF EVERYONE! I 
RESPOND TO THEIR RENUNCIATION DONE FOR 
MY SAKE! I accept their service and worship, in the 
way, they have done! — as they have “Bhakthi” to Me! 
But, what is required is that THIS “BHAKTHI” 
SHOULD BE ONE POINTED!” 

The purport of the above analysis is this. These 

devotees, for the sake of this world or of the other, for 

attaining the grace of our Lord or for anything else, do 

not depend upon anything/anyone else, except this path 

of “Bhakthi” and our Lord only, exclusively! There is 

nothing or no one else for them. “For these devotees, 
I ensure, that their “Aatma” does not again get related 
to a “body”, which is subject to death! In other words, 
they neither attain “liberation” nor “death”! They live like 
the “Sanakaadi” brothers!” 

In this way, through the above verses, our Lord has 
described the three “divisions” of (1) union with our Lord 
(Sayujyam), (2) attaining Sri Vaikuntam and (3") liberation 
of the “Jeeva”. 

As doubt may arise here. Can a devotee attain all the 
above, through any other path — other than “Bhakthi”? 
This doubt is removed, by our Lord, through the 
following verse. 

TT^TcTcl: 

3TTr*R: TT^'^rfFTT c ft? II 

VERSE 41 Meaning: “I AM “BHAGAWAAN” - 
the Lord of the Universe! I AM THE LORD, WHO IS 
THE “SWAMI” (LORD) OVER BOTH “PRAKRUTI” 
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(NATURE) AND “PURUSHA” (PRIMORDIAL LORD). 
I AM THE “AATMA” OF ALL BEINGS! NO ONE 
ELSE EXCEPT ME, CAN ENSURE THE RELEASE 
OF THE “JEEVA”, FROM THE INTENSE FEAR OF 
“DEATH”!” 

TT Tict xT ^frFTrTt^ 11^ II 

^5^'fHl^ cftsf ^KI(H«h *R 1 TTORlH^rd^iHlRHI , 3 

^ WRRTRT *»RfRI cT^-RRcT ffol % TTCTR 

<pM fRTtRT:, dfMlAd f^Rcfa ffcT 
fW-3TRR: UchidHllHfol 3flc$cf cTTf?TgTTR ^FtlfcT, ^IJRlSRFlT 

^I^omRi)^u| I Pi <*><^ 0 = 1 ^, 

3I^RTftpRTRTRTc( ^T: M1WR(, 3TTRRK3TR fedchllW ^ 

RRcT Tl^Rl 3TRW15R ^ pRcfa ^Rfl did fa Pi 

rH<+dfWTI^cr pRPR7TpR<fa ffcTI PfcfrdfWdcdHIcd cdlfaH^H. 
IIXUI 

Prprtr irt- 

SRI SUBODHINI: Our Lord has used the word 
‘Mat’ to mean “except Me”, no one can remove the 
intense fear of “death”, arising out of this “Samsaara” 
of life and death (Samsaara = flow of life). The 
redemption from the cycle of births and deaths happens 
only through “knowledge” (Jnana), connected with our 
Lord. Hence, only our Lor d can confer this “Jnana”. To 
emphasize this point only, the word “Bhagavataha” (by 
our Lord) has been used, in this verse. 

Usually this “Samsaara” arises (i.e. gets originated) 
through the two factors of “Prakruti” (nature) and 
“Purusha” (Jeeva). The controller of these two factors 
only can redeem the ‘Jeeva’ from this cycle of births and 
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deaths! This is also appropriate. Our Lord is the “Aatma” 
of every ‘being’! Only He can help and aid the “Jeeva” 
for it’s redemption — being the “Aatma” of everyone! 
All others will aid and help only with a “self interest” 
(selfish motive). Only our Lord (who is the “Aatma” of 
everyone), can redeem everyone, without any selfish and 

personal interest. Our Lord is also of the “form” of 
“Jnana” (knowledge). Due to this. He can redeem and 
enlighten everyone with the highest spiritual wisdom! This 
“task” cannot be done by the factor of “nature”! Being 
the “Aatma” of everyone, our Lord will always help and 
aid everyone generously! Hence, it is indeed appropriate 
that only through our Lord, this fear of “death” is ended! 
The word “Theevra” (intense) means, that this cycle of 

births and deaths takes place very quickly, and it’s 

redemption can take place only through it’s “controller” 

(i.e. our Lord), who stays “nearer” to this life! Being 

the “Aatma” of everyone, our Lord is the nearest to 

everyone! 

Now, through the next verse, it is said, that our Lord 
only is the controller of everyone! 

cTTrft^T 

VERSE 42 Meaning: “Being afraid of Me, the 
“wind” blows! Being afraid of Me, the sun shines!; being 

afraid of Me, Lord Indra showers rain! And fire burns! 

And through the fear of Me, the factor of death, does 

it’s task!” 


cfTcTl SRISTT 
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^ <Nf?TI ^TT^ftrJrT^; 

3RT«IT ^H^rftfd °*T«f *T*I ^TRp 

3TR^fl: %^T Wd WWItf-ehJdM ^fcll 3FW 

^ o^ld^dl d^rMpHpfdl 415VJPl441 #TO»3cTHf4 

?&i\ ^c^Pt ^ng : xpfa, tHuPtcj ^i ctRctrejqrcmT 

i i r Hi^ ct> ^ ^ HdHmWHJ SP^T fdofT^luilsft ftcnfa 
■^c^fq ^PddH ii^ii 

■Q^fRcRpT^#! Torf^RT fww cT3f ^di^k W*FTfd- 

SRI SUBODHINI: This verse gives the same 

meaning of the Vedic saying, “Due to fear, the wind 
blows! Through fear, the sun shines! Through fear, fire 
and Lord Indra function! Due to fear, “death” runs (does 
it’s job).” 

“Through the fear of Me, this wind blows!” There 
is no other reason for the wind to blow, otherwise! It does 
not blow also at all times and at all places! “The sun 

also shines being afraid of Me.” In the Vedas, the “sun” 

is called as ‘Udeti” — meaning that the sun rises to 
give heat! The Vedas do not speak of the “tasks” of both 
fire and Lord Indra. But, here specifically their “tasks” 
are spoken, as “Indra showers rain and fire burns”! If 
Lord Indra had no “fear”, he would not have “spent” 
his wealth of water! In the same way, “fire” also will 
not burn all “unclean materials” (non sacred) and those 
materials, which it does not like, without this “fear” of 
our Lord! The factor of “death” is by herself, compas¬ 
sionate! But, due to the fear of our Lord only, it takes 
away, the lives of all beings! 

From the above analysis, the service and worship 

of the celestial deities of wind, Indra, sun, fire and death 

cannot remove the fear of death. It also goes to prove 
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that no one else, other than our Lord, can release a 

“Jeeva”, from the factor of death! 

By negating the role and powers of all other celestial 
deities, our Lord has described His own role and status! 
He now speaks of the practice of the ‘Mahaatmaas’, as 
described by Him earlier, as evidence and proof (through 
the authority of His own “words”). 

4|Pm:I 

VERSE 43 Meaning: “The Yogis, equipped with the 
qualities of “knowledge” (Jnana) and “detachment” 

(Vairaagyam) practice the Yoga of Bhakthi, with a view 

to ensure their own auspicious welfare! They take refuge 

in My lotus like feet, which confers “fearlessness” in 

them!” (i.e. which removes and destroys all types of 

fears). 

: ?TT%frTI jTFT^TF^f 

gmrtr 

^T, 3 4KMl<JH8iR 3jfo?TfaTI ^ f^J?t WlTcfl 

11*311 
tTcf ^ 

SRI SUBODHINI: Both the virtue of “Jnana” and 
“detachment” are helpers and aids of “Bhakthi" to 
our Lord! Yoga is the quality of the Mahaatmaas, who 
have united their mind, with our Lord! Bhakthi to our 
Lord, is the unconscious or the supernatural cause! The 
word “Kshema” (welfare) denotes “liberation”. It also 
means the ‘protection of one’s own Aatma’ 
(Swaaroopam). The word “Paadamoolam” means the 
lotus feet of our Lord, into which the “Imperishable 
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Brahma” (Akshara Brahman) has entered! THE DEVO¬ 
TEE ATTAINS “FEARLESSNESS” FROM EVERY¬ 
ONE (AKUTAA BHAYAM). This “fearlessness” is the 
cause for taking refuge of the louts feet of our Lord, 

by the devotees! 

In this way, after explaining the meaning of all 
“scriptures”, for the sake of clear and total knowledge, 
our Lord ends this “instruction”, by clearly specifying 
the “duty” of the “humans” on this earth! 

TRt fwn jiyyn 

VERSE 44 Meaning: “On this earth, the highest 
auspicious attainment for the “humans”, is this much 

only — that, their inner mind, through intense Yoga of 
Bhakthi, should be consecrated unto Me and made fixed 
and still! (in Me).” 

^ fft#PJrTrftlfcT d-tft^ldfd 

ft#ftl#?T, ftft#cf,<u||s>f 

ft# *l#fl HdMI^ #TTSf#<*Tftl ■iRcffo ft# 

iR: ^^Rf#TTWftfft #Tf#5RT:l cR #ftftf ft##H#gf#T 

wft«swi^i^ii5fq qm^ns-jRftnsfqi d^ni^Rt.: 

ftf^ ||W|| 

ffrT 

tr^rf^rrsin#^TtTPLi 

SRI SUBODHINI: The word “Purusham” denotes 
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to the “human beings”, who put effort to attain 
“liberation”. “They have to do this much only” — so 
said our Lord. The mind is the root of this cycle of 
births and deaths (Samsaara). The mind also is the cause 

for “liberation”! If this “mind” gets, through any reason, 
fixed in our Lord, then it attains “fulfillment! The way 

to make the mind get fixed (established) in our Lord is 

“Bhakthi” (love of our Lord) only! This factor is 

reemphasized, through the word “Teevrena” (intense love 
for our Lord). In other words, devotion to our Lord, 
confers very quick results. This path of Bhakthi to our 
Lord is also without any type of obstruction or obstacles! 
“If the mind becomes consecrated to Me, and also gets 
fixed in Me, then, this is called as the origination of real 

auspicious welfare”. The Yogis also aver that, through any 

way or method, the “mind”, on getting “fixed” in our 

Lord, will lead to the attainment of the highest “human” 

goal! HENCE, ONLY PURE AND SINCERE 
“BHAKTHI” TO OUR LORD CAN MAKE THE MIND 
STILL AND FIXED IN OUR LORD! In this way, these 
Yogis have also emphasized this factor of “Bhakthi” only 
in their systems. As per this holy treatise of “Sri 
Bhagavatam”, only “Bhakthi” to our Lord, can make the 
human being attain our Lord, who is the highest goal! 
Hence, Bhakthi to our Lord is accepted by all protogonists 
and WE SHOULD HAVE BHAKTHI TO OUR LORD! 

Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 25 of Canto 
III of Shri Maha Bhagavata Purana. 





















II || 

II ^TTT: II 

II #3TrcTI«h|^U|chH<ri«Tt^m:ll 

SRI BHAGAVATAM - CANTO III, 
CHAPTER 26 

3?lr^Hlr*l(c|^cbN Ninety) TH^fUJ-J^trll 
dre(Ml' f^frF^m^ ^TII^ II 

KAARIKA 1 Meaning: “With a view to understand 
the difference between the “Aatma”, and it’s opposite, the 
“Anaatma”, in this 26 th chapter, the system of Saankhya 
philosophy, is being told. In this, the names and attributes 
of all “spiritual principles”, are being explained. 

f NOTES BY SHRI PURUSHOTHAMJI IN HIS 

“PRAKASH.” 

(1) Our Lord had spoken, about the second human 
goal of “Artha” (wealth) and all this thinking and 
description are for the sake of describing this “human 
goal” only. Our Sri Mahaprabhuji has spoken, in this 
“Kaarika”, about this factor only. Here, the word “Artha” 
is used without the “inner and secret meaning”. The 
difference between the “Aatma” and the “Anaatma” is 
explained with their true “meaning” (Artha). This is also 
the purport of this chapter, as per the views of Sage 
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Maitreya. For this sake, in this chapter, the features and 
attributes of the spiritual principles (“Tatwam”) together 
with their “names” are told, as also... 

(2) For explaining the division between the “Jeeva” 
and ‘Brahman’, Lord Kapiladeva has told about the 

various actions, relating to both “bondage” and “libera¬ 

tion”. The cause for this “Samsaara” is “Prakruti” 
(nature) and our Lord who is the ‘Purusha’ (Primordial 

Lord) is the cause for attaining our “root form” (original 

form). In the previous chapters, our Lord has spoken 

regarding “Bhakthi”. But those persons, who have no 

authority to be blessed with “Bhakthi”, are provided here 

with this ‘Saankhya’ path, which is a part of “Bhakthi” 

only and which confers the same ‘benefits’ as ‘Bhakthi’ 

does! In this way, in the determination of the “Saankhya" 

path, Bhakthi will be complementary, as it will function 

to confer the desired result! On enquiring the scriptural 

basis for this, the description is done only of the 

principles, which are appropriate to our Lord, and this 

chapter is “doubt free”, and scripturally well established.] 

% 

fPSjA '*J)FPTr% y<^fd4dl IRII 

^qyfcidNHti'lrcll, 3RTTCTT ^ W 

KAARIKA 2 Meaning: “ Two ways have been 
explained, for the sake of knowing the difference between 
the “Jeeva” and “Brahman”. For the sake of attaining this 
“cycle of Samsaara” or for attaining our own “root 
form”, the determination of both ‘Purusha’ and “Prakruti” 
has been made.” 
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In the previous chapter, the consecration and merger 

of our heart with our Lord, through the highest ‘Bhakthi’ 

has been told. The “results” of the “other” (middle order 
etc.) Bhakthi have also been described. It was also told, 
that all these types of “Bhakthi” are caused through the 
“association with the devotees” of our Lord (Satsangha). 
As mother Devahooti was denied the benefit of this holy 
association, our Lord willed, that she should now get 
equipped with the “meaning” of the scriptures only. For 
this sake, our Lord has spoken about these! Our Lord 
now begins to describe, through the next verse, the 
“Saankhya” system. 

gjHtncii'jcii'cii 

3TST fr drcINI* 

<nfgl<ccn II 

VERSE 1 Meaning: “Our Lord Kapiladeva said, 
“Oh beloved mother! I will now explain to you, all the 
spiritual principles such as ‘Prakruti’ (nature) and others, 
together with their attributes, separately! Knowing these, 
a person can get freed from these “qualities” (of 
nature).” 

: 3T^frTI f^: TO:I 

ft ^ l |^^1^4m^ - HTd l HI H^trf q^rfdl 

WS-^TRl 1 *13% rT«TT ?TSFrtaT%l 

^'jUdcU'M4MR^Hr^ri|c|)q|HI cdSFT TJ«T37 ^337 

Tl3$3Tmi 3^RT:fi*Jd*UII<W % 

WlddlSS^-ilfeR^ldl TOTO *33 ‘3^1:, 

*rf3cj ?lddtfd ll^ll 


q,d4lrHHIrHfd^dH 33*f 3^3 ^aiRl^lHlcdlF- 
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SRI SUBODHINI: In the previous chapter, the 
consecrated merger of the mind in our Lord, through 
the path of the highest “Bhakthi”, and the benefits of the 
other types of “Bhakthi”, were also told . Bhakthi cannot 
get originated, except through the association with the 

“saintly” persons. (Satsangha) In this “Saankhya” system, 
there is no necessity of having to depend upon “others” 
(Satsangha needs “others”). Moreover, where can mother 
Devahooti (being a lady) go about seeking “Satsangha”? 
Only with a view to explain this “difference”, our Lord 
has used the word “Artha” (meaning). “Oh mother! I will 
tell this Saankhya system, only for your sake.” 

“In this “Saankhya” system, the spiritual principles 
have separate attributes (i.e. individually different), so that 
the attribute of one “principle” does not get “mixed up" 
with another”! I will explain to you, the distinguishing 
features of these ‘principles’, one by one! — so that, 
you will be able to understand clearly, their individual 
nature i.e. their “differences”!” 

A doubt may arise here. This cycle of “deaths and 
births” is originated, from our own “inside nature” and 
what use can there be, by knowing these “external” 
principles? - This is answered by telling, that by knowing 
the attributes of each of these separate spiritual 

principles, a person gets freed from the principles, which 

remain in his body as the latent tendencies (Vaasana) 

i.e. he gets free from “Prakruti” (nature). The purport 

of this is, that while remaining in this “body”, a person 

can get freed from the attributes of the spiritual principles, 

by knowing their “differences”! 

“I will tell you the purpose of the knowledge, which 
would clearly let you know the difference between the 
“Aatma”, and it’s opposite viz the “Anaatma”.” 
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?T% i^njf=sr^T^iRii 

VERSE2 Meaning: “The direct “Darsan” (realiza¬ 
tion) of the “Aatma” only, is the doorway for the 
“liberation” for the “Jeeva”! Through this “Darsan” of 

the “Aatma” only, the bondage of infatuation of the 

heart gets destroyed — as told by wise persons! I will 

now describe to you this ‘Jnana’ (knowledge)! (which 

would enable you to attain the “Darsan” of the “Aatma”).” 

cftT^ZT W^rqmf5IT55-3IT(q^H -Hdl^Didl STREET) 

^nFRTc^, 3n?*TOTyi^K^:, TU^tl^R TJcf ^Tl drW^Md: ^l^ldSI 
% cpiftl -Q^fq 

I^raf^r^rftrfrTI h^d'lt!^' WITT 37 W:, 

^rml cfTI cTC^T ^ -MWlftldl fflf^d *|R WHpTc^ffiH 

IRII 

3J«Ttf eiWW- 

SRI SUBODHINI: The “Jnana” gives “liberation” 
to the “Jeeva” (Purusha). “I will explain this “Jnana” 

to you." A doubt arises here. It is said, that the cycle 
of births and deaths occur, due to our ‘ignorance’ of the 
“Aatma”. If this is true, then, our Lord should have 
told here, that a person should seek the knowledge of the 
“Aatma”, to get rid of his “ignorance”! What is the 
necessity to get this other “Jnana”? (i.e. the “Darsan” 
of the “Aatma”) Answering this, our Lord says that, 
“THROUGH THIS “JNANA”, A DEVOTEE GETS 
“DARSAN” OF THE “AATMA”.” In other words, this 
“Jnana” becomes the cause for the “Darsan of the 
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Aatma”. It also is the “Darsan of the Aatma” itself! “I 
will explain it’s nature, and the cause thereof, to you.” 
This “Darsan of the Aatma” also, like in the path 

of “Bhakthi” enables the heart of the devotee to merge 

in our Lord! This is very clearly stated by our Lord, 
through the use of the words “cutting asunder the knots 
of the heart”! In the heart, both the “conscious and 
the unconscious” have got grouped together in “tight 

knots”! This state of the heart is called as the “knotted 
heart or the infatuated Astral body”. This “knot” needs 

to be cut away, through “knowledge”! The “knowledge”, 

which is contained in the “Saankhya” system, is an 

independent instrument or way, to cut this “knot”, and 

liberate the “Jeeva”. This is the purport. 

In the first instance, the attributes of “Purusha” 

(Aatma) are being described, by our Lord Kapiladeva. 

3Hll<<lrm ’SIcR^: TJT:I 

yrSPSimi 4ddWlfdfcI3J Tfr 

VERSE 3 Meaning: “This entire Universe is 

enveloped and illumined by the “Aatma”, which indeed 

is the “Purusha” too! This “Aatma” is “timeless” 
(without a beginning); it is beyond the three qualities 

(Nirguna); beyond “Prakruti” (nature); gets inspired in 

the inner mind of the seeking devotee, and is self 

effulgent.” 

sflijaflfSFTt : ^HpHPd 

P "H P=tt-M Id , tMcKtcl 

eiwpi 

ttNft wrtan 

TM^IdPd o^IHldlPd 37T?m, 77 fftl 

cT^T cMPd^Pd^dlPd cTo^JT^TpsfirrF- 
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3THTfc{f<fdl ddHqqmHlPcI'qfa'A'^T f*I?JT dTfel 

TTtSTrft:! a^lcHrM'BT^ ^frTI f^nfcTT 1 p T TT /H-MIdJ 

'H<=iTcMK<=hl Tpn:, 3 ^tTcT bdicMdl:, 'cR^WlcHfrl TTTtjf^H-4fdI 
^UlAd f^rnM^ Tpw^^^rfFcl V^TF* J ju|£<j,c4, 

■’TW^Kn^T^, T<pRd cfT tjujt ^IrH-MlRHrcl' 
^P^d'ldlW^ISS^-'gf^: ^TT ff<TI 1 ^RfPdqdl 
^r$d^: -snfTtl^T: cfTI cT^T 

yHI'J|HI6-Wrr£TT^frTI UrMc^ SRpftsRBTT SJTR ^Ici4wi 

37FMtT^U fcq«f:l HI ^ 6 ^ > I'+>!<15fq cTT^fl ^ddlPd 

W?T5 5^- WPd R Pd I -W-mAcI 3#T 

«H|U|l-d< W% 'TTfel, ^TTA^Irf ^^^1 Sh^Kfc], Tdy<*>m'l d 
d^TUI»n^ ^tA| 3TTrRdj5iqPTRTT 
Wf^rTftrfrTI ^dTSScqdT UcfAd Wp-^dHI 

arqMH^l'-Moqf^'ciiRrqiq^, l^*Hiq<*ii<ri‘=t>4 u li 'iMicdid s , fJcAd 
q4ddd: TFZRT tfsR* 3TT?q'dc( -tjcfft, -^ 75 (d 1 WFRU 
d^d^i^bj^^qr^ TR^Jcffac^ TRFf:! 3T3T ^qdl SUcAdH 
3TT?tR: q|-|d<>m^T?M«fq--qrrH eT^TTfAl ^HlP<M<d 

<=^-11<=)Pcid:; Pl'J'JinAd yi^idl: TT^f, y=j’)clf4 < UH'hr4d y<j)ffloHtciladl, 
WB^FTc^T cfTT# <>MMlrid:I TJof -dcdin. cTSPh' 

w4PdP<o4d 1 r+ +' ^i^rcpi wA Tnyi^qqiPid^T' 
qqP^dPqPdl U.c|H| r HH^]pu| ?f$pj#n TTrqnrrR^f <^Tcqf^FTc^' 
^#sfq q-ddlPd ■qw^nAPd ^ cT«tt q} <*>idKdsi 

d 5*IMfi5dl Wpd, W^q^d^iPH ^^Rfd-qiH^dd^vfdlcp 

11311 

d^55cq^R2T ^-1 gRgcTT Pdefacdlcp y$fdPH4IH<*)^|T^ 

'dkr^' W^’ ‘d qcldlPd crg> dldlmpqw- 

SRI SUBODHINI: The quality, which is inherently 
present in an object is called as it’s “attribute” (Lakshan) 
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e.g. the attribute of “odor” for earth! By understanding 
this inherent quality, a person can clearly differentiate 
the quality of odor from earth! i.e. clearly perceive and 
“see” their natures! In this way, the “attributes” of 
“Aatma” have been described. 

The “Purusha” is the “goal” and is the attribute of 

the “Aatma” (i.e. both are same and one). The 
knowledge of “I am” is the expression. An example is 
given here by our Sri Mahaprabhuji. If we were to ask 
someone questions, regarding the mind, ego, intellect, 
body and senses, then he will say, “This is my body; 
these are my senses; this is the type of my mind; this 
is my understanding etc. From this, it becomes clear, 
that the reference to “my” is to the “Aatma” only. This 

“Aatma” is “all pervasive” (Vyaptam) in the body, 

senses, inner mind and it’s sense of “rneum” (Mamata). 

It also has envelopted all the “other worlds”, which are 

secured through the performance of sacrifices etc. — nay 

— all objects of desire, actions and others are all 

“pervaded” by this “Aatma”! This “Aatma” is understood 

by everyone as, “this is myself”. This “Aatma" is the 

“Purusha”. This “Aatma” is “permanent, and without any 

beginning”. It is not born out of the attitude of being 

a “Jeeva” (who undergoes births and deaths) i.e. the 

“Aatma” is not originated! Why? The cause for the 

“permanency and non origination of the “Aatma” is it’s 

attribute of being “NIRGUNA” (i.e. the “Aatma” is 

beyond the three “qualities". “Qualities” (Gunas) only 

“originate” objects and persons — nay — everyone and 

everything! When all these “qualities”, in fact, get 

originated from the “Aatma", how can anyone else 

originate this “Aatma”? “Aatma” has no connection with 

these “qualities”! A doubt arises here. Although the 
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qualities get originated, from the “Aatma”, (through 

Prakruti), the “Aatma” is told to have no “relationship”, 

with these qualities — as the “Aatma” is beyond the 

three qualities (Nirguna) and “beginningless” (Anaadi). 

Will it be, that these “qualities”, which have got 

originated from “nature” (Prakruti) dominate or influence 

the “Aatma”? Answering this, it is said, that the 

“Aatma” is separate and beyond “Prakruti”, In fact, it 

is the “Aatma”, which keeps total control over “nature” 

(Prakruti). When this is the actual “truth”, how can then, 

the “Aatma” get bound, through the qualities of “nature”? 

The “Aatma” is separate from “Prakruti" too! The proof 

and evidence for this, is that the “Aatma” is always 

“inward looking” (i.e. inspired to look “within”). The 

sense of “I" (Aham) is made to be understood, in this 

way, as the “Aatma”! It is also said that, this sense of 

“1” is attributed to describe “ego” also. On this, it is 

said, that the “ego" is of the form of “ignorance” 

(Ajnana) and the “Aatma” is self brilliant! It has it’s 

own “illumination” (Swayam Prakaasa Roopam). Due to 

this, there is no need for any other evidence or proof 

for the “Aatma"! In the Gita, our Lord has declared that, 

“I am the Aatma”, meaning, that He is the “Purusha” 

too! i.e. it is our Lord, who has manifested His power, 

as the “Purusha" (Vibhoohi). “Prakruti” cannot be self 

brilliant at all! This aspect will be made clear in the next 

chapter. 

Now, the Lord speaks of an “uncommon” (extraor¬ 

dinary) feature and attribute of this “Aatma”. This 
“Aatma" has enveloped the entire Universe, (i.e. all 

pervasive) as the “Aatma” is the “basis" of everything. 

Everything else is divided and separate e.g. the spiritual 

principles (Tatwam) are different from each other. The 
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three factors of “attitude” (Swabhaava), time (Kaala), and 

action (Karma) are also “many”. Hence, all of these are 

related fully to “Aatma” only — i.e. in the “Aatma” 

only, this entire Universe is present and related. The 

word “related” (Sambandam) denotes, that the “Aatma” 

has fully “pervaded”. The “Aatma”, although it is “all 

pervasive”, is not affected or related to the qualities and 

blemish (both bad and good), pertaining to everything in 

this Universe! It is related only to all these, by being “all 

pervasive” i.e. having enveloped them fully. 

With a view to explain the nature of the separate 

“Aatma”, from the “body”, the distinguishing qualities 

of the “Aatma” are being described. (1) This “Aatma” 

is “beginningless” (Anaadi). Through this, the ‘body’, 

which is temporary is negated! (As being not “Aatma”). 

(2) “Aatma” is “Nirguna” (beyond the three qualities). 

Though this, “Aatma” is said to be beyond, everything 

pertaining to “Prakruti” (nature) and it’s qualities (Gunas), 

(3) “Aatma” is the controller of “Prakruti" (nature) and 

due to this, “Aatma” is separate and different from 

“nature”. (4) That, the “Aatma” is not “time” (Kaala) 

is proved by the word used here viz. “Pratyagdhama” i.e. 

the “Aatma” is always “inward” looking! In this way, the 

“Aatma” is described with 4 attributes of (i) being all 

pervasive, (ii) beginningless, (iii) beyond the three quali¬ 

ties and (iv) beyond “time also. The attribute of “self 
brilliance” (Swayam Prakasha) is a “supernatural fea¬ 

ture”. (Aloukik) 

The “Aatma” always existed, even when the knowl- 

■ i' ™ " • • • - .... x.i. ... - 

edge of the divisions between the “body” and the 

“Aatma” was absent! In the same way, by explaining the 
attribute of being beyond “Prakruti” (nature), it is said, 

that the factors of “time” etc. cannot affect the “Aatma”! 
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In fact, we often see that the intellect, assisted through 
the knowledge of the scriptures, is able to control the 
negative features of our “attitude” (Swabhaavam). 

In reality, this “Aatma” is always “unattached”, and 

is the controller of ‘‘Prakruti” (nature). Due to this, 

automatically (i.e. by itself), it cannot be subjected, to 

the status of being a “Jeeva” (a being). With a view to 
explain this, the “burden” (Upaadhi) imposed on the 
“Jeeva” is being explained. 

tt ttxt ^cff Jjum4T fsnj: i 

VERSE 4 Meaning: “The ‘all pervasive Purusha’, 
saw that “Prakruti” (nature), which is difficult to be 

known and full of qualities, had come near to it! With 

a view to “enjoy” her. He opted to be “united” with her 

(i.e. became “one” with her).” 

: q in* ^TI q ^ ctf$Td: 

T35 ^TTcRT : I 

y*PddcHo*lPdP.d,| ^ 'J^isrgfw^n, 

3 ^PT5RT: ?TfTF:; 'tngfytMR-il cj d WRl fwftdRtfd, 

ddJd<P*rdldP^W<*cdl^, 31 WK^f^cT^T^fo[?f:, 

^ddHHlRRrdl 46UlrW'U$Tf WH: 

WTTPSIcd dd d ^ yi<£dHJ dd 

y^P'^HdldWl ^fTcddldMWdT 41dcd 

d^-y^rdrnrdi dfm<?in^i tttt dddrs^dFi 

d«ld TFSTTcT ffd dTddTT, 3qF^T«TT 'dWWWPttH 

WdJ ‘c^IlTUd TTjdTSq TJSd:’ ^fd 3Td: =MHdVlldi 

■H'ld^P^m - y^fd^, ^rcq hIP^chi' 

I fqq: qq«f: dT iT^J^frTI 
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FTft 'nI^H FFFRTT F^piJ W: FT 

cTteOf^fd rTTVJM^Idl cTFT FlN*T TTTFTFTtaaf: 11X11 

cTF^^HfHMFH5FFTMF- 

SRI SUBODHINI: We have already seen, that the 
“Purusha” is “Aatma” only, and from whom, everything 
has got originated. (Aatma is Purusha, without qualities) 
Purusha becomes “separate”, when it produces the 
“qualities” (Gunas). This is known and experienced by 
everyone as ‘I am’! How did this “difference” and 
separate (opposite) nature come about in this? This 
question is answered as follows. One division of the 
“Saankhya” system believes, that “Prakruti” is separate 
from the “Aatma”, and it is also permanent and 
everlasting! — like the “Purusha”! In the “Saankhya” 
system, which is being taught now by our Lord Kapiladeva, 

“nature” (Prakruti) has been considered, as the power of 

our Lord. It is also said, that our Lord is the progressor 
and controller of “Prakruti” (nature). Hence, the 
“Saankhya” system extends up to the truth of the 
“Imperishable Brahman” (Akshara). 

OUR LORD IS “BEGINNINGLESS”, AND IS OF 
5 DIVISIONS VIZ. (1) SRI PURUSHOTHAMA, (2) 
THE IMPERISHABLE BRAHMAN, (3) TIME (KAALA), 
(4) PRAKRUTI (NATURE) AND (5) PURUSHA. (JEEVA) 

In the Saankhya system, the “Purusha”, who always 

controls “Prakruti”, becomes the “controlled” i.e. 

Purusha' comes under the control of Prakruti! Thus the 

“Purusha”, under the control of “Prakruti” becomes the 

“ Jeeva”! This “Prakruti” becomes subtle, difficult to be 
known, and with beautiful features and form! BUT, WE 
SHOULD REMEMBER, THAT THE “DESIRE”, WHICH, 
CAME UPON “PRAKRUTI”, HAS GOT ORIGINATED 
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THROUG THE WILL OF OUR LORD ONLY! If this 
was not so, then our Lord would not have got “attached” 
to “Prakruti”! The Vedas also say that, “this “Purusha” 
is full of desires”! Hence, it is said, that our Lord, due 
to His “desire”, began to enjoy “Prakruti”, which is a 

symbol and form of our Lord’s “power” only — this 

power of our Lord is considered as a “Devi” (Goddess), 

who is celestial and infatuating by nature! Our Lord has 
this capacity. This “Prakruti” also, inspired by our Lord, 
became blissfully very “enjoyable” by herself, and came 
near to our Lord. When she had come to “enjoy” our 
Lord, then, our Lord also treating her, as worthy of being 
enjoyed, with a view to “enjoy” her, became “one” with 
her! 

The “situation” of “Purusha”, when He is “enjoyed” 
by “Prakruti” is being explained. 

- SP3TT:I 

fdHIcHI TUT: TT ?TRJ]p lM 

VERSE 5 Meaning: “The Primordial nature (Prakruti) 
began to “create” all types of “beings”, through her 

qualities of “Satwa” and others, as deemed appropriate 

by her, as per the qualities, which she has! On seeing 

this, the Primordial Purusha became infatuated, through 

the enveloping power of “Prakruti”, which has the 

capacity to cover up (block; the power of “Jnana”! In this 

way, the Primordial Purusha forgot about his own divine 

nature and origin.” 

sfajsrtfsnft : JjulRfdi fafadi 

<qctfo UfeMI: ^TUT: 

d<ilc|N^5 ^TTcT frJTTF-f^ft^FT 


















































Chapter 26 


13165 


^frfl . rHc^jRrl^^H^rRhHT^I^ ^«f cTWT 

•R^:? cT^TSSf-^H^irll Wi ff ''JFrT 3HI^|<^fdl 77fl ffo 
fax|R|^<u|qj ffU ffa f^RT^JW^I IT ffa f^T5-p7T 

^P£:l 'Rtf: l^FRf^F^l: I m 11 

Hl^H'tK ^ftcTRFTt *!TcT frW- 

SRI SUBODHINI: The Primordial “Prakruti” (na¬ 
ture), with a view to bring the “Purusha” under her 
control, through her “qualities”, (Gunas) began to exhibit 
her creative powers, which are ever new, and wonderful! 
It has the capacity to convert the most intimate parts of 
the “Purusha”, like those of “herself!” In this way, the 
“Purusha” also got the attitude and qualities of “Prakruti”. 

A doubt arises here. The “Purusha” is of the form 
of our Lord. He is equipped with permanent “knowledge” 
with His power of knowledge! (Jnana Sakthi). Then how 
come. He gets infatuated on seeing the Primordial 
Prakruti? Answering this, it is said, that the Primordial 
Purusha “covers up” the power of Jnana of the “Purusha”, 
so very fast, that the “Purusha” is prevented- from even 
thinking about this, in a different way! Though the 
“Purusha” is the Lord and all pervasive, on His entry, 

into “Prakruti”, He gets “infatuated”, and forgets His own 

real divine self! 

On getting “infatuated”, though the “Purusha” is 

“total and full”, he attains the “attitude of a Jeeva”! — 

as per the following verse. 

'iHi’iJ 

JjuVltijfH 

VERSE 6 Meaning: “In this way, the “Purusha” 
begins to accept the form of ‘Prakruti’ as his own 
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“form”, though “Prakruti” is different from Him! Due 

to this understanding, the “Purusha” begins to regard 

Himself, as the “Kartha” (doer of all actions), although 

all the actions/tasks are done only by the qualities of 

Prakruti." 

SfojsflfSFft : fi|fa I W TcRlt faWT TIT TPffcT:, 

3TfqsqrH ^PTRf'T^IPT^I TTT % 

TR? tsK'qMfrbW^fal cj ^I'WpThH TIT Rt^T 

^RRt^pi 3FfRl: <=h^r=IHIcHlH ^Icft5'57 ^ : 

*RJ^I TIT f? ^TRTT ^R#JT <TRtfdl cT ^bd^ 
cbcfRWIcMfd fRRT 3RT«f: ll^ll 

STTRTfd TJcf TRTTRJcTfaRTT?- 

SRI SUBODHINI: Although “Prakruti” is different 
and separate from “Purusha” (Paraa), “Purusha” begins 
to regard himself as “Prakruti” — that, “I am “Prakruti” 
(nature) oniy”. the identification with “Prakruti” becomes 
total (Aatmaaroopa). As we have already seen, it is this 
“Prakruti”, which does everything, as the power of action 
rests with her only! The “Purusha” is equipped with the 
power of “Jnana” (knowledge) only. This power of 
“Jnana” gets enmeshed in Prakruti and becomes “feeble 
and weak”! This identity becomes, so much complete, that 
the “Purusha” begins to regard all the actions done by 

“Prakruti”, as his own i.e. it is He, who is the “doer”! 

He says, “all these are My actions only! (Due to “pride”, 

as being the ‘Purusha’.) Even in this world, we often see 
the husbands claiming the tasks completed by their wives, 
as their own! Prakruti always does the actions, through 
her “qualities” (Gunas). But, the “Purusha”, who is the 

provider of knowledge for all actions, now begins to 

regard himself, as the “doer”, and accepts the results 

thereof as his own! 
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It is told that, “THE CAUSE FOR ‘SAMSAARA’ 

(of life and death for the “Jeeva”) is the “ego, as the 

doer” is the “Aatma” (i.e. “Aatma” wrongly regarding 

itself as the “doer”). 

fHj faste r: 

^clrilcb^VIW Wf^Toft fa^dlrild:IIV9ll 

VERSE 7 Meaning: “The ego of “doership” only, 
makes the ever blissful “Purusha”, attain the state of 

bondage of births and deaths, and lose his freedom (i.e. 

becoming dependent) — though the “Purusha”, is, in 

reality, a non-doer (Akarta), self-suficient (Swadeena), 

the witness and ever blissful.” 

Sfl^dlfadt : TTrf TFjftT: 

cTd: y^PdMKd^' ^1 4»^llfaHH<£dAc|, 

d $ TIFT FlT*nf^F Wlfd c|tJ>hIcHh1 

favWlllH 7T t? ^J|c|<V!^Mcdlcf ^diP^d^l 

WdT^Mcfcrffifdl IviFlid WtcWStTcfl wfarw rd<|Mrdlcfl 

Pdvj rT rd n 31^: FFR:, «RT:, 

HKd^H, PH^dlrHdfeldqHJ WRT^tfT dT I |Vs 11 

dl^N^HHlAchlSTCMg, del 

dT*FRFTd d^rfdcdmfdTS 5^- 

SRI SUBODHINI: The “Jeeva”, regarding himself, 
as the ‘doer’, gets subjected to the cycle of births and 
deaths (Samsaara). The “doership” ego binds it, in the 
bondage of “actions” (Karma) and brings him under the 
control of Prakruti! By itself, the “Jeeva” does not get 
controlled by Prakruti — but this bondage is caused by 
his ego of “doership”! This attitude of “doership” is not 
inherent in the ‘Jeeva’, as the “Aatma” has 4 qualities 
(Aatma + ego of doership = Jeeva) as “inherent” in it! 



























































13168 


SRI SUBODHINI 


The “Aatma” is part of our Lord (Amsa) and hence, is 

of the form of consciousness and bliss (Chidaanandaroopa). 

It is also invested with our Lord’s qualities of 
“opulence” (Aishwaryam) and others. There is no 

blemish in the “Aatma” of whatsoever nature — as the 

“Aatma” does not do “anything” (action free — Akarta). 

How can any “blemish” attach itself to it, when it does 

not do anything? Due to it’s relationship with our Lord, 

the “Aatma” also is called as the “Lord” (Isa). As the 

“Aatma” is of the form of “consciousness” (Chaitanya), 

it is also a “witness” (Sakshi). The “Aatma” is always 

of the form of “bliss” (Aanandaroopam). Hence, it is 

always free and independent. Despite being the Lord, a 

witness, full of bliss and a non-doer, the “Aatma” 

becomes under the control of Prakruti, due to regarding 

itself as the “doer” of all actions! The syllable “Cha” 
(and) denotes, that despite all these “qualities”, the 
“Aatma” regards himself as “sorrowful and in pain”! 

The factors of knowledge, desire and efforts are 
always seen to be present as “one” only (i.e. together). 
Hence, the thought of “doership” rests only with the 
person, who has the “knowledge” (to do the action). If 
this is so, how can anyone else regard himself as the 
“doer”? This doubt is removed through the following 
verse. 

chi4chK<J|ch^ f^:l 

VERSE 8 Meaning: “The Purusha regards himself 
as totally belonging to (i.e. same) the body, which is 

of the form of the task (Kaaryam), the senses, which are 

the cause for all actions (Kaarana) and the inner mind, 

which always regards itself as the “doer”! Wise persons 
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regard “Prakruti” as the “cause” for this wrong iden¬ 

tification. They also regard “Prakruti” as the cause 
(though Purusha is separate to Prakruti) for the suffering 

and enjoyment of sorrow and pleasure respectively, which 

are felt and experienced by the “Purusha”!” 

: ehltffdl dufd d^dt^nddh UIHHlfddHUd 
91cfl<Mcl, d^HAllfarddcdlcf ddd fchTHPcI fd^' d Wit, dddfd 
d^fcd Wd^d; ddTfd d^cd 9<^fd J ld 

dfrfud ywmi dd =[£T: ch'x|rdR d=Ffddddt 

d^;-cKl4dmd|<tf<fvd ^fdl dWRdtf^dTRT- 

RTfdWTfd, dTdf 3T^:ehiumiMfachHJ fds^R "JWTR 
fdfdddddldlddl d'ffcird dnwpi d fd IdWTWTRtSR^crfdl 
qjlcf^^l dldJldtd d>VRd dfd fdfddT ddf: -gT^TcTT: d T^:l 
9l<£c4 R^MNdi Rd4d f¥ fddfaWcdddT? dfwg 

^2l^:72R7T^lc=hKlrHd):l dd 'WfdTdFFdTd?! *TTd^’ jfo dTddfd 
d^'fddd =fi'(d4d dfd TJddt dHddl d RTdJ 3Td: M*d<HVdKd 
dPfKtdfd wdfww-^fhfrar ^t^rtsiTdi dftfidt 

dddd fd<|:, ^H^cdldJ ’ ^fd g 'JRFR 

dTdpj^dtdJR^, d ^ did dddd ddf dTI d ^ dddd: 

dufrd^, dcf d^RRT^dl 3nfrfdfdfWSfrp ^d: y^dNRR^, 
ddT d'lx^rdHI ddT TTRt d f¥ dd df^Kdfdfdl ‘RTficT 

^fd WIM TPfrfddddd ^Wfdcdm^dT55-d--g^: 
Mtfilfdl d fd dVdRdi dPgnd ddfdl 37dl dtdddTdT d^fMdtWtd 

ddfdl d fd R led HI dtdt ddfd, 3Fd d?4d RcdldJ dd dvdf 

RTdtfddd 3Pfrfd:, dtdd dbl<VINl' d^fdfddFW:, d^dt 
d^fcdfdf t^Tfd'HMNdi d -JR fc^ddfdfsddtjrd ddfd 11C 11 

dd ^d^fdWTf^- 

SRI SUBODHINI: The sense of “doership”, and the 
factor of “enjoyership” appear to be present, in “one” 
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entity only — In other words, when there is the total 
“joining” of both “Purusha and Prakruti”, then, we are 
not able to clearly identify separately the “doer” and the 
“enjoyer”! BUT OUR LORD IS THE BASIS OF 
EVERYOE AND IN HIM, THE SENSE OF “DOERSHIP 
AND ENJOYERSHIP” ARE AUTHOMATICALLY 
PRESENT! Even then, the sense of “doership” pertains 
to “Prakruti”, and the “enjoyership” pertains to “Purusha”. 
The evidence and proof for this is the testimony of Great 
Teachers, from time immemorial! 

Why is it, that the ‘Prakruti’ is considered, as the 
“doer”? On this, it is said, that the “result” is the making 
of the ‘physical body’, and the “cause” is the ‘mental 
senses’. The “doer” is the celestial inner mind. The 
“Purusha”, of the nature of consciousness, attain three 
three types of “gross” nature, and the cause for this 
is “Prakruti” only! — as the “conscious” Brahman cannot 
become or assume the form of being “gross”, without 

a valid reason! The cause, therefore is “Prakruti” only! 
BUT, ALL THIS HAPPENS DUE TO THE WILL OF 
OUR LORDJ-WHO IS BEYOND “PURUSHA” AND 
“PRAKRUTI” 

“Enjoyment” (Bhoga) means the real “experiencing” 
of both sorrow and joy (Sukha and Dukha). In the Gita, 
our Lord has declared that, “Jnana gets originated 

through Satwa”. But, this “Jnana” gets originated, when 

the relationship with “Purusha” occurs (i.e. “Prakruti” 

cannot confer “Jnana”). In other words, only due to this 

relationship of “Purusha”, a “Jeeva” is able to attain the 

knowledge of everything else! The “Purusha” gets “knowl¬ 

edge”, when the quality of “Satwa” is present. 

In the beginning, “Purusha” is pure, and does not 
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exhibit the sense of “doership” at all. But the “ignorance” 

caused by “Prakruti” makes the “Purusha” experience, 

the sense of “doership”! Due to this, we are not able 

to understand clearly, as to who is the “doer”, and who 

is the enjoyer! The words “Swakrutam Bhunkthe” (“He 

enjoys, what is made by Himself:!), indicate that 

“Prakruti” appears to be both the “task and it's cause”! 

Due to this, it is appropriate to regard “Prakruti” only, 

as the “enjoyer” too! When a doubt of this type arises, 
then, it is said that, “PURUSHA ONLY IS THE CAUSE 
FOR THE ENJOYMENT OF BOTH SORROW AND 
JOY, AS HE IS BEYOND “PRAKRUTI”. WHEN 
“PRAKRUTI” IS THE “ENJOYED ONLY”, HOW CAN 
IT BE THE “ENJOYER” ALSO? Due to this, “Purusha” 
continues to be the “controller” at the time of “enjoy¬ 
ment”! 

From the above analysis, we have to clearly see, that 
the factor of “Prakruti”, is the “doer” and is the cause 
for the “infatuation” of Purusha! In the “actual state 
of enjoyment”, the “Purusha” enjoys, though, he is the 
controller of Prakruti! Purusha, at this stage, regards 
himself as the “doer”, (Kartha) as he gets “very happy 
and contented”, with his union with “Prakruti”. Due 
to this, he regards, that he has a “body” etc. In this way, 
the distinguishing factors and characteristics of both the 
“Purusha” and “Prakruti” have been explained. 

Mother Devahooti, expresses her ‘doubt’, in the 
following way. 

chKuittjj^ II 
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VERSE 9 Meaning: “Mother Devahooti told, “Oh 
Lord Sri Purushothama! Kindly explain to me, in detail, 
the attributes of “Prakruti and Purusha”, which have 
caused the “task” of both the “subtle and the gross” 
nature of this Universe, and which constitutes the form 
and nature of both Purusha and Prakruti also!” 

: y<£r)Rldi 

3 SF*T fT^T^T? Tjfi'ciHi 

31 WT^cTI 3RT ifd^rb ^ 

fcNU^:! ^bflrl^rd dWKpM 

W HpLdHI^I 3T**T | 

dMKH^dMrM cTT^rW-'H^P55r -UdlrMchPllPd I Wy4, '^TTTW, 

31efa>’ t 7TST; 

i^^d^rd^yirH^^i 3jdWdl#f TTcf W H<=ldV-115»N:l 

TJc?| ^ tH^U^MUdPq’ 

'd<^ch(rMHIUI8lf ’ ^RTT P«Tjft, M ^ 

ififl ■J^Tcl^FT cT^d efSFT Tfi'cUfl I ^ ^cf, 

37^«TTn^ m 'PTRfi Tn Rr wrtft^ri ^ ^ ^ crmf^H^d, 
crarr dldMWT yiHlPdi w^yPw?T 

TJof vdhr+KUi sjcfft; ■g^T'R^T cm ^ ^UfHIdl W 

3TR7m Wft, ■grfa^fdl 3T?R7TFTTfq Hltfehy^Pdcij^m 

cfiTrur^^ci qcffm tr Tjel^dytPd J -M'•^T^TFrra cb<fcclHJ 
#4 cTT^T TJcf ‘5^1 ffd H'-d^HJ ^All^ccUdf 

diet Ml TJSTO ^Pd^PdPcHl«f 33N^T| yy^^y fqssqr^ SfllwRldsT:, 
3Tf^nrfarf:, M^rbl ^ Wcf^Prh:, 3Tf^«RTSJ 7^1 3Td SWl ^RT 
M.diyydJd cT^tt ^rfd: jjgidlPd ii^ii 


TJyT^jlT ^PffrT rf^rfd- 
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SRI SUBODHINI: Purusha attains the attitude of 
being the “doer” only, after attaining the “body”! (i.e. 
regarding himself, as having a body). But, it is important 
to know, as to how this “body” is originated? If it 
is said, that the “Jeeva” has “created” this Universe, for 
it’s own sake, then as the “Jeevas” are “many”, the 
“Universes” created by these “Jeevas” also will have to 
be countless. If it is told, that the basis root-form of 
“Purusha” has created this Universe, for the sake of the 
“Jeevas”, then, two types of “blemish” will arise. Viz. 

(1) Not doing everything in a “beneficial” way only and 

(2) always “doing” this creation, without any relationship 
with “Prakruti”. 

In view of the above, it is said, that the sense of 
“doership and enjoyership” are seen only in the “parts” 
(Amsa) of Prakruti and Purusha and THESE ARE NOT 
IN THE PRIMORDIAL “BASIC ROOT” FORM OF 
PRAKRUTI AND PURUSHA! (Moola Purusha and 
Moola Prakruti). That, is why, a description is done 
on the qualities and attributes of Prakruti and Purusha 
(i.e. of their “parts” only). WE HAVE TO ALWAYS 
REMEMBER THAT BOTH PRAKRUTI AND PURUSHA 
ARE THE “FORMS” OF OUR LORD ONLY! 

“Oh Lord Sri Purushothama!” — this addressal of 

mother Devahooti indicates, that our Lord is higher 

than both Prakruti and Purusha, and she had asked the 

question, with a view to know about our Lord Sri 

Purushothama only. She says, that the cause for this 

Universe is also these two powers only. 

To summarize, TRUTH AND UNTRUTH, THE 
TASK AND IT’S CAUSE, (I.E. THE CAUSE OF 
“LIBERATION AND BONDAGE”), TRUTHFUL 
MATTER AND ITS OPPOSITE AND EVERYTHING 
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ELSE ARE THE MANIFESTATIONS OF THE BASIC 
ROOT FORMS OF BOTH PRAKRUTI AND PURUSHA! 
Hence, on attaining the knowledge about these two 
Primordial Principles, everything else comes to be known. 
This is the purport. 

"Purusha” is ONE only! There is no difference 

(even of the "atomic” size or nature) between “Purusha” 

and our Lord, who is “Ishwara”! Even to imagine some 

“difference” between these two, will be inappropriate! 

Due to this, the “division”, which we see, between the 

“Jeeva” and “Ishwara” is caused by the “situation and 

status” (Avasthaa) only. And, inherently, there is no 

difference between them, at all! The attributes of Purusha 

are same in Prakruti also. If Prakruti only was “existing” 
(i.e. no “Purusha” at all), then, the difference caused 
by the “situation and status” would not arise! Prakruti 
can, at best, only cause “infatuation”! Due to the division 
in Prakruti and Purusha, only Purusha regards himself 
as “Prakruti”! Thus, in turn ‘Purusha’ attains the 
“situation and status” of the “Jeeva”! When ‘Purusha’ 
begins to regard his own base root form as being 
“Prakruti”, then he becomes the cause, for the mani¬ 
festation of the Universe, which is always “present” in 
him! In this way, the basic root form and the infatuating 
form of “Prakruti” are both related to “Purusha”! Like, 
in the sky, we see so many “planets”, and many others 
are “not seen" at all (although ‘present’). In the same 
way, when the factor of “infatuating nature", leaves the 

“infatuating Prakruti", then, this Prakruti, without it’s 

“infatuating power”, becomes equal and same, as the 
basic root form of Prakruti, and, the sense of “doership" 

in Purusha becomes absent! Due to this, the nature of 

their “relationship” determines their “situation — status” 
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(i.e. either as “Jeeva” or as “Ishwara”). 

A doubt arises now. Why cant we, then, surmise that 
the “Jeevas” are separate and different from the basic root 
form of Purusha? But this “surmise” is inappropriate, 
as this “thought” will violate the declarations of the 
Vedas and the holy scriptures. By considering the 
Universe, as an “illusion” (Mithya), we violate the views 
of the holy scriptures, and the “Jeevas” will not attain 
“liberation”! If we, again, wrongly, consider that there 
is only one “Jeeva”, then, on the liberation of this ‘one 
Jeeva’, all the other “Jeevas” also will get automatically 
“liberated”! This will in turn lead to lack of faith! Due 
to all this, we have to always clearly realize the nature 
of coming together of Purusha and Prakruti, to under¬ 
stand the “situation — status”, at a particular moment. 

The “characteristics” of the “basic root form” of 
Prakruti is being described. 

wr y<£>fd ui^fcivW favtoaRiji^oii 

VERSE 10 Meaning: “Our Lord said, “The impor¬ 
tant principles of “Prakruti” are of the nature of the 
three qualities!; they are not seeable!; they are perma¬ 
nent!; of the “form” of the “task” and it’s “cause”!; 
though, by itself, it is without any “quality”, it is the 
refuge and basis, of all the specific and special qualities! 
This is the nature of “Prakruti”! 
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cT«JT IJtTPT^, d<Jdl , 'kd"5Mdl 3Tfa 'HdPd I 

3ToUtBH., h d,i4Ad crensfiro q^ , 

^ Pd-Mpdfa I f4c4 <*!<*> «bl4d>UU|^qi{j 3ISJFT 

*JWpi y^rdTuPd cd^TRI yr^ftfrT WR^I dflc|<fclflNH J 
PcRjlNI: 7T4 fpJT^TT: cTW TT^T3cft PctylUctrU ? £tHpqPd 
^u|4d)4cH y^HpMPd TJ*s4 WRT mHIc+IPJIcR PdPjdH., 
cB^T ^T1 cTFT 'Ji J lcdi^rHd^l«l TO! fcf 

y^uiH| f ;_r^jj ( U|ir<b|iL|^ : | f4f4qr 1% TjRjFRSR “I q4^, W 
WFtt TFlRsfq ^nt^v^HV-l'Iddl d FJ:I 

tjeiwf wr oth' yPdPMdi:i 

Frfcr tjts 4 ■qctfdi •M^j»4<^cb4c) Fwp d«nf4 i 

3ToCTrFftrfd P^dldHJ <TFT ff RR«4 H ^HMP^TrF Rcrffl, 
3RT8TT dddlRHISf^oqrMdlHdldl'MI : 7jfe4 FTRJ 
^^Mpurd ^ftf^TcRRI Ai^ldy^rd^ifiisfftrfn 
^f^lgW^TUien^T f4F£l4; pTrq^l^Wcll HdfKIrychryfd 
sff:, cR^RT Tfl'FT -Mc^dfrH^rHpdl 3T^4t^M4 3RT«TT 

'H-HIRuM t^f -F T^:, 7TFI F^cTTTTRFncft fai'Tly dP^fd TP? 
Riv'lNI4-d<|i||:, 'd cTFT 144%^Sr4dTTMd ^TFT^: ll*o|| 

y^iR crater yroiPref PdPRiPd- 

SRI SUBODHINI: This “basic root form” of Prakruti 
has been told already as “subtle” etc. It consists of the 
three “Gunas” (qualities), i.e. it is the “originating” 
power of the three qualities of Satwa, Rajas and Tamas. 
Like “Brahman”, has the three qualities of Sat, Chit and 
Aananda, it has also the qualities of action, Jnana and 
Aananda! (i.e. Brahman has three qualities also, and they 
get originated from it’s “parts” (Amsa)). The word 
“unseeable” means, that Prakruti does not manifest by 
itself, in any way. Only it’s “tasks and actions” can be 
“seen” as manifested! The word “Nithyam” (permanent) 
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denotes that Prakruti is always of one '‘type and kind” 
only! It is both the “task” and it’s “cause” also. This 
“important” Prakruti, like “Brahman”, by itself, is not 
endowed with any “qualities”. But, it has several “quali¬ 
ties” created by the “Gunas”. In view of this, everything 
“special” is due to Prakruti only! 

This “Prakruti” is called, in this verse, as “impor- ‘ 

tant” (Pradhaana), as our Lord has created this “Prakruti”, 

for the sake of creating and building this Universe! 

Alternately, this “Prakruti” has taken the form of this 

Universe. For the sake of “administering” this Universe, 

like, as in our Lord, Prakruti also has 6 qualities. They 

are: (1) Three qualities (Satwa, Rajas and Tamas). (2) 

Unseeable. (3) Permanent. (4) Being both the “task” and 

it's “cause”. (5) Remaining without any inherent “qual¬ 

ity” (Guna)! (6) Being the “refuge for all the “qualities”, 
which we see in this Universe! 

If the above 6 “qualities” are not present in 
“Prakruti", then the three types of creation cannot take 
place. In the way, there is the quality of “op\ilence" in 
our Lord, in the same way, in this “Prakruti”, there are 
three “qualities”! If these three “qualities” were not 
like the quality of “opulence” (Aishwaryam), then there 
will not be the factor of “high and low” in this vast 
creation! This Prakruti, has also the qualities of < “Sat, 
Chit and Aananda” of our Lord, as it has got originated 

from our Lord only! Because of this. only, this 
“Prakruti" is called as “important” (Mukhya). Prakruti 
has it’s second quality of being “not seeable” 
(unmanifested — Avyaktham). It has the capacity, that 
it cannot be manifested by anyone else! If the factors 
of ‘time’ (Kaala) and others were capable of “mani¬ 
festing” this Prakruti, then, it will not have the quality 
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of being "permanent”, (Nithyam) and the “task” of 
creation cannot be done also, by Prakruti! It’s “fame” 
(Yash) consists of being of the same type and kind 
(Yekaroopam), at all times. Through it’s quality of being 
both the “task” and it’s “cause”, Prakruti has the capacity 
to manifest the quality of “wealth” (Shree) of our Lord! 
(i.e. “brilliance”) Being without any inherent specific 
quality (Avisesham) indicates, that “Prakruti” has the 
quality of “Jnana” (also) in it! This “Jnana” is present, 
so that the “Jeevas” can attain “liberation”. Moreover, as 
“Prakruti” is the “cause” of everything, it is also the 
“cause” for "Jnana”! The purport of the word “Viseshavat” 
is, that all the “qualities and specialties” belong to 
“Prakruti” only, and there is nothing surprising or 
astonishing, due to this. Moreover, this status of being 
the basis and refuge of all qualities, is the cause for 

the rise and origin of the quality of “detachment" 

(Vairaagyam). 

After describing the “features” of the important 
principle of “Prakruti”, now, through the next verse, the 
“tasks” (Kaaryam) of “Prakruti” are being detailed. 

VERSE 11 Meaning: “The 5 Primordial elements, 
the 5 qualities of elements, the 4 types of inner mind and 

the 10 senses — these 24 principles, as a “group”, are 

considered, as the “task” of Prakruti, by wise persons!” 

afhfjyVfsrft : wWffm wr 

^fTTTcflHi 'Sn^Tf^T f^frfrT 

MHIUIHI cTFW wfM^frl 

■qft^PTT^I WTcf <31^=11 





































Chapter 26 


13179 


^Rprf ijj?f: nun 

c#I HWcTT f^?TfcT- 

SRI SUBODHINI: The group of 24 principles are 
being described i.e. there are 24 divisions, in this one 
group of “principles” of “Prakruti”. ‘Viduhu’ — this is 
known to “wise” persons, and this “realization” itself is 
it’s proof and evidence! These principles are explained in 
groups of 5 each, so that we can understand them easily! 
It is “Brahman" only, which has divided itself into these 

24 principles and become the 'Universe’! There are 4 
“inspirers” in this, and they are specified in the first 
instance, before their detailed description! The subject of 
our Lord’s instructions, being the “Saankhya system”, the 
counting of the principles of this system, fulfills it’s 
requirement. 

Further descriptions are done of these “principles”. 

ffS'l^rTTfa I 

rl^Nlfui fflclfcl Hdlfd illl^ll 

VERSE 12 Meaning: “Earth, water, fire, wind and 
space — these are the 5 Primordial elements. Odor, taste, 

form, touch and sound — these are the qualities of these 

5 elements!” 

: TT^TMdHlfdt WT TTFPpftl 

r<JIKlHIH|c6IVIlRtd'd'4k: TjfacTtl cTTft J I'H-MTd-I 
3lP-P-cM:, ctll HUkTh 31Hld'd'4d'dVjcH | WT7R 

TTf H^Nlfui VKKlfHI HldPd W3I 

d-MMcdH, 3T%rf ^ ^fPWTt ^j^TT: 
drHil'd, 'JJcTTR^cTT HUH 
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SRI SUBODHINI: The first 5 numbers are the 5 
Primordial elements. The word “Yeva” (only) reempha¬ 
sizes the “5 numbers” only. The “directions and quarters” 
(Disha) are all included in the element of “space”! Fire 
means the power of brilliance (Teja) and to “burn” (heat). 
Some say, that the brilliance of the “sun” is included 
in this Primordial element of “fire”! Some others say, that 
the brilliance of the “sun” is related to the “brilliance” 
of our Lord only! Wind, space and also the qualities 
of elements have also been described. “Sound” encom¬ 
passes all types of “noises” (Swara) etc. The 5 Primordial 
elements originate the qualities of the elements, such as 
odor, taste, form, touch and sound. 

The '10' factors are completed through the following 
verse. 

Spelful '(cr^ilfUHlf^'cbl'l 

cfictcbFl Tjr^rq TSTHII^II 

VERSE 13 Meaning: “Ears, skin, eyes tongue, nose, 
mouth (word), hands, legs, generating organ, the defecat¬ 

ing organ (anus) — these are the 10 senses (Indriyaas).” 

: sMiunrdi wr quwfdi sfrar 

^TJTF^I cdPlfcilHJ 

qpiKlPn <4>4r^ipuii M Wl nun 

•q^dq quiqfa- 

SRI SUBODHINI: The senses of knowledge are 
counted, in the first instance. Ears enable the body to 
accept “sound”. The skin (Twak) accepts the sense of 
"touch". The word “Drik” means the “eyes". Tongue, 
nose, word - these are the senses of action! “Media” 
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means the organ of generation. 

The ‘4' numbers are counted, through the next verse. 

"cTrJSlf ^r*TT 11^*11 

VERSE 14 Meaning: “Mind, intellect, ego and inner 
mind (recorded memory) — these 4 constitute the “inner 

mind". They are of the same category (i.e. one). 

Determination, planning, recorded memory and ego — 

these 4 types of “thoughts" are the characteristics of this 

inner mind!" 

frOfjsflP SHt ; TRt -4P^nfdI ^ T$ $r4JI¥lgillS3?- 
3T^RT?qaFrftffrTI TJ^gRRTrq^^Tt^Tnf H4l^lP<^T 

^ffil TTcFTPHS^m -eTajifr c|W 

^frTSJ rfftTOT^lTI oMMcW 1% 

T rP i TcT:, sma j i'jh14 

SRI SUBODHINI: Mind, intellect, ego and inner 
mind are of the same category — nay, of one type only! 
Though identified, separately, as all these are “internally 
oriented” in nature, they are considered as "one group” 
only! The nature of all these 4 factors consists in 
“thoughts” and through the nature of “thoughts”, 
originated, their “differences” are seen and explained. 
These “thoughts”, when they are “ordinary and com¬ 
mon”, do not differentiate these 4 factors! 

A “doubt” arises, that these 24 numbers of this 
‘group” has been counted. What about counting of the 
“others”? On this, it is said. 
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SRI SUBODHINI 


■QrTTcn^cT ^PTi • ^1 

*TOT Vtr^t U: \ TFT: M^ldfyich:ll^ll 

VERSE 15 Meaning: “In this way, the noble saints, 
who have realized and understood the principles of 

creation, have told that “Brahman with attributes” 

(qualities of Saguna Brahman) has entered into these 24 

principles! The 25 ^ principle is “Kaala” (time).” 

: MdldM^fdl TPJtfTFT WT TdMcdd TTpTI 
on JRjpid:l TPpTFT s^TOT: TTfsT&?l:l 
form ‘nm 3FT»7Tf^RiFnsi^ F=ra4<=wqi 'n^rfer 

<^ldl-Sf*td-)'K13l55'!>—'3J: FJIFT: 4 1 rt>:, TT fetich: I Hl^hd K,clc i l4:l 

^£?1: W7l '4FT: «RTTfT ll^ll 

M.-NAch<f^lMclH FTTef ^dU^VWdH fd^'P-lfd- 

SRI SUBODHINI: The “Brahman with attributes” 
has these 24 principles — as per the scriptures. The 
“entry” into these principles, is called as “Sannivesa” 
(due entry). The principle of “time” (Kaala) is the 25“’ 
principle. In other words, “time” also is related to 
Prakruti also. In fact, “time” got originated as the “first” 
principle and then, later, the other 24 principles got 
originated. 

In this way, after explaining the factor of “time”, 
in one way, the conception of “time” as expounded by 
others, is being described, as below. 

'?PTra' qlt>M 'STHC:, cbici^ch zrfft 

3T^rrfen^I y<^rd4)<4M:ll^ll 

VERSE 16 Meaning: “Some persons, regard the 
factor of “time”, as not separate and different to 
“Purusha!” They speak of “time”, as the power of 
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Purusha i.e. the power of destruction of “Purusha”. Due 
to this, the “Jeevas” who are infatuated through the power 
of Maya, and are attached to the “bodies” (by regarding 
it as their “Aatma”, in an egoistic way), begin to regard 
themselves, as the “doer of actions” (Kartha). This 
infatuation, caused by their “ego”, creates “fear” in 
them!” (of loss, defeat, death etc, as they consider their 
‘body’ as the “Aatma”). 

: TUNfairll WT ^%:\ TJF7FT 

qrf: cni 'JRfafcTI WJKf 

=bldlttl'+> *R qgfiri oFTF7 ^qi^qmf^I55^-3T^fq%l 
R Pd^ orfecT:, 3iTrqTt 31lrHHMc||5^R 
■^3:—c*>r£f<fd 1 *T: ^WP^F'di, Rcrfdl 

RUKFflRT Rdfa, cTFT WW ll^ll 

FtHci ^TToT cT^Rfd— 

SRI SUBODHINI: Some persons speak of “time”, 
as the power of Purusha. Purusha has this quality of power 
as his capacity! Due to this, the “Jeevas” get “fear” from 
the factor of “time”. Fear occurs only to those, who are 
infatuated through “ego”. They are “cheated” by their 

own “ego”. They consider their own “body and ego”, 

as their “Aatma”. They consider themselves as the 

“doers”, and this is due to their “ego”. In this way, they 

become the foolish victims of their ego. Thus all the 

“Jeevas”, having become “one”, with the factor of 

Prakruti, begin to do their actions, with “ego”, and 

becoming infatuated with this, they get “fear” through the 

factor of “time”! 

Our Lord Kapiladeva speaks about His conception of 
“time” — as per the following verse. 
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SRI SUBODHINI 


InfcivlNW <4Hfd!i 

"^TT: IT chid £rtjMcif$TcT:ll^'3|| 

VERSE 17 Meaning: “Oh daughter of Manu! Due 
to the inspiration of our Lord only, as the factor of 

“Kaala” (time) [i.e. the factor of "time’ which is a form 

of “Purusha”, symbolizing our Lord only], the “qualities” 

begin to “work” on "Prakruti”, which is without, by 

itself, any “qualities”! Due to this, “Prakruti” begins to 

move and function!" 

aftrjsftfsrft : Tpnrpn ^ip-ii4Wt Tfrfd:i 

TT^FTt 4 ^TWT: TTrWT:, TfTR ^1^1 I TT ^ 

STTWJcf Pff4Vl f 4:1 HHcflfd TRpJR TTTcT SFM SlHfW ^Hldltd I 
■qrn^W^T ‘qcl&^T, TF ^TM:I WFR<? tJ^THT $fa:l T\ cFT# 

TFHTcfi TJ ^PT^cT: WT =fjcl 

^TRH|^WF-f^7Hf^rT ^fcTI 4>d4r , -Hchd4dlfd I % w4t 

iff <f^n ^cfBIcbd'Mfd, % +-|4HI<+><H-MfdI 3RT: 

4de1 ^fcT ’H'lqi^ct'lMclpTcT u lI=t^nTT 4 YPTcT:I ^ 1% ^TRrl 

WpFTT WHs^d fH^fMd ^ ll^ll 

T3cj «FI?f ■ s H J l<d^Mc4dldr-ctl dWl 4d$FRTT Pl^H4Pd- 

SRI SUBODHINI: The nature of qualities and it’s 
operation move “Prakruti”. In Prakruti, the qualities of 
Satwa etc. are always in harmony; but due to the 
inspiration of “time”, which is a “form” of our Lord only, 
as “Purusha”, the “qualities” begin to move and make 
“Prakruti” function! Before this “inspiration”, Prakruti is 
quality free and unaffected. 

The addressal of “Maanavi” indicates that, “Oh 
mother! You have been originated by the Great Manu, and 
due to this, you are aware of the supernatural facts also. 
The quality free Prakruti, begins to move and function, 
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due to the factor of “time”! This factor of “time” affects 
the “qualities”, which are in “harmony”, in Prakruti! 

THIS “TIME" IS OUR LORD ONLY! (i.e. one of His 
five “forms”). Why, this name of “time” (Kaala) has been 
given to our Lord? Answering this, it is said that, all 
“beings” attain “Jnana” only through this factor of 

“time”. Through the fear of “death”, everyone becomes 

“alert and devoted” to our Lord. Due to this, the factor 
of “time” has been regarded, as of the “form” of our 

Lord only. Of course, the factor of “time”, is not a 

“name” for our Lord, but it is the cause for enlightening 

the “beings” with “Jnana” (knowledge). The root meaning 

of “Kaala” means “movement and number”. “Kaala” 
teaches everyone about the impermanency of all created 

things, and enables the “Jeeva” to attain “liberation”. 

In this way, after describing “time”, as a “form” 
of our Lord, our Lord, as the 25 ,h “principle”, is being 
told, through the following verse. 

3T^T; cfclrl^MUl ^ «T%:I 

VERSE 18 Meaning: “Our Lord, in this way, is the 
25 ^’ “principle” — as He has pervaded “inside” all the 

'beings’, as “Purusha”, through His power of “Maya”, 

and has enveloped everyone “outside”, as the factor of 

“time”!” 

*0 4TMI feHt : 3T^T: TT^F TJcT WTTT 

ebM^qui; *TTTcRn 

^M'J'IMNdlfdl 3TcT Ttr^FTT WfFFTT 

'^cTl, TFZFpER WHlPdl ^fF: 
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SRISUBODHINI 


ePT yiH'lPd, 3T^T: f%l cFTc^ WW:, ST^RT^Tg 

farm: nun 

• UciH^'H drdlfd Ph'^^i ^cMPtH^-* cT^TFqiF- 

SRI SUBODHINI: OUR LORD IS THE ONLY 
ONE, WHO IS PRESENT, AS “PURUSHA”, IN THE 
“INSIDE” OF EVERY BEING! IN THE “OUTSIDE”, 
HE IS PRESENT AS “TIME”! In this way, our Lord 
has become “all pervasive" (both inside and outside i.e. 

everywhere). Those “beings” who are “outward oriented” 

(i.e. worldly), are eaten away, through “time”. But, those 

devotees who are “internally oriented”, our Lord progresses 

them (towards devotion and liberation) as the “Purusha”! 

In this way, our Lord only, through His all encompassing 

“Maya” power has become these “dual” forms and has 

pervaded the entire Universe! In the outside, the Lord 

attains “Layam” (merger) and in the “inside". He attains 

“oneness” (Leena). This factor of “time” originates 

“fear”, and “Purusha”, being of the nature of “fearless¬ 

ness” gives protection and freedom from fear! 

In this way, after describing the “principles” through 
their “names” only, now our Lord describes the process 
of “creation” of these principles!” 

whii TJT: TJRTTI 

3TT£TrT TTTS^JrT || 

VERSE 19 Meaning: “When the highest Purusha 
and Paramaatma (our Lord) established His “energy” in 

the form of the power of consciousness, in Prakruti, which 

is the originating place of all “Jeevas", and which has 

been moved (affected) by the factor of “time”, then, from 

this “energy infused” Prakruti, the brilliant principle of 

“Mahat Tatwam” (Great Principle) got originated.” 








































Chapter 26 


13187 


SfajgtfSRt : WTcTfiSI d RI cd Pd ^dddl 

TRTSSfq^PTnfcA^ Pp^dl ^IR^ZRfi 31 KI^mPtT:, cTcT 
STTRlfcH'+R cTSTR^ cRT 3Hfil^ebW, cRT 3TTfa < MlPd<*>RPd I lJc|A<*>: 
WfeigPA^dl cT^r WT H^dTTdWlcMPdMI^-'t^ <*>krMcp, ^P*RTT 
xrRT: 7TT ^JRR SfjFf, cTRT XR: xpFf 3T$MH^HI 

-dlAmSTcT; W RTOFlfaT ^R:l cT'f^qiPn WJ^ ^TSS^Rlft, 
77f^7T:l f^] I'.AcAd!, ^KVI^I, T?7?T: RfTRRf W^l 
cRT: 77T TT^T: H^dc^RJcTI cTR TRtT f^Wf, W ^ItHfdR 
dKWJIRI 3TPTR?Tcf^ 1%7RR7cTT IIUH 

3TTR|PrH4i’ cTSPlfa- 

SRI SUBODHINI: In the first instance, our Lord 
originated from Himself, the factor of “consciousness”. 
Now, he is describing it’s various celestial divisions and 
characteristics! In four ways, the creation is being 
described viz. (1) The origin. (2) The “mental” attributes. 

(3) The “celestial” attributes and (4) the “physical” 

attributes. Affected by the working of “time”, Prakruti 
was entered into, by the “energy” of Purusha — like 
a husband gives his “energy” to his wife! /The only 
difference being, that the senses of Purusha (our Lord) 
are of the form of “bliss” (Aananda) only and His 
“energy” consists of “Sat” (truth) and “Chit” (conscious¬ 
ness). Some persons say, that this entry into Prakruti, is 
confined only to the aspect of “consciousness”, as the 
factor of “truth” had already got related to Prakruti. As 
a result of this “entry”, Prakruti originates the “Mahat 
Tatwam” (Great Principle). The body of this “principle” 
is very brilliant — like that of Sri Narayana, inside the 
sun! When “bliss” and “truth” get united (of our Lord) 
— or become “one” — then, the brilliance of a golden 
nature ensures. 
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SRI SUBODHIN1 


Now, the “mental” attributes are being described. 

fWUdUld ^FT^T: | 

rTR:IRo|| 

VERSE 20 Meaning: “The bud of Universe is this 
Great Principle. With a view to manifest the Universe, 

which is within, this Great Principle drank the darkness 

of dissolution, which was capable of covering it, through 

it’s brilliance and power!” (i.e. The Great Principle totally 

destroyed the “darkness”). 

: fspsrfafcn Ti % fasjraK^' 

cTPI RTSMRJ WF^RTS-of^Tcfr RcldlPd 

^frTI W RSRTTRtpn 3^gT:, RSR 

^FTcT:l T1 % foSRWTcT o’-Hfrh 1 far R^f^TlRT^TmTF- 
31lrMypdNH rTR: RR RRRI ^ 

y'MlPMd RFT UlPldHml^, cT^JyTJJcT cP=T: RgdrdH 3Fq«TT 

'SRTcf. WTRJT RTSfR^TfFr 'P^l 3PR HtfdrdPt 

^d^d^'ddd, 37fdRR^dHlHIVI- 
^f| dl'JAl^dlPd RT^TTPr ddtuHjUMd^ddPd fHPrd=b- 
tNfldlH'HlpH *A'JH IRo|| 

Sflfa^faefr RISRlfa- 

SRI SUBODHINI: This Great Principle is the 
cause for the origin of the vast Universe. It holds the 
entire Universe within itself! In this way, it is also the 
basis, partly, of this Universe. Due to this, this principle 
is called as “Kootastha” (that which is “inside”). This 
Great Principle is not “Prakruti”. That is why, it is 
called here as a “bud” only — of this Universe. Like 
the first stage of a very big tree is the “bud” only, 
in the same way, this Great Principle, is the “bud” for 
this Universe, and this principle manifests the Universe, 
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from itself! The darkness caused through the power of 
dissolution of the Universe, had made this Great Principle 
get quietened earlier. Now, for the sake of manifesting this 
vast Universe, the Great Principle, in turn, “drank” away 
this darkness! The three “glories” of the Great Principle 
are being spoken. (1) It makes the Universe brilliant. (2) 

Originates the Universe. (3) Drinks the most powerful 

“darkness”, which is capable of “covering” it. These are 
the three “attributes” (Gunas) of this Great Principle also! 
Respectively, these three tasks can be termed as Satwik, 
Rajasik and Tamasik actions. 

The “celestial” attributes are being explained. 

'Ut1cHtcUJU|* TcTEg ?TRT 

f%Trf 

VERSE 21 Meaning: “The consciousness (inner 
mind), which is infused with the attribute of Satwa, which 

is pure, peaceful and is the appropriate place for attaining 

our Lord, is called as ‘Mahat Tatwam’ (Great Principle). 

This principle is hailed as Lord Vaasudeva!” 

[ NOTES: The “inner mind” is called as ‘ChittanT in 
the “mental” (spiritual) category. The same is called as 
“Mahat Tatwam” in the physical sense. The following 4 
fold category of the inner mind is explained.] 


No. Part of inner mind-Presiding Deity/Worshipful 




Deity. 

(1) 

CHITTAM (inner mind) 

Indweller (Kshetragna) 
Sri Vaasudeva 

(2) 

EGO (Ahamkaar) 

Sri Rudra (Lord Siva) 
Lord Sankarshana 

(3) 

INTELLECT (Buddhi) 

Lord Brahma Lord 
Pradhyumna 
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(4) MIND (Manas) Moon (Lord Aniruddha) 

aR^sTlfyH) : yxlf<fdl cTPTF55fqtf^’ ff?T| 

c||y<c|irc|qf^STH(^|^| snfasfadlfd 41^4:1 Tfr^' 

^5^:, cT^TS^SSf^f^ ^ Tlftng^l d^ddl 

3Tr^’ Tjnj) -q^qi ■^Tr^PTTpT cTFI ^TWITF 

cFI ■W^HfdPl4crl t (, 7TRT f^Ff, ^FT^cJ % ?TRR^L 

^HTaRT: TJcT Tfr^FT Tlr^l 

%dl^Qu| d-HJNWHI«f 

HIHl'TUHI^-ildl^clf^^lteMrMldl dl(^d ^Rsill ^FTI 
diyddVlPU^Mcdlcf, cn^ctraKcdign d^HlRfd faW:l 3TT^ftfrT 
W^l ^ farTFl d 1^1 *4 cd Pd dl d> cd IVI gd 13 5?-rT*^ W* PR fd I 
HPdi^^wHd P^d^f, dd HS^rdr^ld aWlcMprl^Tprd^f: IR^II 

37Tpd^fddT dTSJdfd- 

SRI SUBODHINI: The celestial form of this Great 
Principle is Lord Vaasudeva i.e. it is the “manifesting” 

place of Lord Vaasudeva. “Vasudeva” means “pure Satwik 
attitude”. In this way, “pure Satwik” nature is the celestial 
form of Lord Vaasudeva. Lord Vaasudeva is the deity to 
be worshipped by everyone. He is the idol of Satwa 
quality! He is not only “Satwik”, but is also of the form 
of “Sat, Chit and Aananda”. His nature, of being the 
highest truth (Sadroopam) is hailed as “most pure” 

(Swaccha). Our Lord's holy form of “consciousness" 

(Chidroopam) is hailed as “peaceful" (Saantham). “Jnana" 

is always “peaceful”. Through the words, “the attainment 

of our Lord”, our Lord’s nature of being always “blissful” 

is indicated. The words “Bhagavata" denotes our Lord Sri 
Purushothama, and “Padam” indicates “His blissful form”. 
In this way, our Lord’s triad attributes of “Sat — Chit 
— Aananda” are more “Satwik”, than all other “Satwik” 
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natures! Our Lord is stationed in all “beings”, as their 

“consciousness”. For the sake of worshipping our Lord, 

His holy name of Lord Vaasudeva has been given. This 

Great Principle is the body of our Lord Vaasudeva. This 

“Chittam” (inner mind) is the Great Principle and it’s 

holy name is Lord Vaasudeva. 

The attributes of the “physical” nature, are being 
described. 

yiMrclfljfrl ^rfTT: I 

^frrf^fgnjf ■gtrfT y^frT: WIR3H 

VERSE 22 Meaning: “Like pure water is devoid of 
it’s natural waves, dirt etc, before it’s coming into contact 

with earth and other materials i.e. it is very pure, 

without any change and peaceful, in the same way, from 

the point of the inherent nature of it’s thoughts, 

“Chitham” (inner mind) has the attributes of being very 

pure, changeless and peaceful.” 

: fctrtfrcl 3*^7^' rfl+IUlPSdJH, 

fcmwrtpd m W^l, fart g 

cfccMicHcMl^MpHpd Pd'+kldW ^TRTc^ 

dTS^fRFl, ^«H^15fq 

chddVIl'dcd oMM'^d 1*71 bcf ¥1^, % 

PddHpl, 

3T^«H mfMHl 'TcTl d cfufoq: 7=71^1 3W-WiHlPMfdl 
ft 4)dd^-d4l5W7T' *P=ffal, cTSTTfH d cTRTT 

cd^iRtdH, Pd^dAdl 31H ^ ^ yffdim' 

cdt.PdkH, aftarptreroj m % <*<iFd<Pi 

Pdchiu^dl ^rl mi ^rmfdi 
^dfdok^"4 3RT dd<£|c|Nfd: IR^II 
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SRISUBODHINI 


SRI SUBODHINI: Great purity, changeless, very 
peaceful and of the form of “Jnana” (knowledge) are the 
attributes of “Chitham” These attributes are explained to 
differentiate the aspect of “Chitham” (inner mind) from 
the intellect, mind and ego. Intellect, though of the form 
of “Jnana”, can be also of the form of objects and 
materials. Hence, intellect cannot be called as “very 
pure”. But the inner mind (Chitham) is devoid of any 
objects/materials in it; as this “Chitham” is the form 

of “knowledge” of the “Aatma”. Hence, it is called here , 

as ‘very pure’. The mind's nature is well known — always 

changing! In the “ego”, there is no “peace” at all! Though 

“Satwik” ego is peaceful, but it’s real nature is lack of 

“peace” only! Where there is “ego”, there is no “peace”! 

When the inner mind begins to accept objects and 
materials, through the “Intellect” it can get affected. An 
example is given here, in this verse, to make us 
understand this better. Like waves and dirt are usually 
seen in “water”! Though this dirt, waves etc are not 
“natural” attributes of “water”, and are caused through 
air only. By it's inherent nature, water is very pure! In 
this way, an attribute (Lakshan) is natural and the 
"artificial" attribute is manmade or imposed! At no time, 
earth can be very pure; for that matter, wind can never 
be without a change; fire cannot be always peaceful. In 
this way, when there is dirt etc. in water, then, we should 
realize, that this has happened only due to earth and other 
factors! In the same way, the inner mind is not “blemishful” 
by it's inherent nature. It is made “blemishful” through 
outside factors (imposed on it) only. 
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The following four verses describe the origin etc. 
of "ego" and it's attributes. 

H$TlTctifg;c^ctIu|i c ^Mc(sl4^'JTWrll 

fell91 rrb’i'sCcKI{IR3 H 

VERSE 23 Meaning: “Afterwards, a change took 
place in the Great Principle, which was originated from 

our Lord's “Veeryam" (energy), infused with the power 

of consciousness, and whose principle quality is “Jnana" 

(knowledge) and due to this change, the three types of 

power of action of “ego” (Ahamkaar) got originated." 

(The three types are “Vaikaarik" (of changing nature); 

Taijas (of brilliant nature) and "Tamas" (of ignorant 

nature).) 

: fefeJTTrt dTPqfeaicfl f? 

Rfe TRf d>l4yc9Kdfdl ^ cfef felTtfe, 

WJcfgfef Tffel 

cfTI sfet ■^Tlfe^rfeT Puifdl, STRUTT Rf fectl 

pRIHifR ^ R'MMRIsfh TP3M dxtMHJ 33fen 
% T14 ffej «, ?TTRT: 

I cTWffemt, feWIS 
^TeRqPTT fetdlRui: TJ:, Sffit 
‘stRrfwiT ^r, wtfawcr, 

ctcl Ud'ldll^d ^tTT wfe cT«TT5sf^^Tcfer 1 ^TTfePTRT5fqi 
gf?Rfh <Hdlfed, 3TRd ^Pdffe-R, dfHl^xfrrffbH- 

23 ^ M^q ; | dcMr^d cfe TFPrarTI fel 
Tpfe ^ fed4d dcdlffet IR^II 

3TTRtfeF7RRTftf^ cTT^ fef 9'JldPd- 
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SRI SUBODHIN1 


SRI SUBODHINI: When the “movement” takes 
place in the “qualities”, due to the power of “time”, 
then “changes” take place, in the Great Principle. On 
these changes taking place, this Great Principle begins 
to perform it’s “tasks”. Here “changes” mean, that 
several tasks are begun! (Vikaar = change) Though, by 
mere “changing” only, several of these “tasks” do not get 

completed, as our Lord’s power of action is also required 

to direct all these “changes”. That is why, there is 

reference made, to the entry of our Lord’s power 

(Veeryam). How can Ghee be produced by constant 
churning done on water? — as Ghee is not present in 
water! Ghee can be originated from milk or curd only. 
Through this explanation, the Buddhist system of thought 
has been negated. If this was not so, every material 
can be originated from every other material. All the gross 
objects are always susceptible to being “controlled”. 
ONLY, OUR LORD IS THE ONE, ON WHOM THERE 
IS NO RULE OR CONTROL - AS HE IS BEYOND 
ALL CONTROLS - BEING THE CREATOR, PRE¬ 
SERVER AND DESTROYER OF THE UNIVERSE! 

If we were to say, that the cause for the origin for 
a piece of cloth, is the “thread” and simultaneously say, 
that the gem of Chintaamani is also the cause for 
originating this piece of cloth - then we will commit 
the blemish of wrong apportioning of cause and effect! 
In view of this, IT IS ONLY OUR LORD’S POWER, 
WHICH IS ALL- ENCOMPASSING AND EVERY¬ 
THING IN THIS UNIVERSE IS CONTROLLED, BY 
THE RULES AND ORDER, OF OUR LORD ONLY! 
EVERYTHING IS MANIFESTED BY OUR LORD, 
IN THE MOST APPROPRIATE WAY, AND AS 
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REQUIRED! THE WITNESS AND PROOF FOR ALL 
THIS ARE THE “VEDAS”! 

From the “Mahat Tatwam”, which is predominantly 
“knowledge” oriented, the origination of “ego” took 
place, with it’s predominant quality of power of action 
— which is of three types, from it’s very origin. These 
three types of actions create “divisions”, and due to this, 
this power of action created separately the three “quali¬ 
ties” (of Satwa, Rajas and Tamas), which form the 
“cause” for various other tasks. 

The “mental” divisions are being counted. 

■CFTH^r^illUll ^JrTFTT HgdlUfMIRyil 

VERSE 24 Meaning: “From the “ego” of the three 
types viz. Satwik, Rajasik and Tamasik natures, respec¬ 

tively, mind, senses and the primordial elements, together 
with the qualities of these primordial elements got 

originated!” 

sfajsftfiRt : ^fcTI cjehlR'cfi: 4^4) 

TJcf FfSrFTTpTI 

^JcTPTT* ^ W^:\ M^dlRtfri HKcTFfPl 

ch 14 'JlHH H Pm cTSPTTI 

IRXII 

SRI SUBODHINI: From the “Vaikaarik” factor, 
came the Satwik ego; from the “Tejas” aspect came the 
“Rajasik” ego; from the “Tamas” attribute came the ego 
of ignorance. In this way, three types of “ego” got 
originated. From these three types of ego, came the mind, 
the senses and the 5 primordial elements, including the 
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qualities of these 5 elements. “Ego” has the attribute 
of originating these qualities of elements also (Tanmaatra). 
It is also the originator of mind, and of the nature of 
the three qualities of Satwa and others. 

The “celestial” attributes of “ego” are being told. 

W^rfTTTTf T^STcfl 

VERSE 25 Meaning: “Wise persons hail this “ego” 
consisting of the Primordial elements, senses and mind 

as Lord Sankarshana with His 1000 heads, and with the 

holy name of “Anantha”!” 

afftptfSRt : 'fr6w(vuu|qldl ^ "'Jcf cT«TT5‘5r 

TT^h:l cTPTO: ^1 ^gl^lirMIpd' 

cm Ri ^ i m i <<ddMiH'-Mifd twfcr 

iTF^-w^mrfiTfcTi gs^i cn, ‘ ^ ' ewThh : wff 

ffn 3^:1 3RT ■Q^T5£ ; gK'J| I crl PH PM d <+. H f fu I 

WcTT^FRTlpTI SFRTCT^: ^FTc^, 1, ^ TPdcftl WSTcT 

ff?T W^Rfl -Hlrddl ^ UgtfuiKstf TT^^TcT ^TT ^R7:l TTT 
'dblPK-dl-^H VPd^dVdlVI^llSS^^qrqfHl -jpt tjcj 
"3 TJcT^cT: ^Tc3:l cfP3 f^Wf;li'lPd^c-dld MWW- 
■NrlPtlilMHlqiliilidl cfd f^RHlP ^dRdHdlT-H ^ 3#r4cjfall 
Hd<9cdd : I ¥1^ I RM I 

33Tpr4f^FT ^T^TTfTT— 

SRI SUBODHINI: In the same way. Lord Vaasudeva 
was called as “celestial” in nature, here, Lord Sankarshana 
is also hailed as “celestial”. By His inherent “nature” 
(Swabhaava), Lord Sankarshana is Tamasik, and is the 
originator of “dissolution process” (Pralayam) of this 
Universe. As He is originated from the “ego”, He is 
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of the form of Rudra, who symbolises “fire” of “Kaala” 
(time). Due to this, He is primarily, a “destroyer” only! 
The origin of Lord Sankarshana, is explained as “through 
many types”. With a view to explain this, it is said, that 
Lord Sankarshana has countless heads! Alternately, the 
word “head” means “face” also (as told by the Vedas). 
Due to this, the various actions of ‘ego’, becomes 
successful and also are ‘many’, in number (countless). 
The holy name of “Anantha” is referred to here as that 
of Lord Adisesha. 

Devotees call our Lord as Lord Sankarshana. He is 

hailed here as ‘Purusha’ — as He is the Lord of the 

Universe! (like Lord Vaasudeva) although he is not the 

basic root form of ‘time’! Three types of ‘ego’ are 

referred to here as His “basis”. Due to this. Lord 

Sankarshana is of three types viz. of the form of 

elements, senses and mind. These three (elements etc.) 

established in our Lord Sankarshana, manifest themselves 

in various tasks! They take the form of elements, senses 

and of the mind, when they are manifested! 

% 

The “physical” attributes of “ego” are being 
described. 

^cfrcr cbUUIrd' rT chi4^' ^fcT 

VERSE 26 Meaning: “The Satwik, Rajasik and 
Tamasik attributes of the “physical ego” respectively are 

the sense of “doership”, the cause for the tasks to be 

performed (or being performed) and the nature of the 

“task” itself! Alternately, the attributes are also respec¬ 

tively peaceful, cruelty and foolishness.” 
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: ^ferfqfcTI f^SFIHTF^TTFI 

■HlProich'W cTSFFf, cbK<J|cq TRW7, '^l4c^‘ cTRTO^TI Td^^LTE 

eTCP^I srf%* :WW-VI MMUPd Pm Id I SMI-dcd Tnf^TFq 

Ed^Md^E'Ff, 3RT T^JTS^rH Tfflforor#jR?ni ‘qltdt M1H, 
dIR'Hd-ll ^ 'REIT 3cE^I 3RT ITcf 

‘Hlfdcbdi j4dcdiq ■dlcdH, IRC, 11 
TPTO "3'cM'Pd HI ^— 

SRI SUBODHINI: The “Satwik” ego, in all 
‘beings’, takes the form of “sense of doership” (or duty). 
In the same way, the “Rajasik” ego expresses itself as 
the “cause” for all these actions. The “Tamasik” ego 
expresses, as the nature of the task itself! These are the 
“attributes” of the types of ego. Now, the nature of 
the person himself who is equipped with these three types 
of ego is being told. The nature of the person, with Satwik 
ego, is “peacefulness”, though “ego” by itself cannot lead 
anyone to have ‘peace’! The attribute of “Rajasik” ego 
is cruelty and harshness, and foolishness is the attribute 

of “Tamasik” ego. The person, who is without any ego 

will not have these three attributes of peacefulness, 

cruelty and foolishness . HE BECOMES TOTALLY 
DEVOTED TO OUR LORD! it is said, that the ‘physical 
ego’ is always weak and feeble! (ineffective). 

The origin of ‘mind’ is being told. 

cblUflWTcLIR^II 

VERSE 27 Meaning: “From the Satwik ego, which 
has been affected through the movement of qualities, 

caused by the factor of ‘time’ (Kaala), the principle of 
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“MIND” got originated. Desires arise in this 'mind', due 

to the thought process of planning and wayward thinking.” 

(concentration and disturbance). 

sfaprfspft : 3chlRchlf%fin PrHcKelI 

^M q u| 15 5fiKfa <4)d ^5^?cfl ^ehlRehl^l -HIPrctI^ 

fctehctfuilr^ cbld^d^l^^TPt^l 
TT^TS^P^I fd+R’l d 

fctcHctf U11 (c(frT I tr# ^R^rRWTc^' 

tTx^RSPTW:- MHfdTdnWaafdl cTFTtsfR 3TT*ZTTf?R^R 
cbITWtsddsM W-^rM^tdfc|<*d4l«JlfTrfrTI 
WRFRFc^' T^FfcwpHpd IRV9II 

Rrtr- 

SRI SUBODHINI: Through half verse, the origin 
of the ‘mind’ and through the other half verse, it’s 
mental attributes are explained. Through three ways, the 
“celestial” attributes, and through one way, the “physical” 
attributes are also specified. Mind gets originated, from 
the Satwik ego affected by the movement of “qualities” 
of the factor of ‘time’. WE SHOULD ALWAYS RE¬ 
MEMBER, THAT ALL THIS TAKES PLACE DUE TO 
THE INFUSION OF “ENERGY AND POWER” OF 
OUR LORD, INTO “PRAKRUTI”! Mind, by itself, is 
not ‘bad’, or it is just based on ‘food’ (i.e. gross) only. 
With a view to emphasize this, it is said, that the 
"principle of the mind” got originated. This spiritually 
oriented ‘mind’ has it’s attributes, pertaining to it’s 
“tasks” and “forms” (nature). It always has “thoughts” 
— to plan, to do etc., so that, the desires (which forms 
it’s ‘tasks ) are originated. 

The “celestial” attributes of the ‘mind’ are being 
described. 
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cf, i u 11 m sft^rrq^i 

ym^cuyiUM ^tM*r: M:iR£ii 

VERSE 28 Meaning: “The presiding deity of the 
senses is hailed as Lord Aniruddha. He is of blue color, 

like the lotus flower of the winter season. The Yogis, serve 

and worship Lord Aniruddha, through the process of 

bringing their mind under their control, in a gradual 

way! ” 

fa^Pd W*T:I 
cTR eTWld dPcdM^' ‘Sr^R ^ 3RT^R- 

4>^rd-yiH^<1c(IVillRrR<^Thi|l vfat ythr 

^cKINfcMfadl, WRSJ 7 J TI T: »^klcM4>l «RfcTI T#d RfovRdM, 
■’Rskiqrq'm ^iicf^crrai RdKmi I^rNt 
^R fa-'sitfTTfsT: ?T%: TPtTR *R:I ^RTT $ 1 

VH<*UkIRT, <04ehHK^W^u|| TIcfa *Hd£cjdd Pr^quild, IR<SII 

SRI SUBODHINI: The meaning of the holy name 
of “Aniruddha" is “the one, who protects and rules” 

(Paalanakartha). The presiding deity of the senses is Lord 
Aniruddha. He can never be “stopped” by anyone, and 
due to this. He only can be an ideal and powerful 
protector! The attribute of Lord Aniruddha is to always 
keep the senses under His control. Strength, Lordship 
and blessing with ‘boons’ — these are His’ celestial 
attributes. He is worshipped and served, for the sake of 
attaining His blessings. The blue lotus blossoms during 
the night. Winter season is always “blemish free”. Blue 
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color indicates “love and affection”. Hence, on being 
‘loved’ (de.oica), a devotee is blessed by Lord Aniruddha, 

with a “blemish free” nature, so that the devotee can 

render service and worship to our Lord, with a blemish 

free mind! The Yogis are said to control their mind 

gradually, and serve and worship our Lord, in this way! 

Usually, deities are worshipped, for a long time, with 
respect and love, on a permanent basis. 

The origin of “intellect” is being described. 

fcIc^diuil^r^drctH ^ TrfrTI 

Oil * U | fa ^ I'HfiriVui u 11 : IR ■s 11 

VERSE 29 Meaning: “Oh saintly mother! On the 
changes taking place in the “Taijas” ego, the principle 

of “Buddhi” (intellect) got originated from this. The 

attributes and tasks of the “intellect” are: (1) The 

inspiration of knowledge about objects, (2) inspiring 

special knowledge about all materials and (3) assist the 

“senses”, in their actions.” 

sfrggtfSRl : ^mrfrcdrTI W WlpT^Wd^' o'-JMckPdl 

Wdlfd cMtHrdSfq 

-HgfaWlcMtld ffd fdW J HRl =11, ^fe^d^Jd 

^fcTI 3R TJcfTSRlT 3TTf^f^R q PRWII 3Tf^M I frH <=h‘ 

TTFf:, 

dl^JffldldlP^-llPq MVdPd d,cfP-d ^1 
3R TTcf ^fcdRd^H ^P^ddHP^d-'-il-LdKdHHI bjf eTWT 

^oU^t’Jlfct^HpMfd 5^TFt TRR: TJRnt TTfcT 

cn AiPgPw^HHj 

RT MR q RTTcfl qtwptffqfatfq <) Rfa, 3Tcft 

bc( f^TR IR^II 
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SRI SUBODHINI: The syllable ‘Tu' (but) empha¬ 
sizes, that the “intellect” is not originated from the 
Satwik ego. The changes, which take place in the Rajasik 
ego, originates the principle of “intellect”. The addressal 
of ‘“Oh saintly (chaste)” mother! (Sati) denotes, that 
though it’s origin is “Rajasik”, only the “good and noble 
intellect” gets created, which will be able to identify all 
factors and materials. The celestial “form” of this intellect 
is not described here. The mental attributes of the intellect 
are being explained also. Like, the mind is the inspirer 
of senses, in the same way, the intellect helps and aids 
the working of the senses i.e. the senses are able to 
“see and experience”, only on attaining the “blessings”, 
from the intellect (i.e. to know and understand). The 
actions of the senses and their “knowledge” are 
conditioned through the nature of the “intellect”. In this 
way, the “attribute” of the intellect, takes the form and 
nature of the "task” performed. Now, the attribute of the 
“form” of intellect is being told. It is the intellect, which 
enables the person to get specific and special knowledge 
about all objects/materials — through sound, ,through 
experience and by seeing! Just by “seeing”, a person does 
not get “comparative” knowledge. Hence, it is the 
function of the intellect to gauge and realize the true 
nature of all materials. The word “Dravya” (materials) is 
used to encompass the “qualities” (Gunas) also which 
are always “subtle". The word “SPURANAM” (inspira¬ 
tion) is used with the meaning, that the intellect is able 
to see the existence of material, seen by the eyes, or 
heard by the ears i.e. it’s truthful existence. It is the 
intellect, which aids in getting special knowledge, about 
one's birth etc. In this way, the attributes of the intellect 
have been described. 
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The “physical” attributes are being described below, 
through the various “divisions” in it (by way of it's 
“features”). 

q‘v i 4l sgr PdimUit fwi: fMPcPte 

^frTrT: TJ^II^oll 

VERSE 30 Meaning: “Doubts, delusion, madness, 
determination, memory and sleep — through these divi- 

sions of “thoughts”, the attributes of the “intellect” are 

told.” 

sfojsitfSRt : WFT ^frTI ^dfdlPdRI 

3R: R?FT:, 

4c4><d4>lPf:l PcRAtfU:, RRTTRRRtr^f- 

KTtf y c|T| Ifl xj fd I 3T8)ri)eh'HJ>< l JirH'MIH'+)r^RI fWTfcfl 

f^RTaJyPdy !<<*>: I f^TRPRT^ f^rfWTr^l 3T^S~ , -|ts<qrPdR 
fegRT StJtTRI 3RT8TTR RTcfl RTcRF ^fPTRtc^T^R:, 

1 $ RRtc^T 'dHWlPdl ^Wrc|^yrctl7tI35rHte4lfd:l 4k=hl^K4l: 
R^T«f HMNP^didcfM fRFRTTfl 

y^ddl^yi IT^tPTgRT^T^t 

H 3Hg<4HJ 4k=h K y M <r<4 M13 Pd cf ^dl 3' RTdR §TT I 33TT TR 

RRcCRfd:I dfHK^te-mPd^ U<=PdHldll faSJR I 

3t4f % WTPJTS^-fj-rf, SIcT TJcf pjftpf f4?FTTf?WI, 33syrfvTRT?(l 
3tlPHPd<Py TRf^^r^qmTs^P t^i -Hi^d ^yiP^ctcf Ra«fl 
Pit*yd>4'<RifiRTJR^q;, R§^RfTcM cfTI eTSRTr#d 
■5TTc^ kf. Rd: TOlt^l 

dlcfyyH|Ui)KV^^1^d WTtS^fqfdl 

ttt^P ri srjm^Fnf h w^RKc^Ff, ^T^rsfq 
ft m TR, ^HUI^^fdP<Thy<!<bK'dH^rdr^l ^ 

yHI»J||MH<c(l yqiunft ^f^dlpJl, 

RJStfd; ^:, m RTf Rl RVlfdftiq^ftccRJ RR^ 
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4W^j4tHPf?dHd WI^, 3FT* FTSFIFF[J 3Td 
^-IdlcH^TR ^753FTm^, fwf^Tr^l 'PjfrT: ^cF^T, 

WT: T=Fd^M:, f*f5ngfefWTc^, 1 
:I Rj^Pklfct, *T ^fe:, h1<Mc 4( ?)^ Tp ^WHI 
STTcJTd: Tg^RJ ^cT:, cfT, PH^IfHPHTioNIc^l Tt4 

W«n ^^fddl FT^T ^'MPHoM« 4:I 3rM*R4eF *THfafa 

Ph< 4iRrtl:I 3RT ^RTt5-qk' wMi ^thwtfpt 1 
3T#5pRTI #s4 ^xT T^, 33«TTWT4 T4^H4F4>'Rdd, 

lof^rcRpI ^[R: trltfddR'jfll ^HyRI-H^NdHd^- 

in^Vli^dMd^d^ctdiPd PdM4d ttcj, -strips 

fTSFT:, OHH^Mc 4 ^ TR'MTdHMK W4:l 34^414 H KM I 
'^mr^jmPdcciHyHi'JiMcii dfro^i^^m g rcR^-h^iPo^i^ 
RcR^K^M'd | qTRqTSp ^ FflPfi4>‘ crmi^l ^P&'d-i'fpHd ^fd 
¥RT^RT4d7SyiRFqsfq OTqqFfT^MI'JlAd I cfRFqTsqf 
d^^HPdqqfqqPqrclld,, d^qTRR^WTi^Nr WTI^I R^T: 
wr^ f*nr:, qr tjct qrwu sRpqr ^ ^faswqsrai 

xr^T^^um^ 3 ^mi4: ytt«4 r fttc^i TRRTfod 

u44-dl5R*HI<qpHcq4 ll^oll 

TdR-d ^UM^qlcqPd^ckdl Sp?4ldTPdRI£- 

SRI SUBODHINI: The intellect, which is one, 
becomes the “many", and this is caused, by the more 
or less, presence of different “qualities” (materials also). 
One of the attributes of this intellect is “doubts”, which 
are of two kinds — ordinary doubts on petty things, 
and the “doubts”, which are caused by the presence of 
many alternatives! 

“Delusion” is seeing‘silver’ in the shining seashell. 
No one has the determined experience, that there is 
“silver” in the shining seashell! The word “Smriti” is 
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memory of “known” objects/affairs. “Determination” 
pertains to the “real experience” (i.e. as it is). Of the 
objects (like pots etc.) and is only a “half” part of 
getting the true knowledge of them. A person has to see 
and register this knowledge through his intellect, to get 
“memory”. 

Our Sri Mahaprabhuji has given here a detailed 
commentary. We will attempt to give a “gist” of the 
same. He says, that there are three types of evidence 
and proof viz. (1) The senses, (2) sound, (3) mind. 
Alternately, (1) the eyes, (2) the ears and (3) the mind. 
“Touch” etc. are dependent and part of others. If the 
“mind” is in “Yoga” (union), then, it can be taken as 
a proof, but not otherwise. Due to this, “memory” is 
not treated as a “proof”. Mind attached to the body is 
also not regarded as a “proof”. The intellect originates, 
latent tendencies, which influence thoughts. “Sleep” is 
of the form of dreams too. Deep sleep has no presence 
of the intellect in it! In the state of utter foolishness (or 
unconscious state), there is no influence of intellect at 
all! The inspiration of the “Aatma” however* is always 

present. 

In the above way, the attributes of the “intellect” 
through the process of “thoughts” have been described. 
“Delusion” (Bhrama) is also considered, as a thought 
process e.g. regarding the brilliant shining on the seashell 
exposed to sunlight, as silver! 

As regards “memory”, latent tendencies play a crucial 
part along with our eyes e.g. remembering a person, who 
has been seen, many years ago, and who presents 
himself now! 

In this way, after explaining the origin of the 4 fold 
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parts of the inner mind, now the origin of the “senses” 
is explained. 

pw ir f^^ivirT^^^Hvirrhdii^^ii 

VERSE 31 Meaning: “Both the senses of “action” 
and “knowledge” are Rajasik! This is due to the reason, 

that the power of action, belongs to the “vital air” 

(Praana) and the power of knowledge, belongs to the 

intellect. Due to this, both of these two types of “senses”, 

are considered as “Rajasik”.” 

: ff3PTRtfrTI 

TFSRTRte, H $ ^Hcb^uieblfH ^rfr^nPT, 
% 7 rrerr | wft dmuiPd cm v i i^d ^ -i«i fn P-5; fM fd 
cKUiHdlP^fHp^rMPd cfTI d^lPd ^?H5fq fwftcT ^F7 cT^rf 
PdPd^HI FHrTI (jh<iwf 'STMF 

5lT^^fe:l TT5R#fcM8%^ Wlfrl 31T4 W55TRT: HtfdrdWT:, 
<TTI TRWfR cj <TFTT5cfdR ^T H cT^RT:, WS^cMPdP^P-ldll 
Hdl-d<P^^HI ^P<chHI cfT WIPTm SP^lUNHI^lfcH^Ml 

WJJ:I TNUlfd d^JfOdlfd TTcrffoi TFTOTpTI PdvMNWT 

^T 3n4sft ^P^i^yi^ch: %W5TftWT ?TfW:l f^TH^ 

^ipThdi i^PTT:, cUPTT ^qfcTt ^f^TMT cWTlft fwPT 

113*11 

^THT 

SRI SUBODHINI: Both the types of senses viz. 
the senses of action and knowledge are “Rajasik” in 
nature. It is not, that the senses of knowledge are 
Satwik, and the senses of action are Rajasik! With a view 
to explain, that the senses of both action and knowledge 
are Rajasik, the reason for the same is given here. It 
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is said, that all “actions’' are done, with the help of 
the vital air, and knowledge is rooted in the intellect. 
Through the reference to the “vital air”, the “Asaanya 
Praana” (most important vital air) is referred to, which 
is a part of the Great Principle, or it is of the form 
of our Lord Himself! The incarnation of the vital air, 
in the Rajasik ego, makes the vital air, Rajasik. But as 
a “principle”, it is not Rajasik at all. 

In other words, the mental forms of the senses arise 
in the “vital air”, which supports and aids all the senses 
and gives them power to function. The intellect has the 
power of “Vijnana” (special knowledge) and this will be 
explained later. The attributes of “senses” are, however, 
different and separate. 

The creation of the 5 Primordial elements is 
explained. 

rimHI^I (clcbcl[u|| q s(4|cI^)4T^rc'rllr^l 

VERSE 32 Meaning: “Due to the inspiration of our 
Lord, from the Tamasik ego, due to the change taking 

place earlier, in the first instance, among all, the origin 

of “sound" took place! Later “space” got originated. 

This is due to the fact, that only “sound” can be heard 

by the ears!" 

sfaptfSHt : HIMWlfcfdl dlHUISgKkf 
•micldHui ipfa, dRJ 

WW TFqrp 

71*dl ^s-TRT 3rfq TJ/dfd cTSPJT 

c*TI "d ’Wd'^d'MI 'iPdPtfd d^l^Pd: 1133 11 
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SRI SUBODHINI: Due to “changes” taking place, 
like before, in the Tamasik ego, as inspired by the will 
and power of our Lord (our Lord’s “energy and power” 
does not remain in it, without any action. It inspires 
“changes”), in the first instance, the factor of “sound” 
got created. Later space got created. It is told, that sound 
can be received only by the ears. The attribute of sound 
is only “sound”. The rays of the “sound” cannot travel, 
independently, as they tend to break in between. 

The “attributes” of sound is being spoken. 

tWTTrcl' Wl cTgTCrf cficTTT II 

VERSE 33 Meaning: “Sound is the refuge and basis 
of all meanings! The knowledge of the “sound” occurs 
due to: (1) by seeing, (2) through speaking, (3) through 
a “Darsan” (sight) or (4) through memory! Sound is also 
a quality of the element of “space” (the Tanmaatra of 
Aakaasa). These are the attributes of sound.” 

: 3T«rfsrq^rfiTfcTI 3T«rf fa^fdl 

IV-K-IH.6HJ 3nfa*fird«h'<i 
cTPT d Yr^T^qrcTT, Tjf«I^iraif9RP^ I 

^H^NdcHlfsIcPTI ^I4^415 

rTSPJPL dcdldiUfR-tJI c3ST°TTmJ<HI* - <? tdftd^cctM<d %f?TI 
U«TfTRT^lfrqqi' WT^fdl ^T«IT Md^qfgdl 

T3T ddfa, ddPdif^IdcII^-ryqiTbl 

dTS=4dl fcKI£l ^d^dis-qfqfd «pfdT ’cTdrRT^^TTWc^' 

"MlId di H P-l 'EIZTf^F5'' ^4d1rq«P:l ^^TPdTW-TT^TTdr^ 
■q^RT ffai dqqfd-qidrd' ^q-Mcci' 
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1 jm iJ IHI^-cf>cti[l fy^Rfd 11^3II 

3TT^m 

SRI SUBODHINI: “Meaning” (Artha), is under the 
control of “sound”. The objects such as pots, cloth etc. 
are of three kinds viz. physical, mental and celestial in 
nature. The celestial i sound is “sacred”, eternally 
connected to the original “sound” created. The physical 
forms of pots, clothes etc. are seeable and known and 
they are not under the control of sound. Earth etc. are 
it’s basis. The “mental” sound is under the control of 
knowledge, and the desire for effects. In this way, through 
these three divisions, the factor of “sound” is seen, 
everywhere. Through the factor of “sound”, identification 
of seen things is expressed. Through actual seeing and 
memory also, “sound” can be useful for recognition and 
understanding. Sound also is the quality of space i.e. 
it's subtle form. In other words, the subtle form of space 
is sound, and the gross form of sound is “space”. The 
reference to “as said by wise persons” is to emphasize, 
that there is proof for this analysis! (i.e. said by those, 
who are well versed in the scrilptures) 

The attributes of “space” are being described. 

fiddl'dsrftr^rilcr ^ti 

VERSE 34 Meaning: “Giving space for the 
elements (beings), remaining present both outside and 
inside of everyone/everything, and being the “basis” of 
vital air, senses and mind — these are the attributes and 
the tasks of space!” 
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‘SJrTHT yifuHIH, 

y|u>r^l'ti'+<unqTT^' ^fcl rl^TW^I 
«fe<-do4e|$K 3ir^miwi -q^l 
*T HAHj y^ils'fa 

oilcf^i^^c-MrcfT^I facR ^ oWR:, 3RT 3H«+>IVI^dl 
«IehKl^r«Iodir<«df«IR^I ^ ^1 cTOluil-cKHI^— 

muir^d l ^RlWiltdiRfd l y|U|HirHPsIdl«IIH'd:cb<uiW ^ 
fqmqrpiR^ fijujA^KH clft<*>d=l‘ (TFT FTFTFT ^AfddH.1 

Ttnr) «jfriH^iu i firfc ti ^ ffc Iott =t#, ^qif«i4f^>' f^t 
wi W5S^nf«7^f^c^, d^i^^dFRI^drHdllwilfrHchrclH,, 
^RT :fF7cm*7T^ AR^nf^ rd+cMH HV#H 
wfal^dlrillfobtHIS- 

SRI SUBODHINI: Space gives “space” (place of 
stay) for all ‘beings’! It has pervaded, both the inside and 
outside of everyone/everything! It holds, as their basis, 
the factors of vital air, senses and the mind! In this way, 
space has three attributes. All empty places, both inside 
and outside, are pervaded by this space. Earth and 
other factors cannot perform this - function of being all 
pervasive, as they can only “cover up”! In fact, space 
is the basis of earth and others. Space is the basis of 
vital air, the senses and the inner mind too. The ‘Vedic’ 
nature of this “basis” is indicated through the word 
“Dhishnya” (space is the holder of the burden of these 
three i.e. carries them on it’s head), ('pace remains in 
three ways viz. (1) It’s “physical form” is well known 
i.e. it gives the Form by itself, and due to this, space 
is considered as “celestial” in nature. (2) It is also 
“mental”, as it is pervading, both inside and outside of 
everything. (3) As it is the basis of the objects, which 
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is inside our “body”, it's “physical” nature is 
reemphasized. 

The origin of “touch” and “wind” are being spoken 
of. (“Sparsa” and “Vaayoo”) 

TcmfsWrTrTt xf TTg^rll^MI 

VERSE 35 Meaning: “Through the inspiration of 
“time”, due to the changes in qualities, from space and 
from the quality of sound (subtle space), the origin of 
“touch” took place; and from this “touch”, the factor of 
“wind” (Vayoo) was originated, along with the sense of 
“skin”, through which, everyone is able to get the proper 
knowledge of the sense of “touch”.” 

: W ffrTI VKd^lJllReh' d 

^RKfq ddd: ^ Wtfd dTddT*fd) 

cfclHdrUI Pdchcid ffo chldikuwi ^I'd|] u I 4ifcj VI <1 ^1 

TqtfcFRTCT Stdc^l deft <^fdfWfl wrfw WT 
dTdTcfl d*dd W7jd:l rT^Rl^Fftrfq, d $ 

II3MI 

drdyfagT: wteT^TPTtfd dPf Fddfd- 

SRI SUBODHINI: From the gross space, and from 
the quality of sound (which is the “subtle” space) 
respectively, gross and subtle “tasks” get done! Through 
the inspiration of “time”, changes in the “qualities” take 
place, and in the first instance, the quality of “touch” 
got originated. Later “wind” (Vayoo) got originated, along 
with the sense of “skin”! — through this, everyone is 
able to understand clearly, the sense of “touch”. The 
syllable “Cha” (and) indicates, that even the knowledge 
of the wind takes place, through “touch” only! 
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The qualities of “touch” are being counted, through 
the following verse. 

UdrWyl'Kl WVW ^T^rT: 11^^II 

VERSE 36 Meaning: “Softness, hardness, cold, heat 
— these constitute the experiences of the sense of 
“touch”. The subtle form of “wind” (Vayoo) is the 
quality of this sense of touch.” (Tanmaatra). 

i prefagf^-Tj^ +hM, 
cfcfdHtd qiNloil^, ^flcfcd?n, ^f?TI M.d^^r^^<=bK u l-^MA<=I 

cfq4 t^^rqfqoqrfn^l ywird TfalfP; ^TtcR^ Wr\; Wjf^qf 

d>f<JHcd*f, 3Tq^ ^foPdl qdrWyfpM PT?ff 'Tn = r 

o^cMrqi, ctmidfq pmcfi °di<M u iK ! l 

^K*ftsf<T PTClf:; #M5fq pref pfe:; i^d>HmPlld>' WSRT 
P Pcrfd, fqpg P^PTlfqPrTr q^dlR<=b‘ cp^l Prefer P^fcSRJ 

TPP3rT ffrTI ^T^TP^cft dldlPI'-HMcd 

^PPPPPf n^n 
diqldsFPW- 

SRI SUBODHINI: The sense of touch is of 4 
kinds. (1) Soft (tender). This sense of being tender and 
soft is prevalent in silk, cotton etc. (2) Hardness, as in 
stones. (3) Coldness and (4) heat. These constitute the 
4 kinds. The “heat” is experienced through fire, and 
coldness is experienced through water. Hard earth 
exhibits “hardness”, and soft earth gives the experience 
of tenderness. That which is “touchable”, is called 
as “touch” (Sparsam). Being touched by anyone is also 
called as “touch”. The subtle quality of “wind” is also 
“touch”. 
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The attributes of “wind” (Vayoo) are being ex¬ 
plained. 

VFTt: 

VERSE 37 Meaning: “The factor ‘wind’ moves the 
branches and leaves of trees, gathers leaves in a heap; 
takes odor to the tip of the nostril, and carries both 
materials and sound from one place to another! The wind 
is also the “Aatma” of all “senses” — All these constitute 
the attributes of the “tasks” of wind!” (Vayoo) 

Sfajsftfspft : VIHHfafcll ^P7t: ^nfclOTfl clef ^4 

vihh YiHsii^:, ■qf^cignn^^r^ 4 ctt% 

cJoilVlc<4)'?(jV ^TFcT^^lcl^K^TTPcR 

wf[J 44^44(4 T=5r^nrv?fr uvjPd, 

drilfd^crMI^ H M-ctSfd, f4f^5f4 1 ^l4l 3TJ^ cj <^KPt ^TcT 

VK^I5fq ^TRTOlTWfl ^^UlPHr^luilHIcHI ^5W{\ TfcK^M 
PchHMlP^' H 'HddlPd I M.dc^^Pd4 cfFTI: ^>4cftsf44r 

ll^vsii 

<3cMpdHI£— 

SRI SUBODHINI: Five types of “tasks” have been 
described for “Vayoo” (wind). It moves the leaves and 
branches of trees. Through it’s power, it removes the 
fallen leaves and shrubs (grass) (as a tornado) and makes 
them come together! It carries the odor up to the nostrils 
of everyone! It carries materials, such as clothes, from 
one place to another. The sound emanating from drums 
etc. reach our ear automatically. This is due to the 
presence of wind. If there was no wind, or it is blowing 
in the opposite direction," then these sounds will not reach 
our ears! Wind is the “Aatma” of all senses - as these 
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“senses” cannot perform anything without the aid of 

wind! These are the 5 types of attributes of the “tasks” 
of wind! 

The origin of “Tejas” (fire) is being told. 

TPjfrSIri 

VERSE 38 Meaning: “Through the inspiration of 
“time” (Kaala), from the quality of “touch” of the factor 
of wind, the origination of “form” (Roopam) took place. 
From this “form”, came “fire” (Tejas). The knowledge 
of “form”, is attained, through our eyes!” 

sfajsrrfsrft ; ctiqjRfdl WVfd^NlPcirdl 

^n#TI 41P4V1 N'Jiqi 3T*Wcf[ ^*T dcl-kld: I 

^ OTl'ur^H ||?^|| 

SRI SUBODHINI: From the quality of “touch”, 
(Sparsa Tanmaatra) the quality of “form” got originated. 
The word “Daiva” means “time”, which had inspired the 
origination of “form”, in the first instance, and later 
“Tejas” (fire) got originated. The eyes then attain to see 
the “forms”. The ‘truth’ of the “form” is the proof of 
objects! 

The attributes of “form” are being told. 

ffaRRSr TTlffer! ^*1:11^11 

VERSE 39 Meaning: “Oh saintly mother! The 
attributes of this quality of “form” is to: (1) make 
everyone aware of the “form” of each and every type 
of objects, (2) appearing, as a “part” of an object, (3) 
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attaining and appearing as that form and of that weight 
of all types of the materials, with their respective forms 
and types, (4) attaining the form of “fire” (Tejas) — all 
these are the attributes of “form” (Roopam).” 

: do4|^,(d^fl|fdl 37Tf?f?T: ^ 

^TPTI ^qfqi 3tldHPddHlcHdP ^1 

*cq^c||5S*PdRfd S^TFl ^ dMdcdH, SRI* cT8prr^| 

TJCTTrrr u4dlqu4dcPIl Wtfd:l Wd-ddqisfq 

ydldHHrdlcfi WTI 0^4*1 

^5F ‘‘•HPdPdl <JMpc|*£ ^M^Mpc)^ 

^TcrfcTI 3HldHPddHlr*Hd)'H|4l<=h<'J|i||^[l^| ^3RTST ddfddfi, 
^d^lTcd TTTS^HrT ^TF9T5%7«Rfl 

^IcFqmFT, Wcfild^MW 

^t^TFqTF- 

SRI SUBODHINI: There are materials/objects, like 
pots and their “form” is the “form” of “Roopam” (of 
the “form”). Every “form” is it’s “form” — including 
the bulging fat stomach! All objects have a “form”. Many 
“forms” appear as “part” of some other objects only. 
This, of course, is not applicable to “sound”. Some 
“forms” are “crooked”. If the person, with a “form” 
sits near to us, the “form” of the person also is said 
to have “sat” with us! The quality of the element of 
“fire” is it’s brilliance, and it is it’s “subtle form”. The 
addressal of “Oh chaste and saintly mother!” is made 

by our Lord, to reassure His mother, that all these 

“elements” are not capable of “infatuating” her! In this 
way, the four qualities of “form” have been explained (as 
numbered, in the meaning given for this verse). 

The attributes of “fire” (Tejas) are being detailed. 
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yi'l^ui '^Tliyoll 

VERSE 40 Meaning: “Brilliance, (digestion), “drink¬ 
ing”, eating food, removing coldness, drying up, inspiring 
hunger and thirst — these are all the attributes of “fire”.” 

*n: ?J) rM l~H Hi I <iflrlH ycbm-IH,, | 

r c^ : | Ttpf ^TelT^:, ^Y<rPcRc£u| 
TRT: fq^fcTI 3T^f SRlS-foRcfl f foUcN 

vHnui fnm: W: ^rR: W ^l-MfRlI cT^T ?R ¥r^yRl4H, 
-JlrHM, -qTW^, FgHH^HrMPdl W*FT 
STRrt YTRT^I R H 

^dHeh^roll^ ^fmraTRT^ d^HH I ^R | ^|^|| 55^-^ T , Tj^ct 
#f<TI TRI 3RT: R rlT^ chl^MPd 

^cFfBR«l: I IXo 11 

dd-HilcCrHIi?- 

\ 

SRI SUBODHINI: The “brilliance” (illumination) of 
the sun and the “bright light” due to it’s presence; the 

“digestion”, which is being done by the “fire” in the 

stomach, and during cooking, “the drinking of water” 
by fire takes place! It is “fire” in our stomach only, 
which “eats”, and also removes the “coldness” outside! 
Fire “dries up” everything. These are the 5 tasks of 
“Fire”. The first three “tasks”, can be “actually” seen by 
us. “Drying up” is logically assumed! Wind also removes 
“wetness”, when light (heat) is present. Drinking and 
eating are not the “tasks” of fire, as the “eater” is the 
person. But hunger and thirst are created by fire, and 
as a result, the person eats food and drinks water! In 
other words, it is this fire, which takes the form of both 
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“thirst” and “hunger”! Hence, these two are also 
considered as the “tasks” of fire. 

The “origin” of water is being described. 

T^TT^^rTW^Tt f^T T*niF:ll^ll 

VERSE 41 Meaning: “Through the inspiration of 
“time”, through the mixture of the quality of the elements 
of “form” and “fire”, the sense of “taste” got originated. 
From this “taste”, water got originated, and the knowl¬ 
edge of “taste” is enabled through the tongue!” 

: WPTnfTf^frfi '441:1 faff'd Kf, 

I ’ fc^d4 l fSiyM 1 3f*FRTt ciw^:l fafT 

TTf (j^ldlPd cf«ni # fafcf M'S* II 

T^TRT 

SR1 SUBODHINI: Through the inspiration of “time” 
(Kaala), the quality of the element of “form”, and the 
element of “fire” originated the sense of “taste". From 
the quality of the element of “taste” (Ra'sam), water 
got originated. The tongue is able to know the factor 
of “taste”, and due to this reason only, it is always 
“wet”. The proof for this analysis is the tongue only. 

The “differences” in various “tastes” are told, with 
a view to explain the attributes of “taste” — as per the 
following verse. 

cfiNTift cbdctKd ^fcT ^jSJTI 

^Ifc TcFR f facbl)ui TFT TTcFt II 

VERSE 42 Meaning: “One factor of “taste”, due 
to the physical changes, assumes the differences, in tasks 
such as bitterness, sweetness, pungent, hot (chilly), sour 
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and salty — in this way, it attains the nature of several 
different “tastes”!” 

sfaptffcpft : ffcTI cfc'Uld: tslPuiR:, TTSJTt 

frlrbl fTRTf^:, 3TRHH-dP-duI(<:I ^TtS-tzpRF- 

T^STcftrW-'^fcT TJ 

7TT: ^TRIcRT TT^q : T^TTcf, yrdTR'dl 

forTT?J ^ ^cfl cT^T 55^— 'Ml PdcfiHI Pcteh l MPd l TJcf 7# 
'Mlfrl^Hf TjfsMoi^dHi P*ra^l dMjrlMl, ^oiirhH^T 

'qcr TTT: 11*311 

3T«TOt ^ufi^ri'g- 

SRI SUBODHINI: Some substances are salty! Some 
others like molasses are sweet! Neem leaf is bitter. 
Tamarind is sour. Red chilly is “hot” (burning). In this 
way, there are several differences in tastes! If this is 
caused by the sense of “taste” only, then all of these 
different tastes should be present in water also. Also r even 
sweet materials should not get bitter, after being cooked! 
But sugar and molasses, when they get “burnt” turn 
“bitter”! That is why, it is said here clearly, that all these 
differences are due to the physical changes, although the 
factor of “taste” (Rasa) is one only! The word “physical” 
(Bhowdik) refers to the intermingling of the various parts 
of earth! In reality, however, the sense of “taste” is one 
only, and is supposed to be the unseen “sweetness”. 

The attributes of “water” is being described. 

(yusd <Tfcl: yiuiMiw4i'dd)<}dH s t 
dlMiMdl<{l ^TT£rf^RT:IUr$ll 

VERSE 43 Meaning: “Making things wet, making 
round balls of dried up powder, (like wheat flour), 
quenching hunger and thirst (contentment), give life. 
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satisfy the various vital airs; removing heat and remaining 
in the form, where it is kept (i.e. assuming the form 
of the place of storage) or making any other materials 
“more”, through it's addition” (Adhikroopam) - these are 
the attributes of “water”!” 

TRFfalH, ^ 3 pM H “Hcicflfdl y|U|H|U4|4H4J 

tjpjpt 'aftcR^, 311 uni in yium^i)u|^i f? 

Wlf: irai^nr WRT ftefl HNimV: 

4Hdld1qy^U^Mlcrc*THTJ| -qgj, ^ITSS^: nfcUJlPd 
cT^TT I 3T^T cJtTC: 11*311 

■gfst^n 3?qf^W- 

SRI SUBODHINI: Water makes clothes wet, and 
makes round balls of wheat flour and other powders. 
Water quenches hunger and thirst, and makes the person 
get satisfied. "Some persons need to drink water, after 
a meal, for their satisfaction. Water is “life' giving and 
satisfying factor of bur life (vital air) itself! Water inspires 
“flow”, and also breaking of “banks and embankments”. 
It also removes the “heat”. Water also remains, with it’s 
form, as per the storage place or vessel. Alternately, it 
also means, that wherever water has entered, there is an 
increase in quantity of the substance, to which, it has been 
added to. These are the eight “attributes” of water. 

The origin of “earth” is being described. 

^ddlfddlrtj 

TJScft WJTTcJ 7F*FT:ll*yil 

VERSE 44 Meaning: “Through the inspiration of 
“time”, due to the changes in the quality of elements of 
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“taste” and “water”, the factor of “odor” got originated, 
and from this “odor”, earth got originated. The proof for 
this is our “nose” (sense of smell), which is able to feel 
the odor of all earthy substances.” 



Relief WIeft elFTTef 

Wiirc+ford ymupf iixxii 

SRI SUBODHINI: Inspired by “time”, the qualities 
of both gross and subtle “water” got affected and in the 
first instance, the quality of the element of “odor” 
(Gandha) got originated, and later, from it, earth got 
originated. The “nose” is the “grasper” of the odor! — 
which also is the proof, for the presence of odor. 

The divisions in “odor” are being explained. 

VERSE 45 Meaning: “Mixed odor, bad odor, 
fragrance and peaceful (soft) and strong odor, the sour 
odor of putrefied food — all these odors emanate, due 
to the changes in different types of objects — though 
it is one and single factor of “odor” only, which assumes 
all these various types of divisions!” 

sfojsTrffcpTt : fast *F*T:, 

PfTP5":l Vll'dllfl 

^11 WnpRPFST: PTRT:, 3PPT: TpJfacrcjPT^:l 

3Hfd^KH fpq Trf :l P^THT P 

Rfpf 3 '‘KT: Pddi'H jWF-m^TRRfl 
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T# f^:, 7pq:l araRTCR^T ^ ^TFT, 

3T^«U T^I^qRcpWiqt^T Mald'Klfd^T H FJ:I FT^-TJsrfnfrTI 
cTr^ s^T^13 5 3 3T^TcTT:, 3 

fa^ldhHHI'-S^RT T F^ft 3FF1T, ^afFTtf^Rn 3TcFTcTT 

T^^rr^ci: 'grf^Rj 3 ^ fwn #Pjrtt ^rf^r, 

cKT cl HlcHK^Pfll T P^FnTT: ( '^TWFTf^TitT^f TpqjqTO: 

^oF^ftTfcn^, 'jwI'Ahi ^rf 

dr-HHKch'rcll^, TF^FTF^PT^I cT^-Ucfch(u F^ff faf*ra<T 

ffa W'X'aW 

FTSFrfcf- 

SRI SUBODHINI: Mixed odors are present in 

eatable objects! Bad odor and wholesome fragrances (like 
in sandalwood/flowers) are also there. Two main types of 
divisions of odor have been told viz. soft and strong 
(this pertains to strong fragrance and bad odor). The 
fragrance of lotus flowers and others is soft (peaceful). 
The fragrance and odor of Champa flower and garlic are 
very strong. Putrefied food (Dal etc.) emanates a strong 
acidic odor of sourness! Likewise, the fragrance from 
“Dhoop and lamps”! All these differences have occurred 
due to the “changes” in the parts of all these ‘objects’ 
viz. their taste and odor! By it’s inherent nature “odor” 
is “fragrant” only. But, due to the changes in the qualities 
of objects, “fragrance” is affected, and a different type 
of odor gets originated. Original fragrance either gets 
destroyed, or gets hidden or gets changed due to these 
changes. These “changes” are of many kinds, as water 
and other substances affect the original “fragrance” of all 
objects, and make them manifest several kinds of “odors”! 
That is why, it is said that “one fragrance is split into 
many”. 
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The attributes of “earth” are being described. 

^iicH W3 snruf 

VERSE 46 Meaning: “Earth gives “forms” for all 

objects — through idols of Brahman and others, with 
a view to give them a “form”; being the basis of the 

entire Universe; being the “parts and limbs” of all the 

principles of creation; being the giver of knowledge of 
the differences in the qualities of all principles and 
objects from “Brahman” to the blade of grass! - all these 
are the attributes of mother earth!” 

: 'qicHluldl TO ^tR:I TOYTYcT: 

yIrytyrt ytryt to^yt qgfin era 

BHtrlHJ -sl^JUl: 3SJFT YfdYTI YTPTOYT TRTT 

^ZTfYT<|S?faT fayNuf HHlPiy+K'Jl^qdll ^Nf BtYHI 
3 TTT: MldIR^T TOTT^I 3T«raT, sTSPnt qjcR 

YpTRT, WR ddKldlH, ^K'Jmi^Rr^RpT^fl' ^faf YYfd, WF 
PHddPqPd UdlHIebmKlHWdT^cbcdY, TTsf^Tf fl-rdMI 

yifunf efeTJuinf ^ YfRITHfd !pl tp y4,a|ef><uinj 

d*Y,d^ ^rMdldl: YP 8 ^ eTCPTTfY o^i^tHIPh 

^rhoi||pq| -sriw fqYT^(lY)UTflfd'HI^ YddlPd ffeT 
■PTTT,, T«JH Y^YtRIT fwfeT:, 'del TT^ddlPd R 

YpipziT Pd^dd^TYI dfdlcrflcH' YYTO^MI4Kd>cd Y, 
'Mldddlfd I -sJYRT:, d'ddfvld: W^IU, ^'^'MlP^Wn^McdHI 
STTTUf 'Bcf^lPi ^PTcT:l TTcTT u4nY<=| didldi faylUUI oMict^Y, 
3^TdY? dfH' y=hd)<^ciJ ^R^TTYf^' dddPd, TcR«Y 

TOY: W^dHcl g5Tfq dlPM oQ rhpHPddjd'l odl^PdYYYJ ddHpM 

wi-d*frf wro Tsrr^f ydidl^di y^fqPdi xtst °tohiPhi tojy, 
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JldiftHI | ft U 3 M >M I u >41 rH H ^1 

■HcTHt^HI 4)<4HI -MN'dl ^piT:, 3TTW <jU|WM»HW ^T:, 
cfNFj^: ^oMl4=l Ifi^ll 

4Hk1hI ¥KlPwW«bce|' yHlui^^fFH, cftc* ^T 

SRI SUBODHINI: Five “attributes” of earth have 
been described. Earth is, by it’s inherent nature, the 
“basis” of everything. Our bodies, trees and everything 
else are the “based” ones (Aadheya). Earth continues to 
remain as the “cause” for all these! Earth is of the form 
of “illumined brilliance”, and is used in the mental 
worship of the devotees. Symbols and idols of 
“Brahman” are based on earth. With it’s gross form, 
earth is holding all the parts of this Universe, and all 
objects are seen on this earth, as she is the basis of 
all forms. Moreover, all the qualities of the Jeevas, the 
subtle and gross features, colors such as blue, yellow 
etc. — all these are caused by this earth. 

Sri Mahaprabhuji says here, that his commentary on 
this verse, is similar to the commentary written by Sri 
Sreedhara Swamy. But he has explained the “meaning”, 
in a more clear cut way. He says that, the real meaning 
of the word ‘Bhaavanam’ is the “taking and giving of 
“forms” for all objects. Earth also is the “place", which 
is the ‘heart center” of both the Brahman of the sound 

and of the “Absolute Brahman”, themselves! All the 
spiritual principles of creation treat this earth as it’s 
“limbs and parts” (i.c. all pervasive). Earth is capable 
of manifesting “fire”, and also “water”, which is inside 
her. (in the form of “taste”) — as rivers etc. In the 
same way, earth exhibits “wind” - through “fans”, space, 
through large caves/holes/ diggings; ego and senses and 
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the “Aatma”, through the bodies; What more can we say? 

All the qualities of every ‘being’ from the highest 

“Brahman", up to the humble blade of grass and all their 

differences are seeable only on this earth. 

“Ears” gather “sound” — being it’s “attribute”. Now, 
it is said, that the “eyes” grasp the “forms” etc. — as 
per the 2 % verses below. 

3TWTt7prf^t^S2ff rT^TR f^: 

VERSES 47 and 48 Meaning: “ ‘Sound’ is the 
special attribute of space, and the sense organ to grasp 
this sound are the ‘ears’! The special attribute of “wind” 
is “touch”, and the “skin” grasps it! The special quality 
of fire is “form”, and it is grasped by the sense organ 
of “eyes”; the special quality of “water” is “taste”, and 
it is grasped by the sense organ of “tongue”; the special 
quality of earth is “odor”, and the sense organ of the 
“nose” grasps it.” 

^f?n d-MUR^lsfo 

■qcffol W ^RONd)Tel:, ^ d^dlPdcId,; cT^TT 

37T^TmP7 ttjttt: l T?cFn)sfq TqfyJT: ^T^TSW^R^T:, q ^ 
qVmiP^M:, TT T3^T5sff fWTt TFT ctcf STbRJ T^ZTrT 

°qRs£|ldl:l cti4l4|u|P^vl^: 
rl'Jli<(U|fc«!i>)q| aTWl^TJlfctylUl TRTTR 

I i XV3 11 'iSC 11 

^rrqnrjsr^TiTcf qrqffwRTF- 
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SRI SUBODHINI: Sound as the quality of element 
of space is also an attribute of space. Like “cloth” is 
the task, and the cause is the “thread”, in the same way, 
the attribute of sound, for “space” is to be regarded 
likewise! In this verse, all the other attributes of Primor¬ 
dial Elements and their ‘sense organs' are specified — 
like sound is grasped by the ears! The special quality of 
“wind” is “touch”; the special quality of “fire” is 
“form”; the special quality of “water” is “taste”; In the 
same way, the special quality of “earth” is “odor”! 

Due to the “entry” of the “causes”, the attributes 
and qualities of all these different elements are seen 
as increased and more, stage by stage — as per the 
following verse. 

trrw srqf 3]i|<RR4IM-eWlrlJ 

3Trfr favM < Nlc|HI II 

VERSE 49 Meaning: “Due to the intermingling of 
the quality of the cause in the “task” itself (e.g. like 
the presence of the cause of space in the “result” (task) 
of the origination of “wind”, and others, in the same 
way), we see the entry of the same qualities also, in 
the end result (task). Due to this, all the qualities of 
Primordial Elements of sound, touch, form, taste and 
odor are seeable only on this earth!” 

: trr^fcTI 4>KU|W «t 4:, 3tMirfM-=hl4, 
*TRf ^mi 3Tcf: ^spf: W'WS qqfol 
fgrefar:, wsfh sTfawrr? 

fctylu ffrtl TISTq f4?TOT: ^44N=br=Tqj 

ciluilR^K'l c| IpH deb cbRum'q^ ctaTR^Tl PddlPh ^ 
m 'iiRuf-ii Tnfsfh Pn vl mi T?q4t 

111 
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^pn^qfrTBTF- 

SRI SUBODHINI: The word “Para” is used to 
indicate the task of the “cause”, i.e. the cause, which 
is seen in the “task” done. In this way, there is 
intermingling of the “cause” with the “task” (Kaaryam) 
i.e. the qualities of the “cause” are seen in the “task” 
also! What is said is, that all the qualities of the 5 
Primordial Elements are seen only on this earth. Due 
to this, the expression of the “attributes and the attitudes” 
of the qualities of the Primordial Elements can be 
specially seen only on this earth. This sort of 
description, is as per the “Saankhya” system of thought. 
In the sound played on the musical instruments, such 
as Veena and others, the cause is “word” (Vaani) and due 
to this (i.e. due to the “cause” being joined with the 
result or task), “sound” has been told to be caused 
by “words”! In this way, all the “special” features are 
seen only on this earth. 

After explaining the origin, nature (form) and 
attributes of the Primordial Elements, now, the origin of 
the “Universe” (Brahmaanda) is being told, with a view 
to describe the attributes, from the point of view of the 
“task” (Kaaryam) itself — as per the following verse. 

TErf efl 

VERSE 50 Meaning: “When the Great Principle, 
ego and the 5 Primordial Elements i.e. these 7 principles, 

remained “separate”, then, our Lord Sri Narayana, who 

is the original cause of this Universe, entered into these 
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7 principles, along with His powers of time, the unseen 

and the qualities of Satwa and others!" 

sfaptfsnft : lirluTrll ^ TTr^^T: cbi4*Jd^jd, 

'TOScRT Tf^T: TZJFf, ^4*4^ ^cdldj 3Tcf: 
Tr^TcF^cH'HfedHlfHfd cfif 4UtdHIH=bK%^HI*-T!rTTft 3TO?r?T 
^PuPdcdl, ytoillfH TRT f^MdlH)cd*tfcp c^T *FFIFI 

dddyi'J'^UTdlP^^Pdd: 'H4'ddr=hK'J|diK , J|^ Ifdl^mPc^ldJ 
37^7 cUcHtMlP^' Wn55f^q?ri StafcfT, WI^ 3TO^T, 
tp-MMcdP^I, ^ai^lPdVlf^Pdl 3?4 3 cWTH ^m^STT 
^c^rdH<fcld<fc4^|c||dlT^ cT^«l 4»Mlfefa: ‘OF 3r47T: II«a®11 

cTcft 

SRI SUBODHINI: All these 7 ‘principles’ were 
gross i.e. without any “consciousness”. How can the 
‘task’ (creation of the Universe) be completed with these 
“gross lifeless principles” only? How can anyone also 
search for the “Aatma” in these “principles”? — as all 
these are gross and lifeless! In fact, all of the “separately 
situated” principles can be grouped only through the force 
of “consciousness” (Chittam). Hence, our Lord Sri 
Narayana, who is the original cause for this Universe, 

along with His power of time, the fate of the “Jeevas” 

and Satwa and other qualities, got mixed up with these 

and entered into the 7 principles. Our Lord desired that 

the Universe, which will be created, through His “entry” 

into these 7 principles, should always remain under the 

control of time (Kaala), Aatma, action and nature 

(Swabhaava). Due to this, the Lord entered into these 7 

principles, through these factors of time etc. 

After this, the “Universe” got originated — as told 
under. 
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ddfdHii^c^wr •^^fry ir g xr^r r dH 'l 

'jfcSTrf II 

VERSE 51 Meaning: “After our Lord’s “entry” into 
these 7 principles, and on our Lord getting united with 

them, this Universal “egg”, which was up to now, 

unconscious, manifested the “Purusha” (Primordial 

Person) and He stood up now as having got originated 

from this “egg” (i.e. the Lord, who had entered into 

these 7 principles, now assumed the form of the 

Purusha).” 

: TTcT ffrTI rTrft ■rpTcRTT 

-^pJTFl 

^«nM5ddHHdl5'05gfr«I^I ^ 

3T T& fcRIS>'-il ^T, cKfdkJcf II-aVII 

• sltJP'i ^dHNdHlcMpTjti'kdl HI^M 3W- 

SRI SUBODHINI: After the “entry” of our Lord, 
our Lord, adopted the “qualities, (Gunas) and with a view 
to make these principles “get mixed up”, like a “needle” 
began to join them, like a tailor joins pieces of cloth! 
— with the aid of thread! In the same way, our Lord, 
joined and united all of them, after His “entry” i nto them. 
In the first instance, the Universal egg of t hese principles 
was “unconscious”, and now , it got up as the “Viraat 
Purusha" (Universal Person) i.e. our Lord, who had 
entered into these principles, now assumed this form! 
And stood up! 

After describing the origin of both the “unconscious” 
and the “conscious” entities in this “Universe”, the 
“names and forms” {of the originated ones) are being 
described. 
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rf|i4l(<r^T: lifted ySTFETTSS^rT sT%:ll 

■SHJ HlchfciHIHl^ ^tf %\i |cfrd ^:IMII 

VERSE 52 Meaning: “The name of this “Universal 
egg” is “special” (Visesha) and it consists of a vast 

expanse! Inside this, are the 14 Universes of our Lord 

Sri Hari! (i.e. it is our Lord, who has taken the “forms" 

of these 14 Universes). From all it’s 4 sides, each of these 

is enveloped 10 times more than the other, with the 6 

principles of water, fire, wind, space, ego and the Grea t 

Principle. Beyond all these 6 principles and remaining 

outside of all of them, is the covering with the 7 ^ princi p 1 e 
of “Prakruti” (Primordial nature). This indeed, is the v ast 

(Viraat) form of our Lord Sri Hari!” 

fjoTlfeRT : ^HcjuslMldl faylq TFfl PT4 

q$dmc=b)r^MdP=l^d T3cT:l ?RT ddtlfP 

Tf^cT: TTfcfcFf, 3T^m : WTF1 Hf.Hqi iU 

f^RfftcNndl WW-lt? HlchrctdHl m 

dlcnfcIWKl Wii! IMH 

Tf ^pTTef ■gw^TTRT^TTsI TRTT ^ 7 PH <jrd'tTT 'trfr 

7TH’ WI wn' rll'(?'('i'l-[;K^T)| 

Tlwi 'MUcK^ll ■qfrf ^ yikfcREI ^Tfl -I, 'l.-l'dd CO-JR cfFTTcf 
^TT, era ftfW:, cKl TrafviHl' "*ll , Tt v f era ■w’-THTft 
rararflrw- 

SRI SUBODHINI: It’s name itself is “Visesha” 
(special)! From all the sides u is 50 crores miles in 
circumference! It exists by iisell' (i e no aid or basis) 
Each of these Universes is covered by the Primordial 
Elements of water etc., which is 10 times more than the 
previous Universe (i.e. each ol these 14 Universes). In 
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the end, over all of them, (this Universe) is covered by 
Primordial nature! This is the glory and greatness of this 
Universe! Our Lord is stationed, inside the Universe — 
as, it is He, who has become this entire Universe i.e. 

this Universe is His “form” only! It remains as the 

“based” one (as our Lord is it’s “basis" (Aadhaar)). 

Our Lord, as the “Purusha” slept inside this 

Universe, for a very long time! As He slept in this “city” 

(Puri), He is named as “Purusha” i.e. (Puri Sete). Till 

the Lord slept inside this “city”, all the “parts” of our 

Lord, which had also followed into this Universe, 

remained without any “enjoyment”. When once again, 

when our Lord got up (as the Viraat Purusha) these 

“parts” also got up, and became “separate”, and then 

“reentered” into our Lord, and they found that they had 

their due places for “enjoyment” (substance) . 

VERSE 53 Meaning: “Our Lord who was the 
“Viraat Purusha” (Universal Person), got up from this 

brilliant “egg”, which was stationed in “water”, and 

reentered into this “egg" and made many types of holes 

in it.” 

frfcn^, PkiPji 

^PdHSd'Mc^yTbHJ ft 3TrTpT^n -MctcflrMH: TlftcT: 

PvKlfal ^uT^TMT 

S^c^Plct f^RT^I ^TTS^T t^TFST: <+. 14<+> -tTHTTPR '*T=rftl ^*TT 
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yfdMKl frlMPd, cT^ns^' ffcT W&F{, 3RT*U 

cfr5|'«T STTrRf^Ft ^ PTPf IMII 

foilu|| PdPH^mHIS-fHft^oMI^P}:- 

SRI SUBODHINI: This Universal egg was looking 
very brilliant, and the “water” was golden in hue. Our 
Lord Sri Narayana, who was stationed here, got up with 

His Universal form and entered once again into this 

Universal body. He then pierced the “space”, which was 

present everywhere! i.e. He made many “holes” in it! 

That, there was no destruction of our Lord, after getting 
up, is indicated through the reference to the “golden” 
body of this Universal egg! Demons were not able 
to hurt this “egg”, as it was stationed in the holy 
“waters”, called as “Narayan”! Even after His “entry” 
again, our Lord made only many types of “holes” in 
this Universe, and He remained as the Primordial 
Purusha! — as this Universe cannot function by itself, 

without our Lord being present. Like our Lord is present 

in an idol, in the same way, our Lord stayed in this golden 

form. This is the purport, as otherwise, we will not be 

able to understand the glory of the “Aatma”, just by 

hearing about these “principles”! 

The “use” of these “holes” is being told. 

-gsjTT cnnft 

cmnrr ■jtt^ yi^ildi wn TjrTOt: 11^*11 

VERSE 54 Meaning: “In the first instance, in this 
Viraat Purusha, a “face” got manifested along, with the 

sense of speech (word). Along with the “word”, fire also 

got originated. Then the two nostrils got originated into 

which the smell (nose) entered! This sense of smell 
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(nose) got invested with the most important vital air of 

“Aasaanya", which controls everything.” 

: 3*TR3 aqiFT f3f%‘ f^TcW^I 3FT ^rHPd 
3FTI 3TP3f?T T 7T3:1 33^^ ^Tsf cT3t 3T3ft 

33TS , *P3r^ yfcB-cLH,, 3F3T W c^nsq^l 3T«ft 

f^nranr^r hwi^ cP-PlyhPHP^'M cr^r 

3333T f'T^fJTr'W-yiUMd |frTI 3M3 33: PJ3: *F^:I 3 < >73R33 

i3f^B3:l 3TO 3T3: H^<<ddI^M 
3U*MlcH=b: IMII 

3P7 33 373333(33313- 

SRI SUBODHINI: In the first instance, the expan¬ 
sion of the hole-ridden face occurred and it took the 
name of “Mukha” (face). The sense of the “word” entered 
into this face later. Along with this “word”, the factor 
of “fire” also got originated. Two nostrils got developed, 
through another “hole” and into this, the sense of smell 
(nose) entered. It got invested and bonded with “vital 
air” (Praana). This “vital air” is not a “sense organ”, 
but it is the all controlling “Aasaanya” vital air! 

The purpose of this “Aasaanya” vital air, is being 
explained, as below. 

rTWTcRuff TTrft f^T.immi 
cirT 3TT3^RT$JR : F^ 17TF3 rlrTtim^ll 

(dWWldlM 3UHftufaSIcr ^ TJ^I 
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FF=fr ^ rTT^rf rTrT: W <I dl 

TTT^r ■ftrfcrsfcTT Jlfrlfdl^ri rTcft FfTrll^ll 

f^rf^RT TTT^Tt Hlf^dMI^rT^I 
HUWd: Tr*WcJ^'{ ftrfSTSIrTim^ll 

ajfcnrm tft: wht 

3TSTTIP7 f*T5T ^ddWd 3frOT{ll^o || 

■crm^rTT ^TTTft ^r^4^f?rrf xrfa: i 

3TTfHWdt W^JtT ^rywib*TcJ^|l^ II 

VERSES 55 to 61 Meaning: “From this vital air, 
the celestial deity of this sense organ viz, “wind" got 

originated. From this got evolved the two eye sockets, 

into which came the sense organ of the eyes, which in 

turn, originated the sun! Later, both ear lobes appeared, 

from which the sides of the ears (i.e. the quarters) got 

manifested.” (55) 

“Afterwards, the “skin” of this “Viraat Purusha” got 
manifested, in which, the sense organ of hair and hair 
locks got originated (beard etc.). From these came, it's 
celestial deity of the “medicines”. Later, the organ of 
generation and the sense organ of “Retas” (energy) got 
manifested, along with their celestial deity of “water”! 
From the “anus” of this “Viraat Purusha", the sense 
organ of “Apaana”, (downward wind) along with it’s 
celestial diety of “death” got manifested — the “deity”, 
who gives fear about “death” to all the worlds.” (56 
- 57) 

“Later, both the hands and it’s sense organ of 
strength and it’s celestial deity of Lord Indra got 
manifested. Again both the legs along with it's sense 
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organ of “Gati” (movement) along with it’s celestial deity 
of Sri Hari (Vishnu) got manifested! (58) 

“Then, the nerves got manifested, along with the 
sense organ of blood, which was fully filled up, together 
with it’s celestial deity of “rivers” got originated. After 
this, the manifestation of stomach, the sense organs of 
hunger and thirst took place, along with it’s celestial 
deity of the “ocean”! It’s “heart” got originated, along 
with it’s sense organ of “mind”, and it’s celestial deity 
of the “moon”. From this heart, the sense organ of 
“intellect” got originated, along with the celestial deity 
of the husband of “Vaani” (words). From this heart, 
the sense organ of the “ego”, along with it’s celestial 
deity of Lord Rudra got manifested. Again, from this 
heart, the sense organ of “Chittam” (inner mind) and 
the celestial deity of “Chaitya” (the “Jeeva”) got 
manifested.” (59 — 61) 

STfa'sfIfMf : yiUllRPdl TTFRTcL WTTcf diyRR^ddl^'yl 
dl^Rfd cTcftsf^ft 

dWlc^4 3TTf^^cT: I chUifd^pMsUdlH., cfcT: ^TTq;, TTrft f^T: 
PoKN^cicjj ftf%TI :I HftT 

r-il M fd 4l HI:, cfT ^TdT 3TfrTSRT:l 3FRTT 
rdchd4u|T)cK|^| felled I c£d 

4ld<*4J 3TPTT ^cfcTT: ‘3TPT 

TWr^TTT iTcrf^f’ ^ ef4 4^:? 

ftW:l Tp TFpsfHH, 3TTFT dF ^ 

firefd, 

FI 7 n^'^TFfRfr i FHfaRWfl FT«ri FiN Mdrufo 
^fRni rTrfr FdTrf TFTT3 TF:I MKNFmI FfFftfFFqj FdT 

'ifd^MI'^ di'^ft 4l 311'HH'dlcf *J?T 
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^IdPMPd ^Tl ^ ^RTT:I q)d<*>HJ 
^Jd4MIPl TT^t ^cTTI |[^7 hld4>HJ <T^F TFT 

■'TTH: ^-+IVH , ^IHSJ'<MlfdW ^T:l ^ft£FTtfcFTHJ 
frnt TTf?r^cf:i 3T?T|TT: ^77% ^ ^FFTTI I^TfrW^R,, 
^Prtft ^cRTT ^fal cTrToWT^sf^oMThi 'H JI *('<Tn:, 

^Tt TJTs^ ^ J |cK>l: II \\ II II <-\V9 || v: II ^ II 

II ^ II 


^#«T: cf f^rfr ^fT: TT^Tf ppUlH^IMItf- 

SRI SUBODHINI: From the "vital air” got origi¬ 
nated the celestial deity of the sense organ viz. wind. 
In this creation made by our Lord , the two “Ashwini 
Kumaaraas” are the celestial deities of the senses. The 
“wind” is the celestial deity in the creation made for 
the sake of Our Lord! Later, both the eyes got originated, 
though the sense organ is one “eye” only. From this, 
the celestial deity of the “sun” got originated. Then, the 
ears got originated with the sense organ of the sense 
of “hearing”, along with it’s celestial deity of the “sides 
(quarters)” (Disha). Then, the “skin” got manifested, 
along with it’s sense organ of “hair”, and beards and 
hair locks. The celestial deity for this, is the “medi¬ 
cines”, which were also originated. The sense of “touch” 
is made possible, through this sense organ of skin, 
and it’s celestial deity is “wind” (Vayoo). The organ of 
generation, (Sisna) along with it’s sense organ of “Retas” 
(energy) got originated, together with it’s celestial deity 
of “water”. Even in the Vedas, it has been mentioned, 
that “water only becomes the originator of Purusha" 
(i.e. of the nature and form of “Purusha”). In this way, 
our Lord created the several and different sense organs, 

their functions and their respective celestial deities. 
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The "anus” (Payoo), and it’s sense organ is 
“Apaan”, along with it’s celestial deity of "death” 
(Mrithyu). It gives fear to the worlds of death, and 
this is told, so that, everyone will strive to attain the 
virtue of “Vairaagyam” (detachment). The factor of death 
is always present in the upper regions, though it is also 
said, that this factor of "death” is present, in the “middle” 
regions also, (ie in the "body”) 

The hands have the sense organ of strength, and 
Lord Indra, being it’s celestial deity, got originated along 
with the two hands. In the same way, the legs got 
originated, with it’s sense organ of “Gati” (movement) 
and it's presiding deity of Sri Hari (Vishnu) got mani¬ 
fested. The nerves filled up totally with blood (which 
is it’s sense organ) got originated, along with it's celestial 
deity of “rivers”. Then, the stomach, along with it’s sense 
organ of "hunger and thirst”, together with it’s celestial 
deity of the ocean got originated. The heart became the 
originating place of the four factors. At first, the sense 
organ of “mind” got originated, along with it’s presiding 
deity of the ’moon’. Secondly, the sense organ of 
"intellect” got originated and the celestial deity is the 
husband of ‘Vaani’ (words). Thirdly “ego” got originated 
along with it’s celestial deity of Lord Rudra. Fourthly, 
the sense organ of “Chittam” got originated, with it’s 
celestial deity of “Chaitya” (the “Jeeva”). All these are 
"parts” of our Lord only, situated in their respective 
places AND THE “JEEVA” IS THE MOST IMPOR¬ 
TANT “PART” OF OUR LORD, IN THIS UNIVERSAL 
FORM OF OUR LORD! 

With a view to describe our Lord as being different 
from “everyone”, once again, it is said, that our Lord 
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entered into this created “Viraat Purusha” — as per the 
following verse. 

TJTT !T*2jfr2TrU ^cll 

TsTTft rT^mf^ fB^II^II 

VERSE 62 Meaning: “Except the "Aatma”, though 
all the celestial deities had been originated, the “Viraat 

Purusha" could not be “aroused” (lifted up) by all of 

them! Hence, with a view to make it “get up”, these 

celestial deities, in the same order, entered once again into 

their respective “holes”!” (With a view to make the 

“Viraat Purusha” get up.) 

sfl^WlfSRt : TT?t ffal FFf; 3TW 

H TTfR:! ^ 3TTc*Tfo 

fFUTTHsfq dfc^Nddlfd d H'd^H,, 

HlWlfdI Ftcf 

^ FTRdT W fHfdtei 3#f, WTfarf^T: I 
Tsrrft fe#TI ^d'NH H-rTtp«l IMftlrjfald I ^MlRfd 

WW<Md L KlyT8f^ 11^3 II 

% 

SRI SUBODHINI: These celestial deities had got up 
— but they were not able to make this “Viraat Purusha” 
get up! Only the “Jeeva — Aatma” can lift this up! Hence, 
they entered into their respective “holes” once again, (i.e. 
into the same “holes”, into which they had entered 
previously, along with our Lord). They entered once again 
along with their strength and with a view to test their 
powers. 

ipf ^ dl^fdtcJrldl fcHI<l 
y 1 Ul^ HllH^ crT^Tf^frT^rTrTt fcHIddlS^ II 
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3Tf$pxft fellId. I 

HT chuit "^T f^Tt *ilc;frt c OTlrl) fcHIdJI^ VII 

cSTrj ftTTfarffaszjt 4l<fdtdTldi fcHIdJ 
^R7T fviVHMIM^ Hl^ldt^Tld) f^TTTII^mi 

Hl^irBxSTlri) f^TT^I 

Wrfa^t dc^d 'il^fd'OTici) fd < Idl 1^ 11 

f^WJ^J^cl T>|<uft Hldidfcdrld) f^TTeTI 
'llsl'ieil cdl 1%rl”1 Hl^fcBOTlcll fcHIdJI^VSU 

f*T^7<Pr|fc<iTirl) IcHIdJ 
WI ^fdkiTldl i^HIdll^d II 

^cg^i dl^icltOTlrii id < lit 

l^sf^rCTr^TT ^cjfdtciTid) fcHIdJI^ II 

VERSES 63 to 69 Meaning: “The celestial deity of 
“fire”, along with it’s sense organ of “Vaani” (word) 
entered into the mouth! But through this, the ‘Viraat 
Purusha’ did not get up! The celestial deity of ‘wind’, 
along with it’s sense organ of ‘nose’ entered into this 
‘Viraat Purusha’ — but even then, it did not get up! The 
“Sun” along with it’s sense organ of “eyes” entered into 
the holes of the eyes — but there was no movement in 
the ‘Viraat Purusha’. Likewise, the “quarters” (Disha) 
entered, along with it’s sense organ of ears — but with 
no effect! The medicines also did the same, along with 
it’s sense organ of “hair”, entered into the “skin” — 
again, with no effect! Water entered, along with it’s sense 
organ of “energy” into the organ of generation; even 
then, the ‘Viraat Purusha’ did not get up! The celestial 
deity of “death”, along with it’s sense organ of “Apaana” 
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entered into the Anus hole — but with no effect. Lord 
Indra, with his strength of the senses, entered into the 
hands — again, no effect! The celestial deity of Vishnu 
entered, along with His sense organ of “Gati” (movement) 
into the “feet” of ‘Viraat Purusha’ - but there was no 
movement! The celestial deities of river, along with it’s 
sense organ of blood, entered into the nerves of this 
‘Viraat Purusha’ — but with no effect! The celestial deity 
of the “sea”, along with it’s sense organs of hunger 
and thirst entered into the stomach. Once again, the 
‘Viraat Purusha’ did not get up! The celestial deity of 
“moon” entered, along with it's sense organ of mind, into 
the heart — but with no effect. Lord Brahma, along with 
the intellect entered into the heart, and even now the 
‘Viraat Purusha' was not revived! Lord Rudra, along with 
ego entered into the heart of the ‘Viraat Purusha’ — but 
there was no movement at all.” (63 — 69) 

fmfcl Jrlfr'MIcl 

3TF ^cRTT cTcfl 

W TJcf WcWlJ 

H^9II ^FTTfcT ^ ^ 

wm, W'Zffi cm K'E-W fafcP21: rfcfr fcltl'd 

II^II^IW 1^11^311^11^ II 

SRI SUBODHINI: Lord of fire entered, in the first 
instance, along with the sense organ of “word” (Vaani) 
into the face of the Viraat Purusha. Likewise with water 
too! Even then the Viraat Purusha did not get up! From 
all the sides, along with their sense organs, the celestials 
entered into their respective “holes”, in the body of 
Viraat Purusha — but there was no movement even! Lord 
Vishnu also entered, along with His sense organ — but 
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no effect! A doubt can arise now, why even after the entry 
of Lord Vishnu, the Viraat Purusha did not get up? 
Answering this, it is said, that Lord Vishnu’s “role" at 
this time was this much only. Hence, Lord Vishnu did 
not put further efforts to revive the Viraat Purusha! This 
applies to everyone, who had just put efforts now! This 
applies to the presiding deities (the celestial deities of 
“forms”) of the sacred chanting too! (Manthraas) ONLY 
OUR LORD PURUSHOTHAMA CAN DO EVERY¬ 
THING. DUE TO THIS, HE IS WORTHY OF BEING 
WORSHIPPED AND SERVED! AND ALSO WORTHY 
OF BEING ATTAINED TO! Lord Rudra and all other 
celestial deities had put efforts, by entering into the body 
of the Viraat Purusha. Even then, the Viraat Purusha 
did not get up at all! 

Pelrh yilctyiSJ^i| 

leftl^ clc^ HlrHcdl^frBdd ll^9o || 

VERSE 70 Meaning: “When the indweller “Jeeva" 
(Chaitya — Kshetrangna), along with his sense organ of 

“inner mind” (Chittam) entered into the heart of this 

Viraat Purusha, then, immediately, Viraat Purusha got 

up, from this “water” and stood up!" 

wfcHHI^dfd^d Iivso 11 

3T^R^: TR YRHlft, TOR ffa 

SRI SUBODHINI: But, when, the indweller 
(Kshestragna) “Jeeva”, along with the sense organ of inner 
mind entered into the heart of this Viraat Purusha, 
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immediately, our Lord, who is the Primordial Purusha 
along with His body, got up from water and stood up! 

Only an intimate servant can “awaken” the Emperor. 
No one else. Giving an example, this is told in the 
following two verses. 

■arm 

farm %mtrfar^f^rmiiv9^ii 

STtRJT fmrTarr f%RT^Fc^l|V9^ II 

VERSES 71 and 72 Meaning: “A sleeping person 
cannot be woken up, without the indwelling “Jeeva” being 

present, by the other sense organs of vital air, senses, 

mind and intellect! (In other words, without the conscious 

“Jeeva” being present, these 4 “organs” by themselves, 

are incapable of waking up the person.) Hence, the 

“Jeeva”, who is attached to this body, through the spiritual 

efforts of Bhakthi, detachment and one-pointedness of the 

inner mind, should attain “Jnana”. Through this “Jnana”, 

the “Jeeva” should contemplate and meditate on the 

indwelling “Aatma” (Kshetragna) by understanding that the 

Lord, as “Kshetragna” is present in his body!” 

afoprtfsnft : w wrihjri 

UrR'IIrHH' mklfMRlpH 3TfFFf 

fjsnran, mfm mi cipt 

TTferm mi 

c!«n rc^tUsi <tfi wRTm RFifmj ^r *rrc: ii^ii 

ffrT 8fhl|iNd^«4iry-!4l 
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SRI SUBODHINI: A sleeping person cannot be 
woken up, without the “Jeeva” being present, by all the 
other instruments viz. the vital air, intellect, mind and 
the senses! Due to this, the “Jeeva”, who is attached to 
the body, should separate everything from itself and 
contemplate on our Lord, who is the “Aatma" (Kshetragna) 
in Himself. Intellect is needed to contemplate on the 
“Aatma”, and it should not be the usual one, attached 
to “nature”! It should be made sacred and pure through 
the process of “Yoga” (contemplation)! Taking the assis¬ 

tance of this intellect, the “Jeeva” through Bhakthi, Juana 
and detachment should separate everything, and meditate 

on our indwelling Lord (who is the “Aatma”). He should 

practice putting his intellect on our Lord. On this being 
done, the “Jeeva” will experience the attitude of “Brah¬ 

man” step by step, in a progressive way! (Knowledge and 
bliss of Brahman). 

Thus ends the Sri Subodhini commentary of Shri 
Mahaprabhu Vallabhacharyaji, on chapter 26 of Canto 
III of Shri Malta Bhagavata Purana. 
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Oh! Drink the nectar of Bhagavatam, ye, who 


are full of Rasa (Relish) and loving sentiments 
(Bhava) to our Lord, drink this again and again, 
Which is the treasure-house of Rasa (Relish) - this 
fruit which has dropped from the wish-fulfilling 
tree of the Vedas, enriched and endowed with the 
nectarian flow from the mouth of Shri Sukadeva" 


yj 
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